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FOREWORD

The original form of this study was prepared in partial fulfillment
of the Doctor of Philosophy degree at Vanderbilt University, Nash-
ville, Tennessee. The present form is a slightly revised version. It has
been modified at a few points with regard to the third edition of Jubi-
lees.

It is customary in such books to include words of gratitude to those
most directly helpful in its production, Even if this were not customa-
ry, I could hardly omit such an expression. Deepest appreciation is due
Professors Lou H. Silberman and Leander Keck, major reader and
second reader, respectively, for the patient but firm guidance with
which they advised me as [ labored through three drafts of the original
presentation. I also owe a deep debt of gratitude to Mrs. Helen Col-
train, who frequently typed long into the night for very small re-
compense to help me meet my deadlines. Last, but by no means least,
I owe to my wife Kay and daughter Pamela more than 1 can ever repay
for their patience, encouragement, and willingness to be short-changed
of 2 husband and father while the original study was being researched
and written,

Gene L. Davenport
Fourth week of Lent, 1970
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CHAFTER ONE

INTRODUCTION

A. METHODOLOGY

The purpose of this study is to provide an analysis of The Book of
Jubilees, using the methods of form and redaction criticism. The 1n-
adequacy of previous analyses of the book'—and consequently, of its
eschatology—is due primarily to the lack of the use of these methods
by the authors. Although there are numerous differences of detail in
previous interpretations, three common problems underlie these dif-
ferences. (1) The authors assume a sing]c author for Jubilees; conse-
quently, they infer a single eschatology. (2) They make no distinction
between the major function of a passage and the subservient function
of various elements in the passage. As a result, they sometimes assign
too much significance to details which have been passed along in a
unit as incidental material. (3) They overlook the way that material
taken over from one source acquires a new interpretation In a new
contest. As a result, when contradictory elements appear, they usually
are assumed to be in competition rather than in a relation of inter-
pretation and that which is interpreted.

These weaknesses are reflected in disagreements as to which verses
are eschatological, the time table of the day of judgment and the new
age, and the fate of the dead in the judgment, Charles, Martin, Volz,
Klausner, and Testuz all saw the major eschatological passages in
Jubilees to lie in chap. ’s i and xxiii, but they differed as to which verses

I The two major stedies of Jubilees in this eentury have been R. H. Charles,
The Book of Jubifees (London: A, and C, Black, 1902), cited hereafter as Charles,
Subrileer; and Michel Testuz, Les fdfer religienses d Livre des fubifés (Paris: Librarie
Minared, 1960). Other studies, shorter but significant, containing extensive atten-
tion to eschatology in jubilees have been Frangois Martin, “Le Livre des Jubilés:
but et procédés de 'auteur—ses doctrines,™ &5, n.s. VIII (1911), pp. 321-344,
502-533: Paul Vole, i Erchatologie der jidischen Gemeinde, reprint of the 1934 2nd
Edition (Hildesheim: Georg Olms Verlagsbuchhandlung, 1966), pp. 27-30; and
Joseph Klausner, The Mertianic fdea in Tsrael, Erom its Beginning fo the Completion of
ihe Mibna, trans. William Stinespring (New York: The MacMillan Company,
1955y, pp. 302-309. A shorter version of Charles’ work is found in R. H. Charles,
The Apocrypha ond Prendepigrapba of the Old Testament in Enpglish, Vol. 11 Prestdepig-
raphe (London: Oxford University Press, 1913), pp. 1-82. Cited hereafier as
L:|:1,|.r11_::_1., _lr‘;f.'rn"f_{d:__l,:.f‘.a.,wl.'r:.

Studin Post=Biblica, XX




2 INTRODUCTION

in these chapters are specifically eschatological. Charles, Martin, and
Volz agreed that i, 1529 is to be so regarded.! Klausner specifically
quoted i, 8-18, 22, 26, 28-29, which indicates that he accepted the total
unit i, 7-29 as eschatological.® Testuz interpreted i, 7-18 as a reference
to the Babylonian exile and the return from exile and believed that
vss. 7-25 and 28 were added to the book by a later hand. Whether he
viewed the prayer of Moses as in any way eschatological is not indi-
cated.? Charles, Martin, and Testuz all interpreted xxiii, 11-31 eschato-
logically. Volz limited the eschatological verses to vss. 16-31. Klausner
regarded the entire chapter as an example of the four-part eschatologi-
cal scheme mentioned in connection with Jub. i.t

Their failure to recognize i, 4b-26 as a separate piece of redactional
material and i, 27-28 as another and to recognize the composite nature
of i, 29, however, resulted in several questions going unasked and in
the inﬂl‘hj]f[}f‘ O FECK |gl1i:£{: the L‘Eu{iﬂ|'tl'}' of i:| 4b-26 for the r'|:1|::.1r|'1nll_: of
the entire book. Even within the passage, no reason has been sought
for the presence of two accounts of the return from exile, no analysis
has been made of the way the new context has affected the biblical
sources used, and no comparison has been made between the use of
the sources here and their use in the subsequent narrative.

Our study will show three things. (1) The entire passage i, 4b-26 has
eschatological implications and has drastically altered the meaning of
the narrative in chaps. ii-1. (2) i, 4b-26 is from a redactor of the origi-
nal work, a redactor who worked during the period of the Maccabean
wars. (3) i, 27-28 is another addition to the original book. It enlarged
the scope of both previous editions by introducing an emphasis on
the Temple and a new creation motif,

With regard to the problem of a time table for the day of judgment,
Charles believed Jubilees anticipates a temporary Messianic kingdom
and that at its close there will be a final judgment on both the “human
and superhuman” worlds. He thought that xxiii, 11 indicates that the
Messianic kingdom will be preceded by a day of judgment,® but that

U Charles, Prowdepigrapha, pp. 11-13; Martin, op. eif., pp. 522-333; Volz, p. 28.

* This does not rule out the interpretation of 1, 7-18 as a reference to the Baby-
lonian exile and the return. It simply means that Klausner interpreted the entire
passage according to his own preconceived eschatological scheme—sin, punish-
ment, repentance, redemption. Klausner, o oft., pp. 305-306.

¥ Testuz, ap. oft., pp. 3942, 166,

V Charles, Prendepigraphe, pp. 48-49; Martin, ap. of., pp. 522-533; Testuz, op.
i, pp. 166-168; Volz sp. e, p. 28; Klousaer, op. &, p. 306. Testuz, however,

believed vss. 11-32 are an editorial addition,
5 Charles, Prendepigraphs, p. 48,
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KX, 30 refleces a concept of the kingdi]ln which [\n'r_*t?ludcs such a
view.! The latter verse, he argued, indicates that the kingdom evolves
slowly, and such an evolution allows no place for judgment at any
point within the process. The judgment, therefore, must come at the
close of kingdom.? On the other hand, Martin said that the text ot
Jubilees does not enable us to be certain about the relation of the last
judgment to the coming of the kngdom. Since all the generations to
arise until the great judgment will live brief lives (xxiii, 11), while
1:}1]}!_":_'1.41!; i5 one of the 11.ri;nf_'il1h'. characteristics of the |-;i|!1§d|>lﬂ E\.MLLr
27-28), the advent of that kingdom can take place only after the final
judgment. This kingdom will come as the prelude to the kingdom,
perhaps as its first act. On the other hand, he pointed out, no clear
mention is made of such a judgment between the exposure of Israel’s
unfaithfulness and the announcement of her conversion by the children
or even at any point in the table of events that precede the kingdom.
He found it difficult to think, therefore, that the children of Israel
will be converted only after the judgment. The judgment, he said,
must come at the beginning of the kingdom.®

Testuz’s solution to the problem was to postulate three eras of
history, to assert that both the first and the second eras pass into their
successors with a struggle, and to say that the struggle in the latter
instance is the Maccabean® wars. He saw xxiii, 19 as a portrayal of the
first great eschatological act—a civil war,® accompanied by a renewed
interest in and study of the Law.® A period of political and religious
renewal follows,” and eventually, the covenant is renewed.® The period
of preparation—the period for the study of the Law—which begins
with the Maccabean revolt, is a limited period, followed by the Mes.
sianic Age proper. The end of this period will be characterized by a
great war, just as was the beginning. We must note, however, said
Testuz, that we are concerned with two different wars.?

L Jbid., p. 49,

¢ Jhid,

3 Martin, oy, off., p. 529,

4 Testuz, ap. oé., p. 166,

& fhid., pp. 31, 175.

& Ibid., pp. 169, 173.

T fhid, p.o 175

B fhid., p. 168,

# Testuz relied heavily upon xxiv, 28 and 29 as verses that speak of separate
events. The latter speaks of a war of the last days, a war in which the sect of which
the author is a part is the instrument of God against the pagans, Afrer this—perhaps
simultaneous with it-—comes the great judgment. fbid, pp. 170-171.
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Volz believed that Jubilees reflects a scheme in which Yahweh will
enable Israel to drive out her enemies, after which will come a day of
tulfillment of God’s promises to the fathers, and he noted that the day
of salvation for Israel is a day of judgment on all those who spread
sin in the earth.! He pointed out, however, that within Jubilees there
are contradictions between a particularistic view on the one hand and
an expectation of world renewal on the other.?

These examples show how ingenious one may be in trying to re-
concile irreconcilable elements of a piece of literature if the basic pre-
presupposition is that one person wrote the document. A form and
redaction analysis of Jubilees, however, reveals that the references to
the day of judgment and the scene in xxiii, 14-31 are from different
traditions. Moreover, we do not have a mere linking of traditions.
The “author” of the sccond edition of Jubilees interpreted the events
of his day as the day of judgment, the day mentioned in the other
stratom. Martin sensed different tradidons in the book, and Testuz
believed that the eschatological passage in ch. xxiii was added at
Qumran.? Martin did not grasp the full significance of the presence of
various traditions, however, and Testuz assumed that even major edi-
torial additions do not change the essential thrust of the book. Form
and redaction criticism show that editorial work frequently is not
merely a matter of interpolations, but of major redaction and that the
whole meaning of a work may thus be changed. Such, in fact, will be
shown to be the case with Jubilees.

A third example of the confusion resulting from inadequate meth-
odology is the various attempts to portray the life of the wicked after
death. Testuz believed that the author of Jubilees expected their bod-
ies to be destroyed and their spirits to be imprisoned in Sheol, where
they will undergo eternal torment.* Martin cited numerous references
to support this view that the author of Jubilees expected sinners to
descend into the depths of the earth for eternal condemnation, a state
which is never really described, he noted, but which is certainl® Volz
commented that in the final analysis there are contradictory elements
throughout the book. The fate of individuals in the book is not con-

! Vaole, ap. aif., p. 28,

2 fbid., p. 30.

* Martin, ap. eif,, p. 529; Testuz, op, at., pp. 175-177.

4 Testuz, ap. eit., pp. 170-171. Some of the passages which he cites foe his anal-
yiis arew, 9; ix, 15; x, 5-12; zxxvi, 10.

5 Martin, op. eit., pp. 523-524. Some of the passages he cites in his analysis are
vii, 29; ix, 15: xxxwi, 10.
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si:iiﬂr'trl_';' described, he said. Only xxiii, 31 speaks of the dead coming
into salvation, and this is a reference to martyrs. The fathers are said
to sleep an eternal sleep (xxiiii, 1; xomvi, 1; xlv, 15). He also thought
that v, 15-16 and =xxvi, 9f suggest that the dead must appear at the
judgment of the world. Otherwise, nothing is said of their interme-
diate state,l

All these problems are the result of an inadequate method. The
writers took no account of the growth of the traditions underlying the
book and of the way that an author of such a work was not an author
in the sense that we use the term today. Volz was aware of at least
gome of the use of traditions, and Testuz sensed the editorial addition
of large blocks of material, but even they did not fully appreciate the
growth of the traditions behind the production of Jubilees. Neither
did any of the interpreters ask the question of the function of material.
If a block of material is intended for the purpose of teaching eschato-
logical doctrine, we should expect more detail than if it is nsed for
some other purpose.

The present study is offered as a contribution to the ongoing task
of intertestamental studies. First, however, we must say a word about
eschalology.

B. Tue ProsrEM oF ESCHATOLOGY

Writing early in this century, A. B. Davidson described eschatology
simply as an account of the final condition of man and the world as
presented in scripture.? A few years later, Nathaniel Schmidt deseribed
it as the doctrine concerning last things, “a doctrine dealing with man’s
condition after death, the destiny of the nation, and the end of the
world.”® This emphasis on last things has been characteristic of most
definitions of the term.* Volz has attempted to hold onto a community
aspect of eschatology by speaking of it as the teaching of last things

I Volz, ap. cif., p. 259,

t A, B. Davidson, “Bschatology,” A Dictisnary of the Bible Dealing with its Lan-
guage, Literature, and Conternis Tnelvaing the Biblical Theolopy, Vol. I, ed. James A, Hast-
ings (New York: Charles Scribner’s Sons, 1906), p. 734, Cited hereafier as Hastings,
j':}r'r.l'n"r-".!g.-:.l_ﬁ B

¥ Mathaniel Schmidt, *The Origin of Jewish Eschatology,” JBL, XLI (1922),
p. 102,

1 Mowinckel savs that every eschatology has some form of dualistic conception
of history and implies an end of the present state of things and the beginning of an
essentially different kind of order. Sigmund Mowinckel, He That Cometh, trans,
G. W. Anderson (Nashville: Abingdon Press, 1954), p. 125, Cited hereafter as
."I.[1,|'._1.'Ii'|.|._"InL|;_:!_I He That Cometh,
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so far as they area central act or situation concerning the community—a
people or the world, An eschatology of the individual is a self-contra-
diction, Not to eschatology, then, do the assertions about death, about
the lot of the individual after death, belong where the individual in and
of himself is concerned. Only insofar as the individual participates in
the eschatological act or situation s a part of the whole is it to be
taken into account.!

Some have attempted to broaden eschatology by distinguishing be-
tween two types—prophetic and ap: wealyptic.? Prophetic eschatology
is described as that in which Israel’s enemies are destroyed, the king-
ship is restored, and a golden age of peace and prosperity begins. Apoc-
alyptic eschatology is described as a dualistic view in which is ex-
pected an end to the present world, the destruction of cosmic forces
which threaten man, and a resurrection of the dead, in which there is
an emphasis on the new life of the individual. Generally speaking,
there is no real concern over the length of the messianic age in pro-
phetic eschatology. The emphasis falls on its appearance. In apocalyp-
tic eschatology, the world to come usually is portrayed as endless or
timeless.

Klausner pointed out that for a long period of time there was noth-
ing that could be called Jewish orthe ydoxy and that during that time
the two concepts just described overlapped. Sometimes, the descrip-
tion of one was given the name of the other.?

In favor of a broader view of eschatology is the way that Old Testa-
ment writers, though not using the term eschatos (after all, they wrote
Hebrew, not Greek), spoke of future conditions when the life of
[srael and the world would be decisively affected by acts of God. The
rolden age of prophetic vision is frequently seen as the time when
[srael’s ]1551'(1[‘:{ will be fulfilled in such a way that no later diﬁrupiinn
seems possible (Jer, xxxi, 31-34; Is. ii; ix; xi)4

b Wolz, ap. e, p. 1.

