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PREFACE

I am grateful to Professor George F. Hourani for his help
and criticism in my editing, translating and annotating this MS.

I am also grateful to Mr. “Arif T dmir for supplying me with
the MS. of ash-Shdfiya. I have based the edition of this
treatise on the single copy that I was able to find. I found this
copy with the help of Mr. ‘Arif T dmir who, being an Isma‘ili,
was able to borrow the MS. from Masyif, Syria, a town near
Salamiyya, Mr. Tamir’s hometown. I was permitted to have a
phototostat taken of it . He and Professor Wladimir Ivanow
provided me with other substantial works and valuable infor-
mation which were of great help in pursuing my research.

My thanks are due also to Professors Andrew S. Ehren-
kreutz and James A. Bellamy of the University of Michigan
for their critical suggestions.

I wish to thank Dr. Muhammad Yakan for his help in the
preparation of the bibliography and glossary, and in proof-
reading, and to Mrs. Hiam Habiby for typing the manuscript.

My thanks go also to my wife for her patience, encourage-
ment and assistance while preparing this work.

Professors Nicola Ziadeh, Thsan Abbas and Elie Salem of
the American University of Beirut helped me in preparing the
work for publication. I am greatly indebted to the Publications
Committee of the American University of Beirut for a grant
that rendered possible the publication of this work which is a
revised version of a thesis accepted for the degree of Ph.D. at
the University of Michigan.
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American University of Beirut
March, 1966
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CONVENTIONS
The numbers in the margins of both the Arabic text and
the translation refer to the pages of the MS.

> Editor’s conjectural additions to the text.
[ ] Translator’s explanatory additions.

Key to transliteration :

Consonaiits
* (except when 5  db J q
initial) A sh ¢ y
&t ¢ §
¢ kb ¢ b

Since the printing press is not equiped with the usual
symbolsforthe  , » , »#» , ¥ and & , the

following system was divised for transliterating these characters:

r A (hinitalicized _» d (d initalicized * 2(z initalicized

words) words) words)
o S (sin italicized ¥ ¢ (t initalicized
words) words)
Long vowels Short vowels Diphthongs
Leqe 8 -- a 4= aw
! a -= U ¢ -- ay
§ i - - i

-~  iyy (final form 1)
==  uww (final form @)
: t(construct state) ; h after long vowel 4 (1).



INTRODUCTION

The importance of ash-Shdfiva, attributed to Shihdb ad-
Din Abd Firds, arises from its being a comprehensive account
of Isma‘li beliefs. Ism#‘ilism played a significant role in Islamic
thought and history inasmuch as by the end of the third century
A.H. /ninth century A.D.it had followers in Khizistdn, Southern
Mesopotamia, Syria, Egypt, Yemen and North Africa. Itgave
rise to the Férimids (292 A.H./go9 A.D — 567 A.H./1171 A.D.)
who established their power for a considerable time over a
great part of the Islamic world. Their caliphate at its apex
included North Africa, Sicily, Egypt, Syria, Hejaz, and Yemen.
Their political, philosophical and social ideas contributed greatly
to Islamic civilization. Isméi‘ilism also gave rise to the states of
the Assassins in Persia (483 A.H./1o90 A.D — 654 A.H./1256
A.D.)and Syria (535 A.H./ 1140-1141 A.D. — 658 A.H.[1260
A.D.). The part that the Assassins played, not only in Islamic
political history, but in Islamic culture at large cannot be
ignored. In philosophy Ismi‘ilism produced such names as
al-Qéadi an-Nu‘min, Abi Ya'qlb Ishdq as-Sijistini, Abd
Hatim ar-Rézi, Hamid ad-Din al-Kirmani, Néisir-1 Khusraw,
Without a complete understanding of Ismé‘ilism, therefore,
Islamists will never attain a thorough comprehension of Islam. By
presenting ash-Shdfiyva whose existence has been unknown to
Islamic scholarship, the present work will contribute to a better
knowledge of Ismé‘ilism, and consequently of Islam at large.

The author

The treatise itself was written some time during the Imam-
ate of Shams ad-Din Muhammad, who assumed the Nizri
Imamate in 654 A.H./ 1256 A.D.! after the destruction of
Alamiit by the Mongols, until his death in 710 A.H./1310 A.D.*
It is attributed to Shihib ad-Din Abt Firds ibn al-Qédi Nasr
ibn ‘Ali ibn al-Husayn ad-Daylami al-Maynagi. This is also

I - Sec note 254.
2 - M. Ghilib, Tdrikh ad-da"wa al-ismd‘ilivya, p. 225; K. Ali; Ever living
Guide, genealogical chart, opposite p. 1.
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the name that appears at the beginning of another work of his
entitled Sullam as-su'ild 1ld dér al-khuliid.* However, in another
work ascribed to Abil Firds entitled Mandgib al-mawld Rdshid
ad-Din®. his full name is given as follows: Abt Firas ibn al-Qadi
Nast ibn Jawshan al-Maynagi. The name given in Sullam as-
su'fid indicates that the origin of Abii Firds’ family was from
Daylam . He was born apparently in Maynaqa in Syria, whose
castle used to be one of the famous Isma‘ili strongholds.
He held a prominent position in the Isma‘ili community in
Syria,?® since he occupied the religious office of “Licencee
(ma’'dhiin)* of the Isma‘ili Nizdri movement (da‘wa)” °. How-
ever, from the philosophical character ® of most of Abli Firds’
works, such as Sullam as-su‘iid ild ddr al-khuliid, Matali® ash-
shumiis fi ma‘rifat an-nufiis7, and the present treatise, we can sec
that Abfi Firds held a higher rank than that of a ma’dhiin. Wheth-
er he officially assumed a higher rank or merely practiced it without
any formal appointment is not stated, but ‘grif T amir states on
p. (z) of his introduction to Kitdb al-iddh that Abd Firds helda
position of Missionary-General (ad-dd‘i al-mutlag). At any rate,
we know that the political condition of the Nizdris at the time
when Shams ad-Din Muhkammad assumed the Imamate was
not stable enough to permit an organized and definite set of
offices. The Mongols under Hiilagh had just defeated the pre-

1 - A MS, that Mr. *A, Timir of Salamiyya, Syria has generously lent to
me.

2 - See “Lettre de M. Catafago 4 M. Mohl", A, 4th series, 1848, vol. 12,
p. 486. However Stanislas Guyard, in his edition and translation of the above
mentioned work, copied the name merely as Abl Firds ibn Jawshan al-Maynagi
(St. Guyard, “Un grand maitre des Assassins”, J, 7th serics, 1877, vol. 9, pp.
450, 489).

3 - The Ism#&‘ili community of Syria was, and still is,of the Nizdri branch,
(see M.G. Hodgson, The order of Assassing, ch. g, pp. 185 ff.).

4 - By the office of ma'dhiin is meant probably that of al-ma’dhiin al-mutlag ;
for the function of this and other ranks, see note g8,
g = AbfQ Firds, Sullam as-su'fid, fol. 1.
6 - See below pp. 5-6.
7 = Ed. by *A. Tamir in Arba’ raséil ismd'iliyva, pp. 27 .




vious Nizdri Imam of Alamit, Khwurshih who was murdered
in 1257. The Isma‘ilis of Alamit and the surrounding areas
were massacred, and their strongholds destroyed!. The new
Imém, Shams ad-Din Muhammad, Khwurshih's son, had al-
ready fled?® to Azarbaijan®.

Conflicting materials exist as to the period in which Abfl
Firds lived. Mr. “Arif T amir, in Kitdb al-iddh which he ascribes
to Ablt Firds, states on p. (<) of his introduction that Abii
Firds was born in 872 A.H./1467-1468 A.D. and died in 947
A.H./1538-1530 A.D. ‘A. Tamir gives these same dates in
Encyclopedia Arabica, vol. 5 (article “Abd Firds al-Maynaqy’).
In his book Arba‘rasd’il ismd‘iliyya, on p. 19, he asserts that
Abi Firds died in 937 A.H./1530-1531 A.D. ‘A. T imir, how-
ever, states in his book al-Imdma fil-islim on p. 201 that Abfi
Firds was a contemporary of Tahir Shih al-Husayni who died in
868 A.H.[1463-1464 A.D. Obviously, this would conflict
with the dates which *A. Témir gave in the other materials
mentioned above. Musrafd Ghailib in his book Aldm al-
ismd‘iliyya on pp. 313-317, stated that AbQ Firis was born
in 872 A.H.[1467-1468 A.D. and died in 937 A.H./1530-
1531 A.D. which corresponds with one of the dates ‘A. Tamir
gives. W. Ivanow in [smaili Literature on p. 172 states that Abi
Firds flourished at the beginning of the tenth century A.H./
sixteenth century A.D., but it seems that W. Ivanow took this
date from *A. T dmir. None of the above authors substantiated
the dates they gave by reference to any works.

Evidence would suggest that Abli Firds was, in fact, born
carlier than this. First, in Mandgib al-mawld Rashid ad-Din (see
infra, PP- 3-4) which is attributed to Abil Firds by St. Guyard,
there is a notation in more recent handwriting which states that
the work was composed in 724 [A.H./1324 A.D.]. ‘A. Téamir
discusses Mandgib al-mawld Rdshid ad-Din on p. (¢) of Kitdb

I - M. G. Hodgson; The order of Assassing, p. 270.
2 - Ibid., p. 269.

3 = See note 254.
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al-iddh asserting that it could not have been written by
Abi Firds because it was in a different style and contained
too many superstitions. Nevertheless, one cannot ignore the
possibility that Abi Firds might have written this work in
order to appeal to a less intellectually sophisticated audience.
Hence the authenticity of the work cannot be definitely
rejected. Secondly, in ash-Shdfiya which is attributed to
Abl Firds by the scribe who copied the MS. (cf. infra,
pp. 22-23) and which is of similar substantive character as
other works attributed to Abl Firds, we find evidence of an
earlier birth date than that given by ‘A. Téamir, M. Ghilib,
or W. Ivanow. Of course, ash Shdfiya was not published before
the above authors wrote, but its existence and content were
known to ‘A. Témir from whom both M. Ghalib and W.
Ivanow seem to acquire their dates, inasmuch as it was through
‘A. Tdamir that this editor obtained the MS. of ash-Shdfiva.

The author of ash-Shdfiya tells us in verse 728 that the
twenty-first Imdm, Mukammad [Shams ad-Din}, was the Imam
of the time. He praises and celebrates him as the Imam of the
time in verses 718-733. It is interesting to note that while the
author of ash-Shdfiya speaks in his poem of all of the Imams up
until the twenty-first, he devotes most of his praise to the twenty-
first. Moreover, he ends his discussion of the Imams- with the
twenty-first Iméam.

The twenty-first Imdm assumed the Imamate in 654 A.H./
1256 A.D.and died in 710 A.H./1310 A.D. Thus, we know from
this that, if ash-Shdfiya was in fact authored by Abt Firas, he
must have written it in the seventh century A.H./ thirteenth
century A.D., and possibly at the beginning of the eighth
century A.H. [fourteenth century A.D. The 724 date of Mandgib
al-mawld Rdshid ad-Din would be possible and would substan-
tiate this thesis.

On the other hand, it must be pointed out that while the
scribe of the MS. of ash-Shdfiva, who transcribed it much later
(cf. infra, p. 247), states that its authorship is that of Abll Firds
and while the substantive quality of ash-Shdfiya is that of AbQ
Fir s, this is not conclusive evidence of its authorship.

(i}




The works attributed to Abii Firas

Beside ash-Shidfiya, four other works that we know of are
ascribed to Abh Firds, namely, Mandqib al-Mawli Rishid ad-
Din, Matali* ash-shumiis fi ma‘rifar an-nufiis, Sullam as-su‘dd
ild dar al-khulitd, and Kitdb al-iddh. 1 shall briefly discuss each
of these works.

1 - Mandqgib al-mawld Rdshid ad-Din' (The feats of the
Master, R dshid ad-Din). The first of the four to be published,
this tract is a biography of R éshid ad-Din Sinén (d. in 589 A.H./
1193 A.D.), the famous leader of the Syrian Nizaris, who played
a prominent role in the Syrian and Egyptian politics at that time,
and who successfully defended his people against Saladin 2. It is
a short work of 36 pages of the Journal Asiatique, that contains
thirty-one miracles attributed to Riashid ad-Din Sinin. As
stated above, at the end of the MS. published by St. Guyard
there is a notation in a more recent hand which states that the
work was composed in 724 [A.H./1324 A.D.]? Even if one were
to agree with this statement *, the style and content of Mandgib
al-mawld Rdshid ad-Din are found to be inferior to other works
ascribed to Abili Firds. The authenticity of this work was
discussed above on pp. 15-16.

I = It was first discovered by J. Catafago (See “Lettre de M. Catafago & M.
Mohl”, ¥4, 4th series, 1848, vol. 12, pp. 485 ff.), and edited and rranslared into
French with an introduction by Stanislas Guyard under the ritle of “Un grand
maitre des Assassins au temps de Saladin®™ in ¥4, 7th series, 1877, vol. 9, pp.
324 fL.

2 - For more details about Rishid ad-Din Sindn, see fbid.; W, Ivanow,
“Rishid al-Din Sindn”, Encyelopaedia of Islam; M.G. Hodgson, The order of
Assassins, pp. 185 fT.

3 = St. Guyard, “Un Grand maitre des Assassins au temps de Saladin™,
JA, 7th series, 1877, vol. g, p. 489.

4 - The date given should not be considered inadmissible, since his
ash- Shifiva was written during the Imamate of Shams ad-Din Mukammad who
died in 710 A.H./ 1310 A.D.
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2 - Matdli* ash-shumils fi ma‘rifat an-nufiis® (The sun-
rises concerning the knowledge of souls). This epistle consists
of a small preface followed by seven chapters, each called a
“stage” (martaba). The first chapter is an introduction, the
second deals with the unity of God, the third with the Isma‘ili
theory of cosmogony, the fourth with the physical world, the
fifth with eschatology, the sixth with the necessary existence of
the Imém in this world, and the seventh with some sayings of
the Imam Ja‘far ibn Mu/fammad concerning the concealment
of the Isma‘ili doctrines. The author’s style in this work is
superior to that in the previous one.

3 - Sullam as-su‘iid ild ddr al-khulitd (The ladder leading
to the abode of Eternity). This epistle is not yet published. The
MS.that I have examined was copied by Mr. ‘Arnif T dmir who
intends to publish it in the future. It consists of 63 leaves,
30.5 <19 cm. except for the first two leaves which are 25.4 x 18.3
cm. The epistle consists of an introduction and three chapters.
The introduction deals with theology: God is one, He is neces-
sarily existent and transcends all attributes. The first chapter
deals with the human soul and its faculties; the second deals
with man, the microcosm, in relation to thc universe or the
macrocosm. So far there is no great difference in content from
ash-Shéfiya, the summary of which is stated below. As for the
third chapter, it is sufic in character and deals with the know-
ledge of the unity of God. Man can attain this knowledge
through self-denial. Only by denying his human desires, can man
attain knowledge of God. It is not surprising that this attitude
which was prevalent in [slamic religious thought at that time
had apparently influenced the Ismali religious thinking. We
must bear in mind also that this sufic attitude was apparent as

1 - It was edited by *A. T éimir in his Arka’ rasd'il ism&iliyya, Beirut, 1953,
of which it occupies pages 29 to 57.
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well in Ras@’tl Ikhwdn as-Safd@ ' whose Isma‘ili nature is strong-
ly believed .

As for the style of this work, it is closely similar to that in
Matdli* ash-shumiis. This close similarity makes us believe that
the two works were written by the same author.

In Sullam as-su‘tid ild ddr al-Ehuliid, there is mention of
another work by Abil Firds called Sullam al-irtigd’ ild ddr al-
bagd’® (The ladder of ascension to the Hereafter). Although there
is no trace of this work yet,* it discusses, as the author states,
the same subjects dealt with in Sullam as-su‘iid, but with more
details °.It is probable that Sullam as-su'ild ild ddr al-khuliid is a
summary of Sullam al-irtigd 1ld ddr al-bagd’, as suggested by the
meaning in both titles.

4 - Kitab al-iddh (The book of elucidation). This book is
divided into an introduction and a main text which deals with
the difference between the human being in potentiality and the
human being in actuality. By this the author means the spiritual
evolution of man from one prophetic cycle to the other (see
infra, p. 9). Also it deals with the various human faculties and
with the relation of the intelligible world and the physical world
(see infra, p. 8).

However it is questionable whether the authorship of this
book is the same as that of ash-Shdfiva, because there are distinct
differences between the two. One of the most notable of which
is the fact that in Kirdb al-iddh the author states that the Oppo-
nent (cf. infra, p. 10) of Noah was his son Ham (p.s), while in
ash-Shdfiva the author states that the Opponent of Noah was
Og son of Anak (verse 299). The edition of Kitdb al-iddh makes

t - See T, J. de Boer, “Ikhwiin al-Safa’, ** Encyelopasdia of Islam,

2’ = Sec ihid., “A. Témir, Hagigar Ikhwdn as-Safd'.

3 = Fol. 2.

4 - 'A. Tamir (ed.), Arba’ rasd'il ismd'flivya, pp. 19-20,

5 - Faol, 2.

6 - It was edired with an introducton by A, T &mir, Beirut, 1964,
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no attempt to authenticate this work as being authored by Abil
Firds . Thus the weight of the evidence would support ask-
Shdfiva over Kitdb al-iddh, particularly in view of the scribe’s
notation to that effect (see infra, pp. 22-23).

A summary of the Isma‘ili creed as presented in
ash-Shifiya

Ash-Shdfiya is attributed to this Syrian Nizéri savant
Shihdb ad-Din Abii Firds. It starts with a discussion of the
Isma‘ili concept of cosmogony: God originated, through his
Willt, the First Intellect, the First Originated Being, which
came into existence not by emanating from God, but by God’s
act of Origination, which is “an activity of God issuing out of
Him, not as the radiation of light issues out of the sun, which
depends on a material basis, but as human intelligence issues out
of the human intellect”®. This First Originated Being is, there-
fore, the first cause of existence, the cause of causes, God being
its causer. God is not called a cause, because He is not affected
by what He causes.® However, the Originator, the act of Ori-
gination, and the First Originated Being are in a sense one.
They constitute three hypostases of a trinity .

From the First Originated Being emanated two beings:
the Second Intellect which 1s called the Inclusive Soul (an-nafs
al-kulliyya), and the First Matter®. From the Inclusive Soul
emanated eight other Intellects, forming thus with the First
and Second Intellects a total of ten Intellects, the higher being
inclusive of the lower. These govern respectively the Sphere of
spheres, the sphere of the fixed stars, those of Saturn, Jupiter,
Mars, the sun, Venus, Mercury, the moon, and the earth which
is also called the sublunary world 8.

See note 23,
See note 1.

¥

For further details about God not being a cause see note 2.
This point is dealt with in notes 5, 6.

]

See note 25,

O A e B =
(]

See note 16, and chart I,




The earth, or the sublunary world is divided into three
parts, the lowest of which is the minerals, then the plants, then
the animals. The highest among animals is man. He is the mi-
crocosm.

After death the souls of virtuous human beings unite with
the Tenth Intellect, whereas evil doers are decomposed, in soul
and body, to unite with animals, plants and minerals?,

The Isma‘ilis believe in the presence of two worlds:
the Intelligible World (*dlam al-ibdd®), and the Physical World
(‘dlam al-ajsdm), the first of which is inclusive of the other, The
Intelligible World consists of the ten Intellects,and the Physical
World of the ten spheres mentioned above 2. In the tenth sphere,
1.e. that of the earth, man is the highest creature. He is endowed
with reason through which he can attain knowledge.

Now, in order that man may reach the knowledge of the
unity of God (“ilm at-tawhid) which is the highest man can attain,
and consequently the most difficult, this knowledge of the unity
of God was given to man step by step. As man needs in order
to be born in this life to pass through seven stages mentioned
in the Qur’én :

We created man of an extraction of clay.

then We et him, a drop, in a receptacle secure,

then We created of the drop a clot

then We created of the clor a tissue

then We created of the tissue bones

then We garmented the bones in flesh:

there afier We produced him as another crétaure

50 blessed be God, the fairest of creators | 2
s0, the Ismiilis maintain,in order to attain the knowledge of the
unity of God, or in other words, in order to be born in a spiritual
birth (wildda rithdniyya), man should pass through seven similar
stages or cycles (dazwr, pl. adwdr). These are the cycles of Adam,
Noah, Abraham, Moses, Jesus, Mukammad, and the Resurrec-
tor of the Greater Resurrection (gd'im al-giydma al-kubrd) who
will terminate the conveyance of that knowledge. This last cycle,

1 = See note 20, 3 - xxiii, 12-14, 2 - See chart 1.




however, is preceded by a minor cycle which paves the way to
the cycle of the Greater Resurrection. It is called the cycle of
Muhammad ibn Isma‘il or the cycle of the Smaller Resurrection
(al-giydma as-sughrd)'. Every one of the conveyers of the Divine
Message (i.e. Noah, Abraham, Moses, Jesus, Muhammad ) is
a Proclaimer (ndtig).

However, after Abraham, this knowledge became so
advanced that not every follower could comprehend it fully.
It became necessary at that stage to have an outward meaning
(zdhir) for the ordinary person, and an inward meaning (bdtin)
for the intellectually more advanced people. Of the two sons of
Abraham, Isaac and his descendants after him were entrusted
with conveying the outward knowledge, and consequently were
called prophets (ndbi, pl. anbiyd’)®, while Ishmael and his
descendants after him were entrusted with teaching the inward
knowledge, the real knowledge, and thus were the real or per-
manent Iméms in whom the Word of God is settled
(istagarra). Hence they were called the mustagarr Imims, i.e.
the place in which God’s word is settled ®.

Thus after Abraham, Proclaimers were entrusted with
conveying the outward knowledge, and consequently were not
considered to be Permanent Iméms. They were only prophets
not Imams. Yet, because they acted on behalf of the real Imims
in order to convey the Divine Message, these Proclaimers were
considered to be trustee (mustaweda’) Imams, i.e. only acting
Iméms,

Among the Proclaimers, therefore, Adam, Noah, and Abra-
ham were of the mustagarr type, whereas Moses, Jesus, and
Mu/iammad were of the mustawda® type.

Now, in conveying his message, each Proclaimer had from

I - Seenote 33, and Chart I1.

2 - We must remember that the Arabic word nabi iz derived from naba’a
which means to convey.

3 = Scenote 137.
22




among the evil-doers an Opponent (didd). This Opponent is a
representative of Iblis.

In order to be able to convey his message, every Proclaimer
was assisted by a Regent (wasi) who was supposed to assume the
office after him, when this Proclaimer was a Permanent (us-
tagarr) Imam. Thus the Regent of Adam was Abel then Seth
after Abel’s murder, that of Noah was Shem, and that of Abra-
ham was Ishmael. On the other hand when the Proclaimer was
a Trustee (mustawda®) Iméam, his Regent was a chief assist-
ant to him. Thus the Regent of Moses was Aaron, and that of
Jesus was Simon Peter. As for Muhammad, although he was
considered a Proclaimer of the mustawda® type, his Regent ‘Al
ibn Abi T'dlib, who continued the line of the Permanent Imams
from Ishmael, assumed the Imamate after Mukammad as a
mustagarr Imdm, Chart II shows the Permanent (mustagarr)
Iméms, the Trustee (mustawda®) Imdms, and the Opponents of
every Proclaimer.

[ 1=l

This chart shows that the Ism&‘lis, in their list of Imams,
did not have a correct chronology. Notice for example the short
list of Permanent Imams from Moses to Jesus, compared to the
much longer list from Jesus to Muhammad, even though the
latter cycle was far shorter than the former.

After the Regent (al-wasi) of the mustagarr type who is in
charge of explaining and teaching the message to mankind,
this teaching is carried on by an Iméim. However we must re-
member that the Proclaimer of the mustagarr type, his Regent,
and the Imam after them are in reality three functions of one
single rank, namely that of Imamate in its broader sense, i.c.
the leadership of the community. Now the Im#m, in order to
be able to spread the message, is assisted by other officials.
These are the Gate (al-bdb), the Proof (al-hujja), the Mission-
ary of the Message (dd‘i al-baldgh), the Missionary-General
(ad-dd'i al-mutlag), the Limited Missionary (ad-dd‘i al mahdid),
the Licencee-General (al-ma’dhiin al-mutlag), and the Limited
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Licencee (al-ma’dhiin al-mahdiid)'. These functionaries form
together with the Proclaimer of the mustagarr type, the Regent,
and the Iméim what is called in Isma‘ili terminology the world
of religion (‘dlam ad-din).

Among mankind the Imim, i.¢. the leader of the commu-
nity, is the highest person. He corresponds in the World of
Religion to the First Intellect in the Intelligible World, and to
the sphere of spheres in the Physical World. * Moreover, con-
sidered as a guide to the believers according to God’s Will, the
Imim is thought to be the embodiment of this Will, conse-
quently the embodiment of the three divine hypostases ® alluded
to above. By him man is taught, and directed according to the
knowledge of the unity of God. Thus man is always in need of
an Imim who teaches and directs him, and the continuous
presence of an Im&m on earth is absolutely necessary. He is the
ever-living guide.

This is a brief summary of the Ismé‘ili Niziiri creed as des-
cribed in ash-Shdfiya. The treatise and the commentary supply
greater detail.

The relation of ash-Shifiya to other works

In examining the Isma‘ili works from the 12th and 13th
centuries A.D. on, we find that they are either a repetition of, oran
elaboration on older works such as Rasdil Ihhwdn as-Safd’,
Abl Ya'qlb Ishaq as-Sijistani’s Tuhfar al-mustajibin and al-
Yandbi‘, Hamid ad-Din al-Kirmini’s Rdhar al-‘agl, and other
classical works, mainly of the Férimid period. Ash-Shdfiva is
by no means an exception; being a comprehensive summary
of the Ism#‘ili doctrine, this treatise is a synthesis of the classical
Ismé‘ili works. We cannot, however, trace whether the influence
of these classical works on the author of ash-Shdfiya was direct
or through later works, since those beliefs were a common her-
itage of all educated Isma‘lis of that time.

1 - For the function of these officials see note g8.
2 = See Chart 1.
3 - See note 22,




As-Shifiya is written in verse. It was common practice in
medieval times to write treatises in verse on various subjects,
such as philosophy, medicine, alchemy and grammar, so that
they could be more easily memorized. Hence we may surmise that
ash-Shdfiva was learned by heart by Ismi‘ilis. This problem
will be discussed in more detail below. Ash-Shdfiya however,
is not the only poem of this kind in Isma‘ili literature. Two
other poems known to the editor deal with the same subject.

The first is called al-Qasida as-siiriyya'! by Mukhammad ibn
‘Ali ibn Hasan as-Stiri who lived in the sth century A.H./11th
century A.D., during the reign of the Farimid Caliph al-Mus-
tansir. (427 A.H. /1037 A D — 487 AH. /1094 AD.)
Its contents are similar to those of ash-Shdfiya. Although
Ab{ Firds praises ® at the end of ash-Shdfiya as-Siri’s poem and
claims as-S0ri’s superiority over him, Abt Firds’ poem is more
detailed than that of as-Siri if we judge from the state in which
al-Oasida as-siirtyya has reached us. However the fact that
Abt Firas mentioned as-Stri’s superiority, and that both poems
deal with the same subject, is an evidence that Abli Firds was
acquainted with al-Qasida as-siiriyya.

The second poem is called Simt al-Hagd’ig® by D3 ad-
Du‘dh al-Q4&di ‘Ali ibn Hanzala ibn Abi Silim al-Wada‘% (d.
626 A.H.[ 1229 A.D.) of the Ismi‘ili Musta‘lian branch. The
contents of this poem are also similar to the previous ones, but
without dealing with any Iméim in particular. Whether Abi
Firds was acquainted with this poem is not known.

Among other poems we can also cite Dhdr al-mihan and
Dhdt al-minan, both by al-Q4adi an-N‘méan who lived during
the time of al-Mu‘izz (343 A.H./953 A.D.—365 A.H./975 A.D.).

1 - It was edited by ‘A, Timir and published by the Insttur francais de
Demis, Damascus, 1955,
2 - See verses 746
3 - It was edited by 'Abbés al-‘Azzdwi, Baghdad, and published by the
Instirut frangais de Damas, Damascus, 1953.
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These two poems deal, however, with historical events, and
both are lost!.

From what has been mentioned, we can say that ash-Shdfiva
is the most comprehensive among the poems of which we know,
that deal with the Isma‘ili creed at large. It is a summary of
Isméi‘ili beliefs, in 755 verses.

Literary qualities of the treatise

Ash-Shdfiva is composed in the rajaz meter. This meter
which is easier than other meters and does not require the same
rhyme throughout the whole poem, was used, to compose long
treatises. However, the fact that ash-Shdfiya was composed in
verse does not mean that it is a work of poetry. The author is
not a poet as much as a versifier. Anyhow, his aim was not to
write poetry, but rather to make an account of a doctrine in a
way that would be easier for the people to retain. This, however,
needed much philological talent which the author had acquired.
This talent is shown in his ability to express himself with brevi-
ty, accuracy, and generally within the limits of poetical rules.

Description of the manuscript

The MS.is part of a collection of short Isma‘ili works
paginated in pencil by a later hand, and consisting of 292 pages.
Ash-Shéfiya, occupies pages 39 to 9o. It is 21 X 16 cm. in size,
and every page contains 15 lines, except for the first page which
has only 14. The length of the line is approximately 12.8 cm.
As for the hand-writing, it is in poor naskhi, mainly unvocalized
and without rubrication. It is written by the same hand except
for page 36, written in a different hand, and pages 44 and 45
written in a third hand. The whole collection is bound in leather
which, together with the leaves, has suffered from humidity
and careless handling.

1 - . Ivanow, A guide to Tsmaili liverature, p. 38.




Ash-Shifiya 15 not mentioned in either W. Ivanow's
A guide to Ismaili literature, or Ismaili literature, or C. Brockel-
mann’s Geschichte der arabischen Literatur. Many of the mistakes
in the MS., that were made by the unlearned scribe, were pro-
bably mistakes due to oral transmission. Although the name of
Nizdr is mentioned !, and after a number of verses, the name of
[Shams ad-Din] Mufammad, the twenty-first Nizéri Imam from
Muhammad ibn Isma'il,® we see that in between, four verses?
are inserted, in which the names of some Musta‘lian Imims
are cited %, a fact which proves that those four verses were fabri-
cated. The scribe, although a Syrian ® Ism d‘ili Niziri, transcribed
the whole poem without noticing the fabricated versesS®.