* R. H. Chasles, Eschatology: The Doctrine af a Futwere Life in Firael, fudaivee, and
Cbristtanity—.A Crifical Hivtory (Mew York: Schocken Books, 1963), pp. 1771
Cited hereafrer as Charles, Erchafofey. Klavsner, Me sfanic Tdea, pp. 408-426. I, 5.
Russell, The Method and Mescage of Jewish Apoealyptiv (Philadelphia: The Westmin-
ster Press, 1964), esp. PP 263-271. The latter is cited hereafter as Russell, Metbad.

¥ Klausner, af. ¢t p. 410. Mowinckel denies the legitimacy of such distinctions.
Cf. Mowinckel, ep. oft., pp. 125-133,

* In light of the view of the future in these passages, among others, it is in-
conceivable that Klausner could say that “where carthly life does not cease com-
pletely, there sin cannot pass away or be abolished, and the complete perfection of
human nature remains impossible. Pure spidtuality and near approach to divinicy
«.belong only to the World to Come..." Klausner, op. cit., p. 418.
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Even to speak of prophetic and apocalyptic eschatology, however,
does not entirely solve the problem. Within socalled apocalyptic escha-
tology the relation between the World to Come, the present age, and
the eschaton remains a problem. One may see the World to Come as
either the fulfillment of the present age or as that which comes only
after the present age has been demolished.! If there isa day of judgment,
is it a day in history?

Obvicusly, the nature of one’s eschatological view implies a certain
understanding of history and of revelation. If the present age culmi-
mates in the World to Come, a positive evaluation of the present is im-
plied. On the other hand, the demolition of the present age indicates
a different evaluation. As for revelation, is it something within history
or something that destroys history? Or are such alternatives the only
possible onesr®

Ancther danger in speaking of eschatology is that the adjectives
defining the type with which one is dealing will be concerned only
with the content of a document. There also is an apocalyptic herme-

! Frost spoke of eschatology as a form of thought characterized by finality, The
eschaton is the goal of the time process, after which nothing further ean ocecur. It
iz the climax of teleological history. He concedes thar the eschaton may possess
characteristics of time and continuity, but says it cannot—even in thought—be
superseded by subsequent events. Stanley B. Frost, *Eschatology and Myth,” T,
I1 (1932), p. TO.

® Ernst Jenni has attempted to bridge the gap between an apocalypticism which
negates history, on the one hand, and an idealism which sccs history asan unfold-
ing, on the other, by defining eschatology in terms of the coming of Yahweh,
% . Yahweh keeps on influencing history and completes it by definitely establish-
ing his deminion and granting his people complete fellowship with himself ... E-
schatology is the part of the history of salvation which is still in prospect and which
presses for realization. At the same time, it is not a question of rectilincar further
development of existing conditions, with which man could even assist or which
he could at least caleulate ... The present state of affairs must make room for a new,
different state of afairs in all kinds of catastrophes... The present state of affairs
in the world must perish derane Yahweh is coming and will create everything new,
not vice versa ... Becanse the same God who will reveal himself victoriously in the
future, has already manifested himself in history from time to time, and still does,
it is, for the present, not possible to make a complete separation between history
and eschatology.” Ernst Jenni, “Escharology of the Old Testament,” The fufer-
prefer’s Dictionary of the Bible, Vol, 11, ed, George A, Buttrick et. al(MNashville:
Abingdon Press, 1962), p. 127. Cited hereafter as ID5,

Jenni's comments are well taken in light of the way that Joseph’s stay in Egypt
results first in blessings for Egype and then in blessings for Israel. Cf. Gerhard von
Rad, Generis: A Commentary, trans. John H. Marks, from the 1956 German Edition
(Philadelphia: The Westminster Press, 1961), pp. 428-434. Cited hereafter as Von
Rad, Gewesis, Walter Harrelson, Interpreting the Old Testamens (New York: Hol,
Rinehart, and Winston, Inc,, 1964), p. 72, Cired hereafter as Harrelson, Fuferfrefing
the O T,
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neutic, however, which may be present in documents that in content
are more prophetic than apocalyptic. Russell has pointed out that in
their use of the prophetic texts, the apocalyptic writers shifted ths em-
phasis of the oracles. Rather than viewing them as words spoken to
the prophets’ own day, they viewed them as prognostication. Ref-
erences to future events, which had been important for strengthening
or warning the prophets” audiences, now came to be heard as oracles
pertaining precisely to the apocalyptic writers’ own day.? In charac-
terizing the eschatology of any document, then, we must speak of both
the content of the strata and of the hermeneutic employed by the
author—or authors—and we must indicate the category to which each
element of the content belongs.

5o far as content is concerned, in the present work, eschatolapy will
be used to mean any view of the future in which there are events anti-
cipated as having significance for the life of Israel and the world,
events beyond which life will be significantly different. The traditional
categories of prophetic and apocalyptic will be used, but notice will
be taken of the way in which any element of Jubilees fits whatever
category to which it is assigned. In those instances where both pro-
phetic and apocalyptic elements are present, this will be noted also.

Some passages may be eschatological in and of themselves. Others
may contain traditional eschatological material, but not themselves be
eschatological. In some instances, units of material which were not
intended eschatologically may have become the oceasion for intention-
al eschatological teaching by the attachment of lengthy passages, with-
out the unit itself becoming truly eschatological. The major eschato-
logical passage in Jubilees (xxiii, 14-20), 22-31) is such an attachment.
Our conecern in this study will be to examine all those passages which
either teach or reflect eschatology.

C. ProcEpuRe

The procedure to be followed for the study involves an examination
of the Ethiopic text, an analysis of the passages that either function
eschatologically or contain eschatological content, and a presentation
of the eschatological outlook as it appears in those passages. The actual
presentation of the fruits of that work will be presented in separate
chapters and appendixes, Chapter 11 contains the history of the strata

! Russell, Metbod, pp. 96-100,
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of Jubilees. Chapter 11T is an analysis of those chapters which function
eschate logically. That is, it is an analysis of those passages whose pri-
Mafy purpose is to mﬂml;_,l_, in some wWay, in matters of L“-L}'Ilr.nl-::lrh

Chapter IV is an analysis of those passages which contain significant
eschatological content, but whose function is not eschatological. In
an appendix we examine those passages In which eschatological terms
are used, but which are not truly eschatological in intent.

The text on which the study is based is a revision, made by the present
writer, of R. H. Charles’ translation, a revision based on a L‘HI"’l]'ﬂ!’i‘-‘uHﬁ
with Charles’ own edition of the Ethiopic text and microfilms of the
extant Ethiopic manuscripts from the British Museum and the Nation-
al Library in Paris, the same manuscripts on which C harles’ edition of
the text is based.




CHAPTER TWO

A BRIEF HISTORY OF THE GROWTH OF JUBILEES

The first edition of the Book of Jubilees was an angelic discourse,
created by moulding together a wide variety of teaditions. Tts purpose
was to teach a particular system of Torah, It has grown into a book
whose purpose is to speak both promise and judgment.

A, TeE AncELic Discourse

The body of Jubilees is the angelic discourse in ii, 1-1 4. This
discourse was created by an author who drew upon traditions from
numerous sources. There is an obvious parallel between the outline of
the narrative and that of Genesis and Exodus, but numerous literary
forms may be detected in the book, thereby indicating an extensive use
of non-canonical traditions. Among these traditions are an elaborate
calendrical system,! a thorough genealogical tradition,? a land division
tradition,? traditions accounting for the Levitical priesthood,? and at
least two traditions about the heavenly tablets.® There also is evidence
that the author drew upon an Abraham rradition titled The Ten ‘Tests
of Abraham,® or something similar, and that he used Abraham tradi-

' 1t is beyond the scope of our study to go into an analysis of the nature of the
calendar in Jubilees. It is desceibed briefly in Jub. vi, 23-38, Throughout the boak,
CVENts ans C:lI'L'J-I.'.”].' dated as to the iul:-ili;q_' and the year within the j|_||_-.[].g_-¢-_ Thiz cal-
endar system is itself a part of Torah, It is the correct measure of time. 2 measure
establizshed by God himself (vi, 32, 38).

* The birth and marriage of the ancestors, the names of their wives, and the
identity of those wives are carcfully recorded, as well as the dates for the births
and the marriages (cf. for cxample, iv, 13-15; viii, 5-8).

¥ Jub, wiii, 12-17, 22-29; ix, 1-13. The introduction for these divisions is stan-
dardthroughout thelist: Andfor (name ) canre foreh the { number ) portion... Occasionall y
there also is a conclusion for each person’s holdings: And this is the Jand which came
forih for (name) as the portion which he was to ocesipy forever for bimsedf and Bis sonr oo
their pemeraltions forever,

' xxx, 18 attributes it to his zeal for the protection of Iseael: xxxi, 14 attrib-
utes it to a blessing by Isaac; and xxxii, 3, 1o Levi's place as the wenth child of
Jacob. The function of each of these passages in their context is ierelevant at this
peint, for regardless of their present function, they all reflect a view of why Levi
was the father of the pricsthood,

* In one tradition they contain Torah (iii, 10; iv, 32; wviii, 19). In another they
hold the records of man’s deeds (xxx, 19),

¥ xxix. B,
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tions that had been expanded at length before he recei ved them.! There
are 2 number of blessings and curses,? and at one point we may detect
an oath-taking ceremony.”

All these traditions have been worked into an angelic discourse
narrating Tsraelite history from the creation till the encampment at
Sinai. The purpose of the discourse is to teach and legitimate Torah
as it is found therein.® This Torah was revealed to Moses along with
Pentateuchal law ® but it also was practiced by the patriarchs before
Moses received it.® The introduction to the discourse is Jub. 1, 1-4a
and part of i, 297

! In xxii, 11-24 there is a blessing which becomes a command in vs. 16. The
command itself contains an indictment of the Gentiles. The repetition of aud be
blesced at ves. 27, 28 show that other blessings of Abraham have been added to the
teadition along the way. One is a praise of God; the other, a blessing of Jacak, ex-
panded by a plea to God.

® v, 5; wili, 18; ix, 14; xii, 23; xxiv, 28; xxw, 15-23; xxvi, 23-24.

2 The narrative in which the division of the land occurs closes with an oath.
taking ceremony (viii, 14-13).

4 CF, for example, ii, 26; iii, 14; vi, 12-16; and =xi, 5.

¢ The belief that various laws not found in the Penrateuch had been given to
Moses at the same time that Pentateuchal Tormh was given was common during
the intertestamental period. Cf. Hermann L. Strack, Infraduction fa the Talmnd and
Midrash, trans. and rev. from the fifth German edition {(New York: Meridian
Books, Inc. and Philadelphia: The Jewish Publication Society of America, 1959),
pp. 8-12; George F. Moore, [udaiom in the First Ceonturies of the Christian Era: The
Age of the Tannaim, Vol. 1 (Cambridge: Harvard University Press, 1958), pp. 251
262, Cited hereafter as Moore, Judeirn.

& 1f Torah is as vital as the author asserts, then it must have been known by the
patrlarchs and obeyed by them, If it was not known to them, its importance is
greatly affected.

% The author of the discourse did not intend to interpret the Pentateuch, but
to draw upon it for the ancestral history in order to show the historical origins of
certain laws (cf, ii, 17-33; iii, 10-14, 31; vi, 17-23, 28-32; xv, 25-32; xxi, 6-20; xxx,
5-16; xxxii, 104115 woexiii, 10; xl, 26; xlix, 7-23). These luws are written on the
heavenly tablets, but they were revealed at apecific times to Tsrael. In wi, 22 and
xxx, 12 there are seferences to the previous law, which can hardly be other than
Pentateuchal Torah. In both places, the tone of the words is affirmative toward
previously given Torah. In both instances, the Jubilees material is presented as
c(,'u]]‘]F:III.;I'I'lL'I'I[ﬂr:\.' material,

The author has followed the same method for estblishing the origin af his
material that he used in showing the origin of specific laws. He has rooted itina
specific moment of Israelite history reflected in the Pentateuchal narcative. That i,
1-42 was the original introduction is supported by the similarity of method and by
the similarity of concem for teaching Torsh.

The narrative of which Ex. xxiv, 12-18 is 2 part (Ex, xxiv, 1-od, 18) reflects two
clements of the form Claus Westermann has described as the messenger’s speech.
Claus Westermann, Baric Forms of Prophetic Speech, trans, Hugh Clayton White
{(Philadelphia: The Westminster Press, 1967), pp. 100-103, "This form consists of
three elements—1) commissioning, 2) transmission, and 3) delivery. "The emphasis
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The author sees the angels as the agents of God for all the affairs of
the universe; this is evident from the way they appear throughout the
discourse (ii, 2; iv, 23; v, 6; x, 10; xii, 27; xvi, 8). It is not surprising,
therefore, that the discourse is attributed to an Angel of the Presence:
it is they who have access to the presence of God himself. The angel
can be trusted because of who he is, and this authenticates the mes-
sage.!

The transition from God as the speaker to the angel as the one who
holds the heavenly tablets occurs in i, 29. Only part of this verse,
however, belongs to the original introduction—namely, the words,
Then the Angel of the Presence, who went before the cawsp of lsrael, took the

is on the transmission of the message, In the Exodus passage, we find the commis-
stoning (xxiv, 12; xxv, 2a) and the transmission (xxv, 2b-xxxi, 17). The delivery
is missing, because in the following incident Moses, in his anger, broke the tablets
(xxxii, 19). The natrrative continues, however, by having Maoses return to the
mountain and receive a second set of tablets, the delivery of which begins at
xxxiv, 32,

An apocalyptic (or semi-apocalyptic) development of this form added a de-
scription of the glory of God (cf. Dan. x; Exzek. i-ii; and Rev. i). In this develop-
ment, neither the commissioning, the transmission, nor the delivery take sccondary
roles in relation to each ather. Each is vital. The messape may have been delivered
at some point in the past, bue in the crucial present it is delivered anew.

The author of the Jubilees discourse has replaced the transmission element of
Exodus with his discourse. The delivery is the apocalyptic book itself,

The Exodus account reflects the presence of dual traditions, vss. 15, 18b being
one tradition, vss. 16-18a being another. By modifying this account, the author
has clarified it. In Ex. xxiv, 15-18, a cloud overshadows the mountain six days, and
God calls to Moses on the seventh day. According to vs. 15, Moses went up Onto
the mountain before the six days. According to vs. 18 a, he went up after God
called him on the seventh day.

In kecping with his desire to date his events, the author has supplied the date
of Moses” ascent—the sixteenth of the month. The reason for this is very simple.
On the fiftcenth, Moses was celebrating Shevuoth, which is an extremely im-
portant festival for the author.

L Cf. Moore, Judaism, val, I, p- 410. I3, 5. Russell accepts the traditional idea
that angels were 2 means of relating the Trnscendent God to carthly affairs, but
notes that of equal importance was the growing belief that man's carthly problems
were part of a cosmic disorder. Russell, Metbod, pp. 237-238. At any rate, among
those who emphasized the presence and activity of angels, one of their Funetions
was to guide men in the right way. lidd, p. 242, The message of the discourse is
not from one of the angels whose task is to deceive men, but from one whase
task is to watch over Israel (xv, 31-32),

The tradition that Torah was delivered by an angel is reflected in the MNew Testa-
ment. Paul mentions it ar Gal. iii, 19-20: but there, it is in the context of a denfal
that Torah given over four hundred years after the promise to Abraham can nu ify
the promise. Paul does not make much of the angel as such. He simply indicates
that God still was the giver of T'orah, He does not deprecate the tradition. Neither
does he deprecate Torah on the basis of the angelic mediator, He simply sees Torah
as a temporary instrument of God (i, 23-26).
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tablets of the divisions of the years from the time of the creation, ...of the weeks,
of the jabilees according to their individsal years...!

There are several conclusions to the discourse. The one most in
keeping with the introduction and with the purpose of the discourse
is 1, 3-4a, where the angel looks back to the commandments he has
given. As we shall see in the succeeding sections of this historical
sketch, the other endings are mote in tune with other strata,

When was the angelic discourse constructed ? The evidence pointsto
either the late third or the early second century B. C. The author’s
primary concerns were nakedness (iii, 31), eating flesh from which the
blood has not been drained (vi, 11f; vii, 1-20, 30f; xi, 2; xxi, 6, 17f),
murder (vii, 27; xi, 12), the practice of astrology (viii, 3ff; xi, 9}, idol-
atry (xi, 4, 16; =i, 1-5, 16-20; xx, 7-9), neglect of circumcision (xv,
11ff, 33f), association with Gentiles (xxii, 16), sacrifices to the dead
(xxii, 17), intermarriage with non-Israelites (xv, 1f; =xx, 4-5; xex, TH),
and brothers who try to lead brothers astray (xxv, 8f), the corruption
of the calendar, and the consequent neglect of the feasts and sabbaths
(vi, 32-38).

It is no doubt true, as Zeitlin claims, that all of these polemics might
well have found a suitable object at any number of points in Israelite
history.? Rowley is basically correct, however, when he argues that as
a whole, the polemics fit the early Maccabean period, as we know it
from I Maccabees, better than any other time.® As he says, an exami-
nation of 1 Maccabees reveals that under Antiochus Epiphanes the
major concerns of the author of the discourse were present to an ex-
ceptionable degree.d

A modification must be made of Rowley’s position, nevertheless,
in light of a form analysis of the eschatological passage at xxiii, 14-31.

! That we have a transition is obvious in that the angel now becomes the actor,
the subject of the verb. The description of the content of the tablets in the phrases
quoted above is consistent with the discourse. The repetition of the words the
tables before Torab and the use of feskeromy, rather than comsrangdmens, mark the
phrase containing these words as part of the redaction in i, 4b-26. The last phrases
of the verse are concerned with the sanctuary. They are an interpolation (ef. p. 16).
Further support for vs, 20 being the first time that the Angel of the Presence ap-
peared in the first edition of Jubilees is that he is first identified there. He is not
identified in vss. 27-28 in the present text,

t Snlomon Zeitlin, “The Book of Jubilees and the Pentateuch,” JOR, XLVIL
(1957}, pp. 2224,

3 H., H, Rowley, The Relovanee of Apocalypaie (3rd ed. rev.: MNew York: Associ-
ation Press, 1963), p. 105. Cited hereafter as Rowley, Relerance,

! Cf. 1 Mace, i, 14-15, 44-49; ii, 45-48.
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When this passage is recognized as an addition by a later hand,! noth-
ing remains of the original discourse to indicate that the struggles
with the Seleucids have begun. The angelic discourse, therefore, must
be dated sometime after hellenism began to make significant inroads
into Jewish culture, but before the Maccabean wars. This places it
sometime during the latter part of the third century or the early part
of the second century B. C.

B. Tue Seconn Eprrion oF JUBILEES

Jub. i, 4b-26 supplies a new introduction to the angelic discourse.
Both in purpose and in description of the content of God's revelation
it is concerned with something other than the discourse originally
was intended to be. This introduction tells us that the purpose of the
discourse is to reassure and to shame (i, 5-6).2 Part of i, 29 also was
added by this redactor.?

These additions not only added 4 new element to Jubilees, but
changed the entire meaning of the book, The angelic discourse still
teaches Torah that must be obeyed, but it also shows why Israel has
come upon hard times. She has violated the Torah of the angelic dis-
course. More important, the book proclaims God’s faithfulness to
Israeld

1 Om the relation of xxiii, 14-31 to the discourse, cf. p. 46.

* The passage not only interrupts the form of the messenger's speech, It is itself
based on two literary forms—the divine command (vss. 5-6, 7-18, 26) and the
intereessory prayer (vss. 19-25). The form for the divine command consists of two
clements—the command and the purpose. This is not the same form as that found
in the command to the prophets to speak to Isracl, such as in Ts, =1, 2, 6-8; and
Jer. ii, 1-3. There the emphasis falls on the content of the command, The form of
Tub, i, 56 is like that of Gen. ii, 17; xii, 1-3; Is. vi, 9-13; and Jer. xxx, 1-3. It is an
explained command, with ¢mphasis on the reason for the command. For a dis-
cussion of the form of the command in which the -:;|'|‘||1-h:|:w'.1$ iz on the content, cf,
Westermann, ap, off., pp. 100-115, where the messenger's address is the context of
the command. By emphasizing the statement of purpose, the author indicates that
we are to look at the message itself, not in and of itself—so far as his use of it goes
—but in terms of his stated purpose for the message. The real message, in fact, is
the statement of purpose.

The form of the intercestory prayer includes three elements—the plea, the
grounds, and the response. The emphasis is on the response. This form may be
sten in the prayers of the Ismaelite leaders in Gen. xviiil, 23-32; Ex. wxxii, 11-14;
Deuat. ix, 25-%, 2: and Amo. vii, 2-6.

* The tabfes of Torab and af the testimony reflects the terminology of i, 4b, 26.

b As the exegesis will show, the eschatological passage in xxiii, 14-31 was added
by the same person who added i, 4b-26. CE p. 46,
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The conclusion at 1, 5 is eschatological. It anticipates the time of
Israel’s renewal, This concern ties it to the interest of i, 4b-26 and should
be considered the work of the redactor who produced the second edi-
tion of Jubilees.

i, 29 also reflects the terminology of these additions. The words
the tables of Torab and of the testimony are characteristic of vss. 4b-26.
They were added here to interpret the nature of the discourse as the
redactor intended it to be read.

When and under what circumstances might such a revision of the
angelic discourse have taken place? The passage speaks of exile and
return from exile, and it calls for confession as a condition for renewal
(vs. 22). It reflects a time of trouble. The eschatological passage in
xxiii reflects the struggle with the Seleucids, but it also contains an
interjection (xxiii, 21) which reflects the situation in the Temple during
the time of the Hasmonean rulers—Simon and John Hyreanus.! Con-
sequently, we must date the second edition of Jubilees sometime
during the Maccabean struggles, ca. 166-160 B.C. It was produced by
an editor who saw the Seleucid oppression as the judgment of God,
but who still afirmed the faithfulness of God, even in the midst of
destruction and oppression,

C. THE SANCTUARY-ORIENTED REDACTION

That i, 27-28 was not added by the same person who added i, 4b-26
is evident from the conflicting commands of the two passages and
from their differing definitions of what is to be written. In vss. 27-28
the angel is to write an account of what will happen until the estab-
lishment of the sanctuary, but in vss. 4b-26 Moses is commanded to
write an account of what will happen throughout the weeks and jubi-
lees forever. Vss. 27-28 do not change the purpose of the book, but
add to its scope. The sanctuary will have a central place in renewed
Israel.? Not only Tomh, but the sanctuary, as well, will be an object

L Cf. pp. 4345,

* Charles thought that vs, 28 should follow vs. 25. Charles, Pendepiprapha, p.
13. The interests in vs. 28, however, link it more closely with vs, 27,

We saw in the commands of God in i, 5-6, 7-26 that the purpose of the com-
mand is significant. That purpose is the key to the purpose of the seratum of Jubi-
lees to which it belongs. The absence of a statement of purpose in vs, 27 indicates
the editor’s purpose to be essentially the same as that which he understood to be
the purpose of the book as he received it, a combination of promise and command.
His interpolation emphasizes the promise in relation to the Temple,
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of devotion. Sacred time will be complemented by sacred space,! and
together, they will provide orienration in the midst of chaos, the rees-
tablishment of the world,

The sanctuary-oriented redactor also made additions to the text in
the transition verse 1, 292 and at iv, 26;% xxiii, 21;% and x=xxi, 14.5

Most likely, this redactor worked in Qumran during the rules of
Simon and John Hyrcanus in Jerusalem. The mere fact that Jubilees
was known at Qumran,® of course, proves nothing. The conjunction
of the use of the Jubilee calendar there,? the hostility of the Qumran
community toward the Temple hierarchy,? and the similarity of views
in the Temple scroll and Jubilees as to the future Temple,® however,
make it a highly probable location. The date should be setatca. 140-

14 B.C1

1 T owe this observation to a remark by Dean Walter Harrelson during the oral
examination on this study.

* Certainly, his concern is reflected in wntif the sanciuary of the Lord ix estabiished
and the remainder of the verse. The renewal of the ereation theme also sounds
more like the outlook reflected in the sanctuary-oriented interpolations than thar
of i, 4b-26; xxiii, 14-31,

* On this passage, cf. pp. 88-90,

4 On this passage, cf. pp. 43-45,

¥ On this passage, cf. pp. 57-58.

* Fragments of the book have been found there. Millar Burrows, The Dead Sea
Seralls (Mew York: Viking Press, 1958), pp. 238-241. This work is cited hereafrer
as Burrows, Dead Sea Sorellr.

¥ fhid, See also Frank M. Cross, Jr., The Ancient Library of Cumeran and Modern
Bibfieal Sindies, rev. ed. (Garden {_:il'_l.": Anchor Books, 1961), P- 44: Helmer Ring-
gren, The Faith of Oumran: Theology of the Dead Sea Serolls, trans. Emilie T, Sander
(Philadelphin: Fortress Press, 1963), pp. 225-226,

# The Qumranites described the Temple hierarchy as despisers of Torah—"rob-
bers who lie in wait for a man.” Cf, Habb, Comm. IX, 3-7; Geza Vermes, i
Dead Sea Scralls fn FEnglish (Baltimore: Pelican Books, 1965), p. 228; Matthew
Black, The Scrolly and Chrivitan Origing (New York: Charles Seribner’s Sons, 1961,
pp. 39-43. The latter is cited hereafrer as Black, Serolis.

¥ According to Professor Yigael Yadin, the recently acquired Temple Scroll
anticipates the day when God himself will creare his Temple, Yigael Yadin, “The
Temple Scroll,” B4, XXX (December 1967), p. 138, The sanctuary-oriented re-
dactor seems also to have anticipated that God will himself perform this work.
CE. p. 50 below.

0 Doubtless, notall the opposition to the Hasmoneans was eentered in Qumeran.,
R. GG. Hamerton-Kelly, in a recent amicle, has pointed out the hostility to the
second Temple in much of the intertestamental literature. He believes that the
Priestly tradition played a prominent role in this and that the Priesty tradition
played a dominant role in the rise of apocalyptic. R. G, Hamerton-Kelly, “The
Temple and the Origing of Jewish Apocalyptie,” T'T, XX (January, 1970}, pp.
1-15. (Although the article is filled with suggestions that cannot be adequately
substantiated by our presently known sources, and although we must be reluctant
to burden any single movement or tradition with sole responsibility for the rise

fCombinatfons notes 70 and |7 zee p. T7)
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D. Concruping REMARKS

The history of the Book of Jubilees is more complex than previous
investigators have recognized. Consequently, the question of eschatol-
ogy will at the same time be simple and complex to discuss. It will be
simple, because conflicting views may now be seen as views belonging
to different strata. It will be complex, because the views of the dif-
ferent strata must be understood in relation to each other. They may
not be left in isolation, for neither redactor saw any significant contra-
dictions between his work and that of his predecessor.! Indeed, each
probably saw his work as an elaboration, exten sion, and—consequent-
ly—interpretation of his predecessors. Material in which there was no
value would have been ignored.

Nothing has yet been said of the specific milieus of the angelic dis-
course and the first redaction. In fact, very few specific things can be
said with any degree of certainty. The evidence, however, suggests a
close connection between the circles in which Jubilees was produced
and those from which the Qumran community developed. The ci-
tation of the angelic discourse in the Damascus Document,? the use of
the Jubilees calendarat Qumeran, ® the similarity of attitude toward the
faithful nation as the instrument of God in the great eschatological
battle,d and the likelihood that R, resided at Qumran® point to a close
kinship between the milieus.

This does not necessitate viewing the Qumran community simply
as a transplanted community whose identity was clearly defined prior
to its establishment beside the Dead Sea. Such may or may not have
of a later phenomenon, the Priestly stratum of the Pentateuch certainly macle a sub-
stantial contribution to the type of thought reflected in the sanctuary-oriented re-
daction of Jubilees, the Qumran writings, and other apocryphal writings.)

1 The decree establishing the Hasmoneans as a priestly line (I Maee. xiv, 30-39)
was pronounced in 140 B, C. John assumed the office in 134 B. L. and died in 104
B. C. Yadin postulates the linguistic Sitg fm Leben of the Temple Seroll was the
“latter part of the Second Temple period (first cent. B. C., plus-or-minus).” Yadin,
ap. it

I For convenience and clarity, throughout the study the following symbols will
be used to designate both the strata and the persons responsible for the strata:
A—the author of the angelic discourse or the discourse itself, B,—the first re-
dactor of the discourse or the redaction itself, Ry—the second redactor or the sec-
and redaction itself.

* Cf. CD XV 34,

3 CF, Burrows, Dead Sea Serails, 238-241.

4 CF. p. 56. The similarity mentioned is between the view in the Qumean docu-

ments and in Ry
5 CF. p. 16.

Stadia Poat-Biblica, XX 2
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been the case. Neither does it necessitate the postulation of a single,
specific community as the milieu of A, R,, and R,. It means, at least,
however, that those who established the Qumran community came
from a background that shared certain beliefs about the calendar and
the role of Isracl. It may even indicate that Jubilees grew into its
present form in the same circles from which the Qumran community
came,

The implications of this brief historical sketch for the perennial de-
bates over the date and authorship of Jubilees should be obvious. Tt
has been dated as early as the fifth century B.C.! and as late as the
sixth decade of the present era.? It has been said to be the work of every
conceivable type of writer, from a Pharisaic priest® to a Samaritan in
Egypt! to a Jewish Christian combatting Pauline Christianity. All
assume a single authorship and a single date. Even where it is admirted
on oceasion that modifications have arisen in the text, the possibility
that this radically affects the basic thrust of the book—makes it 2 new
book in effect—is never raised. In fact, we must speak of three dates
and of at least three “authors.”

' Solomon Zeitlin, “The Book of Jubilees: Its Character and its Significance,”
JOR, XXX (1939-40), pp. 8-16.

* Singer’s dating cited in Littmann’s brief introduction to his tfanslation of
Jubilees in E. Kautzsch, Die Apokopbon snd Psendepigrapben des Alter Testaments,
(Tibingen: J. C. B. Mohr, 1900), p. 35,

* Charles, Prendepigrapba, pp. 1, 8; Testuz, op. ¢it., p. 33; Martin, ap, o, p. 321,

i Zeitlin, op. cit., p. 3.