In copying the MS. the scribe made many mistakes of which
the most common are the following :

The hamza, if ever written, is usually on a wrong seat, and
sometimes without a seat, even where a seat is necessary.

The short vowel at the end of the word is often changed to a
long vowel either an !, s or 4 , for example the conjunction
1s written 'sand S, is written JJ! .

Inflection of words like ' is usually not observed, nor is
it fulluwed when vocalization is used, for examplf: in the genitive
case ! is written L and s is written 5\ |

= See verse 713.

- See verses 718-719.

- See verses 714-717.

See note 253.

- See colophon,

- For more details abourt this point, see note 253.
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Letters like the s, .*, »#, & and ¢ do not usually have
their dots.

The .+ is often changed to a & and vice versa.

The 5 is usually replaced by a = and vice versa.

When the s is written, the two dots are usually missing.

The & is often replaced by a =

The at the beginning of the 7th, 8th and roth forms of
the verb is usually omitted if preceded by a conjunction, e.g.
s is written g =

If two letters « follow each other, one is usually omitted,
e.g. L is written L=

The  is often replaced by an | .

The madda over the | is often omitted.

In the accusative case, nunation, when indicated, does not
have the conventional

When a word with a definite article or a word beginning
with an | is preceded by the genitive preposition - or the
conjunction 4, the : orthe !} is often followed by an !,
for example - -t is written « ~/L .

Methods of editing and translating

Since these mistakes are very common throughout the entire
MS., the editor decided not to indicate them.

Since the editor has only relied on one destorted MS., and
because this poem reveals the author’s skill in language, the
editor came to the conclusion that many of the errors madein this
MS. were most likely those of the scribe and not of the author.
This fact led the editor in certain instances to propose conjec-
tural readings, which are detailed and justified in the foot-
notes to the Arabic text.
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As for the translation,it was attempted tobe rendered into
idiomatic English, without betraying the spirit of the original
text, although the arabic verse was translated into prose. Also
it was attempted to provide an English equivalent for every
Arabic technical term which occurs in the MS. A glossary for
those terms is found at the end.

Qur’dnic passages that occur in the translation of the text
and in the notes are based on M.M. Pickthall’s The meaning of
the glorious Koran, and on A.J. Arberry’s The Koran interpreted,
but modified in some cases by the editor. References to the
Qur’an cite chapter and verse of the official Egyptian text.
Passages from Arabic and Persian are rendered into English
by the writer of this work.
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THE HEALER
[ASH-SHAFIYA]

[Here] we start the Healer, a work of our master the
Shaykh Abii Firas.

In the name of God, the Compassionate, the Merciful.
May God have mercy upon the author and the scribe.

1 Praise be to God, the pre-Eternal, the First,
the Originator!, the Transcendent, the Causer of
Causes *,

> The Creator of [all] creatures, the Everlasting, the
Unique, the Refuge,
Who made one? the source of number

3 By His Will* that came into existence from the essence
of the One,

for there is no basis for number without it.

4 He originated it by His glorious Command
to be the first thing there was in existence ®

s A simple light® encompassing the world?
from all places and quarters.

6 He named it preceding and active Intellect®;
but He, the most High transcends being com-
prehended by it®.

= It is a subtle soul comprehending its own essence
and the essence of those whose God transcends
their qualities”.

8 The things are sent forth from its essence,
[those things] that the earth and the heaven com-
prise.
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10

11

I2

14

I5

16

17

18

19

9 They are submitted and subjected to it,

and bound and restricted within its domain®’.

Be He!? glorified as an Originating Creator
Who shapes the Image in the created'®.

He originated what He willed without aid
between the preceding [letter] Kdf and the [letter]
Niin. 14

Verily He is cxalted from being compared to the
essences,
and attributes are not ascribed to Him,

And [from being known] by way of definition and
symbolization
through fancy and thought wrought with imagination

Or through sensory perception, sensible things and
SENSES

or whatever is perceived by analogy.

Knowledge of His unity is attained by indications
without ascription [of attributes] or nullification,

Without qualifying or defining Him
as existing things are defined®.

He who knows the act of Origination by proof,
and [knows] the First Originated Being, then the
Second,

And what remains from the total of numbers
to the end of the nine units '%;

[He] who acknowledges the purity of the Existent
[and His distinctness] from those whom He brought
into existence,

both within His essence and theirs, and acknoledges
[God’s] unity,
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20 And confesses the impotence and incapacity of created
e ‘ beings
to comprehend divine foreordainment,

21 And, in addition, is a humble and submissive
servant and slave to God

22 And to the guides, the noble heirs,
the house of the chosen <Prophet>, the people of
the Mantle!7,

23 The house of guidance, light and Imamate
who inherited his position over mankind,

24 [This man] knows God in His reality
and is among those who are in the [right] path!8,

25 And returns to the spirit of eternal life,
the everlasting, everliving and omnipresent
existence,

26 In the paradise of sanctity and the Inclusive Soul,
receiving in power the influx of the Intellect!®,

27 And perpetuated in the paradise of grace
obtaining knowledge from the All Beneficent.”

28 [As for him] whose soul persists in forgetfulness
and is distracted from its religion by diversion,
2;; His soul shall go to the abyss of hell
and bitter cold and ether,

30 Turning around in its guarded blaze
and wraps it with the black smoke of fuel,

31 At times it comes forth into corruption,
and roams aimlessly in the realm of matter,
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And one time it descends through with generations,
to the place of lowliness and ignominy;

33 And descends, at another, in the barrier of darkness
and the mine of sicknesses and sufferings

34 It is held in the chain of reproof
deprived of the kingdom of reward,

35 Banned because of ignorance from the eternal Abode,
and [God] multiplied [its] punishment and
wretchedness. 29

36 Its food is molten copper and Zaggiim
and its drink is of deadly boiling water 2.

37 This is its punishment for alienating [itself from its
origin],
for denying, for being at variance and for disbelief.

38 If it had seen fit to follow the guide, [it would have
been all right],
but it did not desire a [right] path.

39 It shall not follow the lord of the time??,
the everlasting and everpresent to the sight.

On the knowledge of Activity by exemplification

40 And Activity 22 is like management to statesmanship,
like the just king in rulership.

41 It comes forth in actuality from the Ruler
by His right understanding of the sensible.

42 For the Intellect®4 is the face of God, the Glorious,
and the Soul?% is the face of the Intellect, and it is
the Successor.
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It precedes, however, the Holy Spirit**
as the body precedes the spirit of sense,

44 The spirit does not exist in the beginning
in actuality, but rather at the end,

45 At the time of the completion of the material world
by the power of composition and combination.

46 Nay, it is in potentiality, in the organs
pervading in the organ like air,

47 It was at the time destined for parturition
while the thing existed potentially, not actually,

48 For the living being in [its] form,
is not like a lowly liquid that has poured forth.

49 And when the constitution of the body is completed
and its form is freed to move

50 So that [the body] reaches the aperture of the world of
sense
and the elements of the soul spread out in it,

51 It, then, becomes another creature,
complete in creation, alive and visible.

52 In the like manner, the Holy Spirit in the beginning,
before the coming down of the Command and
Prohibition 27,

53 Was on the people of that aecon
overflowing before the occurence of Concealment *%;

54 The souls [of the people of that aecon] came into
existence, at the outset,

from the substance of the pre-eternal, subtle
Intellect,
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They receive the assistance of God, the Creator,
without self-admiration or arrogance,

56 Because they are in the realm of the incorporeal world
with no imposition or rule **.

57 And when from the precious gems
rose the lowly shells,

58 The gems were concealed in the shells
until the awaited Resurrector rises,

50 When the Intellect illumines the souls
at the completion of the sensible world.

60 This is the stage of the Resurrector,
the possessor of kingship, power, and prodigies.

61 It is the goal of lofty knowledge,
and the end of the soul [in pursuing its] pleasures.

62 Adam was satisfied and pleased with it

and thought it was his for ever®?,

63 And that the cycle of Concealment would never come,
And various doubts battled in his soul.

64 So his nakedness was revealed to the people of paradise,
and misfortunes betook his thought.

65 All the heavenly host and the people
perceived as he disobeyed in secret®’;

66 And there was at his time no Law
nor were there rules laid down for him,
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As the time was <in> the last of the acons
and <in> the beginning of inauguration of cycles?2,

68 Adam was in relation to the message
like the outcoming of the [human] body from the
seed,

69 And Noah was like the drop in the receptacle
that abode by the creed of the Mighty King,

70 And Abraham was like the clot,
and Moses like a well-ordered tissue,

71 Then came Jesus, the fifth Messenger,
like strong and hard bone,

72 Then Ahmad like flesh in the structure,
and the Resurrector was the seventh in that order.

73 This is the description of the structure of religion,
that rose like a structure made up of clay*2.

On the First Active Intellect

74 The Originator is not known by him who knows not
the Originated, the unique, the exalted, the most
sublime,

75 The basis of bases, the sublime world,
the place of the Holy Spirit, the incorporeal.

76 His significance is that of the Alf among letters;
you do not find its like in the alphabet.
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77 His Originator originated him out of grace
and supplied from him the rest of the ranks.

78 He remained illuminating the cycles
and receiving the flowing subtle emanation,

79 His light is analogous to the sun,
the shining, the illuminating and the perfect.

80 The Activity of his Creator is united with him,
fused with [his] essence, not separated,

81 Untl God willed, by [His] volition
and judgement efficacious in the creation,

82 Plurality of number out of his unity
so that He would reveal power from His wisdom 34,

On the Inclusive Soul and the way of its issuing out
of the Active Intellect

83 He produced out of him an incorporeal substance
similar to his light, [and] sublime;

84 Its rank was inferior to that of the Intellect,
perfected in potentiality, not actuality.

85 It came, however, from his simple light
which comprehends its essence and what it
comprises,

86 It is an emission from the Inclusive Incorporeal

Intellect,
by which truth is revealed and manifested 5,

87 For <Intellect> is concealed and hidden in it
by the command of its Creator, as He commanded.
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88 It became its source, the gathering of light
[and] the receptacle of the lights of God,the Creator,

89 Like the earth that is the gathering of things;
I mean by this the four elements:

g0 Its mass became the place of water
and of the power of fire and air®®,

g1 The Intellect entrusted it with the matter
and it became the source and the center

92 He deposited in it the form of everything
whether inanimate, rational, or living

93 Like that which is deposited in women
and in other [females], from the sperms of males.

94 Thus the requisites of conception were fulfilled
and the delivery of the progeny became imminent?”,

On the First Matter

95 [The Inclusive Soul] brought forth matter by its
action,
so that whatever exists was caused by it,

96 For [matter] is an aspect of the essence of the Soul,
the origin of compounds and the source of sense,

97 Receptive to the operation of causal action,
v appearing in the essence without giving it form,

]

98 [And] in the image that is complete in figure,

and supplying the pervading, subtle sense

99 In everyone who has a spirit and souls
and in every sensible and growing body *®.
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100 By it the macrocosm revolves,
and it is the life of the microcosm.

1o1 Its place in it is that of the heart
for it is in [the microcosm] like the core?®.

102 Behind this lies a concealed wisdom
[though] evident, lucid, and manifest.

103 We shall, if God wills, allude to it
later on, and be concise,

104 We shall mention it, in another place,
to him who has heart and ears that yearn [to know].

105 We shall now return to [the subject] we were on
which we had mentioned and described,

106 The subject of Form and Matter,
may He be exalted Who transcends being described
by these [terms].

107 [Matter] produced by the Great Power
and the Grand and Immense Might

On the knowledge of nature

108 A nature, active in character,
by the power of God the Lord of creation.

109 It is, by the effect it has,
pervading everything in the world.

110 By it, species are retained in the world
until the end of the set time.
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111 If it abandons a species, [that species] ceases and
vanishes,
and returns to the origin from which it came *°.

On the Absolute Body and what it contains

112 From [nature came into being] the sphere of spheres
the absolute, which includes [all] the spheres.

113 Its Inclusive Soul moved it
and brought forth luminous substances.

114 It turned all things according to [divine] destiny,
and without languor moved everything

115 In a circle that turns endlessly
without any mishap or any languishing**.
On the spheres

116 The stars are below that circle
having limits and degrees

117 Up to where they are followed by the shining moon,
the [sun’s] lieutenant, that receives the light of the
sun.
118 No sphere is below [that of the moon],
for it is the mover of what comes below 2,

On the four elements

119 The four elements were brought forth;
though created, they look like the creator **
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Fire 1s a soul that resides in the air,
and air is a soul to the body of water?4,

121 And [water] surrounds the whole earth
in length, depth, as well as in width 15,

122 It is united with the five surfaces
[while] the sixth belongs to the [realm] of plants*®.

123 Thus their parts became divided into many
bringing forth [different] kinds by nature.

On minerals and their kinds

124 [Some of these are] minerals of different forms,
white, black, green,

10 125 Blue, yellow or red,
[some] soluble, [some] dry like stone.

126 Their origin was water as it rained pure,
and was spread out [by storm],

127 That was after it vaporized and rose
out of purity, then fell back to [water].

128 It acquired inside the earth [different] natures,
and the [different] places changed its substance.

129 The seven lights arranged it,
[together] with the two elements air and fire 47.
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130 Hence some of it became mercury
which is a liquid, pure and clear in nature.

131 Sulphur united with its substance
and fire heated it in its location *%,

132 The time coincided with the star of destiny
rising at its most propitious time.

133 The act, at that time, was done with temperance
and the doer produced its [different] kinds.

134 Pure gold was produced from it,
which became precious in value*®,

135 When the sulphur in [the element] is mixed with

copper,
[the element] is correspondingly impure;

136 And when the sulphur in it is pure
and cold is intense in its substance,

137 It becomes silver®*? or solid lead!;
and when it is hot or extremely dry,

138 It becomes iron®? or mallable copper &
or, when forged, burnt antimony 51,

139 When in some of it, the mercury is in excess
and the sulphur does not accord [with the mercury]

140 And cold and dampness penetrate into it,
it becomes white lead ®®, heavy and impure.

141 When in some of it, fire is abundant
and the effects oppose one another during its
formation
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And its climate changes its sulphur,
[it] becomes spalt®® and marcasite®?,

143 Some of it comes in slight rain and dew®*®
from the air, and falls down cold

144 To the plain land, after being decomposed,
and becomes pearls®? knotted together

145 In the depths of seas, inside the shells
clinging to the innermost depths.

146 And some of it is found on the trees,
in the deserts and on the river[-banks].

147 A part becomes precious amber®?,
a part becomes shir-khushk and taranjubin®!,

148 And a part is found on flint-stone,
the smooth and hard among stones,

149 In the middle of the earth, on the Equator
where there is no summer or winter.

150 The sun arranged it with light
and its minerality sustained it.

151 Thus it becomes sapphire ®2, brilliant, white
and shining like a sword unsheathed.
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And when it stays a long time resting [in its place]
while its minerality is being formed,

153 It becomes of different colors
according to the stages it goes through:

154 [Some] pure yellow, [some] sky-blue,
[some] deep and intense red.

155 Next to it is bezoar®® and hyacinth®*
and diamond®?%, in worth, and balas ruby®%;

156 After that comes the emerald stone®7,
green, pure and precious in matter.

157 Next comes malachite ®*and turquoise®?,
then carnelian”? followed by obsidian ™!,

il

158 Next lazulite”?, then rock-crystal??,
then fissured crystal, precious [in value].

159 Next is salt 74, then the worthless vitriol 7 *
of which the color gives it the [gem-like] appearance.

160 This is because the impure leaves it
in the same proportion that the precious enters it.

161 Thus it passes from a low level
to the heights of an exalted one,

162 Since the ages and times immemorial
until the excellence culminates in coral 7 ®
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Which attains exaltation and prominence
due to the faculty of growth present in it.

164 Thus it becomes the beginning of the formation of

plants
and the end of minerals,

On plants

165 The plants”7, on the surface of the earth, are divided
into three [species], one from the other:

166 The first of the three is grass,
then that out of which seed is formed,

167 Then that which is planted, like trees,
and forms fruits from blossoms;

168 When the surface of the earth breaks from it, it grows,
surpasses and exceeds it in excellence.

169 Some of it is sweet in taste and moderate,
some is bitter and repulsive in effect,

170 Some is of salty or sour taste,
a prodigy of the Lord of the Throne, the Causer of
Creation,

171 Some is harmful and some is useful
according to the inner nature of each.

172 This shows in actuality in our bodies,
by the digestive power, after we eat.

173 This is because the body is made up of humors?#,
some of which are superior, and some inferior.
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179

180

181

182

On the four humors: the accretive soul

They are four of which the body is made,
and the unique fifth with them is united,

Blood and yellow bile are the highest,
and phlegm and black bile come after.

Thus if they act in temperance,
the powers of the soul act with no disorder.

These [powers] are seven active faculties
present in the four humors,

The first of which 1s that which carries food,
during nurture,to its innermost place in the body,

Then that which holds it in the stomach,
then that which digests and distributes it,

Then that which removes, after digestion
by the power of excretion, [the waste materials of]
the body,

Then a nutritive faculty that diffuses
to the members the effect of nutriton,

Then a faculty dwelling in its [mysterious] abode

forming the image in the placenta,

Then a faculty dwelling in the liver,
by the action of which the whole body grows up.

It is that which is present in all the plants,
accreting and giving them life,
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185 [The plants] came into existence, one species after the
other,
while the earth gave them their nutrition by nature

186 Until when the palm tree” ? appeared
obtaining over plants the state of superiority;

187 It concluded the realm of plants

and became the beginning of the following [class of ]
animals.

On animals and their different genera

188 The sum total of the genera
of animals ®? of the earth, [characterized with] sense,

189 Is five, not counting the species;
they are scattered in all places.

190 The first of them is the genus of stinging insects
whose matter arises out of the putridities of the earth,

191 Then that which swims in water,
then that which roves and flies in the air,

192 Then the fourth, the four-legged animal
different in kinds and strange in its creation,

193 Some of [these animals] are of cruel temper
with claws stretched, and fangs ravening,

194 Capable of destroying all humans
and tamed animals.
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And some are domestic, tame and amiable,
eager to hearken to God’s [command],

196 The prophets and Proclaimers have sanctioned [their

slaughter],
that they rise by it above the stage of distress,

197 Ascending, thus, from the level of depravity
to the perfect exalted form.

198 [The fifth species], who is endowed with words and

letters,
is graceful in his creation, and intelligent.

199 [This kind] is the culmination of the inferior animal
and the beginning of man; so it was established 3.

On the human image, the microcosm

200 He is the superior, the subduer of all forms,
the perfect who receives the imprint of all
influences, 2

201 He possesses the qualities of the macrocosm,
and is known by the name of microcosm 3,

202 The Creator, Who originated all living beings,
by His exalted grace, gave him dominion over all
things,

203 Whether animals, or growing plants,
or minerals inside the earth,

204 [And made him] rule over all the hidden and apparent
beings and forms, whatever they are,
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And over every originated thing that was begotten
whether begotten now or before.

206 For the fifth among the created beings
is by the command of God, ruling over them [all] **.

207 He acquired by [the power of] speech all superiority,
and obrtained by [the power of] thought the illumi-
nation of the Intellect.

208 He continued to purify himself from the impurities,
receiving [God’s] grace, step by step,

209 Until man was freed from his ignorance,
and light shone in him from the cause of [man]®°.

210 God chose him and revealed His [message] to him
and he took God’s place on earth®%,

211 Hence mankind became to this person
[like] a body, as it was short of

212 His exalted, great, transcendent degree;
for he is the end in perfection.

213 He is to [mankind] like the spirit to bodies

supplying human beings with grace and bene-
faction ®7.

On the celestial aeonic world
214 The cycle of Revealment and Disclosure occured
before the coming of the righteous masters.

215 It completed, without variance, one thousand years,
and of an essence subtle were the people of the cycle,
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Whose genera and species are of the noblest,
and whose world is that of cause and origination.

217 Their souls are intellectual and luminous,
and originated from the world of Will.

218 They receive, by divine assistance, the influx of the

Intellect
without denial or rejection,

219 And they extol God, the Exalted, the Refuge
out of Whom the existence of the world issued,
when it first existed.

220 They remained in happiness without constraint,
as they are [pure] spirit without marter,

221 Until, when degradation revealed itself in Adam,
they were sent down to earth with sin #%,

222 And were divided into three parts
that set forth to witness his resurrection 8,

223 All of this [occurred] in the cycle of Concealment
as God, the Lord, had ordained.

The story of Adam and Iblis

224 God assisted [His] chosen one, Adam®?,
the virtuous, the pious, the godly, the knowing,

225 By His grace whose creation preceded [all things],
without either motion or quiescence.

226 And when He said to the angels, “Verily bow down
as he has risen above you, and support him,”
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227 At this command the angels prostrated

228

229

230

231

232

<33

234

235

236

237

238

239

before Adam, and submitted to him

Save the accursed, the defiant and damned
Iblis, the source of impeachable envy.

Thus when the Opponent refused to submit,
and God expelled him from heaven,

He returned with damnation and perdition,,
and ended up in perjury and privation #1,

Though before this, divinely assisted, he was,
in the mission of the cycle of Revealment, serving

God Who has command over the Iméam, the guide,
the powerful and the supreme over mankind,

In his arrogance he thought that the Affair
would remain forever dwelling in him 92,

Hence the accursed who does not prostrate was
disdainful
and said, “Verily I [only] worship God,

I burst forth from smokeless fire
and I am purified from the strain of defilement,

While he is from the stain of created things
compounded and partaking of the elements.” 98

And when he was expelled from the abode of purity,
he composed sayings of his and embellished them
[with falsehood],

He argued with opinion and analogy,
and built [his opinion] on no foundation?®4,

And advocated religion with no sincerety,
and made falschood to be like truth.



228
230

238

oo

e

II..L :.!'Il)l—""}“l -:.-"d,ﬂ"lﬂ 22?
by o o
e a0l el a2 208
_l;f.._'..'d PP I‘_}ﬂ.‘:ll| _u...-;:.ll.g'l
i "a Lzl wizal
e 15 &=l 229
| b al -l.::g-;:-f-l'j
Sadly  x Zall el 530
XX EE .',JL-}L;}!%M.L.’.‘J-L&JFFUJ
Ol B Sl e
J;uk rll.ll'}ll **-L}b .'-A.Il.'ll -;32

sball e dlll LA

{0 o £ L S
' SLzaall o e Sl
i - ': . e - e = E 236
Al 8k Ll
T, ] n

bty o Buwl O
L."""L"I (**lepoxrn) s

R owas bUL ey

tl;r:‘;. *k L

* = il *k 51, kkE ._'__'H_ ko ,.‘..1'-3-"_-'1
*x 3 ook 2yd aly 234 - * 4l ek =
Bl (FEEE) ks 239 = ¥l

73




18

241

242

243

244

245

246

247

248

249

250

251

God put at Adam’s disposal paradise
apart from all believers, since he was knowing,

[And permitted him] to eat from all its trees
and from all the fruits they bore,

Because he was taught the names.
Then Eve was formed from his ribs.

God forbade him the tree
[that it might be] protected, concealed and pre-
served.

So Iblis deluded him and tempted him to eat
from what God had forbidden him.

He came to him in the guise of an adviser
[advising him] with no riddles or allusion,

Swearing by God, the Great, the Creator,
and by the Lord of the Time, the Im &m, the truthful,

And by the seal of the Messengers, the Imim, the
Resurrector
who will disclose [the truth], and rise in prodigies,
*“That from which you were prohibited to eat
1s happiness to the kingdom that decays not.”

The accursed achieved what he intended,
excelling in his tyranny and exceeding,

He attracted men by deceiving them ,
going to excess in tyranny and polytheism * 2,

Then Adam sincerely asked God’s repentance
when he had committed the sin,
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252 And said, “O Lord, I beg You
and I do renounce my misdemeanor®®.

253 I pray to You by the five Lights
that You first originated in the world:

254 The Preceder, who has no likeness,
the Successor, who follows him in perfection,

255 By Sovereignty, Insight, Imagination,
and the Seven similar letters®?,

256 By the Twelve who are the Followers,
by the Seventeen that speak in their behalf?8,

257 By the Nineteen ®®, endowed with ranks,
by whom one is saved from the ardent fire,

258 And by those that follow them, the Twenty-eight!°®
whom the learned know by proof.”

259 All these are the most beautiful Names of God 1?1
by the knowledge of which, what we have mentioned
is known.

260 So the Benefactor, the Sublime, relented
toward him, as he persisted in praying'®?,

261 As his misdemeanor was not defiance
to God, but forgetfulness it was

262 To the covenant, for he desired to know
the ranks of the heavenly world 3.

263 And the commanded obeyed the ordainments
of the Lord of all in particular,
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As the time of transmission had arrived
rendering alike the caused and the cause.19%

265 When the lord of the cycle of Revealment,
undoubtedly the lord of the time, summoned

266 And appointed him for the Affair, a light
appeared on his face, growing radiant!??

267 So when the abominable, the unchaste saw him,
with a [glowing] light shining in his forhead,

268 He despaired of the grace of the Lord of light
and [knew] that hidden [knowledge] was cut off;

260 And the accursed was certain of annihilation
so he committed frivolity and disobedience !9,

270 But, relying on the providence
of the Lord of the Kingdom, the Originator of
nature,

271 He said, “O Lord of all Being, [grant] that I may be
respited
until the day of Resurrection and Judgement.”

272 The Glorious respited him
until the coming of the appointed time!?7.

273 So he went on perverting those who acquiesced to
[God]
from among His children on earth, whenever he
could;
274 With the help of a serpent deaf
and venomous, which no incantation affected,

275 She was his inmost and hidden proof
[and helped him] with deceit, slander and injury ' 98,
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Adam assumed the prodigious Affair
and remained truly in charge of religion

277 Until the Beneficent ordered him
to appoint an Imam to the Affair;

278 So he appointed Abel,
the glorious, the sublime, the chosen!®®,

279 The Opponent conveyed to Cain
what he had concealed of vice,

280 So [Cain] assumed the rank of Iblis,
harboring opposition and envy against [his]
brother 119,

281 And there happened the pretender’s story
of the murder of the superior and noble [Abel].

282 Thus the Affair was transferred to the Regent
Seth, the Foundation of the Proclaiming prophet!!!.

283 Then it settled in Enosh,
then in the glorious Kenan

284 And after him in Mahalelel, then in Jared
who was succeeded by Enoch his godly son,

285 Then in Methuselah, then Lamech,
then in Noah, the pillar of the Kingdom,

286 The mighty, the expounder of the Law,
who both loosed and bound and legislated ' 2.

287 With these Imams there were
seven numbers, directing the communlty :
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On the knowledge of the Dweller in Adam’s cycle

288 The first of them from the Regent Seth
was the virtuous Shaybén, the pure scion,

289 After him is Linfin, the possessor of the hidden

mystery,
then “Umayséin, and the prophet Idris

21 290 Who first revealed the science of geometry
which is among the sciences he had studied,

291 As the Imém of the Time conveyed
secretly [the Affair] to him from among mankind.

292 And the Will (the Imam of the Time) hid himself
from the Rank-holders
and went into concealment for the period.

203 [Idris] divided the entire earth into four parts,
and classified [the Rank-holders] he had appointed

294 Untl he was recognized as the Imim
and his superiority was acknowledged by mankind.

295 Hence he assumed the rank of vicegerency
and guardianship, with mercy and benevolence113,

296 With them the cycle of the previous Messenger came

to an end,
he willingly conveyed the Affair

297 To the one on whom the Spirit fell,
the superior, the righteous, the Messenger Noah 14,

The story of Noah, peace be on him
298 The Proclamation then was assumed by the Second

Messenger
the possessor of constancy, proof and illustration.
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300

301

302

303

304

305

306

307

308

399

His Opponent was Og son of Anak!!5
who spread falsehood about [Noah] and deceit.

Then God tested those who had faith
by reprieving the Disbeliever in his tyranny

That He might try the people with good patience
in distress, both secretly and openly,

So that the believer is distinguished from the
unbeliever
and the fallacious traitor from the adherent.

As for Noah, he was in the cave confined
from the people in inmost concealment,

And the truthful believers were dispersed
from their folks and removed from their kin.

Their Lord, the Beneficent had afflicted them
as they disputed with Noah about planting palm-
treeg 116,

So that when the palm-trees grew up and bore fruit
their grief was relieved and eased.

They obeyed the Command with no objection
and submitted willingly to God

As they were loyal and righteous,
while the rest disobeyed what He had commanded.

Thereupon, the Shekinah descended
on him ordering him to build the ark;
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When it was built and completed
and its boards were paneled and coated

311 And wives and children were carried into it
save one of evil origin, blameworthy and miserable,

312 Thereupon the cauldron boiled,
the seas burst forth from its bottom 17,

313 The rain poured down from the sky,
and the passengers in the ark glided over the water.

314 Then Noah saw his son1#
battered back and forth by the waves;

315 Noah said, “O son, board with us
and do not be arrogant and aggressive.” 119

316 Certain that his soul would be saved,
the sinful erroneous opponent answered,

317 “I shall take refuge on a high mountain
that will protect me from these horrors.”

318 He told him, “O son, no one will save you
from the command of the Master of the Throne,
the pre-Eternal, the One.”

319 And a flooding barrier separated them
and drowned the criminal wicked opponent!2°,

320 Then said Noah [to God], “My son is from my family,
and true is Your promise, and [he] is a descendant
of mine, 121

321 God Sa.id,. “This man iS not fﬂjm your filﬂ]il}'}
do not disobey my prohibition lest you perish.” 122
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And God, the Great, drowned
the people of enmity in the flood.