& Singer, ap. 2.




CHAPTER THREE

JUBILEES PASSAGES INTENDED TO
TEACH ESCHATOLOGY

There are three passages in Jubilees whose function is explicitly to
teach matters of eschatology—i, 4b-26, 27-28, and xxiii, 14-31. The
first and the third are the work of A. The second is the work of R,.
They have been woven into the surrounding material so as to estab-
lish continuity with that material. Consequently, the contributions
ly
was not eschatological. The additions themselves, however, are in-
tended precisely to teach eschatology. Their eschatology manifests

of R, appear to be developments of units whose purpose origina

both prophetic and apocalyptic aspects. It is prophetic in that it antici-
pates a continuation of history, is oriented toward the future of the
nation rather than the future of the individual, and is concerned with
aational enemies rather than with cosmic powers. It is apocalyptic in
its emphasis on the necessity for each individual Israelite to be faithful
to Torah in order to be a part of redeemed Israel and in its interpre-
tation of prophetic texts as prognostications of R;’s own day. The
former emphasis indicates the legalistic nature of R,'s eschatology and
it does not contradict the previous evaluation of the eschatology as
nationally oriented. It does indicate, however the intricacy with
which prophetic and apocalyptic aspects may be interrelated. The re-
dactor believed that certain canonical and non-canonical traditions
were being fulfilled in his day. The Seleucids were viewed as God’s
judgment on Israel for violation of Torah, but the rise of the Chasidim
and the Maccabean warriors were seen as a sign of God’s faithfulness.
God will strengthen Israel, renew her, and make her a Torah-abiding
people, and she will drive out the enemy.

i, 27-28 is the work of R,. It continues the introduction to the dis-
course by drawing the Temple into the new era and by speaking of a
new creation.

AL i, 4b-26

Jub. i, 4b-26 is a major element in the second edition of the book.
It provides a new framework for the angelic discourse, assuring the
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readers that certain eschatological promises of the canon are about to
be tulfilled, but also pointing out that Israel’s predicament 1s the result
of her violation of Torah. When Israel confesses her guilt, she will
be restored to the land, reconciled to God, and transformed into a
Torah abiding people.

1. Introduction (vs. 4b)

We have seen in the history of the strata that i, 4b-26 was added by
someone who wished to change the meaning of the angelic discourse,!
He wished to turn it into an acconnt of the past and the future of the division
of all the days of Torab and of the testimony, the days of Torah being those
days when Torah is in effect.? For him, this is forever. He does not
give a description beyond the time when Israel’s heart is circumcised,
but it will be an indeterminate time of faithfulness (i, 23-24).

2. God’s command to write—I (vss. 5-6)

Moses is commanded to write. The purpose includes both an as-
surance for and an indictment of the readers: 1) God has not forsaken

L Cf. pp. 14=15.

* W, D, Davies has shown that in the literature of the intertestamental period,
the general expectation was that Torah in its existing form would continue in the
new age, CF, W, D, Davies, Toral i the Messrianic Age andor the Age io Coare (Phi-
ladelphia: The Society of Biblical Literature, 1952), parsie. CF, esp. pp. 53-57.
Even those changes and adaptations that might appear are not—in most of the
sources—nullifications of Torah as such. Possible modifications fall into two cate-
gories—the cessation of certain enactments eonceming festivals and the removal of
sacrifices for sin, sin no longer being present; 2) changes in the laws concerning
clean and unclean, since distinctions will have been abrogated. f5id, pp. 54-57.
What the author of God’s conversation with Moses understood the days of Torzh
to be may be seen at vs, 26, The and between of the fertimony and fn fhe weeks and the
Jubilees forever should not be read as a conjunction introducing something in addi-
tion to what precedes, but as a poetic conjunciion linking lltLtrp;LmI or poetic paral-
lel passages. So long as the jubilees continue, so long as time endures, Torah will
remain in effect,

The Jeremiah passage on which much Torah speculation was based (Jer. x=xi,
31-34) Is an ambiguous passage in this respect. As Davies points out, it did not
receive unanimous interpretation among the Jewish thinkers. Cf. Davies, ap. eff,
p- 53. It is possible to interpret Jeremiah’s words to mean that there will be no need
for a written Torah, for Torah will be written on the hearts of the people, Such a
view may lie behing Paul's attitude toward Torah, a view in which Torah is a pe-
dagogue to keep Isracl from mischief until the new age (Gal, iii, 25). If so, Paul
rnust have seen the fruits of the Spirit as producing a style of life in which written
Torah is no longer necessary, but not totally repudiated. Maturity in Christ brings
aganpe, by which the essence of Torah Is upheld (Rom. xiii, 8).
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ewil they have done in straying and forsaking the covenant and the release from
God’s judgment are involved. Since the events of the angelic discourse
proper already have taken place when the angel speaks to Moses, the
things which will come upon them can only refer to the events in vss.

7-18.

3, God's command to write—II (vss, 7-18)

The form underlying the command in i, 5-6 appears here alsa, Ma-
ses 1s to write the words God will tell him (vs. 7a). The purpose com-
prises vss. 7b-11. In light of their rebellion the account will bear wit-
ness against them (vs. 8b). The presence of this form partially is the
result of its presence in Deut. xxxi, 16-29, upon which R, has drawn.
Its persistence in the traditions of Judaism, however, is also a factor.
The purpose in the present passage is set forth as an oracle of prognos-
tication, a form in itself.!

1 This type of prognostication is quite different from both the wamnings and the
promises uttered by the prophets, The prophetic warnings were viewed as threats
of judgment resulting from deeds either presently or formerdy committed. The
promises were of things forthcoming either if the hearer repented or despite the
rebellion, in face of the inability of the hearer to repent. The prognostication is a
deseription of events already fixed. Although cvents within the scheme may appear
a5 the result of othér events, the entire scheme is determined even before it
OCCUrS,

Prognostication of the future is a characteristic of apocalyptic literature, which
takes itz name From this very fact. The dialectic of such literature may be seen in
the way that it both assumes a fixed future and calls for a decision by the reader and
by the nation.

In apocalyptic writing, however, there not only is a revelation of what will take
place in the reader’s future, There also is a description of the past as something
that was foreknown by God and revealed to his human agent, The purpose for
such a technique—which was more than a technique for the writer—was to assure
the reader that God had not been caught off guard. He koew all along what would
happen, and he has been biding his time. Courage For facing difficulties of the pres-
ent is to be gained and supported by the evidence that God knows and that he
has power over both past and future.

In I Sam. viii, 12ff, there is a description of Samuel warning Isracl of what will
happen if they have a king. This is not an apocalyptic description, strictly speaking,
bat is a conditional warning which the reader knows, from bitter experience, has
been fulfilled.

In II Kg. viii, 12§, there is an incident much eloser to the apocalyptie style. The
words of Elisha are not 2 waming, but a statement of what is going to happen.

Bath the I Samuel and the 1T Kings passages are the type of tradition which un-
deelies the later apocalyptic literature. The portrayal of the past as something
which had been suspected or warned eventually produced the concept of the future
as something that fr bmown,
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a. The command (vs. 7a)

Moses 15 to write what God tells him. This command and the one
preceding it are consistent as to the speaker and the person addressed.
God speaks to Moses. This sets both off from the discourse, where the
angel is the speaker, and from i, 27-28, whete the angel is the one ad-
dressed.

b. The purpose (vss. Th-18)

The purpose of the command is the provision of a writing which
may be heard later as a witness against Israel. This purpose is set forth
in a long passage in which are found numerous fragments of biblical
material,

L R, has constructed a sketch of Isracl's rebellion and the exile on the basis of
several biblical sources. He has relied upon Dewt. iv, 25-27 ; xxxi, 16-29; xxxii, 17
and 11 Kg. xvii, 7-20. All these passages are deuteronomic interpretations of the
fall of the nation. R, has used them in the same way, but at one point he relates it
to his own generation’s sins,

In Deut. xxxi, 19, 21 Moses is commanded to write this song so that wher maiy
evils and tronbles have come spon Iseael the song will witness against them, In xxxi,
26-27 Moses commands the Levites to put the law book that he has written in the
ark so that it may be a witness against Isracl. The song mentioned in the former
passage is the song of Deut, xxxii, 1-43, a hymn of praise concerning God. R, had
deawn extensively upon the description in xxxi, 16-29—the passage related to the
reason for the song—but he has placed it under the reason for the law in xxxi, 27.
He has put the words, however, in the mouth of God, rather than In the mouth of
Moses, That which now will bear witness against Israel is not Torah or a song, but
the history of the exile and the retuen.

The description of Isracl as rebellivus and stubborn is based on Deut. xxxi, 27.
There, it is Moses who krews these things. In Jubilees it is God who knows. Ry6
concern is the indictment of Isracl. Putting the words in the mouth of God is mere-
Iy a necessary modification in order to fit the charge into thesecting he has estab-
lished. The reference to the promise to the farhers and the description of the land
a5 one fowing with milk and honey (Jub. i, 7) is based on Deut. xaxi, 20, as is the
warning that when they have eaten and are satisfied, they will serve other gods.

The reference to following the Gentiles and their gods (Jub. i, 9) reflects 11 kg,
xvii, 15; that they will perish and the reference to high places is based on I Kg.
xvii. 9. The charge of child-sacrifice to demons is derived from the connection of
the reference to sacrifices to demeons in Deut, xxxii, 17 with the reference to child
sacrifice in II Kg. xvii, 17.

There is no reference to the death of the prophets (Jub. i, 12) in these passages,
but there is such a reference in Meh. ix, 26, a passage giving reasons for the exile.
The Chronicler’s history had not been canonized when R, worked, but he would
probably had been Familiar with it and with the traditions on which it is based.

In speaking of straying from fodesbing, sabbaths, Festivals, and jubilees (Jub. i,
14), R, refleces concerns shown by A. R, has in this way brought the ancient texts
to bear upon his own generation. The sins of the fathers and the sins of the children
are one, The present gencration has perpetuated the sing that led o exile.
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In time to come, Israel will rebel. After they have set down to eat—
after they have been satisfied—they will turn to strange gods (vs. 8).
They willfollow Gentileways(vs. 9), makehighplacesand gravenimages
(vs. 11), sacrifice their children (vs. 11), murder the prophets (vs. 12),
relax Torah and persecute those who take Torah seriously (vs. 12).

Charles believed vss. 10-13 to be a portrayal of the fall of both
kingdoms—Israel (vs. 10) and Judah (vss. 11-13).! R, omitted those
verses from his biblical sources that would make such a distinction
clear, however,? and was concerned with the fall of Israel as a single
historical occurrence. So far as he was concerned, the rebellion was a
thing of the past. At vs. 10b, he has interpreted the source upon which
he has drawn by adding a further note on the reason for the fall of the
nation—they forsook Torah, the festivals of the covenant, the sab-
baths, and the holy place and the tabernacle. As a substitute, they have
turned to high places and images (vs. 11).2 R, has added a specific ref-
erence to the sanctuary.

Although the comment concerning the prophets (vs. 12a) contains
both the view that God sent them and the accusation that the people
killed them, the emphasis is on the aceusation. This is clear from the
context in which the remark is located, a series of complaints against

That the scenes in Denteronomy were quite influentizl in Jewish thought iz in-
dicated by the later rabbinic tradition that Moses was told future events of Tsracl's
history (b. Megilla 19b; Shem. R. 40; b. Menachoth 29b; Wajikea R. 26). Cf,
Charles Presdepigrapha, p. 11. It may also be seen in the Sayings of Moses found at
Qumran: *...For I foretell that they will abandon me and will choose (the idols
of the) nations and their abominations and horrors and that they will serve idols
which will be (for them) a pit (fall and) a snare. And they will vio (late all the ho)
ly (assemblies) and the Sabbath of the covenant (and the feasts,)...” (The Sayings of
Mases I, 6c-8). Cf, A, Dupont-Sommer, Tde Eveme Writings Fram (ueiran, trans.,
Gera Vermes: (2nd German ed.; New York: The World Publishing Company,
1962), p. 307. Cited hereafter as Dupont-Sommer, Fritige. Also of, Vermes, ap.
eil., p. 225,

1 Chatles, Prewdepizrapba, p. 4.

* The portrayal of the fall of both kingdoms is found in I1 Kg. xvii, 7-20. There,
the sins of Iseael are clearly pointed out as such, and Judah is said to have fallen for
committing the same wrongs. Jub. i, 7-13 does not make any such distinction.

¥ Deut. iv, 26-27, upon which Jub. i, 10a is based, dots not give a statement of
reason following the statement of judpment. The festivals of the covenant and the
sabbaths are especially of concern in the angelic discourse, and R, took them quite
seriously, Part of the reason for the predicament of Israel is her neglect of these,

! There is no reference to the sanctuary in the biblical sources, and here it is
redundant, This does not completely eliminate Ry as the source, but R, is more
probable,
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[sracl, culminating in the charge that they also have hated Torah and
persecuted those who adhered to Torah.!

In vss. 13-14, the exile is exemplified as a time when God hid his
face from Israel. Such an act was not an act of unfaithfulness, however,
but the judgment of a faithful God.* Because she ignored Torah,
[srael was put in a situation in which she forgot Torah (vs. 14), a con-
cept of judgment found also in such places as Amo. i-ii, Is. vi, and
Rom. i.

In vss. 15-18, we move from the biblically based references to the
exile and its causes to hiblically based references concerning the return
from exile. God will gather his people from exile (vs. 15}, establish
them in the land (vs. 16), rebuild the Temple (vs. 17a), and never for-
sake them (vss. 17b-18).%

! Although the shift from the prophets to Torah might at first seem as though
an editorial hand has been at work, the presence of the subjects in 11 Kg. xvii, 13-15
suggests that R, has merely followed his model, using his own words to heighten
the emphasis on the fate of Torah and on the exile as the result of ignoring Torah.
Charles® teanslation reads, “They will abrogate and change everything.” The E-
thiopic{ ya-ab-ri wa-ye-wal-ni), however, is better translated, “They will ignore and
let go of (everything).” CF. Dillmann, op. 4., pp. 923, 1328-1329.

* The reference to God hiding his face is rooted in Deut. xxxi, 18, but the rest
of the description is based on Deut. iv, 25-28. The latter reference is spoken by
Moscs, but has been attributed here to God himself. It iz a description preceded
by a conditional if clause, and it sounds as though the events already have taken
place. The conditional clement indicates the subsequent events to have met the
conditions, not to have fulfilled a predetermined scheme. In Deut. xxxi, 18, God
himself speaks and describes that which is destined to happen. This is more in
keeping with the Jubilees description. In face, the content of Deut. iv, 25-28 has
been appropriated to the setting of xxxi, 18, The absence of conditional clauses in
Jubilees heightens the apocalyptic aspect of the passage.