323 It was a flood [to drown] the CIroneous,
the people of adultery, deception and frivolity.

324 The earth, in religion, stands for the Proclaimer’s

Foundation,
who is Shem, the abode of knowledge and truth 122

325 The mission of God is [represented by] the ark
by which the faithful souls return [to God];

326 Then comes the Proclaimer . He is referred to by the

lofty sky
through which the souls of the believers become

exalted

327 Water refers to the scripture of the chosen Messenger,
that is received by the brethren of purity;

328 His Regent'?4 is he who undertakes intepretation,
whereas the ignorant is left to [outward] revelation.

329 When the Proclaimer appointed [his Regent]
he was opposed by the sinful erroneous Opponent,

330 Sidon !23% the son of the obdurate infidel,
the seducer, the sinful and the unbeliever.

331 And Noah remained patient with him,
grateful to God for what had betaken him,

332 Hiding in the inmost of concealment
until the evil days [of the Opponent] came to an end.

333 And with the arrival of the time of appointing and

conveying
to the Imam, the noble master,
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334 He delivered the Affair to Arphachshad,
the guide of mankind to the one right path,

335 Then to Eber who followed Salah,
the lofty and high peak of knowledge,

336 Then to Peleg, then to Reu,
whose rank comprised all powers,

337 Then to Serug, the guide <to> salvation,
righteousness, success and goldiness,

338 Then to Nehor his son, then to Terah,
in whom God’s light was shining!29,

339 Subordinate to them were seven Rank-holders
who preached the religion of the One, the
Worshiped.

On the knowledge of the Imims of the Cycle of
Noah, peace be on him

340 Shem delivered the rank of prophethood
to the son, the Possessor of the Two Horns, and of
paternity,

341 And after him came the most glorious Iméim,
then Peleg, then Elias then Eliseus,

342 Then came Lot, the pure prophet,
then Silik, the seventh and the last *27,

343 They delivered what they possessed to the Proclaimer,
the son, Abraham ! 2%, the son of the veracious.
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The story of Abraham, peace be on him

344 When the night outspread over him,
while his thoughts shone, and his mind,

345 Said he, when a star came to his sight,
hiding behind the veil of the night,

346 “This is my Lord, exalted He is and sublime”.
And he left it not until it set;

347 Thereupon he said, “God does not vanish.
Verily, this is defect in human beings.’* 129

348 And when he saw the moonlight
with its luster shining like gems,

349 Full, and standing upright,
he said, “This is my Lord.” But when it fell,

350 He said, “If the Gracious does not guide me,
I shall err in my aspiration, and g0 astray.” 130

351 When he saw the sun shining with luster
said he, “This is my Lord, this is greater!”

352 But when he saw it setting,

and disappearing in the west, and hiding

353 Said he, “O my people, surely I am quit of you,
before the Creator, and of your evil 131,

354 I have turned my face to Him Who originated
seven heavens, one upon another and created,
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26

And planned the earth on water coagulated;
I will not make God with anyone associated.

356 Nay, I will remain a Muslim Hanif,
content with His command and submissive,” 132

357 In allegorical interpretation, the star refers to the rank

of the missionary,
for he watches over the believers.

358 After him comes the Proof, referred to by the moon
whose emanating light empowers minds.

359 The sun stands for the rank of Proclamation and

Message,
for it is the rank of sovereignty,

360 While the Lord of all Being stands for the Imim of

the time,
the glorious, the mighty and the high in esteem 33,

361 In him is the abode of prophets, MEeSSengers,
guardians and the rest of the Rank-holders!34;

362 The latter are the ranks of Imagination,
Sovereignty and Insight!?%, the great, the exalted.

363 Abraham had already received
from them the decree of what he had learned 125

364 Thus he was endowed with Proclamation and Imamate
in his progeny from now to the Resurrection!?7,

365 He who dissented was the wrong-doing tyrant,
Nimrod*##, the Opponent, the ungrateful and the
Oppressor.

366 He was versed in astrology
that he used night and day.
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Geomancy he practiced and horology,
and knew from the stars what would happen.

368 Once he examined the star of destiny
and said, My knowledge has told me

369 That a person will rise and rule the world
and break the idols and images.

370 Behold, I fear that my kingdom will doubtless come
to an end at the hands of this [person].”

371 On his guard against him, he was
constantly searching for him, and was on the alert,

372 Until the Friend [of God] appeared
and said, “I am a messenger to you

373 From the Sovereign, the Founder of nations,
the First,the Originator,the Creator of all Being” 1 3?

374 Said Nimrod, arguing with him,
“Who is He that you are mentioning »”

375 Said Abraham, “He is God;
before Him foreheads prostrate in obedience.”

376 He said, “Tell the people about His power,
His action, if he wishes it, and His wisdom.”

377 Said [Abraham],“He gives life and makes the creation

to die,
and grants grace, and gives blessing,”

378 Said Nimrod, “I, if I will,
grant [my] blessing and grace,
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379 And in my eminence, blessing and grace,
I choose the kings from among my slaves;

380 Whomever my wrath strikes, I make him die,
if T will, by my anger.”

381 Said Abraham, “Behold, the Creator
turns the night over the day

382 And causes the sun to ascend from the east,
step by step with wisdom and precision;

383 So bring it now from the western horizon,
and return it eastward ; then you will be my lord.” 1 40

384 By this saying I mean the cycle of al-Mahdi, 141
for he is the promise to Revealment fulfilled.

385 By him the sun of the religion of truth rose
from the west, as it had set in the east142,

386 And [Abraham] said, “If you have knowledge
and ready intelligence and comprehension,

387 How long is there until the time set,
and how much is left of the appointed interval 3’

388 The accursed remained silent, as he could not answer,
and was at loss to know the right.

389 God made His Friend victorious over him,
as he endowed [Abraham] with lofty rank 42,

390 He destroyed the rebel, the son of the rebel,
Nimrod, the corrupt and sinful.
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28

391 And the third of the Messengers from among the

patriarchs
rose in power and prophethood!44,

392 He composed the Hanif Law!%5, as a religion,
and destroyed by it the tyrant and disgraced him,

393 And begot the lord Ishmael 146,
who was endowed with interpretation,

394 By Hagar, the noble concubine,
Her who carried the glorious lights,

395 And after him he begot the prophet Isaac,
whom he endowed from among his children with
speech 147,
396 By his wife, the best of women,
his companion in traveling and hardship.

397 To the Affair appointed he the elder [son],
as he received the command of the Almighty.

398 He was afraid [of a repetition] of what had been done
by Cain
in the past towards Abel.

399 So the light was divided into two halves,
by appointing the [two] sons to the Affair;

400 To the Imamate, he appointed Ishmael,
the abode of the entire lights of God,

401 To the rank of Proclamation he appointed Isaac,
that he would be, among mankind, in charge of
outward [knowledge],

402 He made both vow to fulfill
the covenant, as they were both followers 48
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403 Of the author of the Book and the Law,
the owner of glory and sublime rank?!4®,

404 Ishmael was redeemed from the slaying of death
and the righteous Isaac was the sacrifice instead 159,

405 He pointed the Direction of prayer to the Ka‘ba
and founded the House of glorious rank131,

406 And [Ishmael] was, when he erected the pillars,
his Foundation, in order to build the shrines!52

407 He dwelt in the four corners [of the House] ! %3:
the first of which [symbolizes] Moses, the second

Jesus,
408 ‘T'he third corner the best of mankind,

Muhammad the seal of the cycle of Proclamation,

409 And the fourth, the owner of the excellence of [all] the

Messengers,
the last Resurrector, from the progeny of ‘Ali.

410 Thus, as [Abraham] completed the Book
and arranged the Proofs and the Gates!? 54

411 He appointed twelve [people] !5 to complete
[the body] of his worthy, noble and eminent

missionaries,
412 And conveyed the Affair to Ishmael,

he appointed him in the office of the Friend [of God].

413 As for Isaac, he was a follower of his,
as he deviated not from his [right] path!5s,

414 <And> God transferred [Ishmael] to the eternal

abode
from the world of sense, from the world of distress,

415 And the light of the One, the Almighty, became
after Ishmael in Kedar;
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416 Then Udad succeeded him, then Udd,
then came ‘Adnéin, then Ma‘add?57,

On the knowledge of the names of the Imams of the
cycle of Abraham, peace be on him

417 From Isaac, rose Jacob, the friend [of God],
then his son Joseph, with the exalted Affair.

418 And after him came Benjamin, then Jonah,
then the son Shu‘ayb, the sixth [among them] 158,

419 "T'hen to an end came the cycle of the third Messenger,
and the inheriting Messenger!? assumed the Law.

420 [He was] from the line of Isaac, the trustee Imé&m,
and of the prophets. He was the fourth <Messenger>,

421 [While] ‘Adnédn was the Imim of the time,
the proof of God and the Lord,

422 They conveyed what they were entrusted with to

Moses,
to be conveyed, likewise, to Jesus on his arrival.

The story of Moses, son of Amram, peace be on him

423 Moses acted in the mission
with illustration, ability and wisdom.

424 And Pharaoh!° rose against him in the cycle,
arrogant he was, and conceited in mind.

425 Concealed and hidden, Moses was
acting in the faith as he was ordered.
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His Regent was Joshua!®1, the son of Nun,
in the reign of the accursed arrogant one.

427 When the fear of him seized her,
her Lord, be He glorified and exalted, revealed to

her:

428 “Put him inside the ark,
and cast him immediately on the water,

429 Do not fear, for We shall return him
to you , and shall appoint him

430 One of the glorious Messengers, the virtuous,
righteous and God-fearing prophets?92,

431 So-there picked him out a group of ignorants
from the folk of the erroneous unrestrained
Pharaoh ¢4,

432 And when they took him to Pharaoh,
the wife of the accursed saw him.

433 She was [a believer] concealing her faith,
and proclaiming in public her disbelief#4,

434 Pharaoh had laid claim to perfection
and that he was the Imam.

435 He said to the people, “I am your Lord,
the One, the most High, That is helping you.” 184

436 And when Moses became strong in his pursuit,
after he struggled for it and endured,
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08

437

438

439

440

443

445

446

447

He went to Midian rolling up the way,
with a heart scared and fearful.

When he arrived to the springs
where a company of people were drawing water! 8%,

And apart from them, two women
were holding back their flocks, not giving them to
drink,

Moses asked them, “What is your trouble,
that you do not give your flocks to drink ?”

They said, ““We may not draw water untl
all the shepherds drive off, <behold> our father is
ﬂ]d i 2167

Then he turned away to the shade of God,
and asked for the good that God possesses 188,

And there came one [of the two women] to him,
walking modestly,

and said, “My father invites you that he may
recompense you. =189

So the Concluder of the cycle!”? conveyed the Affair
in secrecy to him with no disclosure.

He was hired as a laborer for eight years

that are mentioned in the plain text of the
Qur’anl?y,

When he accomplished his term,
he departed with his household and children.

He said, dismayed at what he saw once,
to his household, “I observe a fire
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32 452

453

454

455

456

457

458

459

On the side of the glorious mount.”!"?
This was the Gate of the Imam of the Time,

The learned youth who was known
as al-Khadir ! 7 %, the mount mentioned.

It was he who had slain the lad,
as he had not reached puberty?!?%.

Who had set up the wall,
and whom Moses was not able patiently to bear
' with 172,

He endowed him who came to him with thought
from shining light that bore down on him.

Thus Moses was endowed with assistance
from the ever-present, ever-existing Imam;
And he said to [his] people, “Tarry you here,

where I stopped you, and search [for truth].”!7¢

When he came, there cried to him
his Lord from the bank of the watercourse

In one of the most sacred hollows
that contained every kind and sort,

From a tree, exalted and sublime,
endowed with a high rank,

*I am God, the Great, the Exalted,
the Benefactor, the Beneficent, the Gracious.” 77

Thus he assumed the Mission and defeated
the most vicious and vile enemy.
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460 And there rose against him, in the cycle, Mus‘ab,
the son of al-Walid, the aggressor, the usurper

461 Whose name was also “Pharaoh”, as a title,
or “Iblis”, the erroneous, the arrogant!’®.

462 But Moses persisted until he established the faith
and made truth most manifest to them,

463 After he conferred with all the sorcerers
in the presence of the Opponent, the descendant of
the unbelievers!?®,

464 And God clove the sea to Moses
and he crossed it with no fear of any harm,

465 Also his opponent crossed, [but the sea] closed up
and the enemy was drowned and lost '®°.

466 Then he conveyed the Affair to Aaron
and after him to Joshua, the son of Nun.

On the knowledge of the Iméams of the Cycle of Moses
peace be on him

467 Joshua was the Regent of the faith
and was a regent to the sons of Aaron'®!.

468 And after him came Job, then Ezra,
then the son David, who was given the Psalms®®2,

469 Then Solomon who repented '*?
after [the world] was to him a vehicle to [glory];
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470 Then rose from him Zechariah,
at the time of the wretch, when the Gates were
closed 184,

On the continuation of the noble lineage

471 It was the time when death visited ‘Adnéin
for a reason pre-ordained.

472 Then followed him Mudar, the glorious,
then his son Ilyds, precious like the necklace-gems,

473 Then his son Mudrika, of the noble tree,
then his son, the lord of the period of Inaction,

474 Khuzayma who was concealed from the sight of
mankind
but not from the sight of the noble lofty masters!#?,

475 His spirit overflowed on Mary
from whom rose the lord, the Messiah!85,

The story of Zechariah and Mary, peace be on them

476 And Mary, the best of women was
immaculate from the impurity of turpitude?®®®,




4——;1, LSy a= W 470
LSl ._'.i;‘}'s.fl'u-,"“flh;.ﬂbT

S o il S5
blde & e L 0Ty 491

-'q_?_-q.-l-l 03 I..-.._.p.'.l-.-" o -Iﬁ: 472

- ! I

ﬂ‘__r'ul..'ll _:.."l a 3 ki -ﬂ\,'..._lllj 4—;3

';'),'._'.'lﬁ,:.il oLl (%0 e 1_-‘,;.‘;."4:,
. zah g de PBiggs
E:r"ll' ol g wpla

S © Lagle 09 LS5 dd § U8

e pdall Bl =il s 476

el a0s e B Al

470 = ¥ il

471 = * =15 . After verse 471, one or more verses must be missing. Since
berween “Adnéin (mentioned in verse 471) and Mudar (mentioned in
verse 472) there are two men, namely Ma‘add ibn ‘Adnin and Nizér
ibn Ma‘add (see note 157).

474 = (*=*) bpe p * ol () e

476 - Being in the nominative ) 3l (MS. ol sually does not thyme with slball

fin the genitive). This is called fgend’, and is not permissible.

115




34

She was serving in the mission with subtleness,
under him who was endowed with Vicegerency

478 By the perfect, the Permanent Imim
Khuzayma, the virtuous, the son of the virtuous ! #5,

479 John was concealed behind Mary,
as it was the fasting time, and he was consecrated 189

480 Mary was the mother of Jesus, the chosen;
after him, Simon Peter was appointed.

481 [Jesus] was born from a mother without a father,
a fact of which the cognizant [alone] knows the

[right] interpretation,

482 Since he was entrusted by the Proof of the Imim
to assume in secret the Affair of God 199,

483 And when the lofty Faithful Spirit'®! came down

upon her,
secretly from the Inheritor, the benefactor,

484 She was alarmed, then she asked refuge
in the Almighty from It'?2; and verily It was from
Him.

485 He said, *'I am but a Messenger come from your Lord
to give you good tidings of what you will have.

486 Be delighted and rejoice in a Proclaimer,
your own, who shall rise in your mission,” 193

487 She said, “How shall I have [a son] when no patron
has entrusted me with this matter, nor did he ad-
dress me 194
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He said, “Even so said God the Almighty
Who is hidden from His creatures, yet appears in
their form.”196

She said, as she came by the trunk of the palm-tree
conceiving and wishing for death,

“Would I had died ere this
and become a thing forgotten, and passed away™. !¢

The interpretation of this is that Jesus,
in front of her, was asking for explanation.

And since the Lord was concealed, the Gates
and the Rank-holders were not availing.

And Mary, due to her time was
withdrawn, and was ordered to keep silence.

She had vowed to her Lord a fast
and abandoned at that time speaking to mankind.

The Lord of the time was absent from her,
and Zechariah acted <in his place>.

He knew about the approach of the time,
for he was the Concluder of the cycle.

And due to the knowledge he had learned,
and the deep secrets he had understood, he was

Awaiting the Proclaimer [to come out] from his
concealment,
as in his mission he was to appear.

He used to come to all the missionaries,
and the guardians, the masters, the trustworthy,
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511 He said, “How shall I have a son seeing my wife is

And deliver the mysterious sciences to them
from the hidden mystery of the concealed

[Imam]1?7;

sor He also used to come to the noble Mary
and see the great knowledge she possessed.

502 He said, “Woe unto you, whence have you this,
seeing that you are in the period of withdrawal, you
are not allowed [to speak].”

503 She said, “From my Guardian;
he taught this to me with no predicament.”!®#

504 Thus the truthful Concluder!?? knew for sure
that from her the Proclaimer would come forth.

505 He ascertained what he fancied with Imagination
and resorted to himself from the ignorant

506 He rose and prayed secretly to his Lord
and said, “Give me from You a son most pure

507 Who shall inherit my position; the bones within me
are feeble
and my head has become hoar, and old age has come

over me.”

508 So came to him [a voice] most true from the Holder
of the higher rank
by way of thought [revealing to him],
509 ““We have sent you John, a son
that shall be pious, righteous and straight,

510 No namesake has been to him aforetime
and We endow him with Our knowledge, while yet
a httle child .”200

barren
and my old age is apparent to mankind ? 201
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Said he, *““So it shall be; your Lord has spoken;
your Lord, the exalted does what He will.” 292

513 “Lord,” said he, “appoint to me a sign
that will be a witness for me untl the day of
Judgement.”

514 “Do not speak,” said God,
*to the ignorant and the common people,

515 For three nights alike
and complete, one after the other.” 203

516 He said, “O John, take the Book
and receive it with strength and means [of

strength]™ 204

517 And he baptised the Master, the Spirit of God,
by the command of Him Who transcends compar-
ison.

On the coming of the Lord, the Messiah

518 He took on himself, in the cycle, the role of Proc-
lamation,
and changed the Direction of prayer to the east.

519 He established the Torah and the Gospel
and made clear their [outward] revelation and
[inner] interpretation,

520 He arranged the religion into seven orders 9%
from which the noble science is acquired.

521 The first of them is the patriarch, then the archbishop,
then the learned bishop, who sits in judgement,
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37 522 Then the priest, then the deacon, and the lector,*
the sixth who follows in the hierarchy.

523 Then succeeds the seventh, the tonsured
who, in his rank, is prohibited [from teaching].

524 He arranged, as well, the sacraments®*°® in seven,
the first of which is baptism, then confirmation,

525 Then the belt and the cross,
containing symbols, knowledge of which is mar-
velous.

526 Then the ringing of the bell,
then the unveiling of the bride in the church,

527 Then the holy eucharist, the seventh in number
for it comprises all the noble acts.

528 Yet most of the Jews rejected him,
save the turstworthy masters, the Rank-holders.

529 Traveling in the earth alone, he worshiped [God],
and self-denying, he divorced this world thrice

530 And sought for the Lord of the Time,
Khuzayma who was hiding in [his] refuge.

531 He did not cease striving laboriously
to meet, in his time, the ever-existing [Imam]=°",

532 He did not reach the age of fourty,
the age of the noble [prophets] #°%,

* See foomote 522, p. 125.
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126

533 He did not establish in [his] time an abode of war
wherefrom he would openly fight the enemies.

534 As he disappeared he appointed as an heir Simon*°?
[his] Regent

who undertook the interpretation and the hidden
mystery.

535 Mankind were at variance about [Jesus’] death
and associated his form with his essence.

536 Some said that he was openly murdered,
and that he returned in secret to them 219,

537 And the Spirit *'! ascended to Heaven
and went to the world of eternity.

538 Then the four Gospels were composed:
the versions of Matthew and the virtuous John,

539 And those of Mark and Luke;
every one of them was endowed with virtue and
fortitude.

On the names of the Imdms of the cycle of Jesus,
peace be on him

540 John 212 was the first of the Imams
who came after Christ, to assume wisdom:

541 After him came ‘Abd Saba who was mentioned,
then Shanfikh, the glorious master,

542 Then came Tdlib and after him Salama
whose wisdom became the deposit.




e s S d A 3

g")ll_ Spmat alaaaly ol 534

el Codyy e b

Tt .
: DT T gl 539
L R -1 S R

)J.S-' ] o =4 _...I‘-r *‘l}-'n-l-') 541
aratll A A - ps
* - o .

T R i S 1%

542
- i ; w4 z ;
LS “ p 3l xS slad
535 = * ety 536 = * 4y 538 - * |-
539 - * LB J  The word -4y is apparently derived from the Greek
Loukis
(f—1F) arhya

540 - * Apparently the author confused between John the Baprist known
in Arabic as Yahyi, and John the Evangelist known as Ylihanni,
Sec verse 538,

S41 = * auy 542 - *

e el |

117




39

128

543 The seal of the cycle was the monk Bahiri,
a seventh, by whom the grades were accomplished.

544 He conveyed the deposit in him
willingly to the chosen Prophet.

545 And he who was hiding in concealment
passed in disguise away from mankind *!%.

On the continuation of the noble lineage

546 He conveyed the Affair to his descendants?!4.
in accordance with what his father had ordered him:

547 To Kinéna, an-Nadr, then Milik,
and after him to Fihr, the Imim, the sovereign,

548 Then to Ghilib, then Lu’ayy, the guide,
and Ka‘b, the possessor of devotion and grace,

549 Then to Murra, then to Kilib,
then to Qusayy, the giver, the beneficent,

550 And after him, to ‘Abd Manif the pious,
and to Héashim, the intellect, the Imam, the chosen,

551 Then to Shaybat al-Hamd whom the Arabs
at that time called ‘Abd al-Murzalib.

552 From him the manifest light was divided
between the Hashimite, Musammad, then ‘Al

553 So ‘Abdalldh was endowed with prophethood
which Akmad potentially assumed.
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554 And he who was endowed with the exalted light divine,
the most great, that penetrated the soul of the
confidant [of God)]

555 Was the guarantor ‘Imréan, the noble in descent,
Abtli T4alib the ornament of the Arabs.

556 He conveyed the Affair to the best of mankind,
who is endowed with the merits of the prophets
since Adam;

557 In him were comprised the Rank-holders of the
Proclaimers
in his exalted rank that was far from reach.

The story of our lord Muhammad the chosen
[Prophet]

558 Since the time he started his activity,
before the coming of his cycle, he was working,

559 Setting matters up and always striving,
composing his religion and guiding,

560 And carried [by his religion] through the stages of the
Rank-holders,
before he was provided with [Divine] assistance 15,

561 These are five exalted Rank-holders
supplying five following inferior ones.

562 The first [of the latter] is ‘Imrén who was the head,
and his wife who was his foundation,

563 Then Zayd and ‘Amr supplying Maysara
the fifth with whom ten were completed.

564 And supplying ‘Imrin from among the Rank-holders
was the Preceder, the first in existence;







40

565 Then the hidden wife Khadija,
the lady most pure, was supplied

566 By the Successor, the great Rank-holder,
the concealed, the hidden, the disguised.

567 Sovereignty and Insight were supplying “Amr
and Zayd with that which they had in secret.

568 And Imagination was supplying with knowledge
Maysara, the fifth in number !,

569 These were five, supplying [other] five
that God has arranged to bring the soul to life®!7.

570 The light emanated from Him upon the Proclaimer
and dwelled in him, hidden and concealed 218,

571 Thus he upheld the rank of Messagehood,
assisted with power and glory.

572 He manifested Islam, faith,
knowledge, wisdom and illustration.

573 And from among the opponents, rose
the adulterers, the unbelievers and the denouncers:

574 Harb <and> Ibn Milik the unbeliever,
and the denier and debauchee Ibn Hishim:

575 They came out with sedition and opposition,
with falsehood, oppression and corruption®!?,
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377

578

579

580

581

582

585

586

587

God assisted the chosen Prophet
the knowing, the virtuous, the best of Heirs,

With triumph, power and strength,
over those who opposed him in faith.

He gave him the privilege of the night of Ascension®?*?,
an ascension without any doubt or crookedness.

When He carried him by night on al-Buraqg
traversing the seven storeys [of heaven]

He did not cease ascending in the light
until he came near the Almighty Lord.

And he was from the most luminous light of God
two bows’ length or nearer.

This 1s a rank that none from the creatures
of the earth has attained or come close to

Save by the chosen Prophet Mukammad
the inheritor of the prophets’ true knowledge;

Who composed the sacred Hanif Law,
and defined it in its outward sense

Distinguishing the permissible from the forbidden
while people, then, were like cattle,

He established all the dutes and laws
and released the tongues from the knots of imped-
iment,

He founded the religion on seven pillars ®*!
that are observed by the people of religion and high
rank.
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They are the duties of purification and praying
whenever the day comes or the night falls,

Then, that of alms-giving in every year,
then the duty of fasting,

Then the holy war against the wretched unbelievers
who disobeyed the Messengers and opposed the
prophets,

Then comes the seal of all deeds
the foremost of the sublime and noble duties,

The duty of allegiance,
since this is the summit of all deeds.

For it belongs to the faith of the heart,
and is to deeds like the core [to the fruit].

And [God] conveyed wisdom and interpretation
and the obscure secret of the outward [revelation],

To ‘Ali the bold, and corpulent
for he is in the cycle the Foundation of religion 222,

Then He**® ordered the Messenger
by the mouth of Gabriel, the [angel] chosen

To appoint our lord the Imidm Haydara
the father of the lofty, most noble and pious
[Imams],

The first whom Muhammad acknowledged
under the tree before the ten men,

At the time [Muhammad] came from the Farewell
Pilgrimage,
the end of all [noble] deeds and obligations,
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600 And arrived at Khumm on the pond,

601

602

ordering him, “Assign the Affair to the minister

‘Ali who was entrusted with purifying [the religion]
by God the Almighty, the All-powerful.”

[Muhammad] was distressed, then he concealed the
matter
and secretly consulted God the exalted;

For he knew of the host of people envying
his “brother”, the pious, the god-fearing, the guide.

4 Hence Gabriel brought down to him a pronouncement

from God the Lord, the Omnipotent.

Thereupon, he said to the Lord of Mercy,
“God, I ask you to annihilate the company
[ of evildoers],

And the tyrants who deny [Your] grace,
who are drowned in the Seas of darkness.”

So God, the most Great, sent down
his safeguard to every wise man

On the truthful and faithful Messenger,
the Proclaimer, the virtuous, the reviver of the faith.

And on his pulpit [Muhammad] stood before the
people,

and turned his face to the community of his
' followers,

And said to the people, “Am I not more preferable
to you
than yourselves, and more audacious ?”

They said, “Yes, you are the guardian of our souls.”
Said he, “O God, bear witness among us.”
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623

Then he raised the hand of the heir
“Ali, the possessor of noble rank,

And said, “Of whomsoever I am the Lord
behold, the Approved ‘Ali is his lord;

O God, support whosoever supports him
and oppose, O God, whosoever opposes him.”

Then he led the people in paying allegiance
to the Approved, the essence of guidance, to the
Lree,

A denying unbeliever from among them said,
“This man is undoubtedly our leader.

Abl Hafs ‘Umar,... * said, “Godspeed you,”
to him who is extoled by [the tribes of] Qays and
Mudar.

And when the earlier part [of the cycle] of the Prophet
ended

and the Approved ‘Alf assumed the Affair,

Every one of them rejected the Prophet’s nomination
of God’s beloved, the one of excellence supreme.”

And the house of the glorious chaste F drima,
the pure ornament of women, was ravished 224,

The Affair was transferred to the unqualified,
and they promoted him whose ignorance was well
known to them;

Using their opinion, they ignorantly appointed
an heir as they met at the roofing 225,

But Haydar®*® was in his cave concealed,
knowing what they had devised.

* See footnote 617, p. 141
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142

624 When the descendant of the unbelievers died,
he appointed to it the son of the libertine tyrants 227,

625 Thus he remained till the end of his life
and then he entrusted it to one of six 224

626 Hence the wrong-doing third [Caliph] 22°® assumed it,
claiming, “I am the inheritor of the Prophet.”

627 He committed every act that man condemns,
to which no name could be applied.

628 Then he rose to the position of the Messenger,

fearing not the wrath of the most Exalted,

629 And appointed the rebel, the ignoble, the adulterer 23 Y%
and brought close the exiled Ab Marwan 22 3,

630 <Who> had been banned from the neighborhood

of the Messenger
and whose counsel was accepted by the ruler.

631 As for the true follower of our lord ‘Ali,
the infidel banned him; woe to him 2%2!

632 [The third Caliph] brought the inferior near and
ousted the superior,

and acting ever ignorantly, he acted never with
justice.

633 When he exceeded in enmity,
falsehood, oppression and tyranny,

634 All the Muslims rose against him 233
and joined and shared in slaying him.
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635

They announced his murder in the realm
and God took vengeance on the tyrant;

636 And they conveyed the Affair to the Regent

637

638

639

640

641

642

643

644

645

Abll Turib, the heir most pure.

Thereupon, the debauchee Ibn Hind marched,
to the abode of knowledge and truths,

And our lord marched against the accursed
until he met the denier in Siffin239,

Whereupon there occured the story of arbitration
between the Iméim the noble lord

And Ibn Harb, Ibn Abi Sufyin,
the aggressor, the unbeliever, the devil.

There [happened] the slaying of the wretched
apostates,
the renegades, the hypocrites, the pretenders,

As well as [the sins] that al-Humayra’ 2% had done,
since the Day of the Camel®?%, when she came
among the troops

Preceded by Talka and az-Zubayr,
marching at the head of the wretched [men].

When she arrived at the ruins,
and heard the dogs’ whelps barking,

She remembered the Arab Prophet saying,
“Behold, you shall ride to aggression after me,

If you ask for a sign, here is a sign for you,
you shall hear the dogs at Haw’ab bark at you.
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647 [At that time], turn away from whatever you are

648

charged with.”
Hence, when she asked to go to Yathrib,

They swore by God forty times,
corrupting thereby their religion and faith,

That they had already left the ruins.
Thus they committed slander in what they did.

When the whole [army] was annihilated by Dhil-
Faqir
the most sharp sword of “Ali the Approved,

God drove her back disappointed,
without obtaining what she had sinfully done.

She was sent back with women pure
and chaste of the godly people.

And he assumed the power in Iraqg,
while the Opponent®?*7 continued to rule Syria.

And when came the thing decreed
that the Great Lord had predetermined,

An evil doer®*® rose against him while he was
prostrating,
a seducer [he was], his sword in his hand;

Its blade was poisoned with deadly venom,
so that it became a sharp weapon of death.

When [‘Ali] felt the fall of the stroke,
“You have won,” he told him, “by the Lord of the
Ka{ba.ll

And the Pure Foundation of religion passed away,
conveying the Affair to al-Husayn.
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659 He conveyed the outward [knowledge] and the
Religion
to al-Hasan, who with Trusteeship was endowed 239,

660 When the flame of troubles was extinguished,
and our lord al-Hasan assumed the position,

661 The sinful Ibn Hind intrigued against him
at the suggestion of ‘Amr the denier, son of al-

‘.13.51““

662 Then came he to [al-Hasan’s] accursed wife
who was bound by the vows of marriage.

663 So she gave the Pure one [the poison] to drink, as she
was ordered 241,
not bewaring of God in what she did;

664 And when there came that which cannot be averted
he conveyed the deposit that was concealed in him

665 Willingly to al-Husayn the Pure;
and the Pure son of the Approved passed away.

666 When the truth manifested itself in the world
and the head of the party of the wicked ** 2perished,

46 667 And the Affair was assumed by theillustrious al-Husayn,
the son of Hishim, Firima and ‘Ali.

668 And the Opponent conveyed to Yazid,
the son of the seducer, the defiant, the froward,

669 The rank of Iblis, the father of opponents 242,
He marched against the guide, the grandson al-
Husayn

670 With an army that contained the people of hypocrisy
who from Iraq dispatched messages
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671 Written with deception and perfidy
by every opponent and spreader of evil,

672 Saying, ‘““Come to us, you will obtain your wish,
and you will receive what you demand and what
you aspire.”

673 [As for al-Husayn] he knew what they had concealed
because they had previously disobeyed him.

674 So he marched when God became wrathful
with them as they disobeyed and went astray

675 And God ordained, in the land of Karbald’244,
that they would be distressed by the death of the
grandson.

676 Light does not shine when it is concealed
or when it is afflicted by a cause of hiding;

677 It is rather the world that is afflicted by its absence
for the world darkens because it disappears.

678 The gleam of night is not like daylight,
for it is the light that makes the eyes perceive.

679 During the night there is the state of rest;
sleep overtakes the eyes,

680 [Divine] assistance to the Rank-holders is cut off,
and Knowledge from those who teach is deprived,

681 Death falls upon souls,
because of the absence of the learned and the leader,

682 Darkness and obscurity manifest themselves,
and signs appear and omens.




-

;—1.l.'i:||J J_.f‘\.ln.l..j ;JJ._-...{A ﬁ'?I
) e =
'.F:_L'- 1‘1"«"};"II ‘1; 2 \.rls’ o

Y gelll il 8,0,

¥¥-..: _’_:’.;F ,__54:.!'..2 "_..‘1":".‘ J’h-’ 6.?3
ﬂ;:z:-i:‘ b L‘L‘j ‘_".-‘ r-r'kﬁl

Y b LA L gy
pby pas O Cegle
'}I“JS‘ el il ._-;-“:“- U 675
b ri*l"' ool da

|
e T A g
= !

g 3 S J.:#.SJ’
::La:ﬂl—f JU g ~ds 678
ga¥l L el oY
“ O s 4 s 6y
el e pall Juy

- e N = -

spdl e @B skt 680
JLahl e matrl.t."'l ¥JL.‘_,.-.:.'-"I-—_J

il Je Sl Saay 681
sy A
Sy el b 682
S, SN v gl

* "

L

s *E a
* 1, *¥ 5

L 3 ._‘,1 !’*'.'_ﬂll
o _-t;":’iJ

151




683 As death approached the Martyr
with [its meaning] concealed from the other Rank-
holders

684 He assigned the regency to his chosen brother

Muhammad,
and with his benefaction he supplied and supported

685 And he entrusted with the Affair ‘Ali, the Pure,
the residue of God that had not perished 245,

686 Then [al-Husayn] consigned the women to the camps,
and with his garments stained with blood

687 He went forth to battle, giving the enemies
from his deadly sword the cups of death.

688 And the noble regent, Muhammad,
went into concealment protected by the All-mighty.

On Zayn al-‘Abidin, may his peace be on us

689 The Affair went on to the Worshiper,
‘Ali Zayn al-‘Abidin, the guide,

690 The high Tree?49, the sacred
in its rank, the subtle, the most pure.

691 There is none similar to it nor equal
among the trees of religion, nor 1s there a like.

692 Its light beams with rays
from the world of cause and origination.

693 And this tree is neither from the east
in its origin, nor from the west;




.‘i_;uunll Pl e -_'J_,:«.'L..-'-J

e ol sl ooy 6y

e _._j". P ..:',: :}‘..-'l... -4

e ARl e Ly 685
J rl o Al i
(x bl g% 3l gy 3l 686

% | B i
rxx plll Sl a2 xxa_a.i,
sl J;_J_ LEJ,S" i gl e sl 687

L] L)

e - i e
ol fﬁ:_,:..h;.l —~=l3 gag

| =

5 - il 1
I,_...:,!-.‘Lnjll L d ﬂ‘}ll.__‘\i 4 i

sGudl d] W Ly g8
@bl bl s e
il Al Wl de 690
SH Akl Was 4
1 : j._}*:“ Yy s U 691
P IR
R T R 98

glo¥l, Dl de

A

L.y £ e M =
J_:!J.-.- “J ﬁ-’-j'L- #—4-'.___3: ﬁq;

s Yy N el @

G686 = (t_i}__:';-'l} * W e o o i el

688 -
693 -

=
* e X

*oaile s

153




48

154

694

696

697

608

699

701

702

793

704

795

Rather, it was created by its essence;
the creator created it by Volition.

5 From its light all lights <come forth> ;

[it is] like the sun in power and effect.

After him came al-Béqgir, son of the ure,
then Ja‘far as-Sédiqg, son of al-Bagir

Then came he of noble lineage,
the dwelling of the light of God, Ismafl.

He became the light of Ged, and the Imamate
shall remain at all times until the Resurrection

Among the descendants of Ismi‘l, the son of the
illustrious [Imdms],
the pious son, the noble of descent.

The light went on to Mufammad,
the seventh, the perfect, the great, the master **".

After him came the youths, the men in the Cave
<concealed> 248
until God would permit them to disclose.

Thus three licutenants®?? paralled them [ as
concealers]
men of purity, light and faithfulness.

Each [of the concealed] had a lieutenant for his time
acting in his stead in the lofty rank.

Assistance came to [each lieutenant] in his imaginative
PU“’E‘I‘
from our lord the supreme Imdm

Until the light of the sun of the faith arose
in the victorious lord of Revealment®®°
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From the west of the earth, [shining] over mankind,
and God took vengeance on the opponents.

Thus came the Feast, the day of Fast-breaking,
and darkness vanished from the land,

Then there arose in his time the Mahdi of guidance,
and paved the way and destroyed the aggressors;

For in religion he was [compared to] the Feast of
Fast-breaking,
and al-Q4’im to the Feast of Sacrifice.

Then, from the spine of the Farimid al-Husayn, arose-
al-Q4a’im the perfect [Imam], the son of Hishim;

Followed by al-Mansiir, then al-Mu‘izz,
the seventh of the two heptads, then came al-‘Aziz,

<Then> al-Hakim who passed into concealment,
hiding from mankind for a reason?®1,

And after him az-Zahir, then al-Mustansir,
followed by the lord Nizdr?®®2, the commander,

283The fathers of our lord the Imim al-Hifiz,
the possessor of knowledge, wisdom, and exhor-
tations

715 Then al-QAhir, followed by al-Fi'iz
who came to possess every favor.

716 After him came the pillar of the religion of God
whose son Dawilid was the treasure of God.
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717 After him came..., then al-Adid
whose merit was witnessed in the meeting places -

718 [The Imamate] remained in his *** Husayni posterity,
until it came to him from the twentieth [Imim],

719 To Muhammad the victorious, the lord of Resurrection,
who gives prosperity after every hardship,

720 The seventh who appeared in Quslr
and unveiled everything hidden and concealed,

721 Who inherited the knowledge of the Messengers and
Iméams,
the lord of Sovereignty, the guide of the nations,

722 The proof of God [that was sent] to His servants,
both city dwellers and nomads,

723 God’s inner wall that was set up
wherein stands a hidden inmost gate

724 Whose inward side is mercy and recompense,
and the outward side is chastisement22°®,

725 In him %% mankind reached perfection,
and from him generation started.

726 He is the first of the great lineage,
and the seal of the noble lineage.

727 In him are found the virtues of the people of rank,
from al-Husayn, the pure, the virtuous,

728 To the Imém, the thanksgiver, the son of the noble
. . _ [men],
so that sights were brightened after blindness,
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Because he is of the rank of Prophethood
assuming power in every cycle.

730 He supplies [mankind] with benefaction and illus-
tration
and suppresses falsehood with evidence,

731 As he is the origin of every origin,
and receives the assistance of God, the Absolute.

732 He assumed, among mankind, the role of activity,
and had neither a like nor a counterpart.

733 May God, the Exalted, bless him
as long as a star shines in the heavens;

734 And bless, O Lord, the patriarchs
and the sons, the sacred family?3°.

* & * &* * *

735 S0 listen — may God guide you — to the fruit of my
thinking,
a buxom bride, like a virgin,

736 Threaded like a lustrous [necklace] with meanings
masterful and clear in evidence,

737 [A poem] well composed, its chapters
are readily received by the mind and understanding,

738 Full of knowledge, illustration and wisdom,
a necklace of pearls strung with knowledge

739 [Bestowed] from the providence of the lord of the time,
who moves thought and intelligence
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741

742

743

744

745

747

748

749

750

With the power of understanding, by releasing tongues
from the knot of stammering and the tie of stuttering.

O house of the chosen Prophet! I turn my face to you,
your servant takes refuge in you, and [to you]
devotes himself,

And begs you, when his time comes,
to forgive [him] the shortcomings of his works

For you are a stronghold for the truthful friend [of
God],
and a refuge to mankind on the day of Doom.

God has blessed and beatified you
in the Sira of “Discrimination” 258, in “Blessed
be He...”

Forgive, O lords, your friend his sins;
he who begs you, loses not, O house of ‘Alj !

And as I rival the saying of the learned as-Stiri?59,
I confess my feebleness and shortcoming

As he said — and his saying bears resemblance to
mine,

by the grace of God, the Almighty —

“Praise be to God, the Causer of Causes,
the Originator of the pre-eternal and pre-existent
Intellect.”

Yet in expounding he lengthened not his discourse,
as he was deeply versed in religious sciences.

What I have extended, he said in one chapter
with no elaboration or verbosity.
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751 So grant him, [O God], forgiveness and contentment,
none other goal does he seek.

52 752 And forgive him the sins he committed;
he has no one to hear and answer him

753 Save you, O eternal face of God,
the sole defender from mishaps befalling.

754 Here it 15, [a poem] well- exprcssed
containing different topics, and simple in meter.

755 When I completed it, I named it the Healer.
Because it is sufficient to the believers.

It 29° ended; and all good comes from God.

It was completed in the evening when the troops arrived at
Qadmis. Mir Salim was [at that time] in Latakia, and they ruled
over all the land of Qadmis. [In that evening] Hasan Hammid,

Salhab Abi Muliim and the son of Hibil were arrested. [That
night] Ibrihim P&.gha al-Jabliwi was sleeping at our home..

THE END.
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NOTES TO THE TRANSLATION

The raised numbers refer to the notes, the numbers on the line
refer to the verses indicated in the margins of both the translation and
the Arabic edition.

11, “the Originator”: al-mubdi’. The Ismi‘ilis consider
God to be the Originator of the world; by this they oppose the
neo-Platonic theory of emanation. The theory of origination
(tbdd") states that what has first issued out of God did not issue
by emanation (fayd) but rather by origination. Origination is an
activity of God issuing out of Him, not as the radiation of light
issues out of the sun, which depends on a material basis, but as
human intelligence issues out of the human intellect. (This
analogy has been used by P.J. Vatikiotis in his book, The Farind
theory of state, p. 81). That which has issued out of God was,
therefore, inherent in a non-material Existence, and conse-
quently is non-material.

Al-Kirmani, in his book, Réhar al-‘agl (pp. 69-71), refutes
the neo-Platonic theory of emanation with three proofs. First it
is in the nature of the emanating being that it is of the same kind
as that from which it has emanated. Consequently, God would
be plural, not one. Secondly, the emanating being would be
simpler than that from which it emanated, i.e. than God, for the
emanating being would be one thing, whereas that from which it
emanated would be, before emanation took place, two things:
namely, that which would emanate, and that from which it would
emanate. Now, what is simpler and less in plurality is more
genuine (ashraf). Therefore the emanating being would be prior
to that from which it emanated; for the former would not be
plural, while the latter would be. Thirdly, emanation can take
place only if that from which the emanating being has issued was
complete. But God transcends — according to the Isma‘ilis — all
attributes, lest polytheism is committed; consequently He
transcends being complete.
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Therefore, says al-Kirmni, since it is invalid that what has
been issued out of God was by emanation, it only remains that
it was by origination.

1. “The Causer of Causes”: mu‘ill al-‘tlal. God has by
His own nature a volition. This volition necessarily exists by
virtue of the existence of God. As the human intellect implies
that it has intelligence (see note 1), God implies that He has
Volition. And as intelligence necessarily exists by the existence
of the human intellect which originates it, for we cannot imagine
an intellect without intelligence, likewise God’s Volition nec-
essarily exists by virtue of the existence of God. Thus this
Volition of God is, by its very meaning, the source and cause of
every existing being. Therefore, it is the primary cause of this
existence, the cause of causes, God being its causer as well as
its originator. Hence He is referred to as the Causer of the Cause
of Causes (mu'ill ‘tllat al-‘ilal), or more briefly the Causer of
Causes. He is the author of the Causes, Who moves them to act
and interact. He is not a cause, because He is not affected by
what He causes; whereas a cause is affected by what it causes.
It causes the thing to come into existence, and, at the same time,
it is itself actualized by the thing’s coming into existence.

2. “one”: al-wdhid. The author means to say that as one
is the source of number, the First Originated Being (al-nubda*
al-awwal) is the source of every existing being (see verses 4-6).
Also, in his book Gushdvish wa-rashdyish (p. 83) Ndisir-i
Khusraw says that the Intellect is called one (zwdhid).

i3, “Will”: amr. See infra, note 21.

54. In Masd'il majmii‘a (p. 47), the author (anonymous)
says; “Our master Hamid ad-Din [al-Kirméni]... was asked, and
he explained that nothing other than That towards Whom the
thoughts do not venture exists above the Intellect. Desire
(mashi’d), Will (irdda) and Command (amr) refer to [the Intel-
lect] assisted with creative influx (mddda) which is designated by
these terms. Desire, Will, and Command have the same mean-
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ing; because when [God] desires (shd’a), He wills (ardda), and
when He wills, He commands (amara), all these [terms] meaning
the Activity (amr) that comes to the First Originated Being from
its Originator and unites with it. Hence the First Intellect, and
that which has come to it from its Originator and united with it
are one thing with no distinction between them or differen-
tiation.” (See also S, Pines, ““La longue recension de la Théo-
logie d’Aristote dans ses rapports avec la doctrine ismaélienne”
in REI, 1954, vol. 22, p. 13). However, N isir-i Khusraw main-
tains in his book Khwdin al-ikhwdn, that the Word, called equally
Will, Command and actof Origination (ibdd*) (pp. 64 ff., 212),
is the cause of the Intellect (pp. 180, 212) which united with it
as light is united with the sun (pp. 176-178). Be it as it may, we
can infer that the First Originated Being exists by virtue of the
existence of God’s amr. It is, in other words, the amr of God
realized. It is God’s Volition manifested (an-ndsiit). As for the
Léhiir, i.e. God as He is in Himself, He cannot be grasped or
comprehended. The Ndsiir is an evidence (hujja) or a face
(wajh) of the Lakir.

®5. The First Intellect came into existence by virtue of the
existence of God. Being God’s Volition (see supra, note ), this
First Intellect came into existence by God’s Power. “For In-
tellect,” as al-Kirmini says (Réhat al-‘aglf, p. 71), “is that
being which issued into existence out of the Power from which
the act of Origination resulted. [This act of Origination] is the
reality of the Intellect and its essence.” Then al-Kirmini pro-
ceeds to show that the act of Origination (#bdd*) is not apart
from the Originator (God) Himself. It is only an aspect of Him.
He says (ib1d., p. 73), “Since there are many acts, and since every
act which comes into being acquires a name that differentiates
it from the others, according to the nature of the act, and since
the act of Origination is an act... it was given this name to
denote that it exists... from nothing prior to it.”” Hence Ibdd’
15 not preceded by anything. The act and He Who performed it
(al-mubdi®) are in a sense the same. After that, al-Kirmini goes
on to show that the result of the act too, i.e. that which was
originated (al-mubda‘ al-awwal) is the same as the Originator
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and the act of Origination. Al-Kirmani says, (ibid., p. 73)s
“Since by saying © act of Origination’ we imply that it is one
thing, and by that which was originated we imply that it is two
things, namely the act of Origination and that which became
originated by the act of origination, for the act is one thing and
the result of the act is another thing; and since it is absurd that
anything could be prior to the act of Origination, or else the act
of Origination would become like matter which receives it, and
this would lead to an existence which is not issued out of the
Transcendental Quiddity... and consequently, to an existence
out of which the existence of both would be issued, and this is
absurd; therefore the Originator (the Source of Origination)
is both the Originated and the act of Origination.” It follows
from this that the Originator, the Originated (the First Intellect)
and the act of Origination are one. Thus we have three hypos-
tases of a trinity, three real and distinct subsistences in one
undivided essence of God. That is why the author refers to the
Intellect as the one (al-wdhid) (see verse 2, and note 3), as well
as the simple light. (See also Rdhar al-‘agl, p. 82, and S. Pines,
“La longue recension”, REI, 1954, vol. 22, p. 10).

7s. The fact that the Intellect is the Cause of existence
implies that it encompasses the whole realm of existence to
which the author refers as the world (ad-dir).

86. Being the First Originated Being, the Intellect preceded
everything in existence. Hence it is called the Preceder (as-
sdbig) or the First Intellect. It is also called the Active Intellect
(al-‘agl al-fa**al)since it is the cause of all existing beings, being
the same as the act of Origination (see note 6). Nasir ad-Din
ar-Tiisi, in his book entitled Ramdar ar-taslim or Tasawwurdt,
says (p. 19 of the Persian text), “The First Intellect is called
the First because it was the first existent (mawyitd) which came
into existence from the will (amr) of God the All-High, and
received its existence directly without any intermediary. It is
also called the Actve (fa*dl) Intellect because it is through its
assistance (ra’yid) that things in this world come from the state
of potential existence into the state of actual being.”
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6. Although the Intellect is one of the three hypostases
that constitute the essence of God (see supra, note 6), it is related
to the Word of God. It i1s only an expression of the Godhead.
Hence it does not encompass God at large.

107, “comprehending its own essence™: ‘dgil li-dhdrih.
Al-Kirméni (Rdhat al-‘agl, pp. 78-79) explained this by saying
that since the act of Origination which is the First Originated
Being is the highest and simplest among existing beings,
that which it comprehends must be also the highest and
simplest thing that exists. It follows that the First Intellect
comprehends itself and consequently conprehends every other
being that issued out of him.

113-9. As we have seen above (see note 9) the Intellect is
Active. It is the cause of existence. Its creative function reminds
us of the Seminal Reason (logos spermartkos) of the Stoics, the
World-Reason which is the creative source of this cosmic unity.

1210. In this verse and the verses following, the subject
that the pronoun refers to is ambiguous. We cannot know
whether the pronoun refers to God or the Intellect. In speaking
about the “Originating Creator”, the author leaves it hanging
between God and the Intellect. This is probably because of the
fact that God, the Intellect, and the act of Origination are con-
sidered to be the same (see supra, note 6).

1310, This is in reference to the well known Biblical and
Islamic belief that God has fashioned man according to His
Image. Al-Kirméani (Rdhat al-‘agl, p. 145), however, explains
this belief philosophically by saying, “Every efficient cause
gives to that which was caused by it, which is its actualization
from the point of view of its form, that by which it exists.” (We
must remember here that the efficient cause and the formal
cause are considered to be one (cf. W. D. Ross, Aristotle, p. 74).
“And since the realm of Origination... is the cause of the exist-
ence of the existing beings, and since that which was caused
[by the act of Origination], which is the end of existence, is man,
[it follows] that his form, according to which he exists, is the

170




form by which Origination (1bdd‘) is characterized.”

1411, The Arabic letters (kdf and niin) are the only two
letters that constitute the creative Word - Command of God,
namely KN, pronounced KuN, which means “Be!” It is men-
tioned in the Qur’dn (xxxvi, 82), “His Activity (amr) when It
wills a thing, is to say to it ‘Be’, and it is.”” The Isma‘ili belief
expressed by the author in verse 11, which states that [God]
originated what He willed... between the preceding letter kdf
and the letter niln, is interpreted by as-Sijisténi in his Kitdb
al-yandbi* (p. 19 of the Arabic text) as follows, “Of the two
letters [kdf and nin] one is vocalized (mutaharrik, literally
moved) and the other is unvocalized (sdkin, literally quiescent).
This means that the act of Origination of the two sources (the
Active Intellect and the Inclusive Soul) (see verses 83-88),
reached in its outcome Matter and Form, the first of which is
moved (mutaharrik) while the other is unmoved (sdkin). From
the point of view of physical persons, the act of Origination
reached the two Foundations (al-asdsdn), the first of whom (the
Proclaimer, an-ndtig) is the author of codification (ra’lif) and
motion, and the second (the Foundation, al-asds) the possessor
of [inward] interpretation and quiescence.” (See also, ibid, pp.
17-19 of the Arabic text, and infra, note g8).

1612-16. Like the Mu‘tazilites, the Isma‘ilis deny all the
attributes of God. God transcends all attributes and is exempt
from being comprehended. “Mystery (al-ghayb)”, says
Ibrihim ibn al-Husayn al-Héamidi in his book Kanz al-walad
(fols. 16-17) quoting from al-Mu’ayyad fid-Din, “cannot be
referred to by any name, and is not described by any attribute
by which His creatures are described; but it is inevitable for
man — [while referring to God] — to borrow the Most beautiful
[Names].” In his epistle entitled Jald’ al-‘ugtil (p.9s5), ‘Ali ibn
Mu/iammad ibn al-Walid says, “God, being not a cause, is not
attained by reason, having no outward appearance or figure, He
15 not attained by imagination (swahm), and being not encom-
passed by space He is not attained by sensation.”




1677-18. This is in reference to the cosmogony that many
Ism#%li doctors especially in the Férimid period maintained.
In his book Réhat al-‘agl (pp. 97 ff.), al-Kirméni says that out
of the First Intellect that was originated from God, nine other
Intellects emanated, (for the Ism#‘ili concept of emanation
from the First Intellect, see infra, note 25). The ninth of these
emanating Intellects is in fact the tenth, if one counts from the
First Intellect. The functions of these Intellects including the
First Intellect, are respectively governing (tadbir) the Sphere
of spheres (falak al-afldk), the sphere of the Fixed Stars, those
of Saturn, Jupiter, Mars, the sun, Venus, Mercury, the moon,
and the sub-lunary world. It must be remembered, however,
that each Intellect is inclusive (kulli) of all the inferior ones, while
each inferior one is included (juz'i) in the superior ones.
(See also H. Corbin, “Epiphanie divine et naissance spirituelle
dans la gnose ismaélienne”, Eranos-Jahrbuch, 1954, vol. 23, pp.
178 ff., where the author-relies, in addition to Réhat al-‘agl,
on Idris ‘Imad ad-Din’s Zahr al-ma‘dni, ch. 19, a MS, in his
possession). Al-Kirméni (Réhat al-‘agl, pp. 97 fi.) compatres the
issuing of the nine Intellects from the First Originated Being to
the issuing of the numbers (from two to ten) from the number
one, (see supra, note 3).

1722, “the people of the Mantle”: ahl al-‘abd’ (known
also as ashdb al-kisd’). These are ‘Ali, Firima, al-FHasan and al-
Husayn. It is said that once Muhammad covered them with a
mantle (kisd® or khamisa), which he used to put on when he
slept (see ibn al-Walid, Risdlar al-iddh, p. 139; al-Majlisi,
Bihdr al-anwér, vol. 37, pp. 63-64; Cl. Huart, “ ‘Ali b. Abi
Talib,” Encyclopaedia of Isidm; H. Lammens, “Farima”, 1bid;
St. Guyard, “Le fetwa d’ibn Taimiyyah sur les Nosairis.” jd,
6th series, 1871, vol. 18, p. 179, note 1).

1834, This isin reference to the Isma‘lis’ firm belief in the
Imams, as being the first and most fundamental pillar of the
faith. Unlike the Orthodox Muslims, the Ismai‘ilis recognize
seven pillars in Islam instead of five. Al-Qddi an-Nu‘mén
confined the first volume of his famous book Da‘d’tm al-isldm
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to the description of those pillars and his elaboration on them,
The first of these seven pillars, al-Q4adi an-Nu‘méan mentions,
is Faith (imdn). He also calls it waldya which means allegiance
or devotion. The other six are successively Ritual Purification
(tahdra), Prayer (saldh), Poor Tax (zakdh), Fasting (sawm),
Pilgrimage (hajj) and Holy War (jikdd). The association of
faith (fmdn) with allegiance (waldya) is very fundamental in
Isma‘ilism. It illustrates the importance of the Isma‘ilis’ attach-
ment to their Imims. This is shown in the following passage
by an-Nu‘mén in his aforementioned book (Da'@im, p.5),
“Faith (imdn) is to witness that there is no God but God and
Mu/ammad is His servant and Messenger, to believe in heaven
and hell, in Resurrection and Doomsday, to believe in the proph-
ets and messengers of God, to believe in the Imams, to know
and acknowledge the Imam of the Time (#mdm az-zamdn) and
to submit to his will, to comply with God’s commands, and to
obey the Imim.” In another passage the same author says (1bid.,
p. 16), “We have related that the Commander of the Faithful
‘Ali ibn Abi Tilib... was asked about Isldm and Imdn. He replied,
‘Isldm is acknowledgement (1grdr), whereas [indi is both acknowl-
edgement and knowledge (ma‘rifa). He to whom God makes
known his self, his Prophet, and his Imém, and who then
acknowledges such, is a Mu‘min (faithful).’ * The author of
al-Majdlis al-mustansiriyya (p. 25) says that knowing the Imam
is the perfection of Faith (imdn). Thus the faithful (mu'min) is
to the Isma‘ilis he who believes in and obeys the Imdm. By
“right path” (tariga) the author refers to the Qur’anic verse
(Ixxii, 16), “Would they but tread the right path, We would
give them to drink of water copious.”

1926, It has been shown above (see nmote 16) that the
function of the Tenth Intellect is to govern the sub-lunary or
physical world. Hence the Tenth Intellect is inclusive (kulli) of
the physical world. The author of Masd’il majmii‘a (pp. 24-25)
says that when the initiate reaches in knowledge the teaching
stage by which power he can teach others, he attains religious
maturity (al-buliigh ad-dinf). By this power the initiate’s soul
becomes inclusive (kulliyya) of the souls which it has taught,
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while the latter ones are included in it. Likewise, this inclusive
soul is in its turn included (juz'iyya) in relation to its teacher
who 1s inclusive (kullf) of it. Thus the Inclusive Soul of all would
be the Resurrector (al-gd’im); for, being the Imim of the cycle
of Resurrection (the last cy cle), he is the teacher of all. Then the
author of Masd’il majmii’a (p. 25) goes on to say that that which
is superior to a certain inclusive soul is considered to be its
intellect. This intellect is in turn the soul of its superior. The
latter is the intellect of this soul, and so on, until we reach the
most superior of all, i.e. the Resurrector of the Resurrection
(gd’im al giyama) who is the Inclusive Intellect of the physical
world. He is,in Lurn,awul whose intellect is the Tenth Intellect.
For he receives from it all assistance.

“028-35. In their eschatology the Isma‘ilis believe that
the souls after death pass through different stages or intervals
(barzakh). In Mas@’il majmii'a (p. 134) the following is men-
tioned, “There are two kind of intervals (barzakh): commenda-
ble (mahmiid) and objectionable (madhmiim). The commenda-
ble intervals are the ranks which are reached by the believers
after their death, where they stay till the last Resurrection, i.e.

the coming of the Resurrector... and the objectionable intervals
are the barriers of chaos (hubit, literally falling) and tremendous
suffering (gandtir al-‘adhdb) where the opponents of truth and
the rest of the rebels end up after their death, each according to
what he deserves. [They will] remain there until the Day of
Resurrection, as God the Exalted has said (Qur’an, xxiii, 100),
‘And there, behind them, is a barrier until the day when they
shall be raised up.” By that He means both parties.” As for the
second kind of interval (see verse 33), the author of Masd'il
Majmi'a (pp. 11, 13) explains that after death the evil-doers
are decmmpmed both in soul and bﬂd}, in the grave from whu,h
they rise as vapor. (See also Rasd’il Ikhwén as-Safd’, vol.

p. 92). This vapor soon returns down to earth where it is trans—
formed to different kinds of plants. These plants are then eaten
by animals and assimilated, and in turn, by means of repro-
duction, become themselves animals, i.e. transformed from
the stage of plants (barzakh an-nabdr) to the stage of animals
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(barzakh al-hayamwdn). As for those among the evil-doers who
deserve greater perdition, instead of being assimilated by the
animals, they are transformed into minerals, after having been
decomposed into vapors which would rise and then fall down
into the earth. (Cf. Rimi, poet and mystic, tr. by R.A. Nicholson,
pp. 187-188). In this stage of minerals (barzakh al-ma‘din) they
undergo more intensive punishment.

2136. This refers to the tortures the evil-doers
encounter in their afterlives. Molten copper (muhl), the tree of
Zaggiim (a tree in hell) and boiling water (hamim) are mentioned
several times in the Qur‘édn, e.g. “Lo, the Tree of Zaqqgilm is
the food of the guilty, like molten copper, bubbling in the bellies
as boiling water bubbles. Take him, and thrust him into the
midst of hell, then pour over his head the chastisement of boiling
water.” (xliv, 43-48).