3 _dffer thir introduces a new topic in the passage. The subject now is not judg-
ment, but hope. The basic source for the deseription is Deut. iv, 29, but the prom-
ise found there has been expanded with material from other sources. Thy will
be the bead, sot the tail, For instance, reflects a promise in Deut, xxviii, 13, The pas-
sage in which this promise Is found concerns the blessings to come upon the
faithful (x=vii, 1-14). The following passage describes the curses that will come
upon the unfaithful (xxvii, 15-68). This accounts for the promise in Jub. i, 16 that
Israel will be the object of blessing, not of curse. The establishment of Israel as an
upright plant may be 2 reference to the warning in Deut. xxviii, 63 that Isracl will
be piticked off the land. Charles located it in Jer. xxxii, 41. CF. Charles, fubilees, p. 5.
Another possibility is that it is a paraphrase of Is. Ixi, 3,

that they may be called oaks of fithfulness,
the planting of the Lord, that he
may be glorified.

They will torn to me .. .with all their beart and all their sonl (vs. 15) is based on Jer.
axix, 13-14.
In Deut. xxxi, 21, the song of Moses will bear witness against Iseael when they
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4. Moses” plea for Israel (vss. 19-25)

These verses are a prayer that God not forsake Israel. Horrified by
the forecast of the exile, Moses cries out for God to have mercy, re-
minding him that Israel is his heritage.! The content of the plea is
based on Ex. xxxii, 11-14 and Deut. ix, 25-29, where the destruction
of Israel is threatened because of her apostasy in the wilderness. R,
however, has used only one of the grounds for the plea found at Ex.
xxxil, 12 and Deut. ix, 28-29, In both places he argues on the basis of
God’s reputation. In Deuteronomy, Moses reminds God that Israel
is his heritage. The important element of the prayer is the response of
God, which follows. Inevitably, however, the response indicates—if
only by implication—God’s evaluation of the grounds.?

The response in Jub. i, 2225 rejects the grounds of Moses’ plea.3
That Israel is God’s heritage does not remove her from the circle of
judgment. God’s promises will be fulfilled only when Israel is truly
repentent (vs. 22).% The response begins with the words T &wow, as

are in trouble. This originally was related to the fall of the kingdoms and the exile.
Juab, i; 5-6, however, makes the testimony relevant in the time of renewal. Tt will
bear witness both to Israel’s unfaithfulness and to God's faithfulness. The testimo-
ny reference in i, 8, then, now refers to all of vss, Th-18—exile and return.

It is questionable that we should view every reference to the sanctuary as the
work of R, The absence of sanctuary references in sources upon which vas, 15-16,
17b-18 are based, however, slong with the emphasis on the sanctuary in R, sug-
gests that this is his addition,

! On the form of this prayer of. p. 14n. Here as in ves. 7-18, the form paetially
results from the use of the biblical sources, but R, has used it for his own purposes,

# A positive response means that God finds the grounds legitimate ; a negative
response, that he rejects them.

¥ The response is built on fragments of scripture, God's knowledge of Isracl's
contrariness (vs, 22} is a reflection of the Deuteronomic passage (Deut. xxxi, 16-29)
used in Jub. i, 7. Whereas Jub. i, 7 reflects the foreknowledge of God, found in
Deut. xxxi, 29, Jub. i, 22 reflects Moses' knowledge of Israel's evil found in Deut.
zxxi, 27, In Jubilees the waords are attributed to God.

The entire speech of Moses in Deut. xxix-sxx has had an influence on the pas-
sage. The redactor’s confidence in God is rooted in such passages. {CF, especially
Deut, xxx, 6.

The 11¢!Cf5$i1_'-' LI{. l."l’.l'I'IrL"“.‘.-iIII.Lt the sins of borh the present and the Pm'.t _s:encr;[tiq_:u_r.
(Jub, i, 22} is based on Lev. xxvi, 40. There the necessity of such confession is in
the context of a warning that if Iscael neglects the covenant, God will scatter her
among the nations (Lev. wxvi, 14-25), Her retuen will be fortheoming because of
God's faithfulness and merey, but it will demand confession. Thus, we see that
this Leviticus passage haz been equally as influential as the Deuteronomic tradi-
tions on B y. He heard it as having been written about his own day.

t A paradox of God's faithfulness and Ismel’s need for confessing is unhesitac-
ingly set forth, Neither reality climinates the other, In a sense, neither even quali-
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does the purpose of the command in i, Tb. In vs. 22, however, these
words introduce an indictment of Israel, not an oracle of the future.
God knows their conirariness... and their stubborness. This indictment in-
cludes a call to confession, a call hardly intended for any generation
other than the author’s own:! but his generation cannot completely
be separated from previous generations. His contemporaries can nei-
ther simply blame their plight on previous generations nor igrnore the
sins of those generations, They must confess both their own sins and
those of the fathers (vs. 22).2

When we relate this passage to the angelic discourse, we mustdis-
tinguish between Israel as a community and the Israclite individual.
Israel is destined for blessing, but not every Israelite will survive the
judgment. Some will not acknowledge their sin and will be destroyed
{==xi, 22).

In the new era Israel will cling to God and will yearn to keep all his
commandments, because God himself will have created both the desire
(i, 23) and the ability to keep Torah. The circamcised foreskin of the
heart means transformed motives. Indeed, their motives will be so
thoroughly transformed that they will never rebel again (vss. 23-24).
Nothing is said about Torah being written on the heart, so we must
not assume that Israel’s impulses will automarically be manifestations
of the will of God, as Jer. xxxi, 31-34 indicates. There will be no ques-
tion, however, of the desire and ability to follow Torah as it is written

on stone and in books for all to read.

R, knew that the transformation of Israel’s heart had not ye! taken
place. In his own day there was apostasy. What we usually think of as
the return from exile had not, in fact, led to a new allegiance to God,
but to repetition of the old unfaithfulness and rebellion. Israel had not
yet sought God with all her heart. He had not yet truly been found by

fies the other. They ate held in a tension which to attempt rationally to explicate
is to misunderstand. The p;|:':'|.|;|ux is II|:TiI'[!|:||!t'J:.' that which eccurs in all attempts to
relate the acts of God to the acts of man and pire perea.

i The description of the violations of Torah in i, 10 indicate his desire to relate
the passage to his own day,

! We have alreacly seen that the hiblical origin of this type of confession is in
Lev. xxvi, 40. The author is bringing this Pentateuchal call to confession to bear
on his own generation because he knows that the scattering described asa warning
in Lev. xxvi, 14-45 has taken place. This passage also influenced the Qumran litur-
gy. In the ceremony for entrance into the commun ity we read: “And all who pass
into the covenant shall make their confession after them, saying, “We have been
sinful, we have rebelled, we have sinned, we have been wicked, we and our fathers
before us, by going against the precepts of truth™ (051, 24-20a).
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them. R, had great hope, however, for he saw his own day as the time
when the authentic return from exile was beginning to occur, the time
of the return to God.1

5, The command to write repeated (vs. 26)

Therefore, introducing the statement of purpose for the third com-
mand to write, points backward to what has gone before. The full
statement of the purpose is in vss. 7b-18 and in the response of God in
vss. 22-26. This and the essential repetition of the content of vs. 4b?
point to vs, 26 as a concluding command, giving symmetry to the
unit.

One prepositional phrase has been injected into the unit. Unsil J
descend and dwell with them forever is contradictory to the preceding con-
tent of the verse. In the latter, Moses is to write a history of the weeks
and the jubilees forever. In the former, that history is to cover the
period until the descent of God. This phrase was added by the same
person who added vss, 27-28.2 Its function is to emphasize the future
age of peace as a time when God himself will rule over Israel from

' In this view of the mature of his own day—and possibly of his own sect—R,
reflects a view common to sectarian groups of the era. Despite the prophecy of
Deutero-Isaiah and the work of Ezra and Mehemiah, there were those who did not
s the events of the Persian period as a true return from the exile. We know fora
fict that only a small number of exiles retumed to Jerusalem when Cyrus set chem
free. Cf. Noth, Hirtory, p. 308; John Brighr, .4 Histery of Terael (Philadelphia: The
Westminster Press, 1959), p. 344, Hereafter cited as Bright, Histsry. In the Damas-
cus Document the author of that work reflected the view that enly with the rise
of his sect did the exile come to an end:

For because of the unfaithfulness of those who abandones Him He hid his
face from Israel and its Sancruary and delivered them up to the sword .. And.,.
three hundred and ninety years afrer He had delivered them into the hand of
MNebuchadneszar ... He visited them, and caused a root of planting to spring
from Israel and Aaron to possess His land and to geow fat on the good things
of His earth (CD MS, A; T, 3-8), Cf. Dupoat Sommer, Writiug, p. 121,

Charles noted that in 1. En. xci, 12-17 ; xcii, 1-10 there is the belief that the apos-
tasy of Israel continued through |:h-=. post-exilic period to his own day. CF, Charles,
Prendepigrapha, p. 264, The author of the Gospel According to Martthew 1|:{!:;ﬂﬂ_d
by his ﬂ‘ruﬂﬂ-‘n generation scheme from Abraham to David, from David to the
exile, and from the exile to Jesus (Mt i, 17) that he belicved the exile had come to
an end only with the coming of Jesus.

* In both, Moses is to write the history of the past and of the future,

? The repetition of forever further supports that the phrase is an addition. That
it was added by R, is suggested by the reference in vs. 28 to Zion as the place where
God will dwell.
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Zion, Its function, then, is explicitly an eschatological one in that its
purpose is to clarify the nature of the eschatological future.

6. Recapitulalion

The essential elements of the eschatology of vss. 4b-26 are Ismael’s
restoration to the land, her reconciliation with God, and the trans-
formation of her motives. She will have no desire to disobey Torah.
The redactor of the angelic discourse—the author of i, 4b-26—has not
painted an extensive portrait of the future, but has drawn upon the
promises and the demands of the canon and held them aloft for his
own day. “These verses,” he has said, “were written for us. The exile
is at last ending. Let us confess our guilt as a people and thus welcome

¥y

this new day.

B. i, 27-28, 29¢

Jub. i, 27-28 is the introduction which R, has supplied for theangel-
ic discourse. It not only changes the description of who is to write the
narrative in the discourse, but also changes the description of what is
to be written. The discourse now will be an account of things from
the beginning of the creation until the establishment of the sanctuary.?

! R, "s use of the Bible is shown here to be quite different from that of A, The
latter looked to the Pentateuch for history in which to root Torah and certain
structures of Israclite life; the latter, to the Torah and the Prophets for the key
to understanding the day wherein he lived,

The line between apocalyptic and prophetic interpretations of the Bible is a
thin one indeed. Certainly, there are passages in the prophetic books which are not
merely conditional statements and do not see the promised future event “growing
out of” present events, but which are unqualified statements about what God in-
tends to do. Is. if, 2-4 and Jer. xxxi, 31-34 are merely two examples. Such abso-
lute promises of God's intervention were fertile ground for apocalyptic views of
history. The difference between prophetic and apocalyptic at this point is one of
detail more than anything else. Apocalyptic’s promises are more minutely detailed;
and though they use bizarre figures in a sort of code, they intend a rather precise
account of what will happen. Prophecy's promises are usvally less ambitious,
though they may be quite elaborately stated in their poetic imagery. Their scope
and their detail are not nearly so far reaching.

In terms of this discussion, the eschatology of vss. 4b-26 is more prophetic than
apocalyptic.

% This establishment will be the occasion upon which God himself will build a
new sanctuary to replace the one that now sits defiled by the Temple cult. The
words I shall build mey samciary at i, 17 indicate this, The defilement of the present
sanctuary (xxiii, 21) renders it incapable of being the authentie holy place.
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The function of the verses is to assure the readers that God’s visitation
is near. Thus, it is an eschatological passage.!

Vs. 29¢ is an addition made by R, to the transition passage into the
angelic discourse.? Although vs. 29 as a whole serves as a transition,
the additions made by R, were definitely intended to indicate certain
aspects of the new day, as well as to proclaim its nearness. In both of
the latter respects, it is eschatological.

Quite apart from any secondary presuppositions of the passage, the
important thing for R, was the establishment of the sanctuary on Mr.
Zion, From there, God himself will rule as King forever (vs. 28). Thus,
the prophecy of Is. xl, 5 will be fulfilled, for all will see him at the time
of his revelation.® R, did not view the building in Jerusalem at the
time of his work as authentic. It has been so corrupted that only God

1 The words smiil my semelnary is established among thes make it necessary to inter-
pret B, as having believed that the establishment would follow the last events
mentioned in the book as he received it. This would include i, 4b-26 and xxiii,
14-31. R, belicved that the great strugile with the Gentiles would end with the
victory of the faithful and the establishment of the authentic sanctuary. (On the
relation of Ry to xxiii, 21—and, thus, to xxiii, 14-31—¢f. pp. 43-45, below.)

i The outlook of R, is reflected in the reference to the new creation and in the
reference to the sanctuary, That he was interested in the new creation may be seen
in iv, 26. (For iv, 20b as an addition by R, cf. pp. 88-90)

# The reference in the angelic discourse to the sanctification of Eden, the Mount
of the East, Sinai, and Zion in the new creation {iv, 26) and to Mt. Zion as the
navel of the earth (viii, 19) indicate the legitimacy of understanding i, 28 in terms
of the navel of the carth motif. A close look at viii, 19 leads us to the conclusion
that it is an addition to the narrative in which it is found. That narcative (viii,
B-ix, 15) is a description of the division of the land among the sons and grandsons
of MNoah, Its function is to show that Palestine belongs to Iseacl and that those who
have subjected lsrael to their rule are usarpers, Vs, 19 introduces a new subject
the three places that God has on earth—which is not completely beside the point
of the narrative, but which obviously s an intrusion. R, probably made i, His
concern with Zion is ohvious in i, 27-28, For discussions of the navel of the earth
motif, cf. Mirces Eliade, Patterns in Comparative Religion (New York: The World
Publishing Company, 1963), pp. 374-385;—, Coswrar and Histery: The Myth of ihe
Erternal Retwrn, trans. Willard R, Trask (New York: Harper and Brothers, 1959),
pp- 12-17; G. Van der Levww, Reffgflon fn Essence and Manifestation: A Study in
Phengmenalogy, Vol. II, trans. J. E. Tumer from the 2nd German Edition (New
York: Harper and Brothers, 1963), pp. 393402,

Jerusalem and Zien are the center of the entire universe, the point of intersee-
tion between heaven and earth. The navel motif has undergone a transformation
here, however, for Zion docs not have inherent life-giving power. In Iseaelite
faith, and in Jubilees, rites in the Temple benefit the participants only when they
are acts of worship by men of honesty, justice, and faithfulness {Is. i, 12-20; Amo.
v, 21-24; Jub. xxiii, 21). Mareover, Jerusalem is important not as the place of the
first creation, buras the spot destined to be the dwelling place of God in the future.
Only his presence can give it the power of life for the faithful, When he is present,
Zion and Jerusalem will be exalted.
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can establish the true sancturary. This he will do in the near future.?

With regard to its temporality or atemporality, R, has said nothing
about the nature of life beyond the establishment of the sancruary.
This did not lie within the realm of his interest. His language, how-
ever, implies that he thought of it as temporal. Vs, 29 speaks of all the
years of the earth.? R, did not anticipate an end to history, then, but
a purification of the conditions of history. The object of the blessings
of the new creation is Israel (vs. 29).%

The new introduction supplied by these verses has not radically al-
tered the purpose of the discourse in the way that R)’s material altered
the angelic discourse. The major effect is to draw the Temple into the
eschatological outlook, add the concept of a new creation, and im-
plicitly reject the successors to the Maccabean warriors as God’s in-
struments in establishing the new day in Israeld Just as there are holy
times (A}, so is there a holy place (R,).