#%239. “The Lord of the Time": sdhtb az-zamdn (known
also as tmdm az-zamdn and walf az-zamdn), This denotes the
Imim of the Time (see supra, note 18). In order that man may
be guided through the right path, he should be enlightened by

God’s Volition, or Word. It is to him the ever living guide. The
Imém, who is the guide of the believers (those who comply
with God’s Will), is therefore the embodiment of this Will. He
is God’s Word manifested. The Imim, therefore, must always
be present (mugim) in this world in order to guide the believers
(see ar-Risdla fil-imdma, by Abll-Fawiris Akmad ibn Ya’qfb,
folls. 2-5). It is interesting to notice that the word (mugim) is
used by the Ismi‘ilis to denote the Imim (see al-Hamidi’s
Kanz al-walad). In order to show that this word of God must
always be manifested in this world, the Ismé‘ilis rely on the
Qur’dn which says (xliii, 28), “And He made it a Word enduring
among His posterity.” We must remember that the Word of
God is the First Intellect or the First Originated Being (see
supra, note 6). Hence it follows that the Im#&m is the First In-
tellect manifested in this world. The seed of Imamate passes
from one Imém to the other (see the above cited Qur’&nic verse,
xliii, 28). For this institution of the Imamate, as we have men-
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tioned above, is God’s Will or Word. Adam was the one to be
entrusted with that Word or Will, i.e. with the Imamate. In
other words, he was willed by God to be the Imam. He, in his
turn, entrusted this Will or Word (the activity of the Imam) to
his son, and so on. Every Imim would, in his turn, express
this Will, and then entrust it to his successor, and thus, this
Will (the Imamate) would settle (istagarra) and dwell (agdma)
in the following Imém, and so on. Thus the person of the Imam
would be the mustagarr of God’s Will or Word, i.e. the place in
which God’s Word is settled (istagarra) as well as its magdm, i.e.
the place in which God’s Word dwells (agdma). In other words,
the person of the Iméim would embody God’s Word which i1s
the First Intellect or the First Originated Being. It must also be
remembered that the First Originated Being, the act of Origi-
nation and the Originator, i.e. God, are in a sense one (see supra,
note 6). Thus the Imém is God’s Ndsiit, or human manifestation,
or, in other words, he is God as He appears to mankind. We must
remember that the word “ndsilt” is derived from “nds” and
means “humanity”. Whereas al-Ldhiir is God gua God, as He
is in-Himself. Al-Hamidi, in his highly esoteric book Kanz al-
walad (fol. 150), relates from the Imém Ja‘far as-Sidiq that he
said, “Our appearance (zdhir) is Imamate, and our reality is
Mystery (ghayb) which cannot be attained.”” An-Nasafi, another
Isma‘ili doctor, says in his book Kitdb al-mahsil (M. Ghalib,
Tdrikh ad-da*wa al-ismd‘iliyya, pp. 13-14), “The Iméim is the
end of Existence (ghdyat al-wujiid).... His essence is divine, and
his life is eternal.... He is the end of all ends... and the creator of
creation.” Other similar passages could be found in Zakr al-
ma‘dni by Idris ‘Imad ad-Din (W. Ivanow, The rise of the
Fatimids, pp. 73-76, 77 of the Arabic text).

340, “Activity”: amr. The Arabic word amr has two forms
of plural: azdmir and wmir. Amr (pl. awdmir) means command,
order or edict, while amr (pl. umir) means affair, business,
concern or activity. (See EW. Lane’s Arabic-English Lexicon).
It is therefore hard to find an English equivalent to the word
amr (pl. umdir). The closest parallel to this word in a European
language could be found in the Latin word res. The Latin res der
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is a parallel term to the amr of God.(In Greek the words xpayu«
(pragma) which means deed or affair, and €prov (ergon) which
means function, actuality or activity, give only an approximate
equivalent to amr). In modern European languages, the German
word Sache is equivalent in meaning to amr. Having no exact
parallel in Greek terminology “the theological notions about the
divine amr seem,’” as S. Pines surmizes (“Amr™ in Encyclopacdia
of Islam, new ed.), “to be originally conceived by Muslims.”
In any case, whatever the differences may be between amr (pl.
awdmir) which means command, and amr (pl. wmir), one
can trace a close relation in Ism#‘ili philosophy between God’s
Command (amr, pl. awdmir) and God’s Activity, Affair or
Concern (amr, pl. umiir). As-Sijistani, in his epistle Kitdb al-
yandbi* (p. 17 of the Arabic text), explains God’s Activity (amr)
and draws the relation between it and God’s Command by
saying that God’s Activity (amr, pl. umir) is related to His
Command in the sense that when God wills (ardda) a thing, He
says to it, “Be!” (kun) and it is. In other words, His Actvity
(amyr) is manifested in His Will. This will, as it is mentioned in
the Qur’anic verse, “His Activity (amr) when It wills a thing, is
to say to it, ‘Be’, and it is,” (xxxvii, 82), is embodied in His Word,
“Be” (kun), which is, at the same time, His Command. Thus
God’s Word, which is God’s Command, is God’s Activity
manifested. In this sense, therefore, we may say that God’s
Activity (amr) is actualized and embodied in His Will - Word -
Command. Now, the very meaning of God implies that He has
a Will. God existing means God willing and, consequently,
acting. As the meaning of king implies ruling, God implies that
He is willing and acting, In his epistle Risdlar ruhfar al-musta-
jibin (pp. 47 ff.), as-Sijisténi further comments on the amr by
saying, “Itis able to create neither from anything which would
be Its matter, nor by anything which would be Its instrument,
nor with anything which would be Its aid, nor like anything
which would be Its resemblance, nor for anything for which It
would be in need. Thoughts fail to ascribe these things to any-
thing but to God’s Activity (amr) which, when It wills a thing,
says to it ‘Be’, and it is....”" Then he adds that the amr of God is
called by many names, among which are Knowledge (‘t/m),




Word (kalima) and Unity (wahda). Also Nésir-i Khusraw says
in his book Gushdyish wa rashdyish that the Word (kalima) which
is the Command (farmdn, a Persian term equivalent to amr) is
considered to be the First Being (hast-1 nukhustin) (p. 86); (God
transcends being as well as non-being). In another place he
says that it is the cause of all causes (pp.87 ff.).(See also S. Pines,
“Ia longue recension...”; REI, pp. 13-14).

2442, See supra, notes §, 6 and 8.

2842, By the Soul (an-nafs), the Isma‘ilis mean the second
being which emanated from the First Intellect. It is called the
Second Intellect or the First Emanating Being (al-munba‘ith
al-awwal), (see al-Kirmdni, Réhat al-‘agl, p. 101). Unlike the
First Intellect who issued out of God by Origination, (see
supra, note 1), the Second Intellect or the Soul issued out of the
First Intellect by emanation. Emanation is explained by al-
Kirmani, (ibid., pp.97-98,108), as follows. Since the First Origi-
nated Being, who is the same as the act of Origination, (see supra,
note 6), is knowing in himself and thinking in himself, he is both
contemplating and contemplated - contemplating, because he
contemplates himself, and contemplated, because his self is
contemplated. Hence two beings issued out of him:the first from
being contemplating, i.e. from being active, and the second from
being contemplated, i.e. from being passive, hence inferior to
the first.

In contemplating himself the First Originated Being knew
that he was the Originator’s Activity, the First Being, the
Intellect. By this knowledge of himself, says al-Kirméni, a light
illuminated and radiated from him as a result of the fecling of
happiness (ightibdt) he had when he contemplated himself. This
radiation of light (sutd* nfir ‘anhu) is what is meant by emanation.
This light was the First Emanating Being (al-munba‘ith al-
awwal) that issued out of the First Intellect. Therefore it is
second to the First Originated Being or the First Intellect; hence
it is called the Successor (az-tdli) that, in coming into existence,
succeeded the First Intellect who is called the Preceder (as-
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sdbig). It is also called the Second Intellect (al-‘agl ath-thdni) or
the Soul (an-nafs) of the First Intellect, (see Masd’il majmil‘a,
p. 25). Because it is the first being that issued out of the First
Intellect, it is the Inclusive Soul (an-nafs al-kullivya) par excel-
lence, (see supra, note 19). It is called here the face of the
Intellect for it is a proof of the existence of the First Intellect;
it is to the First Intellect as the face is to a person who is known
through it, (see also H. Corbin, “Le temps cyclique dans le
Mazdéisme et dans 'Ismaélisme”, Eranos-fahrbuch, 1951, vol.

20, p. 193).

As for the second being that issued out of the First
Intellect from being contemplated, i.e. from being passive,
it emanated out of the awareness of the First Intellect of
being passive. It is thus the first passive being that came
into existence. It is, in other words, the embodiment of
the passivity that resulted from the First Intellect’s self as
it was contemplated by him. Hence it is called the First
hyle (al-havilld al-ild) or the First Matter, This First Matter,
being thus passive by nature, is passive to the Soul’s, or
the Second Intellect’s, activity. It is, in other words, the
materialization of this activity. Hence it is called in verse
g6 the face of the Soul. Moreover this First Matter, by its very
nature, is the material cause of the physical world. It 1s
present in every being in the physical world whether it is
mineral, plant, animal or human.

2643, “the Holy Spirit”: rith al-quds. This means the
realm of Origination (‘dlam al-ibdd‘) or the realm of the ten
Intellects that govern the world (see Masd’il majmii‘a, pp. 27-28,
36). The realm of the ten Intellects, i.e. the ten Intellects taken
as a whole, is considered to be the spirit of the Second Intellect,
i.e. that by which the second Intellect is realized, as a body is
realized in being completed and, consequently, endowed with
its spirit. As the body precedes its spirit, the Second Intellect
came into existence before the completion of the ten Intellects,
i.e. the realm of Origination (‘dlam al-ibdd") or the Intelligible
World.
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27¢2, About the Holy Spirit see above (note 26).

“Command and Prohibition” : al-amr wan-nahy. This refers
to the codification (rashri®) of religion which started with Adam
— even though he did not have an outward Law (shari‘a), (see
verse 66 and infra, note 32) — and which will terminate with the
Resurrector (al-gd'ih).

2853, See tnfra, note 31.

“Acon”: al-kawr. An aeon is greater than a cycle, The
period from Adam to the Resurrection, which consists of seven
cycles (see infra, note 33), is called an acon. Before this period
there was another acon. It terminated with the coming of Adam
(see Masd’tl majmit‘a, pp. 9, 10, 19, 52, 127).

2954-56, This in reference to the realm of Omgination
(‘élam al-bdd*), or the Intelligible world whose beings are
considered to be emanating originally from the First Intellect,
(see supra, note 16).

8057-62. “the precious gems”: al-jawhar an-nafis, stands,
in this context, for the Intelligible World (“dlam al-ibdd‘), (see
supra, note 29).

“the lowly shells”: as-sadaf al-khasis, stands for the
Physical World (‘dlam (or ddr) al-jism), (see supra, note 16).

The physical world, according to the Ism‘lis has emanated
from the Tenth Intellect. From the First Intellect and the
Second proceeds a third Intellect which is called the Spiritual
Adam (Adam ar-rithdni). This Third Intellect started to ques-
tion the ontological anteriority of the First and Second Intel-
lects: Is he not equal to them ? Does he not even precede them ?
Hence his refusal to recognize their precedence, and to respond
to their call, (see B. Lewis, “An Ismaili interpretation of the
fall of Adam”, BSOS, 1938, vol. 9, p. 702). The Third Intellect,
thus, came to a standstill. He became in a state of stupor which
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gaverise to a divergence, a distance between him and the Intelli-
gible World. Hence time was created. When the Third Intellect
freed himself from his stupor, he found himself delayed (ta‘akh-
khur) and lagging behind (rakhalluf ). Instead of being the Third
he became now the Tenth Intellect. His transgression became a
regression that gave rise in him to a nostalgic feeling, hence the
eternal future (al-abad) burst forth to actuate in the Present the
eternal Past (al-azal). To the time of his stupor, which he had
to redeem, corresponded the emanation of the other seven
Intellects called the Seven Cherubim (al-kariibiyyiin as-sab‘a),
or, commonly called, the Angels (al-mald’ika), whereas, accord-
ing to Ism#‘ili terminology, they are also known as the Seven
Absolute Intellects (al-‘ugiil al-mujarrada), see (Masd’tl maj-
mit‘a, pp. 132-133). Every one of these Intellects is in charge of
one of the seven spheres (mentioned above in note 16), while
the Tenth Intellect is in charge of the sub-lunary world (ibid.).

This Spiritual Adam (Adam ar-rithdni), who has fallen
down from being the Third to being the Tenth Intellect, corre-
sponds, in the physical world of which he is in charge, to his
human archetype Adam who is said to have fallen from Paradise.
His paradise was the Intelligible World (‘dlam al-ibdd®);the tree
which he should not have touched was the rank of the Second
Intellect who preceded him and from whom he had emanated.
This Tenth Intellect will realize himself a second time and attain
(ibid., p. 20) his second perfection (kamdluhu ath-thani) which
is the end of the physical world (see Réhat al-‘agl, p. 400), by
being the Resurrector of the Resurrection (gd’im al-giydma) at
the end of the seventh cycle, (see tnfra, note 33), when the
physical world will reach its completion. (See H. Corbin, “Le
temps cyclique”, Eranos-fJahrbuch, 1951, vol. 20, p. 195, and
H. Corbin, “La gnose ismaélienne”, Eranos-fahrbuch, 1954, vol.

23, p. 177)-

8163-65. The cycle of Adam is considered by the Isma‘ilis
to be a cycle of Concealment which was preceded by a period
of Revealment (kashf), (see Masd’il majmit‘a, p. 19). Adam was
appointed by the Resurrector, i.e. the last Imim of the Cycle
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of Revealment to be the Proclaimer (ndtig) of the coming Cycle
of Concealment. He thus laid down, as Nasir ad-Din at-T'si
says (Tasawwurdt, pp. 61-63 of the Persian text) the foundation
of the Law in the world. However it was hard for the dignitaries
of the Cycle of Revealment, i.e. the angels (firishtagan), to take
upon themselves the practising of the new Law which was
founded by Adam upon the command (farman) of the Resur-
rector (g@’im). When the Resurrector however issued his com-
mand saying, “I know what you know not” (chizi ddnam keh
shumd nadd nid, which is a translation of the Qur’anic verse ii,
30), they all realized their own position and accepted the new
Law, except Hirith ibn Murra (in Persian Hdrith-i Murra),
who was one of the missionaries (mu‘alliman, lit. teachers) of the
Cycle of Revealment. He said, “This new Law means the laying
of a new road. I have already reached the destination in that
cycle of Revealment which is now brought to an end and I have
attained my goal (magsiid)... I know the essence and substance
of that mission which Adam is assuming and need not put my
neck under the yoke of obedience and submission to it. I am
better than Adam,I was created from fire,while he was created from
water and clay.” By fire, ar-Tusi explains, is meant the Divinely
assisted knowledge (‘iIm-1 ta’yidi) and by water and clay the
perceptive and traditionally taught knowledge (“ilm-1 nazarf wa
ta‘limi). Fire rises to the spheres, hence it resembles Divine
Assistance (ta’yid), while earth resembles perception (nazar), and
water resembles teaching (ra‘lim). Hérith ibn Murra, rebelling
thus against the Command, is an incarnation of Iblis. After
Hirith’s refusal to submit, he was expelled from the mission.
Now, Hirith ibn Murra, who was Iblis, having been expelled
from the mission, persuaded Adam that the knowledge, which
was revealed during the first cycle of Revealment by its last
Imim, i.e. the Resurrector of the cycle of Revealment, should
continue to be revealed to the dignitaries of the previous cycle,
i.e. first cycle of Revealment, to which both Adam and Harith
ibn Murra belonged. Adam, on account of his initial weakness
(da‘f-i biddyar), forgot his covenant to God (see Qur’dn, xx,
115) not to divulge the true knowledge, 1.c. not to cat from
the tree, and was convinced by Iblis to commit the sin of reveal-
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ing the secret to him who is not entitled to know it. Hence his
nakedness, i.e. his defect, appeared to the people of that cycle.
Because of this he fell into the abyss of the Resurrector’s punish-
ment. But haying realized and acknowledged that he had com-
mitted a sin, he repented and escaped through the wide-open
door of mercy. (See also Masd’il majmil‘a, p.101; B. Lewis,
“An Ismaili interpretation of the fall of Adam™, pp. 693-694;
H. Corbin “Le temps cyclique™).

3266-67. Adam’s sin and repentence occured at the end of
the cycle of Revealment. The Cycle of Concea Iment with which
Adam was entrusted and which would be inaugurated by the
new Law (shari‘a) had not yet started; (for further details about
the Message with which Adam was entrusted see al-Kirmani,
Kitdb ar-riydd, p. 207).

8368-73, The Ismé‘ilis maintain that the knowledge of the
unity of God (‘im at-tawhid) was given to man step by step.
For, being the highest knowledge man can reach, and conse-
quently the most difficult, it can only be attained by steps. As
man needs, in order to be born in this life, to pass through seven
stages mentioned in the Qur’dn (xxiii, 12-14) as follows:

“We created man of an extraction of clay,

then We set him, a drop , in a receptacle secure,
then We created of the drop a clot

then We created of the clot a tissue

then We created of the tissue bones

then We garmented the bones in flesh
thereafter We produced him as another creature.”

s0, they maintain, in order to attain the knowledge of the unity
of God, which is the true religion, or, in other words, in order
to be born in a spiritual birth (wildda rithdniyya), the divine
message must have been conveyed to mankind in seven similar
stages or cycles (dawr, pl. adwdr), namely the cycles of Adam,
Noah, Abraham, Moses, Jesus, Mu/kammad and Muhammad
ibn Isma4l. Every one of these Proclaimers (ndtig), pl. nutagd’)
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was entrusted with a message that he conveyed to mankind.
Each of these messages is in itself a Law (shari‘a) that replaces
the previous one. These seven cycles correspond respectively
to the seven stages in the development of the human body that
are mentioned above, namely, the extraction of clay (as-suldla),
the drop (an-nutfa), the clot (al-‘alaga), the tissue (al-mudgha)
the bones (al-‘izdm), the flesh (al-lahm), and the embryo’s
coming to light as a new-born creature which is referred to as
the “other creature” (al-Bhalg al-dkhar). (See al-Kirmini,
Risdlat usbii® dawr as-satr, pp. 61 ff., and al-Hamidi, Kanz al-
walad, fol. 337). Musammad ibn Ismi‘il is considered to be the
Concluder (al-mutimm) of the cycle in which all the previous
Laws culminate. With him started the last step of conveying the
Divine Message. This period, however, is a period of revealing
the Divine Message only potentially not actually. It paves the
way to the second, last and greatest period of Revealment known
as the Greatest Resurrection (al-givdma al-kubrd). Thus Mu-
hammad ibn Ism 1l is considered to be the potential Resurrector
(al-g@’tm bil -queveve). His task is to pave the way to the actual
Resurrector (al-g@im bil - fi°l) who will be in charge of the last
Revealment (al-kashfa al-ukhrd) and who will be the Resurrector

of the Greatest Resurrection (¢d’im al-giydma al-kubrd). This
final Resurrector is known as the Seventh Proclaimer only be-
cause he will proclaim God’s Volition. He will not be, however,
a messenger, as there will be no message to convey. He alone
possesses Divine Unity (al-ewahda). With him perfection will be
accomplished and order realized. (See Idris ‘Iméad ad-Din, Zakr
al-ma‘ani, pp. 54-55 of the Arabic text; and chart II).

#474-82. See supra, notes 1-11. The First Intellect is
referred to here as the place of the Holy Spirit, i.e. the Intelli-
gible World (see supra, note 26). Being inclusive of the Intelli-
gible World, the First Intellect is like its place. And being the
First Originated Being (see supra, note 1) he is considered to be
as the letter alif, i.e. the first letter of the alphabet, is to the rest
of the letters.

8583-86. See supra, note 25.
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388--go. Since the Inclusive Soul is considered to be the
face of the First Intellect (see verse 42 and supra, note 25), the
First Intellect is concealed in it. It is known only through
the Inclusive Soul. Thus the Inclusive Soul 1s in a sense the
recipient of the First Intellect’s influx. It is the embodiment of
this influx. It is compared to the earth which is the embodiment
of the four elements, i.e. earth, water, air and fire.

$790-94. Being the recipient of the First Intellect’s influx,
the Inclusive Soul is, therefore, the source and center of every
creative act. From it originates every being whether animate or
inanimate, It is, therefore, to the First Intellect as the female is
to the male, it receives the influx of the First Intellect, as the
female receives the sperm of the male, and cultivates it. The
Inclusive Soul is sometimes referred to as the wife of the First
Intellect. (See as-Sijistani, al-Yandbi', p. 81 of the Arabic text).

3895-09. See supra, note 25. In verse g9 the author has
put souls in the plural (mufis pl. of nafs) in order to denote the
human being who, after Aristotle’s theory, is in possession of
four souls, namely, the mineral, the vegetative, the animal and
the rational souls.

$9100-101. By microcosm (al-‘dlam as-saghir) is meant
the human being, in contrast to the universe or macrocosm
(al-*dlam al-kabir). The macrocosm, as “Ali ibn Mukammad ibn
al-Walid says in his Risdlar al-iddh (p. 147 of the Arabic text),
is inclusive of the microcosm. The heart is to the human body
(the microcosm) as the sun is to the body of the universe (the
macrocosm), 1., the source of life, or as the Imam is to the World
of Religion (‘dlam ad-din), (ibid.). (See also Rasd’il Tkhwdin
as-Safd’, vol. 2, p. 123).

10107-111. We have seen above (note 25) that out of the
passive aspect of the First Originated Being, Martter has
emanated. Being passive by its very nature and inferior to
the Soul (the First Emanating Being), Marter has been assisted,
as al-Kirmni says (Réhar al-‘agl, p. 149), by Divine Providence
(al-‘indva al-ildhiyya), (see verse 107 where the author refers to
it as the Great Power (al-quevwa al-‘azima) and the Great and
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Immense Might (al-qudra al-bdligha al-jasima). By Divine
Providence Matter acquires activity, and consequently, produces
the physical aspect of the world. It becomes innate in every
existing physical being. In its active aspect in the world Matter
is called nature (rabi‘a, Gk. physis). This nature is Matter in
in action. (See al-Kirmini, Rdhat al-‘agl, pp. 149 fi., and Masd’il
majmii‘a, p. 81 ).

t1yy2-115. This nature which is Matter in action is the
material cause of the physical world. It gave the world its
physical aspect by producing ten main physical entities called
bodies (ajsdm, sing. jism) that are generated one from the other.
In another treatise entitled Risdlar matdli® ash-shumis fi ma‘-
rifat an-nufils (in Arba’ ras@’il ismd‘iliyya, ed. by ‘A. T amur,
p. 46), the same author of this poem explains this point by saying
that the physical world is composed of ten bodies: I. the
Absolute Body (al-jism al-mutlag) that encompasses the spheres,
hence it is called the sphere of spheres (falak al-aflik), 2. the
spheres (al-afldk, sing. falak), (see supra, note 16), 3. the stars
(al-kamwdkib, sing. kawkab, including the so called fixed stars as
well as the planets), 4. fire, 5. air, 6. water, 7. earth; (these
last four bodies are called the four elements (al-ummahdt al-
arba® or al-istigissdt al-arba‘a), 8. the minerals, 9. the plants,
10. the animals. Abfi Firls goes on to say (ibid, pp. 46-48) that
the First Intellect, i.e. the First Originated Being, is like the
point in geometry; it is indivisible. The Inclusive Soul is like
the line that originates from the point; it has length but has no
width. Matter is like the surface, it has length and width but
has no depth. Then, continues Ab{i Firds, comes the body; it
has length, width and depth. Out of it originated the heavenly
bodies of the spheres and the stars, then the four elements,
namely, fire, air, water and earth. Out of the movement of the
Encompassing Sphere (al-falak al-muhit) heat was generated;
it produced dryness (yubiisa). Heat and dryness produced the
element of fire which is the boiling of the hylic particles. When
this boiling became remote from the center it cooled off and
became air which is characterized with dampness (rutiba). With
the increase of this dampness and its cooling off water was
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produced, being characterized by coldness and dampness, When
this coldness became condensed it hardened and formed the
element of earth. Hence fire is characterized by dryness and
heat, air by heat and dampness, water by dampness and cold-
ness, and earth by coldness and dryness. Different combinations,
actions and interactions of these elements gave rise to the phys-
ical entities of minerals, plants and animals. (See also Rasd’l,
vol. 2, pp. 45 ff., 50;and al-Kirméni, Réhar al-‘agl, pp. 193 ff.).

12116-118. See supra, note 16.
43119. See supra, note 41.

44120, Being more subtle than air, fire is considered here
to be its spirit, spirit being more subtle than body. In the like
manner air is considered to be the spirit of water, and water
the spirit of earth.

45121, The ancients considered water to surround the
earth. This water was called the Ocean or the Surrounding
Sea (al-bahr al-muhit) and was considered to cover half of the
earth. (See Rasd'il, vol. 1, p. 114).

16125, Water was considered not only to surround the
earth but to pervade all its sides: east, west, north, south and
below. It is also found above the surface of the earth, in being
present in the plants.

17123-129. We have seen above (note 41) that minerals,
plants and animals were thought to be products of different
combinations and interfusions of the four clements, or more
correctly, of the first two elements: fire and air (see verse
129), which are the cause of the formation of water and
earth. An account of the formation of minerals, plants and
animals is noted in Rasd’il (vol. 2, p. 51). It states that by
the effect of the spheres of Saturn, Jupiter, Mars, the sun,
Venus, Mercury and the moon on the earth, (see Verse 129), the
waters, together with particles of earth, decompose and evapo-

187




rate. These vapors are transformed into rain. Tne rain mixes
with different particles of earth to produce different saps (‘usdrdt,
sing, ‘usdra) which become the matter out of which the different
bodies of minerals are formed. (See also A’'fn akbari in A. I.
Silvestre de Sacy, Chrestomathie arabe, vol. 3, p. 454, and p.
458 of the Persian text). This theory of the formation of minerals
is a Greek one that was expounded by Aristotle, (see Aristotle,
Meteorologica, Books iii and iv) and others and adopted by the
Moslems, (see J.J. Clément-Mullet, “Recherches sur I'histoire
naturelle et la physique chez les Arabes”, fA, sth series, 1858,
vol. 11, pp. 389-391).

18130-131. The first two minerals to be formed from the
interfusion of vapors and earthy particles, (see supra, note 47)
were said to be mercury and sulphur, (see Rasd’il, vol. 2, p.
g1). It was believed that all minerals were originated from the
blending of mercury and sulphur in different proportions and
circumstances. Mercury was believed to be produced by the
combination of aqueous molecules with earthy and subtle par-
ticles of sulphurous nature, while sulphur was believed to be a
subtle substance which would result from the combination of
aqueous, aerial and earthy molecules baked for a long time by
intense heat until they would acquire the unctuous consistency
of oil, (see Rasd’il, vol. 2, pp. 91, 103; al-Qazwini, ‘A;jd’1b
al-makhliigdr, in A.l. Silvestre de Sacy, Chrestomathie, vol. 3,
pp. 390-391, and p. 170 of the Arabic text; and A’in akbari, in
ibid., pp. 455-456, and p. 459 of the Persian text). Thus sulphur
was called the father, and mercury the mother of minerals, (see
A’in akbari,in ibid., p. 457 and p. 460 of the Persian text;also J.J.
Clément-Mullet’s two articles, “Recherches sur ’histoire na-
turelle et la physique chez les Arabes”, F4, sth series, 1858, vol.
11, pp- 391-392, and “Essai sur la minéralogie arabe™, 1bid, 6th
series, 1868, vol. 11, pp. 6-7).

It is interesting to note that sulphur and mercury are not
applied here to the two substances usually known by these two
names. Here they are two different principles which entered into
the compesition of minerals; one is greasy and igneous, and the
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other subtle, tenuous and humid, (see J.J. Clément-Mullet,
“Recherches sur I'histoire naturelle et la physique chez les
Arabes”, ¥4, sth series, 1858, vol. 11, p. 392, n. 1).

For the formation of the different minerals from sulphur
and mercury, see Rasd’il, vol. 2, pp. 90-93, 99, al-Qazwini,
‘Aid’ib al-makhlitgdr, in A.L Silvestre de Sacy, Chrestomathie,
vol. 3, pp. 390-391, and p. 170 of the Arabic text; A’in akbari,
in ibid., pp. 454-457, and pp. 458-461 of the Pl.rsmn text; and
J. J. Clément-Mullet’s two articles listed above, (“Recherches
sur Ihistoire naturelle et la physique chez les Arabes”, ¥4, sth
series, 1858, vol. 11, pp. 389-394, and “Essai sur la minéralogie
arabe”, ibid, 6th series,, 1868, vol, 11, pp. 6-7).

For the description of different minerals, see the following
works (arranged chronologically): Ras@’il, vol. 2, pp. 89-107;
al-Birtini, Kitdb al-jamdhir fi ma‘rifar al-jawdhir; at-Tifdshi,
Azhdr al-afkar fi jawdhir al-ahjdr; ibn al-Akfani, Nukhab adh-
dhakhd’ir fi ahwdl al-jawdhir; A’in akbarf, in Chrestomathie,
vol. 3, pp- 454-461; and J. J. Clément-Mullet, “Essai sur la
minéralogie arabe, ( ¥4, 6th series, 1868, vol. 11).

49132-134. “Pure gold™: dhahab ibriz. The word ibriz 1s
taken from Greek &gpvieY ; it means pure. For the formation
of gold, see Famdhir, pp. 232-242; A’in akbari, pp. 456, 459;
Rasd@’il, pp. 90, 99.

39136-137. “Silver” : lujayn (or fidda) ; see Rasd’il pp. 9o,
101; Yamdhir, pp. 242-244; A'in akbari pp. 456-459.

51739, “Lead” : rasds ; see Rasd'il, p. 90 ; Jamdhir, p. 245;
A’in akbari , pp. 256, 460.

52138, “Iron” hadid ; see Rasd’il, pp. 90, 102, famdhir, pp.
247-258; A’in akbari, pp. 43.6 460.

53138, “Copper” : nuhds ; see Rasd’il, pp. 90, 101 famdhir,
PP. 244-247 ; A’in akbari, pp. 456, 460.

54138, “Antimony” : kuhl ; see Rasd’il, pp. 92, 103.




551 40. “White lead”: usrubb; see Rasd’1l, pp. 90, 102,106}
Famdhir, pp. 258-261.

56142, “Spalt”: tinkdr; see Jamdhir, p.254; Nukhab, p. 44,
n. 2, p. 44.

57142. “Marcasite”: margashithd (or margashishd); see
Rasd’il, p. 103; Nukhab, p. 15, and n. 4, p. I5.

58143-148. The formation of gems from slight rain (tall)
is discussed in Rasd'il, p. 90.

9144, “Pearl”: h'l’; see Rasd’il, p. 90; Famdhir,
pp. 104-160; Azhdr, pp. 4-8; Nukhab, pp. 26-47; “Minéralogic”,
pPp- 16-30.