! The splendor of Zion and of the Temple as an aspect of the new day is rooted
in Israclite hope as far back as Tsainh. Cf. Is. ii, 2-5; Ezek. xl-xlviii; Mic. iv; Ps.
Sol, xvil, 33-34; I En, xc, 28-36; T, Dan v, 12-13; I Bar. iv, 3.

The members of the Qumean community understood themselves to be the true
cult, Gartner believes they saw themselves as the new Temple, and Black agrees.
Bertil Girtner, The Temple and the Community in Qumran and in the New Tertament
{Cambridge: Cambridge University Press, 1965), pp. 10-17; Black, Seoffr, pp.
42-43. The passages on which this view is based are from the Manual of Disci-
pline—v, 6; VIIT, &; IX_ 3. Although there are problems of translation in these
passages, they do indicate that the community’s activity of praisc and thanksgiving
is seen to be efficacious as a spiritual sacrifice while the Jerusalemn sanctuary is
defiled. The Qumranites viewed themselves as the true sanctuary in exile. This
should not be understood in terms merely of the community as a physical entity,
but in terms of the activity of the community. They anticipated that eventually
God would restore them to Zion,

R, also rejected the legitimacy of the eult in Jerusalem. He did not ancieipare
the purification of the sanctuary, but its establishment. Yet there already was a
sanctuary, so far as buildings are congerned, In xxiii, 21 those who dehle the Holy
of Holies are verbally ateacked. This raises the possibility that R, also understood
the circle of which he was a part as the Temple, Unfortunately, he does not ex-
plicitly say that this is his anticipation, On the other hand, if the readers had such
a self-understanding, vss. 27-28 would be sufhicient in making his point.

The influcnce of such concepts on the early church may be seen in the reference
in Heb. xiif, 10 to Jesus as the Christians’ altar.

* R, did not intend this expression as a point of teaching. As an expression, it
betrays a perspective,

¥ R, did not explicitly teach Israelite exclusivism. He did not repudiate, how-
ever, that of the discourse.

{ The Maccabean warriors are regarded as God's instruments in xxiii, 14-31, CL

pp. 41-43,
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C. xxiii, 14-31
1. The siracture of the passage and ity relation to the unit

The major eschatological passage in Jubilees is found in xxii, xxiii,
a unit with a long history.! The basic function of the unit is to warn
against contact with the Gentiles and their ways, lest you be destroyed.*

I The date in xxii, 1 marks the beginning of 2 new unit. The narrative in xoxii,
1-xxiii, 1 is a blessing narrative. The nareative elements funcrion primarily as the
setting for the blessings of Abraham (xxii, 7-9, 10, 11-24, 27, 28-30). That A receiv-
ed a version of this nareative and modified it into the one we now have may be
seen in the double dating of the events. The entire incident is dated both as the
first week of the second year of the forty-fourth jubilee and as the year Abraham
died, and the Feast of Oaths is identified as the Feast of First Froits (vs. 1} Origi-
nally, it probably spoke of the sons coming, in the year that Abraham died, to cele-
brate the Festival of First Fruits,

The blessing that begins at vs. 11 has been expanded with commandments, per-
haps by A, since they reflect the anti-Gentile bias reflected throughout the dis-
course—a call for separation in general (vss, 16-19) and a caution against intermar-
riage (vas, 20-23),

In Gen. xxv, 17 ; xxxv, 28-29; and xlix, 33 the expression was gatbered fo bis fatbers
and a note about the number of years a man lived mark the end of an account
about the man. In I Kg. ii, 10 and =i, 42-43 the expression sleps pith bis fathers and
the number of years he reigned mark the end of an account about a king. This
points to the separation of the references to Abraham being gathered to his fathers
{xxiii, 1) and to his age (xxiii, 8) being due to xxiii, 2-7 having been interpolated
between them. Vs, 2 begins with a phrase that obviously intends to change the
subject (and nolwithstanding afl ibis). It introduces a description of the mowening
for Abraham,

There are no polemics or justifications In ves. 2-7. A probably found it already
attached to the blessing narrative,

To the Abraham narrative—which originally ended at vs. B—A has added a
word about the resule of human wickedness (vss. 9-13). The wse of the jubiles
time references in these verses points to A as the contributor, This is an appropriate
place to add such a comment, for it provides a comment on the result of viclating
the commands in xxii, 16-22.

Later still, the eschatological passage in vss, 14-31 was added to relate the judg-
ment passage, as well as the commands in =xii, 16-22, to the day of the one who
added them,

V3. 32 originally foolowed vs. 13, Tt §s a standard expression which A frequently
used to support his words (., for example, iv, 32; v, 13; vi, 30).

® That the ancient covenant formula still was influential in the time that Jubi-
lees was composed may be seen in this nacrative by the presence of three elements
of that formula—the historical prologee (God's creation of the heavens and the
earth and his protection of Abraham, xxii, 6-8), the stipulations (the commands,
xxcii, 16-21), and the blessings and curses (judgment on idol worshippers, xxii, 22;
and blessings on the sons of Jacob, xxii, 23). On the covenant formula in the an-
cient world, of. George E. Mendenhall, “Covenant Forms in Iseaelite Tradition,™
B.A, XVII{Scpt., 1954), pp. 50-76. For an excellent analysis of the continuing in-
fluence of the covenant formula on other intertestamental literature and early
Christian literature, of. Klaus Baltzer, Dar Bundesformunler (2., durchgesehene Auf-
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Within the eschatological passage there is evidence that R; has
drawn upon canonical and non-canonical traditions for his work.! The
most lengthy separate borrowings are seen in the eschatological poem
in vss. 24-31.2 Although the evidence points to vss. 24-29 and vss.
30-31 at one time having been separate descriptions,* there is no way

lage; Meukirchen: Neukirchener Verlag, 1964). An examination of the narratives
of the celebration of Sheenosk in Jubilees vi, 1-38; xv, 1-34; and xliv, 1-xlv, 16
confirms this influence, In each, we find promises from God which come at the
P(}i|:.1 where the historical p‘r||]||_|:|.l|_' should be (vi, 4: xv, 610 xliv, 5-?:1}, bt
gince the incidents in these narratives are prior to the exodus, the prologue looks
forward, not backward, In the Abraham story (xxi, 6-8), the prologue refers to
Abraham’s own history, The other narmtives also contain commands from God
(vi, 7-9, 17, 20-21; xv, 11-14; xliv, 6b), and the equivalent of blessings and curses
is found in at least two (v, 12-13; xv, 25-29). If the good land in xliv, 10 is under-
stood a8 4 gift to Jacob for his obedience, then in that narrative also we have the
equivalent of a blessing, though not of a curse.

Two other clements regularly appear in these narcatives—the offering of a
sacrifice (vi, 2; xv, 2; sliv, 4) and some prediction of the furme {vi, 18-19, 33-38,
xv, 33-34; xlv, 14), In chaps. vi and xv, the lateer element is a prediction of Israel's
apostasy, In wxiii, 12-13, the prediction concerns the continuing wickedness of
men and its results. It is not cschatological, but points to the ills of any age as the
judgment of God for the wickedness of that age.

These narratives may reflect the order for celebration of covenant renewal in
those circles in which A moved. The ceremony would begin with the sacrificial
offering and then proceed through the reading of covenant blessings, Torah, pro-
mises and threats, and prognostication of the wickedness of men. The prognos-
tication might easily arise in a period pereeived as extremely wicked, as neating
the time of judgment. The ceremony of covenant renewal would thus be a means
of participation in the new era. At any rate, the covenant formula has influenced
A a5 he has united the traditions with which he worked.

L He has expanded the prognostication in the unit.

T The i:]ll:l:-l;i':ll:"ii"l"f.' formula in iose .n'.l'.-.:l.':' {vss. 24, 26) marks vas. 24-2% as a poem
about the last days of the present state of history. This is different from its use in
vis. 12-13, In every place where this formula is found as a reference to future
events in the Old and New Testaments, it concerns the eschatological future. CF,
Jer. iii, 16, 18; v, 18; xxxi, 29; sxxiii, 15, 16; 1, 4, 20; Joel i, 2971, 1; Lech, viil,
23: Mk. xiii, 19, 24; Rev. ix, 6. There are variations of the wording in other pas-
sapes which also are eschatological—in fhe fatter daye (Is. @i, 2; Jer. xxiii, 20; oo,
24: Bzek, xxxviii, 16), i dayr fo come (Is, xxvii, 6), and the days are coming when (15,
xxxix, 6; Jer. vii, 32; ix, 25; xix, 6; xxiii, 5).

In every instance where in thase days is uscd in the hiblical texts, even when it
comes at the end of a reference rather than at the beginning, there Is only one sub-
ject. If a new subject is introduced, a new time reference accompanies it, uniess an
entirely new unit begins. This indicates that in the verses here we also should ex-
pect each block so introduced to have one centeal point.

1 Vg 30 haz a different introductory formula (end af that fime), and vs. Ja
expands the scope of vs. 29 by describing a routing of the enemy, This is the means
by which peace is attained. This does not mean that vs. 30 arose as a detailed de-
scription of vs. 29, They have been united at some point in their transmission,
however, in such a way as to provide thar relationship.

That vss. 24-25 and ves. 26-29 were originally constructed as a single unit is

Studia Post- Hiblica, XX 3
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to be certain at what time they were joined, It is quite possible that R
united them.!

Charles believed that the poetry begins with the words, Awd they
will do violence against fsraed ® We have translated the passage so that the
poetry begins with the words, who bave neither mercy nor compassion.?

This verse introduced the eschatological poem, whose first stanea,
as has been noted, is a description of the plight of the people under
Gentile oppression. By introducing the poem in this way, R, has made
the first stanza of the poem a continuation of the description begun in
vs. 23, This indicates that he understood his own day as the eschato-
logical period and that he saw the prophecies of the poetry being ful-
filled in his day. The similarity of content in the prose and the poetry—

1

indicated by the Eymmetry of their details, The subject of vss. 24-25 is the plight
of the people at the hands of the Gentiles. The subject of vss, 26-29 is the return
to Torah and the result of that retum. The derails of the plight are matched point
tor point by correction of the plight. The Gentiles (vs. 24) will be removed (vs. 20),
the incredibly short life of man (vs. 25) will be lengthened (vs. 27), and ill health
(vs. 25) will be replaced by youthful health (vs. 28),

! The oppression by the Gentiles (vas. 24-25) and the children’s return to Torah
(vss. 26-29) are paralleled in the prose (vss, 22-23a and 16-21, respectively). They
portray the author's understanding of his own day. Vss. 30-31 are also pamlleled
in the prose of vss. 16-21, though they include a promise of the outcome of the
strugeles seen in vss, 16-21 that vss, 16-21 do not themselves contain, On the wse
of the prose to interpret the poctry in this passage, cf. pp. 41-46.

* Charles, Prendepigrapba, p. 45.

¥ The parallelism of the first two lines, as we have st up the poctry, is obvious.
The Hebrew text easily could have eontained four lines of three beats each. R,
has used the material in vs. 23 as a transition passage, relating the prose to the
poetry. Vs, 22 pronounces the judgment of Ged—punishment. Vs, 23 spells out
the punishment in terms of the coming of the Gentiles, and the poetry of that verse
paints in violent terms the time of punishment,

That K, has bazed this verse on biblical tradition may be seen |:|:..' a cr_rn‘|r_\;|ri_5|:.|1
with Jer. vi, 23 and Deut. xxviii, 50.

CE Jubilees: ...ueither merey mar compeasion... and Jer. vi, 23 .. they are eruel and
Dare wy mercy... of, Jubilees: ...and e respect no person, yorung or old, and Deur. xxviii,
S0; ..o mation af stern cortenance who shall wot regard the person of the old or show farer
o the yorrg. .. Both these biblical passages concern the exile. R, has used them to
describe the enemy in his own day.

Charles thought the refernce to mone fo gather and wone fo bury to be rooted in Jer.
viii, 2. Cf. Charles, fubifeer, p. 149, In the Jeremiah passage, however, there are no
badies to bury, In I Macc, vii, 17 there is & passage which sounds something like
the Jubilees reference:

The flesh of thy saints and their blood
they poured out round about Jerusalem,
and there was none to bury them.

Both the Jubilees and the I Maceabees references may be based on Ps. Ixxix, 2-3,
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though part of it is in reverse order from one to the other'—also
points to this relation between the prose and the poetry. The prose 15
the means by which R; has interpreted the eschatological poem for
his own day. At the same time he has attached his work to the angelic
discourse by interpreting the ills of his own day as a specific occasion
of the perennial predicament of man resulting from the flood.* The
deseription is thus interpreted in a double manner as the general con-
dition of man because of human sin and the specific condition of a
single generation because of its own sin. R, is not interested in arguing
for or against a doctrine of original sin, so there is no exploration of
whether any generation could or could not have risen above the
plight. The simple fact is that the condition of all the generations has
been as it is described and the present generation carries its own share
of the guilt.?

1 In the prose we find the general sufferings of man inte tpreted as judgment on
R,'s generation (vss, 14-15), the uprising of the sons against the fathers because
the fathers have violated the covenant (vss. 16-20), and the coming of the Gentiles
{vss. 22-23). In the eschatological poem, we find Gentile oppression (vss. 24-23),
the children's return to Tomh (vss. 26-29), and the victory of Iseael (vss. J0-31),
The coming of the Gentiles and the return of the children to Torah in the pocm
is the opposite order from that of the prose, The prose, however, is the means by
which R, has interpreted the poetry, and it is to that interpretation that we must
look for the specific historical events of his day.

The poetry of vs. 23 serves as a transition into the eschatological poem. As al-
ready noted, the poetry of vs. 23 has been drawn from Deut. xxvili, 50; Jer. vi, 23;
and possibly from Ps. lxxix, 2-3. R, used these verses to interpret the eschatologi-
cal poem for his own day and did not intend to interpret the lines themselves as
having been written explicitly for his own day. They arc fragments which may
simply have come to his mind as he wrote. No doubt, he was immersed in the
canonical and non-canonical traditons, and in guch instances it is second nature to
express one’s self in phrases and sentences that simply rush to mind, Such usage
does not mean that the user understands the phrases and sentences to have been
written only for his day. He simply finds the phrases or sentences appropriate
descriptions of his own situation.

 Vgs, 12-13 are a description of the plight of all men since the flood. And in
those days—which in xxiii, 24, 26 inrroduces an eschatological description—here
vefers fo all the gemerations which arise from this time wntil the day of the great juigment,
not to the day of judgment. The biblical passages upon which the vss. 12-13 are
based are Lev. xxvi, 14-26; Dieut, xxviii, 20-22; and Ps. xc, 10, None of these is
eschatological in its original context, and Ry has not made any of them eschato-
logical in the present usage. He has interpreted the manifestation of these ills in
his own day as the explicit judgment for the sins of that generation. AN these shall
come sgpon an evil generation which fwcirs guilt wpon the cartd...

% The unit to which the eschatological passage has been ateached explicitly con-
nects two elements whose relation in Genesis is debated by the commentarics
man’s gin and the length of human life. Some see the shortened life span as the re-
sult of man's sin—ie., as the judgment of God. Cf. Martin Luther, Leclures on
Genesis, Vol, It Chapiers 1-3, teans. George V. Schick, Vol. I of Lauther's Works, ed.
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The eschatological passage was not constructed as a detailed de-
scription of the future. That is, it was not intended as a systematic
presentation of eschatological doctrine. Essentially, R, was concerned
to say three things 1) The oppression by the Gentiles resulted from
disobedience to Torah, 2) already there are signs of return to Torah,
and 3) the return to Torah will result in peace and freedom.

2. The poem (vss. 24-37)

I those days(vs. 24) marks the beginning of the eschatological poem.
Asshownin the previous section, the phrase refers to the eschatological
period. Two divisions of the poem begin with this phrase—wss. 24-25,
26-29. In the first, the distress of Israel is portrayed; in the second, the
return to Torah.

Vs. 24 portrays the scope of the oppression. None will escape the
onslaught. V. 25 portrays the deterioration of human life. The symbol
of that deterioration is the condition of the children—gray hair, ap-
pearance as men a hundred years old, wasted stature; The three as-

Jaroslav Pelikan (St. Louis: Concordia Publishing House, 1958), p. 322; S.H.
Hooke, “Genesis,” Peake's Comameittary an the Bible, rev. ed., ed. Matthew Black and
H. H. Rowley (New York: Thomas Nelson and Sons, 1962), p. 183; Walter Har-
relson, faterpresing the O.T., pp. 56-57. Others sec it a5 a consequence of man's
distance from the creation, Cf. Von Rad, Genesis, p. 67; John Skinner, A Critical
and Excepetical Commentary on Generir, Vol I of the Intermational Critical Commentary
(Znd ed., rev.; Edinburgh: T, and T. Clark, 1956), p. 129. The latter is hereafter
cited as Skinner, Genesis, The Jubilees unit explicitly makes the reduction of man's
life a consequence of sin. Ry, however, has refused o allow all the troubles thar
have come upon Isracl to be blamed on the ancestors.

That the description in vss. 14-13 is not the work of A is supported by the dating
method in vs. 14, There has been no attempt to measure man’s life by jubilees, a
dating method which appears constantly in the discourse,

Charles saw vss. 13-14 as a portrayal of the calamities that came upon Judah in
the early decades of the second century B. C. Cf, Charles, fubifees, p. 146, He pave
no indication, however, of how he viewed the relation of va. 13 to vs. 14, Ouranal-
¥iis supports the general interpretation, but we must note that vs. 13 speaks of
man’s history after the Aood. Charles also thought that vs. 11 means that the mes-
sianic kingdom must follow the great judement, but that vs. 30 indicates that the
messianic kingdom precedes the judgment and is a temporary kingdom, Charles,
Precedepiprapha, p. 48, It is true that the day of judgment in vs. 11 is seen as coming
at the end of the present order of things. Part of Charles’ difficulty was his as-
sumption that the day of judgment is a day and his failure to see the possibility
that the day might be interpreted as a lengthy streggle in which the fithful over-
come their enemics. More important, however, was his failure to recognize the
complex origins of the present text of Jubilees.
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pects of the description are parallel contributions to a single picture.!
Vs. 25, however, should not be understood merely in terms of what
happens to the children, but as a sign of what happens to all human
life. It sounds very much like a description of massive starvation in

L Similar symptoms of distress are associated with the end of the age in other
Israelite literature, as well a8 in the literature of other peoples. In IT Es. vi, 21-22
we read:

Infants a year old shall speak with their voices, and women with child shall
give birth to premature shildren at three or four months, and these shall live
and danee. Sown places shall suddenly appear unsown, and full storchouses
shall suddenly be found to be empty...

The contéxt of this passape indicates that although the children fve ard danee, the
entire picture is one of woe, The premature births are at such an carly stage of preg-
nancy that normally there would be miscarriage.

In Hesiod's Chp, ef Dies, children of the iron age will be born with hoary temples.
Also ef. §ib. Or, 11, 155.

Such descriptions sometimes are called messianic woes, Diseussions of this con-
cept may be found in the articles on “Ages of the World" in Ercyelopedio of Religion
and Fibics, ed, James Hastings (New York: Charles Scribner's Sons, 1926}, Vol I,
pp- 183-210. This work is cited hereafter a3 ERE. Also of. Moore, frdaiem, Vol. 11,
pps 302F; W. D, Davies, Christian Origine and Judaises (Philadelphia: The West-
minster Press, 1962), p. 24, There are vivid descriptions of woes of the end in
several books from the same general period as Jubilees. Cf. 1 En. lxxx; Sih, Or.
111, 632-650: 11 Par. xxv-xxvii; 1T Es, v; IV Ez, iv, 52-v, 13; Mk. xiii. Whether
such woes are found in the Qumran material is debatable, Cf, Geza Vermes, Jie
Dead Sea Seralls in English (Baltimore: Pelican Books, 1965), pp. 47-48, Cited here-
after as Vermes, Serolls. Theodore Gaster, The Dead Sea Seripturer in Englich Trans-
fation (2nd ed., rev. and enlarged; Mew York: Doubleday and Company, 1964), p.
405, Cired hereafter as Gaster, Seripisres. A, Dupont-Sommer, The Erreme Writegs
frome Chiemran, trans, G, Vermes from the 2nd German ed, (INew York: The Weorld
Publishing Co., 1962), p. 208. Citcd hereafier as Dupont-Sommer, Writigs, Millar
Burrows, More Light on rhe Dead Sea Serolls (New York: The Viking Press, 1958},
p. 344, Cired hereafrer as Burrows, Mere Lighe.

It is unformunate that the adjective mesrianic has been used in discussing eschato-
logy even when there is no anointed figure whose office and function are unigue
in the eschatological period. Mevertheless, in the eschatological poem of Jub,
xxiii, the distress occupies the place occupied by the messianic woes in other lit-
erature. It should be ponted our, however, that in the poem 1) there is no Mes-
siah, and 2) the deterioration of life is not merely the natural result of the old age
wearing out, but the consequence of the distress resulting from rejection of Torah.
That this is the cause iz not spelled out, but is implied in the reversal of the con-
ditions when the children tuen to Torah, To say this does not mean that froma phe-
nomenological standpoint the deterioration of the ereation is not invelved. The
association of intense distress with the approach of the renewal of Istael through
return to Torah may easily be seen as a specific Torah-oriented manifestation of
the universal type. Thus, the passape may be understood both naturalistics and
phenomenologically as well as from the specific standpoint of a specifically 1s raclite
thieals By
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which the lack of food results in baldness, wrinkled skin, and deterio-
ration of the muscles. Literally, they look like old men!

The repetition of in fhose days(vs. 20) introduces the part of the poem
which describes the return to Torah and the ensuing renewal of life.
The three lines of vs. 26 all refer to the return to Torzh. The paralle-
lism of Torah, commandments, and faithfulness reveals the under-
standing of faithfulness inherent in the poem, Faithfulness to God
means obedience to Torah.!

The return to Torah will result in a reversal of the conditions de-
scribed in vss. 24-25. Vs, 27 portrays the restoration of the life span.?
In part, this is a reference to the return of prosperity and the provision
of food. It, too, however, is symbolic of a total community condition,
the restoration of health and peace. Death still will be a part of the
scheme of things—the promise is long life, not immortalicy—Dbut
there is the assurance that all the effects of sin will be overcome and
that the entire period of a man’s life will be characterized by youthful
vigor (vs. 28).

Verse 29 further describes the quality of life in the community once
it returns to Torah. In the place of enemy oppression and the deteri-
oration of life, there will be peace and joy, the elimination of the enemy

b Both chis passage and the Qumran Manual of Discipline understand the return
to Torah to be erveial for participation in Tsrael’s renewal. The Manual speaks of
those who enter the Qumran community as those who “undertake by oath of ob-
ligation to be converted to the Law of Moses according to all his commuands™
(v, 8). The members of the community are to “watch in community for a third of
cvery night of the year, to read the Book and to study the Law and to pray to-
gether™ (vi, 7-8). Cf. Vermes, op. . p. 8. The Qumran commentary on Ps.
xxxvil warns that those who do not return to the Law will be cut off from Isracl,
This does not mean that the Jubilees passage came from Qumran, Along with the
cialendar of the angelic discourse, however, it gives evidence that at least the
authors of Jubilees and the founders of the Qumran community had some com-
MOn CoNeerns,

* The basic point is made in the first line of the verse—men's ages will increase,
The second and third lines expand this in termseof alwoss @ thowsand years and a
number greater. . han the days before, The hope for a life that lasts a thousand years
is merely a fanciful expression of that hope which appears in a great deal of Tsracl’s
literature, namely the hope for a long life as a sign of God's favor. God's gift to
the faithful is life, and a long one at that.

The Jubilees reference at this point may be an cutgrowth of Is, kv, 20, There, in
the midst of an oracle describing a new heaven and a new earth and especially the
glorification of Jerusalem (Ixv, 17-25) we read of infanes no longer living & few
days, but dyving a hundred years old.
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—the adversary'—and of everything that cotrupts life,? the assurance
of unending blessing and the restoration of health.

A# that #time (vs. 30) introduces a description of the defeat of the
enemy by Israel (vss. 30-31). This description expands the promise in
vs. 29 and, at one time, probably was separate from wss. 24-29. ¢
that time refers to the same #ime to which vss. 24 and 26 refer, the time
of the end of Israel’s predicament and of the return to Torah. The
description in vss. 24-31 is not to be understood as one of rigid se-
quence. The various elements are more or less simultancous in “that”
time, rather than sequential. The faithful dead appear in celebration
in vss. 30-31, and this celebration is the basic thrust of the lines. The

celebration, in turn is a continuation of the promise of the defeat of

the encmy.?

L The Ethiopic shal-ye-tay-wal should be translated a5 a common noun, not the
proper noun Safan. The condition in vss, 24-25 to which vs. 29 speaks is Gentile
oppression, The first line of the verse—to which the others are parallel—speaks
of peace and foy.

The Ethiopic shali-pe-fay-mab appears in four places in Jubilees—zx, 11 xxiii; 29;
xlvi, 2; 1, 5 In x 11 it should be read as a proper name. Satan is the overseer of
the evil spirits—the spirits of the children of the Watcherss—who remain on carth,
A distinetion is implied between Satan and Mastema, the chief of the evil spirits
{x, 7-8).

In xlvi, 2 the term might casily be considered a commeon noun. The point of the
reference is not the well-being thae has come to Egype, but the peace that reigned
in Isracl and the friendliness of Egype toward them.

In |, 5 the cleanness of the land will be due to the removal of all adversaries and
all epif emefs}. This verse is the conclusion of the second edition of Jubilees. As we
are in the Process of :.'E'|rr.1.'1'|:|;:.l the ones who cause trouble in this stratum are the
Gentile enemy and the unfaithful Tsraelite.

Oualy in x, 11, then, should the proper name Satan appear in the translation,

: Charles teanslaved sab-yeb-smay-shen as destroyer. Charles, Prendepigrapba, p. 4%,
The evidence in Dillmann’s lexicon, however, points to crrmpior as the better
translation. Dillman, Lexicen, p. 178

¥ Charles indicated the influence of Is, lxv, 20 on vs. 29, and noticing the pres-
ence of the wicked in the “eonsummated kingdom,” he was puzeled by the Jubi-
lees scene in ves. 20-30, Specifically, he was bothered by what he perceived as the
absence of the wicked in vs. 29 and their presence in vs. 30, Cf, Charles, Prende-
pigrapba, pp. 48-49. Referring to T. Lev. xviii, where we are told that the Gentiles
will be multiplied in knowledge and enlightened through grace, he suggested that
in Jubilees the wicked are to be gradually eliminated, That vss, 29 and 30 original-
Iy were separate easily accounts for the awkwardness. By joining the verses, the
author has indicated a renewal of Israel in which vs. 29 is a long range view, while
vs, 30 describes the routing of the enemy in the near future. Charles' problem
arises both from his determination to locate a messianic era and from his failure to
recognize that different traditions with different outlooks have been woven into a
single work with some irceconcilable details remaining in tension.

Volz suggested thar vs, 30 is a later expansion of the scenc in vs. 29, but he
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The healing in vs. 30 is a healing not of the physical bodies of the
citizenry, but of the nation as a military, political unit. The restored
nation then will be the instrument of God’s vengeance, his servants
(vs. 30),! and although their warfare is one of vengeance for their
own grievances against the Gentiles, the faithful perceive that it is
God who truly executes judgment (vs. 31). Knowing this, they will
rest in peace in their graves, knowing that their death has not gone
unseen by their God. He has brought victory over the enemy, and
now they shall see their wrongs accounted and their curses upon the
enemy (vs, 30).2 This victory of Israel is assurance to the faithful that
their God is indeed the one who is in charge of things.?

simply sugpested it as a means of clearing up the difficulty and did not note the
difference between the introductory phrases as support. Neither Testuz nor Martin
suggest different sources, CE Volz, ap, aif., p. 29,

! In the War Seroll and the Habakkuk Commentary from Qumran, the great
eschatological battle is to be berween the community of the elect as the instruments
of God and the nations under the power of Belial, Cf, QM I, XVII; ,© P Hab
VIL. This is one more example of the similarity of outlook berween the authors of
Jubilees and the writers in the Qumran community, Both were influenced by many
of the same traditions. The early members of Qumean probably heard the first
edition of Jubilees as an authoritative work, They may also have heard the second
edition with eagemness, but have become disillusioned with the Maccabean rulers
and departed for Qumran.

* The comments on the faithful dead are not a promise of immaortality as such,
but an indication of how these whe have died—especially those who died under
difficultly—will benefit from a justice realized after their death. Actually, the ref-
erence is an expansion of, and is subservient to, the portrayal of Tsracl’s defeat of
the enemy. The real point is aot the rejolcing of the dead, but that which they cel-
chrate.

This is a more lively existence for the dead than that in the general Old Testa-
ment view, but it is not so far in the direction of resurrection as the view in Daniel
xii, 2, This tells us nothing of the chronology of Jubilees xxiii, 31 and Daniel, but
it shows they eome from circles with different expectations. Here the faithful dead
are in their graves. (Martin thought they are viewed as being in Eden. Cf. Martin
op. eff., p. 531.) The use of bomes and spiritr does not mean a resurrection of the
spirit, as Charles thought (Charles, Preadepigrapla, p. 49). The lines are parallel.
Man is a unity, even in death. The verse reflects the restlessness of the dead until
they have been avenged, but the faithful also include the dead from a time long
passed, Abraham, Isaac, and Jacob, among others. The redacror did not speculate
on such things in the prose. How he regarded such things is not indicated, Fis
concern is with the victory of the living,

* The original setting for this poetic description of what is to come may have
been @ ceremony of covenant rencwal. It is descriptive of the evil through which
the faithful must go before God brings the new age. The verses may reflect the
outlook of a group who saw Isracl under the influence of faithless men, but who
believed that the time would eome when in Isracl itself—conceivably even outside
the group itself, among the children—there would be a return to Torah, The verses
reflect not necessarily an expectation that those who have preserved them are to
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3. The prose interpretation (v55. i4-23)

As already has been pointed out, the eschatological passage is united
to the angelic discourse by a backward glance to alf these things. Man’s
general plight since the flood is not merely the condition which man
in herits. Each generation bears its own burden of guilt, Here theauthor
of the eschatological passage also relates the description of the deteri-
oration of life in v&. 25 to the continuing condition of man as set forth
in the discourse. The ery in Ps. xc, 10—adapted by the author of the
discourse in vs. 12—has been adapted again by the author of the escha-
tological passage in vs. 14 and made an interpretation f the condition
described in the poem. The author of the eschatological passage knows
that vs. 25 is hyperbole, but he knows that it is a hyperbolic prophecy
now being fulfilled.