80747, “Amber” : ‘anbar; see Rasd’il, pp. 90, 104; Jamdhir,
pp. 210- 212.

61747, Shir-khushk and taranjubin (or tarangubin). These
are kinds of manna. Being considered to be formed out of dew,
the author considers manna to be a mineral (see Rasd’tl, p. 90).
See G. Watt, “Manna”, Dictionary of Ecomomic Products of
India; Encvelopaedia Britanmica, 11th ed., articles “Manna” and
“Afghanistan”.

62y51-154. “Sapphire”: ydgit; see Rasd'il, pp. 90, 100}
Yaméhir, pp. 32-81, Azhdr, pp. 9-12; Nukhab, pp. 2-13; “Miné-
ralogie”, pp. 30-64.

63155, “Bezoar”: bdzahr (or bddhzahr); see Rasd’il, pp- 90,
104 ; Famdhir, pp. 200-202; Azhdr, pp. 28-31; Nukhab, p. 75-78;
“Minéralogie”, pp. 143-150 ; Encyclopaedia of Islam, new ed.,
article “Bazahr”.

#4155, “Hyacinth”: banafsh; see Azhdr, p. 21; Nukhab, pp.
17-19, and appendix p. 85; “Minéralogie”, pp. 117-120.

05155, “Diamond”: alinds; see Rasd’il, pp. 90, 100, 106;
Famdhir, pp. 92-102; Azhdr, pp. 24-25; Nukhab, pp. 20-25.
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66155, “Balas ruby”: balakhsh; see Azhdr, pp. 19-20;
Nukhab, pp. 14-16; “Minéralogie”, pp. 109-116.

67156. “Emerald”: zumurrud; see Ras@’il, p. 100; Jamdhir,
pp. 160-169; Azhdr, pp. 13-16; Nukhab, pp. 48-52; “Mincra-
logie”, pp. 64-67.

88157, “Malachite”: daknaj; see Rasd’il, pp. 100-101, 104;
Famdéhir, pp. 196-197; Azhdr, pp- 41-43; Nukhab, pp. 69-71;
“Minéralogie”, pp. 185-191.

89157, “Turquoise”: fayriizaj; see Rasd'il, p. 103, Jamdhr,
pp. 169-172; Azhdr, pp. 32-33; Nukhab, pp. 55-62; “Min¢-
ralogie”, pp. 150-157.

70157, “Carnelian”; ‘agig; see Rasd’il, p. 90, 103, Jamdhir,
pp. 172-174; Azhdr, p. 34, Nukhab, appendix, p. 85-86; “Mi-
néralogie”, pp. 157-162.

71157, “Obsidian”: sabaj; see famdhir, pp. 199-200; Azhdr,
p. 48; Nukhab, appendix, pp. 90-96; “Minéralogie”, pp. 205-

211.

72158, “Lazulite”: ldzumard; see Rasd’il, p. 104; Famdhir,
pp. 195-196; Azhdr, pp. 44-45; Nukhab, appendix, pp. 92-96.

73148, “Rock-crystal”: balliir; see Rasd’il, p. 103; famdhir,
pp. 181-189; Azhdr, p. 5335 Nukhab, pp. 63-66; “Minéralogie”,
pp- 230-237 ; Encyclopaedia of Islam, new ed., article “Billawr™.

74159, “Salt”: milh; see Rasd’il, pp. 90, 93, 103; Nukhab,
p- 45 and n. 1, pp. 45-47.

75159, “Vitriol”: =zdj; see Rasd’il, pp. 90, 93, 103,
FJamdhir, p. 253.

78162-164.“Coral”’ : marjdn. This was considered to partici-
pateof both thenature of minerals and that of plants. It 1s"an inter-
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mediary”, says at-Tifdshi, “between minerals and plants. It
resembles minerals by its petrification and plants by being a tree
that grows in the depth of the sea, having roots and stretched
branches.” (Ashdr, p. 46; “Minéralogie”, p. 201). Thus the
Ismé‘ilis believe that coral has the highest rank in the realm of
minerals and the lowest in the realm of plants (see Rdahat al-
‘agl, p. 266). For a description of coral, see, besides the above
mentioned works, Rasd’1l, p. 9o; Jamdhir, pp. 137-138; Nukhab,
appendix pp. 88-89; as-Stri, al-Qasida as-stiriyya, p. 41).

"7165-172. After the minerals come the plants. They are
“in the middle”, as al-Qazwini says, “between minerals and
animals, i.c. they are above the sheer inorganic state (jamddiyya)
characteristic of minerals, but short of complete sensitivity and
motion characteristic of animals. However, they have some
properties common with animals”. (See al-Qazwini, ‘Ajd"b
al-makhliigit, in Chrestomathie, vol. 3, pp. 391-392, and p.
171 of the Arabic text). The property which is common to plants
and animals that al-Qazwini means is the vegetative soul; (ib:d.).
Plants are divided into three genera, namely, grass, cereal plants
and trees; (see Rasd’il, vol. 2, pp. 135-136).

78173-185. In ancient physiology which was still current
in the middle ages and later, the four humors of which the body
was thought to consist were blood (ad-dam), phlegm (al-balgham),
choler (yellow bile) (al-mirra as-safr@ or simply as-safrd’) and
melancholy (black bile) (al-mirra as-sawdd or as-sawdd).
“Blood”, says D. Hannay, (Encvclopaedia Britannica, 11th ed.,
article “Humour”), quoting Burton’s Anatomy of Melancholy,
“[is] a hot, sweet, tempered, red humour, prepared in the mes-
araic veins, and made of the most temperate parts of the chylus
(chyle) in the liver, whose office it is to nourish the whole body,
to give it strength and colour, being dispersed through every
part of it. And from it spirits are first begotten in the heart, which
afterwards in the arteries are communicated to the other parts.
Pituita or phlegm is a cold and moist humour, begotten of the
colder parts of the chylus (or white juice coming out of the
meat digested in the stomach) in the liver. His office is to nourish
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and moisten the members of the body... Choler is hot and dry,
begotten of the hotter parts of the chylus, and gathered to the
gall. It helps the natural heat and senses. Melancholy, cold and
dry, thick, black and sour, begotten of the more feculent part of
nourishment, and purged from the spleen, is a bridle to the
other two hot humours, blood and choler, preserving them in
the blood and nourishing the bones.” In the human body, the
rational soul, along with these four humours, was thought to be a
fifth element, (see verse 174). As for the four humours, as al-
Kirméni says, they constitute the accretive soul (an-nafs
an-ndmiya) called also the vegetative soul (an-nafs an-nabdtiyya).
This vegetative soul is assisted, whether in plants, animals or
human beings, by seven faculties or powers (gizvd, sing. quwa).
They are: the absorptive faculty (al-quwwa al-jddhiba), the
holding faculty (al-quwwa al-mdsika) the digestive faculty (al-
quamwa al-hidima), the excretory faculty (al-quuwwa ad-ddfi‘a),
the nutritive faculty (al-guwwa al-ghddhiya), the image-forming
faculty (al-quuma al-musawwira) and the growing faculty (al-
quuwa an-ndmiya), (see Rasd'il, vol. 2, pp. 134-135)-

79186-187. The palm tree was believed to have the highest
rank among the plants since it has some of the animal qualities,
e.g. being divided into two distinct sexes: male and female.
Thus the palm tree was considered to have, as Ikhwin as-Saféd’
say, (Ras@’il, vol. 2, p. 143), “a vegetal body and an animal soul.”
Al-Qazwini says, (‘4jd’th, in Chrestomathie, vol. 3, P. 395, and
p. 175 of the Arabic text), “Mukammad... says: “Honor your
paternal aunt, the palm tree’. He named it our aunt because it
was created from the rest of the clay with which Adam was
created,” Further references about the palm tree are: Rasd'tl,
pp. 142-143; al-Qazwini, ‘4j@’ib, in Chrestomathie, vol. 3, pp.
395-396, and pp. 175-176 of the Arabic text; al-Qasida as-
siriyya, p. 41).

80;88-195, Next to the plants come the animals. Like
plants, they possess the accretive and the sensitive souls, (see,
“Aj@’ib, in op. cit., p. 400, and p. 180 of the Arabic text; Rasd’il,
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vol. 2, p. 144); and, in addition, they possess the power of
movement. Among animals only man is endowed with the
imaginative and rational souls, (see Rdhar al-‘agl, p. 337).
Animals were thought to be divided into five genera, namely,
the insects, the aquatic animals, the birds, the four legged
animals and man. Each of these five genera is divided into
commendable (mahmild) and objectionable (madhmim). The
commendable animals are those that are advantageous to man
and the objectionable are those that are harmful in general, (see
Abd Firds, Matdli* ash-shumils, p. 50).

1196-198. As we have seen above (note 20), the sinful
souls end up after death in the interval (barzakh), or state, of
animals. After they are purified they return anew to mankind,
(see also Abl Firds, Mandgib Rdshid ad-Din Sindn, ed. by St.
Guyard, in ¥4, series 7, 1869, vol. 9, pp. 452 ff.). The animal
that possesses the highest rank is that which is closest in its
qualities to man. It was believed to be the horse because of its
good manners, cleverness and courage, (see Rasd’il, vol. 2, PpP-
145, 178 fI.; al-Qasida as-sfiriyya,. p. 41).

5%199-200. This is in reference to man who is endowed with
the power of speech and with intelligence. By his reason he
adapts himself to all influences.

%9201, See supra, note 39.

99202-206. Since he is the highest being in the physical
world, man was considered to be the end of everything in it,
whether mineral, plant or animal. Everything exists for the sake
of this end, man.

®%207-209. Possessing the power of speech and that of
thinking, man alone was endowed with the illumination of the
Tenth Intellect who is in charge of the physical world, (see
supra, note 30). This illumination of the Tenth Intellect is
man’s rational soul, (see Masd’tl majmii‘a, p. 26).

88210. See supra, note 22.
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87511-213. Supplying mankind with knowledge, the Imdm
is to mankind as the soul is to the body. It was related that the
Imém Ja‘far as-Sadiq said, “Our bodies are our partisans’
souls”. (See Masd’il majmii‘a, p. 56).

88314-221. See supra, note 30 and 31. Here it should be
added that every cycle was considered to last one thousand
years, (see Nasir ad-Din at-Thsi, Tasawwurdr p. 68 of the
translation and p. 61 of the Persian text).

89335, This verse is ambiguous. It might mean that after
Adam had committed sin the people of the cycle of Revealment
were divided into three parts: those who remained angels, i.e.
the Ten Intellects, those who believed in Adam (the Proclaimer
of the new cycle of Concealment), and those who went astray,
i.e. the Opponent and his followers. The peoples of the three
parts went each in their way (shi‘b). We must remember that
Adam was appointed to be Proclaimer of a new cycle, the first
cycle of Concealment, (see supra, note 31).

90224, See supra, note 3I.

?1226-230. Cf. Qur’én, ii, 345 vil, IT-12, 175 XV, 29-35;
xvii, 61; Xviil, §1; XX, 1165 XxXXvili, 74-78.

92331-233. See supra, note 3I.

93334-236. See supra, note 9I.

94338, By refusing to submit to Adam, who was the Imim
of the cycle of Concealment, the Opponent argued with his own
opinion and used his own analogy, (see supra, note 31).

#9240-250. Cf. Qur’én, ii, 31-36; vii, 18-24; XX, 116-121.

96351-252, Cf. Qur’an, ii, 37-38; vii, 223 XX, 122.

97253-255. The five Lights (al-anwdr al-khamsa), 1.e, the
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Preceder (as-sdbig), the Successor (at-1dli), Sovereignty (al-jadd),
Insight (al-farh) and Imagination (al-khaydl), are the first five
ranks of the spiritual world (hudiid-i ‘dlam-i latif), ( see Nésir-i
Khusraw, Shish fasl, p. 74, and p. 34 of the Persian text). The
Preceder is the First Originated Being, the First Intellect, who
is the act of Origination, (see supra, note 8). The Successor is
that light which was illuminated from the First Intellect
as a result of the feeling of happiness (ightibdt) that the First
Intellect had when he contemplated himself. Emanating thus
from the First Intellect, the Inclusive Soul was the second being
that came into existence, succeeding the First Intellect or the
First Originated Being. Hence it was called the Successor (at-
tdli or al-ldhig), (see supra, note 25). From the inclusive Soul
emanated the rest of the ten Intellects (see supra, notes 16, 25,
30). However, in order that this second being, which was the
result of the activity of the First Intellect, might be active in
turn, it was endowed with three powers the lowest of which was
Imagination (al-khaydl), then Insight (al-fath). These two
powers led to the realization of the highest power, that of know-
ing, which is called the power of Sovereignty (.:t.!'-;mfd) (In
translating jadd as sovercignty, I relied on Qur’an, lxxiii, 3).
These three powers, namely Sovereignty (al-jadd), Insight
(al-fath) and Imagination (al-khaydl), render active the Inclusive
Soul as well as any other being; (see as-Sijistdni, Tuhfar al-
mustafibin, pp. 150-151). In his valuable introduction to N isir-i
Khusraw’s Shish fasl, W. Ivanow says about these three powers
that they were never explained. However, later on, with the
publishing of as-Sijistani’s Twhfat al-mustajibin by ‘A. Tamir,
we became acquainted with an obscure explanation of this triad,
that sheds, inspite of its ambiguity some light on the problem
(pp. 150-151).

As for the Seven Letters (al-huriif as-sab‘a) they are the
letters that compose the phrase amr allih MR LLH), which
means the Will of God (see as-Sijistini, al-Yandabi®, p. 18). In
his Tuhfat al-mustajibin (p. 151) as-Sijistini further explains
the meaning of the Seven Letters, usually called the Seven
Supreme Letters (al-hwrdf al-‘ulwivva as-sab‘a), by saying:
“They mean that the owner of every cycle has taken from the
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Spiritual World (al-‘dlam ar-rithdni) what he could take for the
codification of his Law (shari‘a), the bringing forth of his reve-
Jation and the directing of his community. Since this [Spiritual]
World is the world of the Intellect and the Soul, Speech (al-
kaldm) became the first evidence to prove its existence and to
give an account of it (al-hikdya ‘anhu). Thus its sustenance was
Speech and its evidence was by means of letters... And since
[Divine] Wisdom necessitated that the Message should change
with each of the Seven Messengers (see supra, note 33), it was
consequently necessary to divide the Speech, which is expressed
by letters, and to ascribe each of the Seven Letters to one of the
Proclaimers so that, by the help of these letters, [the Proclaimers]
would have the power to bring forth the Law and put the reve-
lation in order until the matter will reach its culmination,
whereby it will become possible to rely on the true Speech
which is pure from exemplifications and analogies. This is the
meaning of the Seven Letters briefly stated”. From what has
been mentioned we may say that by the Seven Letters is meant
the divine assistance given to each of the seven Proclaimers.
They do not mean the seven Cherubim or the seven Intellects,
that fall between the second and the Tenth Intellect,as H.

Corbin has thought (Trilogie ismaélienne, n. 60, p. 32), and on
which I have commented above (see supra, note 30).

98356, “the Twelve”. They are the ranks of the World of
Religion or, as they are also known in Ism&‘li terminology, the
Physical Ranks (al-hudid al-jismdniyya). They are: 1. the
Proclaimer (an-nétig), whose function is to proclaim the reve-
lation (at-tanzil), 2. the Foundation (al-asds), whose function
is to interpret the revelation (at-ta’wil), he is called al-asds
because he is the foundation of the inward knowledge, 3. the
Imam, whose function is to carry on the interpretation and lead
the community (al-amr). These three ranks are in reality three
functions of one single rank, namely that of Imamate in its
broader sense, i.e. the leadership of the community. That is
why al-Kirméni (Réhat al-‘agl, p. 134) calls them kulliyya,
which means belonging to a whole (kull). As for the other seven,
he calls them the affiliated ranks (¢dbi‘a). They are: 4. the Gate
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(al-bdb), whose function is to decide [the meaning of] the
discourse (fasl al-khitdb), i.e. to decide between truth and
falsehood; he who is in charge of this rank is a head teacher
in the mission; 5. the Proof (al-hujja), whose function is to
supervise the missionaries and to reveal the allegorical inter-
pretation; 6. the Missionary of the Message (d@‘i al-baldgh),
whose function is dialectical and philosophical teaching; 7. the
Missionary-General (ad-Dd‘i al-mutlag), whose function is to
teach the inner meaning of the doctrine; 8. the Limited Mission-
ary (ad-da‘i al-mahdiid or al-mahsir), whose function is to teach
the practical ritual services and direct the inferior functionaries;
9. the Licencee-General (al-ma’dhiin al-mutlag), whose function
is to take the oath and the covenant from the proselytes (akhdh
al-‘ahd wal-mithdg) and to teach the preliminaries for higher
knowledge (dddb ad-din); 10. the Limited Licencee (al-ma’dhiin
al-mahdiid or al-mahsiir), whose function is to preach the
doctrine by posing questions and arguments (mukdsara) in order
to attract the proselytes; 1rI.the Believer (al-mu’min) who is
given inner knwoledge and knows the name of the Imam of the
Time; 12. the Proselyte (al-mustajib), who is attracted to the
doctrine and follows its teachings; (see al-Kirm#ni, Réhat al-
‘agl, pp. 134-135; as-Sijistdni, Tuhfar al-mustajibin, pp. 151-
155 ; as-Sijistini, al- Yandbi’, p 8o of the Arabic text, and p. 104
of the French translation). It should be noted here that the last
two ranks are not mentioned in Rdhat al-‘agl. See also Risdlar
al-ism al-a‘zam, in Gnosis-Texte, pp. 173-176.

“These twelve Followers™ :al-lawdhig, sing. lihig. They
are, according to as-Sijistani (Twhfar al-mustajibin, p. 153), of the
same rank as the Proofs (al-hijaj, sing. hujja), but instead of
being in charge of the seven climates or zones (agdlim), sing.
1glim of the earth (for a description of the seven climates, see
Rasd’il, vol. 1, pp. 115-130), they are in charge of the twelve
islands of the earth (the earth was divided into seven climates,
each presided over by a planet, and into twelve islands each
presided over by one of the twelve constellations of the zodiac).

“the Seventeen”: They are probably other officials in the
mission , inferior to those mentioned above, such as the Hand
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(al-yad); (see as-Sijistdni, Tuhfat al-mustajibin, pp. 153-154)-

99357 “the Nineteen”: These are probably the angels
that are referred to in the Qur'in (Ixvi, 6; Ixxiv, 30) and that
preside over the seven planets and the twelve constellations.
They are in charge of the physical world; (see Masd’il majmii‘a,
Pp- 94-96).

10058, “the Twenty-cight”: They are the quintessence
of all beings in the physical world. The first Proclaimer, i.e.
Adam was the first among them. Divine assistance reaches
humanity through them. They correspond to the twenty-eight
letters of the Arabic alphabet, which are the means to all
knowledge; (see ‘Ali ibn Musammad ibn al-Walid, Tuhfaz
al-murtéd, p. 161; al-Husayn ibn ‘Ali ibn Mukammad ibn al-
Walid, al-Mabda’ wal-ma‘dd, in Trilogie ismaélienne, pp. 165fL.
n. 57, p. 169, and pp. 112 - 113 of the arabic text).

101559, By the most beautiful Names of God is meant the
various ranks that are mentioned above (see supra, notes 97,98,
99.100). The highest of those names is the Imim; (see Masd'il
majmil‘a, p. 35; Risdlat al-ism al-a‘zam, in gnosis-Texte, pp.
171 L)

102560, Cf. Qur’én, ii, 37; vil, 22; XX, I22.
103561-262. See supra, note 31.

104364, By assuming the rank of Proclaimer, Adam became
homologous to the Tenth Intellect (see supra, note 16) who is
the cause of the physical world.

105365-266. It was the last Imém of the cycle of Reveal-
ment, say the Ismé‘lis, who appointed Adam to be the Imam
of the new cycle of Concealment. It was this last Imam of Re-
vealment who declared to his officials, “I am setting in the earth
an heir.” (Qur'dn, ii, 30). And when they objected to the
appointment of a new Imam who would inaugurate a new cycle,
he said to them, “Assuredly I know that you know not” (ibid).

199




In the Qur’fn the dialogue stands between God and the angels,
whereas the Isma‘ilis transfer it to the last Imdm of the cycle of
Revealment, who was the father of Adam, and his angels, i.e. his
officials, his hudiid. All the Officials consented except one, Hérith
ibn Murra (see supra, note 31). (See Masd’1l majmiia, pp. 100,
102,107; ‘Ali ibn Muhammad ibn al-Walid, Twuhfar al-murtdd,
pp. 162-163; Ibn Zahra, al-Usil wal-ahkdm, p. 105; H. Corbin,
“Le temps cyclique”, Eranos-Yahrbuch, 1951, vol. 20, p. 201).
As to the Biblical and Qur’inic belief that Adam had no father
or mother, which belief contradicts apparently with this one,
the Isma‘ilis maintain that it refers to the fact that Adam has no
spiritual parents or teachers, i.e. that he was appointed by the
previous Imam from among equal dignitaries, i.e. the angels
mentioned in the Qur’an (ii, 30), without being promoted from
one rank to a higher one through different steps of teaching
until he reached the rank of Imamate. (About this spiritual par-
enthood, see B. Lewis, “An Ismaili interpretation of the Fall
of Adam™, BSOS, 1938, vol. 9, pp. 696-697, and the Arabic
text taken from Kitdb al-idéh wal-baydn, by al-Husayn ibn ‘Ali
ibn Mu/ammad ibn al-Walid, ed. B. Lewis, tbid., pp. 701-702).

106267-269. See supra, note 31I.

L07370-273. Cf. Qur’an, vii, 13-14; Xv, 36-38; xvii, 62-65;
XXXVIil, 79-83.

108224-275. By a Proof (hujja) the Isma'ilis mean an
assistant to a higher official, (see supra, note 98). In this case the
serpent stands for an assistant to the Opponent.

109326-278. The Foundation (al-asds) of Adam was first
his son Abel, (see Hasan ibn Nih, Kitdb al-azhdr, in Munta-
khabdt ismd‘iliyya, ed. *A. al-*Awwai, p. 205, Ibn Zahra, al-Usdl
wal-ahkdm, p. 106). (For the meaning of “Foundation”, see
supra, note g8).

110279-280. The Ismé‘ilis believe that for every Imém
there is an Opponent. That of Adam was Hrith ibn Murra (see
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supra, note 31), and that of Abel and Seth was their brother Cain.

111585 After the murder of Abel by his brother Cain
who assumed the rank of Iblis, the Foundation of Adam became
his other son Seth who assumed the rank of Imamate after
Adam’s death; (see as-Sijistdni, Twhfar al-mustajibin, p. 152;
Ibn Zahra, al-Usil wal-ahkdm, pp. 106, 118; ‘All ibn Mukam-
mad ibn al-Walid, Tuhfar al-murtdd, p. 163). It is interesting
to note that the name Seth, as L. Ginzberg says, is connected
with the Hebrew 0" (shith) which means “foundation™,(see
L. Ginzberg, The legends of the Fews, vol. 5, n. 50, p. 149).

112582286, After Seth the Imims of the cycle of Adam
(see supra, note 33) were Enosh son of Seth, Kenan son of
Enosh, Mahalalel son of Kenan, Jared son of Mahalalel, Enoch
son of Jared, Methuselah son of Enoch, and Lamech son of
Methuselah. After him came Noah son of Lamech who became
the Proclaimer of the second cycle (Cf. Gen. 5: 6-29; see Hasan
ibn NOh, Kitdb al-azhdr, p. 205).

11338~-295, The text is very ambiguous about the “seven”
who directed mankind with the Iméms of Adam’s cycle that are
mentioned above. Although the author mentions seven, he only
counts five of whom one (Seth) was mentioned among the
Imims of Adam’s cycle. As for the names Shaybdn and Linin
(or Layniin), the origin could not be established. The two names
might have been distorted by the scribe. So might be the case
with ‘Umaysin (or ‘Amisin). As for Idris, he is identified,
according to post-Qur’inic Muslim writers, with Enoch (see
ath-Tha‘labi, Qisas al-anbiyd’, pp. 29 ff.; al-Kisd’l, Oisas al-
anbivd®, pp. 81 ff.; A.J. Wensinck, “Idris”, Encyclopaedia of
Islam).

114397-298. Noah is considered to be the Proclaimer of
the second cycle, (see supra, note 33). His Foundation (asds)is
his son Shem, (see as-Sijistdni, Tuhfar al-mustajibin, p. 152;
Ibn Zahra, al-Usil wal-ahkdm, pp. 106, 108, 118; ‘All ibn
Muhammad ibn al-Walid, Tuhfat al-murtdd, p. 163).
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115399, “Og Son of Anak”: ‘Uj ibn ‘Anaq or ‘Anéq. He
is mentioned in the Old Testament as being king of Bashan and a
descendant of the Giants, (see especially Deut. 3: 1-13; Fosh. 12:
4-5;13:12; R.E. Johnson, “Og”, The interpreter’s dictionary of
the Bible). The fact that he was one of the Giants is also men-
tioned in the Islamic tradition which states also that he was
contemporary to Noah (see ath-Tha'labi, pp. 163 ff.; al-Kisa',
pp. 233 fi.). The fact that the author of our poem was influenced
by the current Islamic tradition about Og and other Biblical
names is apparent. As for the name Anak, it refers to the Giants
who were also called Anakim “because they touched the sun
with their neck.” (See L. Ginzberg, The legends of the Fews, vol.
I, p. 151). This character is also attributed to Og by ath-Thalabi
and al-Kisi'i.

116305-306. The reason of planting palm trees by Noah
is apparently in order to build the ark. However, according to
Islamic tradition the ark was built from teak wood (sdj) rather
than palm trees, (see ath-Tha‘labi, p. 33). It may be because of
the fact that the Isma‘ilis believe that the palm tree occupies
the highest rank in the realm of plants (see supra, note 79), that
the author of our poem thought that the ark was built from palm-
wood.

117312, Cf. Qur’an, xi, 40; xxiii, 27.

118314. According to Islamic tradition, a son of Noah's
by the name of Kin‘dn was drowned in the flood (see al-
Bayd awi, Anwdr ar-tanzil, p. 297; ath-Tha'labi, p. 34; al-Kisa'i,
p. 96).

118316, Cf. Qur’an, xi, 42.
120377-319. Cf. Qur’dn, xi, 43.
121320. Cf. Qur’in, xi, 45.

122321, Cf. Qur’én, xi, 46.




123324, See supra, note 114.

124358. The word “Regent” (wasf) in Ismi‘ili terminology
is synonymous with “Foundation” (asds), (see supra, note 98).
(For the Foundation or Regent of Noah, see supra, note 114).

125330, From what is stated here the Opponent of Shem
isacertain Bayr{in or Birlin. Could this be adistortion of Sidon,
who was the son of Canaan son of Ham ? (see Gen. 10:15).
According to the Old Testament Canaan and his descendants
were cursed by Noah (see Gen. 9: 25).

126333-338. After Shem the Iméms of the cycle of Noah
(see supra, note 33) were Arphachshad son of Shem, Salah son
of Arphachshad, Eber son of Salah, Peleg son of Eber, Reu son
of Peleg, Serug son of Reu, Nehor son of Serug, and Terah son
of Nehor (Cf. Gen. 11:10-26; see Ibn Zahra, al-Usil wal-ahkdm,
pp. 106, 118; Hasan ibn NiA, Kitdb al-azhdr, p. 205).

12733g-342. Again, as in verses 287-295 (Cf. note 113),
the text is ambiguous about the seven “officials” subordinate to
the Iméims of Noah’s cycle. According to the text the Possessor
of the Two Horns (Dhiil-Qarnayn) is apparently Shem’s son,
i.e. Arphachshad, unless the author means another son of
Shem’s, a spiritual son rather than a physical one. In another
Isma‘ili work, however, (Ibn Zahra, al-Usill wal-ahkdm, p. 118)
“Dhil-Qarnayn” refers toPeleg, the great grand son of Arphach-
shad. He was so called because he possessed the outward and
the inward knowledge (“ilm az-zdhir wal-bdtin). Further, in
another Isma‘ili work (ar-Tsi, Tasawwurdt, p. 150 and p. 128
of the Persian text), Dhfil-Qarnayn refers to a later person,
namely Aaron, the brother of Moses. The name Dhiil-Qarnayn
is mentioned three times in the Qur’dn (xviii, 83, 86, 94).
According to al-Bayddwi, he refers to Alexander the Great
(Anwdr at-tanzil, p. 399). The name is also attributed to other
persons, e.g. ‘Ali ibn Abi T'alib, (sec E. Mittwoch, “Dhu’l-
Karnain®, Encyclopaedia of Islam).




As for Elias (Ilyds), known also as Elijah, he is a Hebrew
prophet of the ninth century B.C. (3 Kings, 17,18,19; 4 Kings, 2;
Ecclus., 48; Mal., 431 Mach. 2; Mart., 11,17,27; Luke, 1; John,1;
James, 5). He is mentioned twice in the Qur’4an (vi, 85; xxxvii,
123-130) and is given an important place in Islamic tradition
(see ath-Tha'labi, pp. 141-145 ; al-Kisa', pp. 243-250). Mention
must be given to the fact that Elijah is also identified with Enoch-
Idris, (see al-Baydawi, Anwdr at-tanzil, p. 182). (See also A.J.
Wensinck, “Ilyas”, Encyclopaedia of Islam).

Eliseus (Alisa‘), known also as Elisha, is another Hebrew
prophet of the ninth century B.C. who succeeded Elias (4 Kings,
2,6,8,13; Luke, 4). He is mentioned twice in the Qur’4n (vi, 86;
xxxviii, 48), and is also given an important position in Islamic
tradition (see ath-Tha‘labi, pp. 145-146; al-Kis 8’1, pp. 248-250;
M. Seligsohn and G. Vajda, “Alisa”’, Encyclopaedia of Islam,
new ed.).

As for Lot (L) he is the Biblical Lot, the nephew of
Abraham and the son of Haran, (Gen., 11: 31; 13: 1-12); He is
given an important position in the Qur’4n where he is mentioned
many times (see F. ‘Abd al-Biqi, al-Mu‘jam al-mufahras),

and consequently is dealt with lengthily in Islamic legends
(see ath-Tha'labi, pp. 61-63; al-Kis#’i, pp. 145-150). (See B.
Heller, “Liz”, Encyclopaedia of Islam).

§dlik is the pre-Islamic prophet sent to the South Arabian
tribe of Thamid. He is mentioned several times in the Qur’4n,
especially in the Meccan Suras (see M.F. ‘Abd al-Biqi, al-
Mu'jam al-mufahras ; ¥. Buhl, “Salik”, Encyclopaedia of Islam).
He i1s also given an important place in Islamic legends (see ath-
Tha'labi, pp. 39-43, al-Kis#'i, pp. 110-121).

The fact that some of these persons are much later than
Noah and even than Abraham e.g., Elijah and Elisha, in spite
of the fact that they are well known in Islamic tradition to be of a
later period than is stated in the poem, makes it probable to say
that verses 340-342 are either distorted by the scribe or fabri-
cated. Especially because some of the names could denote other
persons already mentioned in the list of the Imims of Noah’s
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cycle in verses 334-338, such as Dhiil-Qarnayn and Peleg. A
thard possibility, other than distortion and fabrication, is that
the author meant to be ambiguous and obscure due to esoteric
reasons. However this third possibility is weak for the mere fact
that this poem was composed for Ism&°ili circles and has revealed
other more important points. However, it is to be noted that
Sélik is considered in other Ism#‘ili sources to be an Imam of
the cycle of Noah, (see Hasan ibn Nk, Kirdb al-azhdr, p. 205).
Be it as it may, confused chronology was not noticed at that
time, This is no sufficient indication, therefore, of corrupt text
or fabrication.

128343. Abraham is considered to be the Proclaimer of the
third cycle, (see supra, note 33). His Foundation (asds) is his
son Ishmael (see as-Sijistani, Tuhfar al-mustajibin, p. 152; Ibn
Zahra, al-Usill wal-ahkdm, pp. 106, 108, 119, 124; ‘Ali ibn
Mu/hammad ibn al-Walid, Tuhfar al-murrdd, p. 163.

'#9344-347. Cf. Qur’in, vi, 76.

130348-350, Cf. Qur’an, vi, 77.

131321-353. Cf. Qur’an, vi, 78.

182354-356 . Cf. Qur’én, vi, 79.

133357-360. This refers to the fact that the Imim of the
Time undergoes, in order to attain the rank of Imamate, a stage
of spiritual education and ascends from one rank to a higher one,

(see as-Sijistini, Tuhfar al-mustajibin, p. 152; and supra, note
105).

184361. See supra, notes 19, 98. As for the “‘guardians”
(nugabd’, sing. nagib) they are among the officials of the mission,
(see ‘Ali ibn Mukammad ibn al-Walid, Tuhfar al-murtdd, pp.
163-164).

135362, See supra, note 97.




136363. See supra, note 133.

137364. According to the Ism&‘ilis, Abraham was the last
Proclaimer who was endowed with both Proclamation (nutg)
and Imamate. After him (see verse 399) the office of Proclama-
tion or Prophethood (mubuwwa) which deals with outward
knowledge (‘t/m az-zdhr) was separated from that of Imamate
which deals with inward knowledge (‘tlm al-bdtin). His son
Ishmael and his progeny were entrusted with the Imamate and
thus became Permanent Imams (mustagarriin, sing. mustagarr),
literally the place in which the Imamate settles (istagarra), while
his son Isaac and his progeny were entrusted with Prophethooed,
and became Trustee Imams (mustawda'iin, sing. mustawda’)
when necessity compels, (see M. K. Husayn, Diwdn al-Mu'ayyad,
the introduction, p. 80, quoting from al-Majélis al- mu’ayya-
diyya, vol. 1, p. 68; Masd’il majmii‘a, p. 128; ‘Ali ibn Mukam-
mad ibn al-Walid, Tuhfar al-murtdd, pp. 163-164).

138365, The Opponent of Abraham is considered by the
Ism‘ilis to be Nimrod son of Cush son of Ham (Gen., 10: 8-12).
They are influenced in this by the general Islamic tradition (see
ath-Tha‘labi, pp. 43-47; al-Kisa’i, pp. 121-141) which mentions
that Nimrod claimed to be God and thus persecuted Abraham
(cf. Qur’dn, i1, 258). The fact that Nimrod claimed to be God and
persecuted Abraham is also mentioned in the Jewish tradition.
(See L. Ginzberg, The legends of the Jews, vol. 1, pp. 178, 195
ff.; vol. 5, n. 87, p. 201). The story of Nimrod with Abraham
in Islamic tradition bares a great resemblance with that in the
Jewish legends, (cf. L. Ginzberg, The legends of the Fews, vol. 1,
PP 177-217; Qur’an, vi, 74; iX, 114; XiX, 42-48; xliii, 26; Ix, 4;
ath-Tha'labi, pp. 43-47; al-Kis@'i, pp. 121-141).

188366-373. Cf. ath-Tha'labi, ibid.; al-Kis#'1, ibid. ; L.
Ginzberg, The legends of the Fews, vol. 1, pp. 186, 204, 207.

1403-4-383. Cf. Qur’én, ii, 258.

141384. ‘Ubayd Alldh al-Mahdi, the first Farimid Caliph.




He was born in 257 or 260 A.H./870 or 873 A.D. probably in
Salamiyya, Syria, and established the Farimid Caliphate in
North Africa in 297 A.H./909 A.D. He died in Mahdiyya,
Tunisia in 322 A.H./934 A.D., (see H.1. Hasan and 7. A. Sharaf,
“Ubayd Alldh al-Mahdi). With the rise of the Farimid Caliphate
the cycle of Concealment ended. (See also infra, note 250).

142385, This is in reference to the fact that the Farimid
Caliphate rose from the west (al-maghrib).

143380, Cf. Qur’dn, iv, 124.

144397, Abraham is considered to be the third Proclaimer
after Adam and Noah, (see supra, notes 33; 128).

145392, Cf Qur’én, ii, 135; iii, 67; iv, 1253 vi, 79, 161; X,
1053 Xvi, 120, 123; Xxii, 31; XXX, 303 Xcviii, §.

146393, See supra, note 128.

147395, By “speech” (al-khutab) the author means that
the descendants of Isaac were entrusted with the office of proph-
ethood i.e. Proclamation of the Divine Message in contrast
with the descendants of Ishmael who were entrusted with the
office of Imamate, (see supra, note 137 and verses 400, 40I).

148309-402. See supra, note 137.
149403. This is in reference to Abraham.

159404, According to some Islamic tradition it was Ishmael
rather than Isaac that was offered by Abraham as a sacrifice to
God, (see al-Kisd'i, p. 152). The Isma‘ilis follow this tradition.
They say that the lamb that was sacrificed instead of Ishmael
means Isaac. They interpret the redemption of Ishmael by
sacrificing Isaac instead as follows: Abraham exacted a promise
from Isaac to follow Ishmael as Imém. The sacrifice of the
lamb which is interpreted as Isaac, is the covenant taken by
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Abraham from Isaac to follow Ishmael as the Imim of the
Time, (see Masd’il majmii‘a, p. 128).

151405, This is also an Islamic tradition, (see al-Kisa'i, p.
145; ibn Zahra, al-Usill wal-ahkdm, p. 106; cf. Qur’én, i, 125).

152.06, Cf. Qur’én, ii, 127.

153407-409. By the four corners of the House is meant
Moses, Jesus, Muhammad —the three remaining Proclaimers—
and the Resurrector of the Resurrection (see Ibn Zahra, al-Usiil
wal-abkdm, p. 129).

153410. For the meaning of Proof and Gate see supra,
note 98.

188411, See supra, note 98; also Ibn Zahra, al-Ustl wal-
ahkdm, p. 108.

156412-413. After the death of Abraham, his son Ishmael
became Iméam, (see ibid., p. 106). Isaac however, assumed the

Imamate as a trustee Imam (mustawda’) (see supra, note 137),
while Ishmael and his descendants were the Permanent Iméms
(mustagarr). This is due to the occurence of a period of stagna-
tion (fatra) at the time of which the true Imém (mustagarr)
would go under concealment and entrust the Imamate to a trustee
Imam (mustawda®), (see ibid., p. 124; al-Ism al-a“zam, p. 175).

157415-416. After Ishmael the Permanent or true Iméms
(mustagarr) were respectively Kedar son of Ishmael (he is
mentioned also in Gen. 25: 13), Hamal son of Kedar, Salimén
son of Hamal, Nabat son of Salimin, al-Humaysa‘son of Nabat,
Udad son of al-Humaysa‘, Udd son of Udad, ‘Adnén son of
Udd, and Ma‘add son of ‘Adnén (see ‘Ali ibn Muhammad ibn
al-Walid, Tuhfar al-muridd, pp. 164-167; R. Strothmann,
Gnosis-Texte, p. 58). The author of our poem, however, does
not mention Hamal, Salimin, Nabat and al-Humaysa®. A verse
or more may be missing between verses 415 and 416. Also,
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‘Adndn and Ma‘add do not belong to the cycle of Abraham but
to the next cycle, that of Moses, (see verses 421, 471; “Ali ibn
Mukammad ibn al-Walid, Tuhfat al-murtdd, p. 167).

1584717-418. As for the Trustee Iméams of Abraham’s cycle,
they were said to be Isaac son of Abraham, Jacob son of Isaac,
Joseph son of Jacob ( about Joseph see Qur’in, xii}, Benjamin
son of Jacob, Jonah (about Jonah see Qur’4n, x), and Shu‘ayb
(abﬂut Shu‘ayb see Qur’in, vii, 85-93 ; xi, 84-95; xxvi, I?E- 189;
xxiv, 36 ff.). Other Isma‘ﬂ; sources, however differ in some
names (see Hasan ibn Nith , al-Azhdr, p. 205; Ibn Zahra, al-Usdl
wal-ahkdm, pp. 106, 119, 124).

159419-422. By “the inheriting Messenger” 1s meant
Moses, who is considered to be the Proclaimer of the fourth
cycle, (see supra, note 33). Being a descendant of Isaac’s, he 1s
considered to be the first Proclaimer not to be a true or Per-
manent (mustagarr) Imim. He is only an acting or Trustee
(mustazvda’) Imim. The real Imim is ‘Adnén son of Udd, a
descendant of Ishmael, (see supra, note 157). (See supra, note
157; see also Ibn Zahra, al-Usil wal-ahkdm, pp. 106, 116,
119, 128-129).

160424. The Opponent of Moses is considered by the
Isma‘ilis to be Pharaoh. He is mentioned several times in the
Qur’in, e.g. ii, 49. In this Siird the word is explained as a title
(lagab) of the Amalakite (‘amdliga) kings, (cf. also verse 461).
The true name of this Pharaoh, according to Islamic legends,
was Mus‘ab ibn Rayyin or his son al-Walid ibn Mus‘ab, (see
al-Baydawi, Anwdr at-tanzil, p. 60). However, it seems that in
some Isma‘ili works the name is reversed, probably by mistake,
to Mus‘ab ibn al-Walid, (see verse 460; as-Sijistani, Tuhfar al-
mustajibin, p. 39). The name al-Walid ibn Mus‘ab is also given
to Pharaoh in al-Kisd’i, p. 196. (See also A.J. Wensinck, “Fir-
‘awn”, Encyclopaedia of Islam).

181456. The Regent (wasi) or Foundation (asds) of Moses
was his brother Aaron. After his death Joshua son of Nun was
entrusted with the office of Regency. Joshua was appointed only
as a trustee Regent (kafil) to Aaron’s descendants, (see Ibn
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Zahra, al-Us#l wal-ahkém, pp. 106, 119).
182427-430. Cf. Qur’dn, xx, 38-39; xxviii, 7.
163431, Cf. Qur’in, xxviii, 8.

164432-433. Cf. Qur’an, xxviii, 9.
1%5434-435. Cf. Qur’én, xxviii, 38.
166436-438. Cf. Qur’dn, xxviii, 22.
167439-441. Cf. Qur’an, xxviii, 23.
188442. Cf. Qur’an, xxviii, 24.
169443. Cf. Qur’in, xxviii, 25.

179444. This is in reference to Shu‘ayb, the last Trustee
Imédm of the cycle of Abraham, (see supra, note 158).

171445. Cf. Qur’én, xxviii, 26-27.

172446-448. Cf. Qur’an, xxviii, 29.

179449, Cf. Qur’én, xviii, 66 ff.; see al-Baydawi, Anwdr
at-tanzil, p. 397; ath-Tha‘labi, pp. 122-130; al-Kisd™i, pp. 230-
233; A.J. Wensinck, “al-Khadir”, Encyclopaedia of Islam).

174450, Cf. Qur’n,xviii, 74.

1785451, Cf. Qur’an, xviii, 77.

179454. Cf. Qur’dn, xxviii, 29.

177455-458. Cf. Qur’dn, xxviii, 30.

178460-461. See supra, note 160.




178462-463. Cf. Qur’an, xx, §7-70.

180464-465. Cf.. Qur’dn, xx, 77-78, xxviii, 40.

181466-467. See supra, note 161.

182468, The Trustee Iméims of Moses’ cycle, after Joshua
were said to be Job, Ezra, David, Solomon and Zechariah. These
Biblical names are also mentioned in the Qur’in (see M.F. ‘Abd
al-Baqi, al-Mu‘jam al-mufahras) as well as in Islamic Tradition;
(about Job see ath-Tha'labi, pp. 88-94; al-Kisd’i, pp. 179-190;
about Ezra, ath-Tha'labi, pp. 191-193; about David, ath-Tha‘-
labi, pp. 151-162; al-Kisd’i, pp. 250-278; about Solomon, ath-
Tha‘labi, pp. 161-182; al-Kis&’i, pp. 267-296; about Zechariah,
ath-Tha‘labi, pp. 207-214; al-Kisd'i, pp. 301-304). (About
Ezra see also Masdil majmu‘a, pp. 57-58). Ibn Zahra (al-Usil
wal-ahkdm, pp. 119 , 124) mentions almost the same names.
However Hasan Ibn NO#&'s list of the Trustee Imams (Kizdb
al-azhdr, p. 206), although it has some of the names mentioned
above, contains other names. In spite of its confusion, it contains
for example, the name of Isaiah son of Amos who is also called
Dhiil-Kifl, in contradiction with the general Islamic Tradition
which identifies Dhiil-Kif] (mentioned also in Qur’an, xxi, 85;
xxxviii, 48) with Biblical persons other than Isaiah (see ath-
Tha'labi, pp. 146-147; 1. Goldziher, “Dhit’l-Kifl”, Encyclo-
paedia of Islam).

183469. This is in reference to the Qur’dn (xxxviii, 34);
also see supra, note 182.

184470, See supra, note 182. By “the wretch” (an-nakid) the
author probably means either Herod Antipas, the ruler of Galilee
(4-39 A.D.) who executed John the Baptist and presided at the
trial of Jesus, or Pontius Pilate, the Roman governor of Judea
when Christ was crucified. Either one could be considered the
Opponent of Jesus. However Ibn Zahra (al-Usil wal-ahkdm,
p. 119) considers Judas Iscariot as Christ’s Opponent.

185471-474. ‘Adndn is the Permanent Imdm during the
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time of Moses, (see supra, note 157). The Permanent Iméims
after him are his son Ma‘add ibn ‘Adnén, Nizir ibn Ma‘add,
Mudar ibn Nizdr, Ilyds ibn Mudar and Mudrika ibn Ilyés.
The latter’s son, Khuzayma ibn Mudrika, is considered to be the
Permanent Imim during the time of Jesus; (see Hasan ibn
Noh, Kitdb al-azhdr, p. 206; Ibn Zahra, al-Usiil wal-ahkim,
p. 129). However, the author of our poem does not mention
Ma‘add ibn ‘Adnin and Nizér ibn Ma‘add. A verse or more
must be missing between verses 471 and 472.

186475, In interpreting the Qur’ inic verse, “So We breathed
into her of Our spirit” (xxi, 91), the author of Masd’tl maj-
mil‘a (pp. 117-118) gives an explanation of this point. He says:
“... As for His saying about Mary, Peace be on her, ‘So We
breathed into her of Our spirit’, its meaning is that Mary, Peace
be on her, was one of the Proofs (hujja) (see supra, note 98)
during that time. It is she who appointed Jesus, Peace be on him,
and entrusted him with [the Affair] (sallamar ilayh), hence [his
name] was attached to her (nusiba ilayhd). [God’s] saying, ‘So
We breathed into her of Our spirit’, indicates the Imam of that
time, who was Khuzayma, Peace be on him. It means that he
supplied her with [Divine] influx (al-mddda) with which she
was able to appoint Jesus [ as Proclaimer], and assisted her with
Divine assistance (at-ra’yid), with which she was able to install
him and entrust him [ with the Affair].”

187476, Cf. Qur’an, iii, 42; xxi, 91 ; Ixvi, 12.

188477-478. This is in reference to the fact that Mary was a
Proof (hujja) to the Trustee Imidm Zechariah who was acting
for the Permanent Imam Khuzayma (see supra, note 186).

19%479. This refers to John the Baptist, son of Zechariah.
As-510ri says in al-Qasida as-siiriyya (p. 54) that Mary is John
and John is Mary. This obscure statement might mean that both
persons had the same rank, i.e. they were both Proofs. On the
other hand verse 479 of ash-Shafiya must mean that John was a
secret Proof (hujja) whereas Mary was entrusted with teach-
ing as a hujja.
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190480-482. Being the Proof (hujja) of the Imam, Mary
was the one who installed Jesus as a Proclaimer (see supra, note
186). Hence she became as well the spiritual mother of Jesus,
(about spiritual parenthood, see supra, note 105). After Jesus,
Mary remained a Proof and thus, by the same token, she became
the spiritual mother of Simon Peter who was the Foundation
(asds) of Jesus, then, after Jesus® death, the Mustawda® Iméam,
(see as-Sijistdni, Twhfar al-mustajibin, p. 152; ibn Zahra,
al-Usiil wal-ahkdm, p. 108).

A 1433. “the Faithful Spirit”: ar-rith al-amin. This refers
to the Qur dn, xxvi, 193. In some Ism a‘ili sources by T.IIE Faithful
Spirit is meant the angel Gabriel, (Masd’il majmii‘a, pp. 61,
66-67, 135). However the author of Masd'tl Majmii‘'a goes on
to say that “spirit (réh) only refers to the knowledge which
comes to the souls of godly people and makes them spiritual,
superior and of the same class as the spiritual angels (al-mald’tka
ar-rithdniyyiin), (tbid, p. 61).

192484. Cf. Qur’dn, xix, 17-18.
193485-486. Cf. Qur’dn, xix, 19.
194487, Cf. Qur’an, xix, 20.
195488. Cf.. Qur’dn, xix, 21.
196480-490. Qur’in, xix, 23.

197491-500. As was shown above (sec note 186), at the
end of Moses’ cycle and the eve of the following cycle, i.e. that
of Jesus, Mary was considered to be a Proof (hujja), while the
Permanent (mustagarr) Imim was Khuzayma and the Trustee
Imim was Zechariah (see also supra, note 182). Thus it was
Mary, acting as a Proof (hujja), who was in charge of preparing
the next Proclaimer, Jesus, to the office (see supra, note 190).
Since this period was a period of stagnation ( fatra), (see supra,
note 156), the mission was in a state of inaction (siydm). No one
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of the Rank-holders in the mission was allowed to be active. It
was a period of silence (samt).

198501-503. This is in reference to the fact that the Per-
manent Im&m Khuzayma, has appointed Mary as a Proof and
consequently has endowed her with knowledge in order to teach
and prepare, in her turn, the coming Proclaimer, Jesus. The
Qur’ dnic verse, ‘“Whenever Zechariah went in to her in the
Sanctuary, he found her provisioned. ‘Mary’, he said, ‘How
comes this to thee ?” From ‘God’ she said,” (ii1, 37), is interpret-
ed as follows: the provision is the knowledge with which Mary
was endowed by Khuzayma, while “God” refers to the Iméam
of the Time himself, (see Ibn Zahra, al-usfil wal-ahkdm, pp. 129-
130).

t9%504. This refers to the Trustee Imim Zechariah.

#09506-510. Cf. Qur’an, iii, 38-39; xix 3-7.

*01511. Cf. Qur’an, iii, 40: xix; 8.
202572, Cf. Qur’dn, iii, 40; xix, 9.
#03s13-515. Cf. Qur’dn, iii, 41; xix, 10,
20ig16. Cf. Qur’dn, xix, 12.

205520-523. This refers to the different ranks of the Chris-
tian clergy. The author apparently makes no distinction between
administrative and sacerdotal ranks, since the ranks of patriarch
and archbishop, for example, are administrative ranks, while
those of bishop, priest, deacon and lector are sacerdotal. The
author does not include the ranks of sub-deacon, porter, acolyte,
and exorcist. For lists of all ranks of the Eastern and Roman
hierarchies, consult their respective catechisms.

#08524-527. This refers to the seven sacraments of the
Christian Church; which are the following: baptism, confir-
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mation, the Eucharist, matrimony, penance, holy orders and
extreme unction. To which of these sacraments the terms, “the
belt”, “the cross”, and *‘the ringing of the bell”, refer is not
clear. (See R.G. Parsons, “Sacraments”, Encyclopaedia of
religion and ethics).

207530-531. See supra, note 186, 198.

208533, This refers to the fact that Jesus assumed the
office of Proclamation before reaching the age of forty, i.e. the
age of prophethood.

209534, See supra, note I190.

210535-635. Cf. Qur’an, iv, 157-158.

211g34. This is in reference to Jesus, (Cf. Qur’dn iv, 171).
The author of Masd’il majmii‘a (p. 117) interprets the Qur’dn’s
appellation of Jesus, as Spirit: “As for the appellation of Jesus,
Peace be on him, as the Spirit of God, it is because [Jesus],
Peace be on him, was the head of that cycle and the destination
of that pervading Divine influx which is the Spirit. Hence he

was called by the name of Spirit and was named the Spirit of
God, just as the Messenger of God, God’s blessing be on him
and on his house, was called ‘the Remembrance’ (adh-dhikr)
because he was the carrier of the Remembrance”. (See also
supra, note I91I).

212540-544. The list of the Trustee (mustawda®) Imadms of
the cycle of Jesus is very obscure in the Ismli sources that the
writer knows of. The list that is given in our poem counts seven
after Jesus. They are: Simon Peter. , John, (see foot-note on the
Arabic text of verse 540), ‘Abd Saba’, Shantkh, T'ilib, Salama
and Bahiri. However Hasan ibn N/ counts four: Simon Peter,
‘Abd al-Masih, Marwa and Georgious who is identified with
Bakiri (see Hasan ibn Nk, Kitdb al-azhdr, p. 208). The fact
that Georgious is identified with Ba/iri has been mentioned by
some Islamic, non-Ismé‘ili biographers (see A.J. Wensinck,
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“Bahird", Encyclopaedia of Islam). A third list of Trustee Imims
is also given by Ibn Zahra (see al-Usil wal-ahkdm, p. 119). Nev-
ertheless, although those lists differ greatly, they all agree on the
last one, Bakira,the Christian monk famous in Islamic Tradition.
As the last Trustee Imam in the cycle of Jesus, Bakira is believed
to have conveyed the Knowledge to the next Proclaimer,
Mufammad. It is interesting to notice that in the Bahiri-
Apocalypse, which is a Christian production and dates in its
present form from the eleventh or twelfth century, it is told how
Sergius communicated to Mukammad his doctrine and laws and
parts of the Qur’dn, (see A.J. Wensinck, “Bakirid”, Encyclopae-
dia of Islam; A. Abel, “Bahird”, Encyclopaedia of Islam, new ed.)

*13545. This is in reference to Khuzayma, the Permanent
(mustagarr) Imam during the time of Jesus, (see supra, notes
185, 186).

814546-557. After Khuzayma, the Permanent ImAims were
Khuzayma’s descendants: Kinféna ibn Khuzayma, an-Nadr ibn
Kindna, Milik ibn an-Nadr, Fihr ibn Milik, Ghilib ibn Fihr,
Lu’ayy ibn Ghilib, Ka‘b ibn Lu’ayy, Murra ibn Ka‘b, Kilab
ibn Murra, Qusayy ibn Kildb, ‘Abd Manif ibn Qusayy,

Héshim ibn ‘Abd Manéf, ‘Abd al-Murzalib ibn Hashim, Abd
T'dlib ibn ‘Abd al-Muzzalib and ‘Ali ibn abi T'ilib,(see also Hasan
ibn Nk, Kitdb al-azhdr, p. 209). However, it is believed that
after *Abd al-Muzralib the Permanent Imamate passed to his
son Abll T'ilib while the office of Prophethood went to his other
son, ‘Abdalldh to appear in the latter’s son Muhammad, (see
also ‘Ali ibn Mu/kammad ibn al-Walid, Tuhfar al-murtdd, pp.
167-168). It is to be noticed that once before, Prophethood had
split from Imamate. This was after Abraham, when his son
Ishmael was entrusted with the Permanent Imamate while the
other son Isaac was entrusted with Prophethood, (see supra,
note 137). Mention must be made here that Prophethood deals
with outward knowledge (‘ilm az-zdhir) while Permanent Imam-
ate deals with inward knowledge (im al-bdun), (see supra,
note 137). Like Isaac and his descendants after him, Muham-
mad’s position, in the Ism#‘ili doctrine, is that of Trusteeship
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(#stidd®) rather than Permanence (istigrdr). Idris ‘Iméd ad-Din
makes this point clear when, after quoting some sayings attribu-
ted to “Ali ibn Abi Tilib, which indicates the Divine nature of the
Iméim; he says, “This is what he said. We have cited this in
order that the cognisant may know his position with regard to
the Prophet. It is the same as that of the Imim al-Q4&"im bi-
Amrilldh with regard to al-Mahdi Billdh.” (See Idris ‘Imid
ad-Din, Zahr al-ma‘dni, p. 78 of the Arabic text). It is worth
mentioning here that al-Mahdi is considered to be a Trustee
(mustawda') Imam while al-Q#’im was a Permanent {musmqarrj
Iméim, (see mfra, note 250). Another proof that Muhammad
was considered to be mustawda® is that he was believed 1o have
received the knowledge from Bahiri, the last mustamwda® Imam
of the cycle of Jesus, (see supra, note 213).

215558-560. Before assuming the office of Proclamation,
Mukammad had been passing during the cycle of Jesus from
one rank to the other. We saw (see supra, note 213) that he
received the knowledge from Bakird. After Bakird he became,
as as-Sijistani tells us, a Trustee Imém in the cycle of Jesus.
Then he was promoted from this rank to assume the rank of

Proclamation (see as-Sijistani, Twhfar al-mustajibin, p. 152).

#18561-568. The ranks through which Mukammad passed
until he became the Proclaimer of the cycle known by his name
are, according to the author of our poem, five in number. They
are apparently the upper five ranks that were discussed above
(see supra, note 98), namely, those of the Proclaimer (an-ndtig),
the Foundation (al-asds), the Imam, the Gate (al-bdb), and the
Proof (al-hujja). These five ranks which are called the Physical
Ranks (al-hndiid al-jismimyya), (see supra, note 98), correspond
to five other superior ranks called the Spiritual Ranks (a/-hudid
ar-rithdniyya), These are the Preceder (as-sdbig), the Successor
{ar-rahj, Sovereignty (al-jadd), Insight (al-fath), and Imag-
ination (al-khaydl), (see supra, note 97). Each of these superior
ranks, according to Abf Firds, supplies with Divine influx its
corresponding rank of the inferior ones. At the eve of Muham-
mad’s cycle those who occupied those ranks were the following:
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I. ‘Imrin, who is Abli T'ilib (see verse §55); he was the Per-
manent Imam (see supra, note 215). Although Abh Talib was
not a Proclaimer, since there was not a new Shari‘a to proclaim,
he was assuming the highest rank in his time, namely that of
the Permanent Imam. 2. Khadija, the Foundation (al-asds).
She became later, Muhammad’s wife. Being the Foundation of
Abii Tilib, sheis called in verse 562, his wife. This is in a spir-
itual rather than in a material sense; the Imfim is to the Founda-
tion as the husband is to the wife, and as the teacher is to the
pupil. 3. Zayd, the Gate (al-bdb). He is probably Zayd ibn
H iritha, the famous companion of Mukammad and his adopted
son (see R. Strothmann, Gnosis-Texte, p. 32). 4. ‘Amr, the Proof
(al-hujja).He is probably ‘Amr ibn Ukayha ibn al-Juldh al-Awsi,
one of the Ansir. (His biography is found in Ibn Hajar, al-Isdba,
vol. 2, pp. 1241-1242). This assumption is based on the fact that
he was Abl Tilib’s paternal uncle, being a half-brother of Abil
Talib’s father, ‘Abd al-Murralib, (see ibid.). 5. Maysara, the
Missionary (ad-da‘f). He is probably the slave of Khadija (see
R. Strothmann, Gnosis-Texte, p.32). (See Ibn Hishdm, Sira,vol.
I,pp.188,189, 191; Ibn Hajar, al-Isdba, vol. 3, p. 965) However
the aulhnr of Masd’il majmii‘a (p. 77) disagrees in some names
with Abfi Firds. The five ranks, according to him, were occupied
by: 1. Abl Tilib; 2. Zayd ibn Hantha; 3. Ubayy ibn Ka‘b;
4. Maysara; 5. Bakira, (see also R. Stwthmann, G!H?SI'S*TEIIE}

pp- 32-33).

217569, “God” here refers to the Permanent Imim, Abil
T'alib, who obviously appointed the officials mentioned in verses
562-568. Calling the Imdm God is explained above (see note 22).

218s70. Cf. supra, notes 186, 187, 214.

#18g73-575. This refers to some of the enemies of Muham-
mad. The author only mentions three. By Harb he most prob-
ably means Sakhr ibn Harb, who is Abili Sufydn, Mu‘awiya’s
father and the famous foe of Mukammad. As for Ibn Milik,
he is probably ‘Abdalldh ibn Ubayy ibn Milik known also as
Abdallah ibn Ubayy ibn Salil. He was the head of al-Khazraj
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tribe, who threatened Muhammad that he would expel him
from Medina, (see Ibn Hisham, Sira, vol. 1, p. 693; vol. 2, pp-
200-292). The third foe is Ibn Hishdm; he is AbGl-Hakam “Amr
ibn Hishim ibn al-Mughira... ibn Makhzim. He is best known
as Abi Jahl and was probably the strongest enemy of Mukam-
mad (see ibid., pp. 265 ff.). It is interesting to notice that Abd
Jahl is considered to be the Opponent of Mukammad. However
Muhammad, according to some Ismi‘ili works, unlike other
Proclaimers, had two Opponents, namely Ab(i Jahl and Abd
Lahab, Mukammad’s uncle, (see Mas@’tl majmii*a, pp. 133-134),
whereas, according to other Ismé‘ili sources the only Opponent
of Muhammad was Abd Lahab, (see Ibn Zahra, al-Usil wal-
ahkdm, p. 120).

220578 583, This refers to the famous story of Mukam-
mad’s night journey on the fabulous animal called al-Buraq
from Mecca to Jerusalem and thence to Heaven, (see B. Carra
de Vaux, “Burik”, and J. Horovitz, “Mi‘rddj”, Encyclopaedia
of Islam; R. Paret, “al-Burdk”, Encyclopaedia of Islam, new ed.).

221587-5093. See supra, note 18.

222504-5095. This refers to the fact that ‘Ali ibn Abi T'dlib
was the Regent (wasf) or Foundation (asds) during the time of
Mukammad, (see as-Sijistdni, Tuhfat al-mustajibin, p. 152, Ibn
Zahra, al-Usiil wal-ahkdm, p. 106, 108, 120; al-Hamidi, Kanz
al-walad, fols. 4-5, Idris ‘Iméd ad-Din, Zahr al-ma‘dni, pp.
73-78).

As for “Ali’s epithets “the bold, the corpulent™, they are a
mere description of his physical appearance, (see Cl. Huart,
“ <Al b. Abi Talib?, Encyclopaedia of Islam; L. Veccia Vaglieri,
“ ‘Ali b. Abi Talib”, Encyclopaedia of Islam, new ed.).

2235096-617. This refers to the meeting at the pond of
Khumm, situated between Mecca and Medina (see Yaqut,
Mujam al-bulddn, vol. 2, p. 471; vol. 3, p. 777)s where Mukam-
mad was said to have announced “Ali to be his heir (see al-Majlisi,
Bihdr al-anwdr, vol. 37, pp. 108 fi.; Fr. Buhl, “Ghadir al-
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Khumm” Encyclopaedia of Islam). As for the name Haydara
(verse 597) it is one of the names of “Ali ibn Abi T'ilib; some-
times he is referred to as Haydar (See Cl. Huart, * “‘Ali”, Ency-
clopaedia of Islam ; L.Veccia Vaglieri, “Ali b. Abi Talib, Ency-
clopaedia of Islam, new ed.)

224620, This refers to the incident when ‘Umar ibn al-
Kharrib came to ‘Ali’s house to force him, his wife and his
partisans to acknowledge the caliphate of Ab{i Bakr, (see H.
Lammens, “Férima”, Encyclopaedia of Islam).

225621-622. This refers to the election of Abli Bakr as
Caliph under the roof of the Ban S&‘ida (see Ibn Hisham,
Stra, vol. 2, p. 656).

228623, See supra, note 224.

227624. This is in reference to ‘Umar ibn al-Kharzib, the
second caliph.

=25625, The six that were appointed by ‘Umar on his
death bed to choose a caliph from among them. They are ‘Ali
ibn Abi T'dlib, ‘Uthmin ibn ‘Affdn, Talka ibn ‘Ubaydilldh,
az-Zubayr ibn al-‘Awwam, Sa‘d ibn Abi Waqqgés, and ‘Abd
ar-Rahmén ibn ‘Awf.

229626. This is in reference to “Uthméin ibn ‘Affin the
third caliph.

*%9629. This is probably in reference to Mu‘iwiya who
was reaffirmed by ‘Uthmain as governor of Syria. It is also
possible that the author thought by mistake that ‘Uthmén, not
‘Umar, had appointed Mu‘awiya as governor.

281629, “Abli Marwan”. He is al-Hakam ibn Abil-‘As,
the father of the Umayyad caliph Marwin ibn al-Hakam. He
was banished by the Prophet to the city of ar-T'3’if, but when
‘Uthman became caliph he pardoned him and brought him back,
(see H. Lammens,” Marwin b.al-Hakam", Ecyclopaedia of Islam).

*32This might refer to ‘Uthmdn ibn *Affin’s exiling Abii
Dharr al-Ghiféri, one of the Prophet’s good companions, to
Rabadha, somewhere near Medina.
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233634-636. This is in reference to the revolt that broke
out in Medina against ‘Uthmén and ended in his murder, and
election of ‘Ali ascaliph, (see G. Levi Della Vida, ‘Othmin b.
‘Affan’, ibid.).

234698-641. This refers to the battle of Siffin between
‘Ali and Mu‘awiya (see Fr. Buhl, “Siffin”, ibid.).

235642, “al-Humayrd’ . This is a nickname of ‘A’isha
bint Abi Bakr, the wife of the Prophet. It is a diminutive form of
al-Hamrd' referring to her fair complexion.

286642-652. This refers to the battle of the Camel which
took place at Basra between ‘Ali on one side, and ‘A’isha, Talka
ibn ‘Ubaydillih and az-Zubayr ibn al-‘Awwim on the other
side, (see al-Mas“Qdi, Murilj, pp. 304; ff.; “U. R. Kahhila,
A'ldm an-misd’, vol. 3, pp. 35 fl.; M. Seligsohn, *“ ‘A’isha”,
Encyclopaedia of Islam; W. Montgomery Watt, “ ‘A’isha
bint Abi Bakr”, Encyclopaedia of Islam, new ed.).

#37653. By “the Opponent” (ad-didd) the author means
Mu‘dwiya ibn Abi Sufyan.

238655-657. This 1s in reference to the Kharijite ‘Abd ar-
Ra/min ibn Muljam who murdered ‘Ali ibn Abi Tédlib in 40
A.H./ 661 A.D., (see Al-Isfahini, Magdril, pp. 28 ff.; Cl. Huart,
“ ‘Ali, ,, Encyclopaedia of Islam; L. Veccia Vaglieri, * ‘Ali b.

Abi Talib”, Encyclopaedia of Islam, new ed.).

239658-659. After ‘Ali ibn Abi Tdlib, the Imim, to the
Ismi‘lis, is al-Husayn ibn ‘Ali, not al-Hasan as the Twelvers
and other Shi‘ite sects believe. Al-Hasan is not considered by
the Ismé‘ilis as more than a Trustee (mustawda®) Imim, (see
‘Ali ibn Mukammad ibn al-Walid, Risdlar al-iddh, p. 139; ‘Ali
ibn Mukammad ibn al-Walid, Tuhfar al-murtdd, p. 168;
Ibn Zahra, al-Usil wal-ahkdm, p. 120, al-Kharrdb ibn Hasan,
Ghiyat al-mawdélid, p. 35).




#19660-661. This refers to the intrigues of Mu‘dwiya and
‘Amr ibn al-‘As against al-Hasan ibn ‘Ali, which led to the
abdication of al-Hasan from the Caliphate in favor of Mu‘awiya,
(see al-Isfahéni, Magdril, pp. 46 ff.).

241662-663. See ibid., pp. 73 ff.

242666, *“the head of the party of the wicked” is in refer-
ence to Mu‘dwivya.

$13668-669. As Mu'iwiya is considered to be the Oppo-
nent of ‘Ali, Mu‘awiya's son, Yazid, is considered to be the
Opponent of al-Husayn .

244669-675. This is in reference to the battle of Karbald’
where al-Husayn was slain on the 1oth of Mukarram, 61 A.H./
1oth of October, 680 A.D. (see ibid., pp. 65 ff.; H.Lammens,
“al-Husain”, Encyclopaedia of Islam).

215683-685. Before his death, according to the Isma‘ilis,
al-Husayn appointed his half-brother Muhammad ibn al-
Hanafiyya as a Regent to the Permanent Imam ‘Al ibn al-
Husayn, known as Zayn al-‘Abidin, and sometimes as as-Sajjid,
who was still young. Thus Mujaanmlad ibn al-Hanafiyya was
considered as a Trustee (mustawda®) Imim, (see al-Kharzab ibn
Hasan, Ghdyat al-mawdlid, p. 35).

248690-695. The author calls ‘Ali Zayn al-‘Abidin the
“Tree” in reference to the Qur’dnic verse: “God is the Light
of the heavens and the earth; the likeness of His Light is as a
niche wherein is a lamp, the lamp in a glass, the glass as it were a
glittering star kindled from a Blessed Tree, an olive that is
neither of the East nor of the West whose oil well nigh would
shine, even if no fire touched it; Light upon Light; God guides
to His Light whom He will. And God strikes similitudes for
men, and God has knowledge of everything.” (xxiv, 35). Accord-
ing to Abfi Firds, ‘Ali Zayn al-‘Abidin, being an Imém, was
referred to as the Tree because the tree mentioned in the above




Qur’dnic verse is interpreted by the Ismé‘ilis to refer to the
Imams. As this Tree is the source of the oil that shines, and
consequently the source of light, the Imém is the source of all
knowledge.

247696-700. After ‘Ali Zayn al-‘Abidin the Imams were
respectively: Mukammad ibn ‘Ali, known as al-Baqir, Ja'far
ibn Muhammad, known as as-Sadig, Isma‘il ibn Ja'far, and
Mukammad ibn Ism&l. The first Imdm in the cycle who went
into concealment in order to be protected from al-Mansiir, the
‘Abbasid caliph, was Ismi‘il ibn Ja‘far, the sixth Imim from
‘Ali. Al-Manstir is considered to be his Opponent. He pretended
to be dead; his story is well cited by Idris ‘Imad ad-Din (Zahr al-
ma'dni, pp: 48-49) As for Muhammad ibn Isma‘il, he has a
spcmal position in the Isma‘li creed as the seventh Iméim from
‘Ali (see supra, note 33).

248201, This refers to the concealed Im4ms who came after
Mukammad ibn Ismi‘l. They were: ‘Abdallih ibn Musammad
known as ar-Radi, Akmad ibn ‘Abdalldh, known as at-Tagi,
and al-Husayn ibn A/smad, known as al-Mugqtadd, (see Ibn
Zahra, al-Us#l wal-ahkdm, pp. 107, 121; Idris ‘Iméad ad-Din,
Zahr al-Ma‘dni, pp. 58-66; Hasan ibn NGk, Kitdb al-azhar,
pp- 235-236). However unlike Idris ‘Imfd ad-Din, the title of
the third Imém is given by Hasan ibn Niik as az-Zaki. It is
worth noticing here that al-Kharrdb ibn Hasan adds a fourth
to the list of these concealed Imfms, namely ‘Ali ibn al-Husayn
(Ghdyat al-mawdlid, pp. 36-37). (About the concealed Imims
see also B. Lewis, The origins of Ismd‘ilism, pp. 71-73;
W. Ivanow, The rise of the Farimids, pp. 151 ff.). An
Isma‘ili prayer book entitled Du'd, hsts these concealed
Imfms as follows (p. 8): al-Wafi Akmad, at-Taqi Mukammad
and Radiad-Din (or ar-Radi) ‘Abdalldh. This is also corroborated
by a Persian Isma‘ili poet, Khiki Khurisini who flourished
in the eleventh century A.H./ seventeenth century A.D. (see
Ivanow, Ismaili literature, p. 145), in his poem entitled Qasida-r
dhurrtyye edited by A. Seminov in his article; “Une ode 1smaé-
lite dédiée aux incarnations de ‘Ali-dieu™, [ran, 1928, vol. 2,
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pp. 1-24. However Musrafa Ghalib, in his book A'ldm al-isma‘i-
liyya on pp. 109, 263 and 342 identifies al-Wafi Ahmad, at-
Taqi Muhammad and Radi ad-Din (or ar-Radi) ‘Abdallah
with ‘Abdallih ibn Musammad, AZmad ibn ‘Abdalléh, and
al-Husayn ibn Akmad respectively. It seems that each of these
concealed Imams had two different names by which he was
known.

24902-704. Being concealed each of the Imims mentioned
above (see note 648) had a licutenant (khalifa) who presided
over the community in behalf of the Imam. These licutenants
were Trustee (mustawoda®) Imams. Idris ‘Imad ad-Din names
‘Abdallih ibn Maymin al-Qaddéh to be the lieutenant to the
first two Iméms, ‘Abdalldh ibn Mukammad and Akmad ibn
‘Abdalldh, while the third Iméim’s lieutenant was a certain
Afmad known as al-Hakim, a descendant of al-Husayn ibn ‘Ali
(see Zahr al-ma‘ani, pp. 58-66). Thus, according to Idris ‘Iméd
ad-Din, the lieutenants were only two, ‘Abdallah ibn Maymin
al-Qaddéh and Akmad al-Hakim. However by saying that
‘Abdallih ibn Maymiin was the Trustee for the second Im&m,
the author of Zahr al-Ma‘dni might have meant a son of ‘Abdal-
lih ibn Maymiin whose name was accidentally overlooked.
(About the Trustee Im&ms of that period see also B. Lewis,
The origins of Ismd‘ilism, pp. 54 ff.; W. Ivanow, Ibn-al-Qaddah).

250-205-709. After the concealed Imédms the movement
was again uncovered when al-Mahdi (see supra, note 14I)
assumed power as an Imam. Being the beginning of a new cra
of revealment he was compared to the day of Fast-breaking, the
previous period of concealment being compared to fasting. Thus
the Resurrector is consequently compared to the greater Feast
of Sacrifice. However al-Mahdi, whose name was Sa‘id and
who was known also as ‘Ubaydallih, was only a Trustee (mus-
tawda®) Iméim to the real Imim, Muhammad ibn al-Husayn
known as al-Q&’im bi-Amrillih. The author of Ghdyar al-
mawdlid (p. 36), although he mentions four concealed Imams
(the fourth being ‘All ibn al-Husayn... ibn Mukammad ibn
Isma‘l) says: “When the light was revealed in Yemen and the
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country of Maghrib, the Regent of God on His earth (the
Imam), ‘All ibn al-Flusayn, may God bless him, left for the
country of Maghrib. On his way he manifested withdrawal [from
life] (azhara al-ghayba) and appointed in his place his Proof
(hwjja) Sa‘id, surnamed al-Mahdi, God’s peace be on him...
When al-Mahdi was about to pass away he conveyed the deposit
(al-wadi‘a) to its [real] abode (mustagarr) (the real Imam)
Muhammad ibn ‘Ali, al-Q4’im bi-Amrillah... who assumed it.”
(ibid., p. 37). In the same way Idris ‘Iméd ad-Din mentions
that al-Mahdi was a Regent to al-Q&’im (Zahr al-ma‘dni, p.
66). However al-Q4’im is many a time referred to as the son of
al-Mahdi. We must remember that this relation is of a spiritual
parenthood, which is prevalent in Ismi‘ilism, rather than a
physical parenthood (see supra, note 105). About al-Mahdi
being a Trustee (mustwada®) Imim, see also B. Lewis, The
origins of Ismd‘ilism, pp. 71-73).

251910-712. After al-Mahdi, the Imamate was assumed,
as we saw above (note 250), by al-Q4&'im bi- Amrilldh, Mu/kam-
mad ibn al-Husayn.After him the Imémate passed to al-Man-
siir, then al-Mu'‘izz, who was called the seventh of the two
heptads of Imams, (see Idris ‘Iméad ad-Din, Zahr al-madni,
p. 57); the first heptad begins with ‘Ali ibn Abi T'ilib and ends
with Mukammad ibn Isma‘l (see supra, notes 239, 245, 247)
and the second heptad begins with ‘Abdalldh ibn Mukammad
(who also was called al-Wafi A/mad, see supra, note 248) and
ends with al-Mu‘izz (see supra, note 248, 250). Any seventh
Imém has a special place in Isma‘ilism. “He is endowed”, says
Idris ‘Iméd ad-Din, “with a power that the preceding Imams
do not have”. (Zahr al-ma‘dni, p. 57). After al-Mu'izz came al-
‘Aziz, then al-Hakim who was believed by the Imsalis to have
passed into concealment. It is worth mentioning here the
position that al-H&kim occupies in early Ism i‘ilism. Being the
ninth Imém from Mukammad ibn Ismi‘il, whose cycle is the
last cycle in the spiritual birth (see supra, note 33), the carly
Isma‘lis believed that this cycle was completed by al-Hékim.
As-Stri in al-Qasidd as-siriyya (p. 68) compares him to the
feast of Sacrifice (cf. supra, note 250). It is worth mentioning
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that the author of our poem holds as-Sfiri in great esteem and
considers himself a pupil of his (see verses 746-750). In this last
cycle of Mukammad ibn Isma‘il the mission (ad-da‘wa) was to
be achieved, or in other words, it was to be spiritually born. Now
every one of the nine Imams of this cycle was compared to one
month in the process of physical pregnancy. As the child is born
in the ninth month, so the mission is accomplished by the ninth
Imam. In his al-Qasida as-siiriyya (p. 68) the d4‘i Muhammad
ibn ‘Ali as-Stri says about al-Hikim:

“... The Perfect resides wholly in the ninth [Imém],

Compared to the feast of Sacrifice, he is the avenger,
with his sword, who uprooted the unbelievers

In him the parturition [was accomplished], the coming [to light
was done].
and the concealed and hidden appeared.

[In him] the Affair of God was established
and the wisdom of the Just was realized.”

From the above passage one can deduce that al-Hikim was
considered by the early Isma‘ilis to be, not merely an Iméim,
but an Imim in whom a new era had come to light. In him the
da‘wa or mission was accomplished and the child was born.
If we consider that Muhammad ibn Ism#l had started a new
period the task of which was to pave the wayto the Greatest
Resurrection (al-giydma al-kubrd) (see supra, note 33), al-Hakim
is to be considered the culmination of this period and the
beginning of the cycle of the Greater Resurrection, at the end
of which the final Resurrector will come. Considering himself
to be the pupil of as-Siiri, Abfi Firés, the author of our poem,
must have held al-Héikim in the same position as his master
held him.

252712, After al-Hikim, the Imamate was assumed by
az-Zahir then al-Mustansir. After al-Mustansir, the Ismalis
were divided into two groups, the Niziris, who are the followers
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of Nizér, the elder son of al-Mustansir, and the Musta‘lians, the
followers of al-Mustansir’s other son, al-Musta‘li who assumed
the caliphate after vanquishing Nizéir (see H.A.R. Gibb,
“Nizir b. al-Mustansir”; “al-Musta‘li Bi’ L1dh,” Encyclopaedia
of Islam).

263714-717. Some of the names mentioned in these four
verses are completely obiliterated, others, in spite of the inten-
tional obliteration, were read with difficulty. Among the names
that could be read, some turned out to be names of Musta‘lian
caliphs, like al-Hafiz (verse 714), al-F&'iz (verse 715) and al-
‘Adid (verses 714), while the others could not be identified.
Moreover, the Musta‘lian caliphs mentioned above are not even
considered by the Musta‘lians to be Imims, their last Imdm
being ar-Tayyib who came before al-H afiz, (see *Ali ibn Hanzala
al-Wad ‘i, Simt al-hagd’ig, ed. by ‘A. al-‘Azziwi, Introduction,
p. 6). These reasons lead us to believe that they were added later
to the poem by an uninformed Musta‘lian who forgot to change
the name of Nizir in verse 713. The poem thereafter, with the
fabricated verses, fell again into the hands of a Nizéri who, being
uninformed as well, copied the poem without paying attention
to the fabricated verses. This scribe’s ignorance is much appa-
rent in the very many mistakes he made while he was copying
the poem. However, after being copied by this ignorant scribe,
the MS. fell in the hands of a more informed Nizéri who allowed
his pen to obliterate the names of these Musta‘lian caliphs .

264518-722, The pronoun “his” refers to Nizir. The
Imamate remained in Nizdr’s posterity until twenty Imims
had elapsed after Mukammad ibn Ismi‘il. The twentieth Imam,
Khwurshih (see M. Hodgson, The order of Assassins, pp. 42,
226 ff.), conveyed the Imamate to his son Shams ad-Din
Mukammad who assumed the Imamate after his father’s murder
in 655 A.H. [ 1257 A.D. by the Mongols. He transferred the seat
of the Imamate to Azarbaijan (see M. Ghalib, Tdrikh ad-da‘wa
al-ismd‘fliyya, pp. 223-225; K. Ali, Ever living Guide, Genealo-
gical chart, opposite p. 1; M.G. Hodgson, The order of Assassins,
p. 270), to a place, according to Ab{i Firds (verse 720),called
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Qustir; it 1s now a little village, six kilometers north of Rid#’iyyé
(see Farhang-i jughrdfiyya’i-yi Irdn, vol. 4, p. 382). Being the
twenty first Imam after Mukammad ibn Isma‘il, Shams ad-
Din Muhammad is considered to be the seventh Imim of
the fourth heptad. Thus he had a similar venerated position to
that which every seventh Imam has (see supra, note 251).

#85723-724. Cf. Qur’in, lvii, 13.
266525-733. See supra, note 22.

257934. This in reference to the Imdims.
#58744. Qur’an, xxv.

#5%746. He is Mukammad ibn ‘Ali ibn Hasan as-Stri,
from the city of Tyre (Sir) on the coast of Lebanon. He was
an Isma‘ili missionary during the reign of the Fatimid al-Mus-
tansir Billdh (427 A.H. /1037 A.D. - 487 A.H./1094 A.D.). As-
Stiri’s work that Abl Firds refers to is known as al-Qasida as-
siiriyya. It was edited by Mr. “Arif T dmir of Salamiyya, Syria,
and published in Damascus by the “Institut francais de Damas®
in 1955.

#89Colophon. Unfortunately the scribe neither mentioned
his name, nor the date when he completed copying the poem.
This fact and the way he wrote his colophon, together with the
many errors he made while copying the poem, reveal his simple-
mindedness and lack of learning. The editor was unable to
identify Mir Salim whom the scribe mentioned. We do know,
however, that the MS. was transcribed not earlier than the
second half of the eighteenth century, because the scribe started
to transcribe another work which he attributed to Shaykh
‘Alil al-Mukakkal immediately after he finished the colophon of
ash-shafiya.

The editor consulted with Mr. ‘Arif TAmir and other
people from the Ism&‘ili area in Syria, and was informed that
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Shaykh °‘Ali al-Mukahkal died in 1839 A.D. The question
remains, on the other hand, as to whether the work was trans-
cribed during al-Mukakhal’s life or afterwards, and if so how
long. The only possible source for determining this is the
military occupation of the Qadmiis area which the scribe men-
tions. This editor has examined historical references to the
Qadmis area in an effort to establish the date of the above-
mentioned military occupation and was unable to establish a
date with any certainty. The scribe was obviously referring to a
specific occupation of the Qadmis area by the central authorities.
This could have been any one of several occupations. But this,
in fact, leads us no closer to establishing the exact date of the
transcription. Any attempt to establish such a date would be
conjectural and inconclusive.
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al-abad

‘ahd

al-akhlat, al-arba‘a
“dlam ad-din

‘dlam al-tbdd*

‘dlam al-jism

al-‘dlam al-kabir

al-‘dlam as-saghir

‘.L:rfug-.]'

amr (pl. awdmir)
) (pl. wmiir)

agdma

‘aqul li-dhdnh

al-‘agl al-awwal

al-‘agl al-fa*‘al

ardda

al-asds

al-asmd’ al-husndi
al-azal

al-bab

al-bahr al-mihit
barzakh

barzakh al-hayawdin
barzakh al-hubii.
barzakh al-ma‘din
barzakh an-nabdr
ba‘th

al-bitin

al-buliigh ad-dini
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GLOSSARY

A

the eternal future

oath

the four humors

the World of Religion

the Realm of Origination, the Intel-
Ligible World

: see ddr al-jism

! MAacrocosm

! MICrocosm

: clot

: command

: activity, affair, matter, will
: to dwell

: comprehending its essence

the First Intellect

: the Active Intellect
: to will
: the Foundation (a name of a Rank-

holder)
the most Beautiful Names
the eternal past

B

¢ the Gate (a name of a Rank-holder)

the Ocean, the surrounding Sea

: interval, barrier, stage
: the stage of animals

: the barrier of chaos

: the stage of minerals

: the stage of plants

: emission

: see ‘thm al-batin

: religious maturity




da'f-i bidayar (Pers.)

ad-da‘i
da'i al-baldgh

ad-dd‘t al-mahdiid

ad-dd*i al-mahsir
ad-dd‘i al-mutlag

dar

dar al-jism
da‘wa

dawr

dazwr al-kashf
dawr al-giydma
dazor as-satr
dhikr

didd

falak al-aflik
al-falak al-muhit
farmdn (Pers.)
fasl al-khitdb

al-fath
fatra

fayd

al-ghayb
ghayba

D

: initial weakness
: missionary
: the Missionary of the Message (a

name of a Rank-holder)

: the Limited Missionary (a name of

a Rank-holder

: see ad-dd‘i al-mahdiid
: the Missionary-General (a2 name

of a Rank-holder)

: world, abode, realm

: the Physical World

: mission, movement

. cycle

: the cycle of Revealment
: the cycle of Resurrection
: the cycle of Concealment
: remembrance

! opponent

F

: the Sphere of spheres

: the encompassing Sphere

: command

: the decision of the meaning of the

discourse

: Insight (a name of a rank-holder)
: period of stagnation, period of

inaction

+ emanation

G

: the Mystery, the Incomprehensible
: retirement, concealment, death
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hadd (pl. hudid)
hast-i nukhustin (Pers.)
al-hawdss

hayild

al-hayild al-ald
al-hujja

thdd*

‘tlm al-bdtin

‘ilm-i nazarf (Pers.)
“ilm-1 ta‘limi (Pers.)
‘ilm ar-rawhid

“ilm-i ta’yidi (Pers.)
‘tlm az-zdhir
al-imdm al-mustagarr

al-imdm al-mustazwda’
imdm az-zamdn

fmricin

al-‘indya al-ildhiyya
inbi‘dth

iqlim (pl. agdlim)
tgrdr

irdda

istagarra

al-istigissdr al-arba'a

al-jadd

al-jamddiyya
Jawhar

al-jism al-mutlag
jus't
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: Sovereignty (a name of a rank-

: the inorganic state
: substance

: the Absolute Body
: included

H

: rank, Rank-holder

: the First Being

: the senses

: matter, hyle

: the First Hyle, the First Matter
: Proof ( a name of a Rank-holder),

evidence

|

: act of Origination

: inward knowledge

: perceptive knowledge

: traditional knowledge

: knowledge of the unity of God

: divinely assisted knowledge

: outward knowledge

: the Permanent Imim (the place the

Imamate settles)

: the Trustee Imim

: the Iméam of the Time
: faith

: Divine Providence

: see fayd

: climate, zone

: acknowledgement

. Will

: tosettle

: the four elements

J
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al-kalima
al-kariibiyyiin as-sab‘a
kashf

kathif

kawr

khalifa (pl. khulafd’)
khalg

al-khalg al-akhar
al-khaydl

kulli

al-Iéhig

al-ldhit
Latif

mddda
madhmiim
al-ma’dhiin al-mahdiid

al-ma’dhin al-mahstir
al-ma’dhiin al-mutlag

mahmiid
al-mahstis
al-magdm

ma‘rifa
mashi’a
mawjiid
mithdg

K

: the Word

: the seven cherubim

: revealment

: physical, corporeal

: aeon

. heir

: creation

: the other creature

: Imagination (a name of a rank-

holder)

' inclusive

L

: the Successor, the Follower a)

name of a Rank-holder)

: God as He is in-Himself
: subtle, incorporeal

M

: Creative Influx, matter
: objectionable
: the Limited Licencee (a name of a

Rank-holder)

: see al-ma’dhun al-mahdiid
: the Licencee-General (a name of a

Rank-holder)

: commendable
: sensible things
: the place where the Imamate dwells,

i.e. the Permanent Imam

: knowledge

: desire, volition, will
¢ existent

: covenant




al-mubda® al-awwal
al-mubdi*

mudgha

miuhdath

mltll al-"tlal
al-mujtaba

i nan

al-munba‘ith al-awwal
al-mugim

al-murtadd
mustajib
mustagarr
al-mutimm

nafs

nafs al-kull
an-nafs al-kulliyvya
an-nafs an-nabdtiyya
an-nafs an-ndniya
nagib

nass

an-ndsiit

ndtig

nazar

nugla

nutfa

nuty

al-gadim

al-gd’im

gd'tm al-giydma
al-giydma al-kubrd
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: the First Originated Being
: the Originator

' tissue

: created

: the Causer of Causes

: the chosen

faithful

: the First Emanating Being
: ever present, the Dweller, i.e. the

Permanent Imam

: the approved

: proselyte

: see al-tmdm al-mustagarr

: the Concluder, i.e. the last Imdm

in a cycle

N

: soul

: see an-nafs al-kulliyya
: the Inclusive Soul

: the Vegetive Soul

: the Accretive Soul

: guardian

: appointing

: God’s Human manifestation
: Proclaimer

: perception

: death

: drop, sperm

: Proclamation

Q

: the pre-Eternal

the Resurrector

: the Resurrector of the Resurrection

the greatest Resurrection




givds : analogy

guwwa : power, faculty
al-quwwa al-ddfi‘a : the excretory faculty
al-quwwa al-ghddhiya : the nutritive faculty
al-quzowa al-hadima : the digestive faculty
al-quwwa al-jadhiba : the absorptive faculty
al-quwwa al-mdsika : the holding faculty
al-quwwa al-musawwira : the image-forming faculty
al-quwwa al-ndmiya : the growing faculty

R
ra’y : opinion
rith ; Spirit
ar-rith al-amin : the Faithful Spirit
rith al-quds : the Holy Spirit
rutha : rank, order
S
as-sdbig : the Preceder (a name of a Rank-
holder)
sdhib az-zamdn . see imdm az-zamdn
as-sdm* : the Creator
shd'a : to desire
shar’ : law
ash-shari‘a : the Law
suldla : extraction
L T
tabi‘a : physis, nature
tadbir : government
tahdra : Ritual Purification
at-tajalli : manifestation
at-tali : the Successor
ranzil : revelation
ragiyya : concealment
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at-tariga
rashbih
tashri*
ta’zwil
1a’vid

al-ummahdt al-arba’
al-‘ugtil al-mujarrada
1sbii’

wadi‘a
waldya
walf az-zamdn
al-wasi

wildda rithdniyya

al-yad

Zdhr

: the Right Path

: polytheism

: codification

: interpretation

: Divine Assistance

U

: the four elements
: the Absolute Intellects
: heptad

w

: deposit

: allegiance

: see tmdm az-gamdn

: the Regent (a name of a Rank-

holder)

: spiritual birth

Y

: the Hand (a name of a Rank-holder)

Z

: appearance, see also ‘ilm az-zdhir
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When a work is included in a collection, encyclopacdia or journal the
details of publication are only given under the heading of the collection, or
the namé of the éncyclopagdia or journal.
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