In that generation introduces a description of the struggle between the
generations in Israel (vss. 16-20). The entire passage is a description
of the sons... comvict(ing) their fathers and their elders of sin and sinfaithful-
wess. With this description the author relates that part of the poem con-
cerning the children returning to Torah {vss. 26-29) to his own day.
The advocates of strict adherence to Torah in his generation are the
fulfillment of the prophecy in the poem.!

The sequence of events in the prose are the wickedness of the gener-
ation and the specific presence of the perennial condition of man (vss.
14-15), the rebellion of the younger generation (vss. 16-20),* and the
punishment from God, in the form of Gentile oppression. The de-
scription in wss. 16-20 fits extremely well the events of the period of

be the means of Isracl’s salvation, but perhaps merely a word of encouragernent,
i '._.l:.' [ h“'l':.l M.

The carses originally may have included titual curses. In the present context,
these are the curses scattered throughoit the discourse.

The eontest of the verses was one in which the holy war ideal was kept alive.
The Qumran community is a likely place for such perpetuation, but surely not all
the militancy in Palestine was centered on the shores of the Dead Sea.

| ‘The entire passage (vss. 14-31) portrays the events of the eschatological period.
In that geweration (vs 16) and in these dayr (ve. 26), consequently, both refer to the
same period, That vss. 16 and 26 may not be understood sequentially—as though
the author had constructed a serics of sccurrences throughout the passage—is in-
dicated by the introductory formula. Since the author of the passage has described
in prose the same event that appears in the pocm, we must look to the prose—that
part over which the author has more control—Ffor a clarification of the poetey.

® A= we shall see, vs. 21 is an interpolation.
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the Chasidim and the Maccabean revolt.! The older generation is seen
to be an unfaithful, wicked people who have rejected the covenant by
turning aside from Torah. The existing order of Israelite society has
been built on a base of covenant violation.?

In vss. 17-18 the intensity of the wickedness of the elders of the
author’s generation is described in lines which are based on canonical
and extra-canonical sources.® All have done evil (vs. 17a) and violated
the covenant (vs. 16).

That the terms the rons and the fathers in vs. 16 are not to be inter-
preted too literally is indicated by vs. 19, The description of young
and old, rich and poor, beggar and prince struggling together points
to the way that the struggle involves everyone in the community.

! The first steps in an active program of hellenization were undereaken volun-
tarily h\' members of the _[r_"J.'J':-Th community (I Macc. i, 11-15; IT Mace. iv, T-14),
and the early struggles of the period were against the hellenistie Jews, more than
against the Seleucids. Cf. Elins Bickerman, The Maccabess: An Account af their
Hirtory froms ihe Beginnings fo the Faji of the House of the Harmoneans, trans., Moses
Hadas (New York: Schocken Books, 1947), pp. 25-31; Joscphus, _Antiguisier X1,
vi, 2, 4; 1 Macc. ii, 44-48. Among the early opponents of the hellenists were the
Chasidim. On the Chasidim ef. W. O. E. Oestetley, A Hittory of Irrael, Vol. 11
(London: Oxford University Press, 1932), p. 383, When the Maccabean revalt
broke out, the Chasidim seem at first to have engaged in a more passive resistance,
Eventually, they joined the struggle (I Macc. i, 42-44), bur when the fight for
religious freedom had been successful (ca., 164 B, C.), they took no further part in
the struggle. The author of the eschatologieal passage docs not cleacly distinguish
between resistance groups. T sonr include the Maccabean warriors (ws. 209, but
is not confined to them,

* Charles believed fhe fathers to be those in authority in the community. This is
probably correct. Tt also is possible that the resistance movement's leadership was
in the hands of younger men. The reference to children returning to Torah in the
poem has influenced the terminology,

# Ws. 17ab is an abbreviated form of Is, ix, 17b. The 1}.‘!|.':I||Zl.:1i:i|[:| of vs, 1Tcd re-
veals it to be a fragment of poctry. Vs, 182 is 2 pronouncement of judgment, and
the rest of the verse is an cxpansion of the judgment, an expansion which also
manifests a parallelism (vss. 18be, 18 def). That vs. 18 has been adopted from an
existing source also is indicated by the reference to the sins of the children of sen,
rather than to the children of Tsrael,

Vss. 17-18 probably already were a unit deseribing the wickedness of men he-
Fore they were taken over for use here, Their function is to elaborate the great wick-
edness which the children of lsrael do. Vs. 18 is a judgment which is our of place
as a description of the wickedness unless it aleeady wasz a development of vs. 17,

¥ The first half of vs. 19 (And they sball strive, .. becasse of Torah and the corenant )
contains both a descriprion of impending chacs and the reason for the chaos, The
rest of the verse gives the reason interms of violation of commandment, COvenant,
jubilees, ete. The fiest half taken alone may be read as a description in which the
struggle is the consequence of the entire nation forgetting Torah, The second
half clarifies the first half by making the ones who have violated Torah the guilty
ones. That this limits the scope of guilt in the present context is shown by vs. 20,
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Vs. 20 describes the Maccabean revolt, It is a continuation of the
section begun at vs. 16, however, and is not to be distinguished from
the scene in that verse, The author has made no distinction between
the early resisters and the Maccabean warriors. At the time of his
writing, it was one struggle.! This supports for the passage 2 date
early in the Maccabean wars, before the goals of the Chasidim—re-
ligious freedom—were won and the battle was entirely one for politi-
cal independence. The Maccabean uprising was the beginning of the
struggle about which the author saw vss. 30-31 to have been written.
It was viewed by him as the fulfillment of prophecy, and with the
success of the Chasidim and the Maccabees he anticipated the arrival
of an indeterminate time of peace, health, and joy.

Vs, 21 is an interjection made after the Maccabean wars, or at least
after the Temple was retaken,? but the identity of those who have es-
caped is not so easy to establish. Charles identified them as Alcimus
and his followers,? and there are substantial grounds for this identi-

where the guilty are attacked with swords and bows by the faithful. Vs, 19a likely
is 4 passage borrowed from some now unknown source and adapted to the present
context,

The prediction of an eschatological struggle between the generations is found
in Mic. vii, 5-7, and this passage was directly influential on the tradition in Mk.
xili, 12; Mt. %, 34-36; and Lk. xii, 51-53 and on Sot. ix, 15. In the latter the ref-
erence concemns what will happen when the footsteps of the Messiah appear; in
the former, what will happen when men follow Jesus. Since Jesus appears in the
Gospels as an eschatological figure, however, the use of the passage still is eschato-
logical figure. In the Mishnah passage the struggle reflects the general decay of the
family structure, In the Gospel passages it reflects the hard test to which the faith-
ful will be put by those who reject the gospel.

This does not mean that the Micah passage has been used in Jubilees at this
point, but it shows that the concept of a struggle bevween the generations is not
unique in Jubilees. R, might easily have adapted an existing tradition. If so, he has
again turned to existing material in the construction of his prose passage, thereby
using sources to interpret sources (the poem), just as has been done in i, 4b-20.

i For a similar description of the Chasidic movement and the Maccabean revolt,
of. I En. xc, 6-12.

¢ We have already pointed out that the phenomena in vss, 16-20 and 26-29 are
not sequential, but simultancous. The latter, therefore, cannot be a return to Torah
in the wake of some continuing rebellion such as ws. 21. Vs. 21, however, indicates
that those who will have escaped shall nof return to the way. That it is legitimate
to be so concerned with the sequence at this point is because vss. 20-21 lie within
the same section, Were vs. 21 intcoduced with a new reference to thar generaiion the
sequence would not be so erucial.

Vs. 21 was interpolated in light of the actual course of events, following the
Maccabean revolt in order to make vass. 16-20 in keeping with what really happen-
ed.

¥ Charles, fubilees, p. 148,
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fication.! It is more likely, however, that although there are difficulties
with such an identification, the reference is to the Hasmonean rulers—

Simon and John Hyrcanus and that the interpolation was made at

2
Qumran.

! After the Maccabeans captured the temple, Menelaus—a hellenist—was high
priest until 162 B. C. CE, Bickerman, op. ait., p. 26; Josephus, Antiquities X 11, ix, 7;
IT Mace, xiii, 1-8. He was succeeded by Alcimus. Cf. Bickerman, o ik, p. 51;
1 Mace, vii, 1-9. In the midst of the struggle between the forces of various pro-
hellenistic and anti-hellenistic views, Aleimus—who was not a member of the high
priestly family—was made high priest by Demetrius and was recognized by the
Chasidim, Cf. Moth, History, pp. 372-376; I Mace. vii, 9. The Maccabean forces ap-
posed Alcimus assumption of the office, and part of the struggle at this time re-
volved around whether he-should be high priest. Cf. Bickerman, ap. ¢il., p. 52,

Alcimus died in 159 B. C. while his followers were preparing to tear down the
wall of the inner court of the temple (I Macc. ix, 54-56), and the high priestly
office seems to have been vacant until 152 B, C., when Jonathan—of the Maccabe-
an family—assumed the office. Josephus tells us that Judas was high pricst for
three years, but his finds no support in [ or 11 Maccabees, both of which likely
would have capitalized on the fact, Cf, Josephus, Amtigmities X11, x, 6. There is
indication in T Macc, vii, 6 that Aleimuos was the object of an attack, and in I Mace.
vii, 18 we read;

Then fear and dread of (Aleimus and Bacchides) fell upon all the people, for
they said, “There is no truth or justice in them, for they have violated the
Agrecment and the oath which |:|'|<'.:.' swore,”

* Jubilees was quite influential in the thought of those who founded the Qum-
ran community. In the Damascus Document, there is a reference to the time when
Isracl will be blind to Torah being spelled out in the Book of the Divisions of the
Times into their Jubilees and Weeks (CD XV, 3). This refers, no doubt, to the
angelic discourse, All indications are that the Jubilees calendar was used by the
community. For the most perceptive work on the calendar at Qumean, of, Annie
Jaubert, “Le calendrier des Jubiles et de la secte de Qumran: ses origines billi-
ques,” 7T, 111 (1953), 250-264.

We know that the attitude expressed in Jub. xxiii, 21 toward the cult officials
was shared by the Qumran community (cf, CD VI, 11-VII, 6), and there is a serik-
ing similarity between vs. 21 and the reference to the Wicked Priest in the FHabak-
kuk Commentary:

«{He) committed abominable deeds and defiled the Sanctuary of God: and. ..
he stole the goods of the Poor.” (,Q P Hab X11, 8-10)

It is no easier to determine the identity of the Wicked Pricst than to determine
the date of the Damascus Document, The interpelation in Jubilees, moreover, is
not a reference to one man, but to the hierarchy of the Temple. The similaritics
of attiude and expression, however, are reason to believe that the passages came
from the same circles. That the other passages in R, are not overtly polemic in
tonce—though the failure to recognize the Temple as the establishment of God's
Sanctuary (cf, §, 27-28) carries an implicit polemic—leads us to assume thae the
interpalations were made away from immediate confrontation with the opponents,
Thus, the community itself, rather than Jerusalem, iz the likely place for them.

The difficulty with the identification is that the objects of the verse are those mibo
bare escaped. The Hasmoneans wielded the sword, Consequently, they cannot be
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The interpolation at this point has created problems for the inter-
pretation of the entire passage. The passage prev iously had interpreted
contemporary events as the beginning of a new day. The insertion of
vs. 21 turns vss. 16-20 into an episode followed by more corruption.
Our only alternative now is to interpret the entire passage sequential-
ly. The Maceabean wars are the first episode of a five-episode series
of events. The second episode is the Hasmonean dynasty, the coming
of the Gentiles is the third episode!—and this episode was viewed by
the interpolator as yet to be—the return of the children to Torah is
the fourth episode, and the eschatols sgical battle in xxiii, 30-31 is the
fifth and final episode.? The eschatology of the passage itself does not
seem radically to have been altered. The time-table has been altered.
As the analysis of i, 27-28 shows, however, the sanctuary-oriented
stratum introduced a new creation motif, and we must read vss. 14-31
in that context in the present edition of the book.?

Vss. 22-23 interpret the Gentile oppression of vs, 24 as the conse-
quence of the wickedness of Israel.t This generation intr duces a new
comment about the evil generation of vs. 14, The extremity of God’s
pleasure is shown in the extremity of his judgment. The Seleucids
whom God has brought against Israel are portrayed in violent terms
not only because of their violence, that is, but primarily because their
violence is a sign of God’s own violent displeasure. Their lack of
mercy and compassion is a sign that God’s own mercy and compassion
are absent for the moment. This function of the verses means that we
must not be concerned with whether the Seleucids truly were the most

those who escaped the sword. The interpolator, however, was referring to the
biloeed... .ohed npon the sarth, one by another—i.e., to the bloodshed in general.

A second difficulty is the terminology in vs. 21, This verse is the only one in
Jubilees to use the term Hafy of Holies, The others refer to the sanetnary, In all the
athers, however, the Temple as a whole is involved. The sancéuary is a hgure of
speech representing the Temple and not merely the sanctuary proper, In ws. 21,
on the other hand, it is precisely the highaltar that is of concern. There is no signif-
icant reason, then, to disassociate this interpolation from the others relating to
the sanctuary.

I The Gentiles probably were understood by R, to be a combination of the
forces named in the Qumran scrolls according to specific nations (cf, for example,
OM 1, 2),

* The appearance of the Selcucids alone is thus necessarily assumed in the pic-
ture of bloodshed in vss. 16-20, but is not explicitly noted.

* In the present edition, that is, the return will be accompanied by the restora-
tion of faithful, pure worhip in the Temple and a renewal of the ereation itself,

t On the l._'u:'ml,l:l.u:[i-!'.li‘.u of vs. 23 t'i-. |8 35n,
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vicious nation or whether there literally was no one to bury the dead.?
This is hyperbole. Its intention is to produce a shock of recognition
in the readers, a shock out of which they will confess their guilt and
return to covenant faithfulness.

4. The relation of vss. 14-31 to the rest of the book

xxiii, 14-31—excepting vs. 21—was added to the angelic discourse
by R;. This 1s indicated by three things, The first is that both i, 4b-26
and xxiii, 14-31 concern the faithfulness of God in a time of trouble. In
i, 6 God tells Moses that when all fhere things come upon Israel, they
will know that he has been more faithful than they. In i, 5 he says
that they will know he has not forsaken them. xxiii, 14-31 portrays
both the trouble that God brings upon Istael for her unfaithfulness and
his faithfulness to them when the children return to Torah. Even the
picture of the children returning to Torah and God’s subsequent help
is echoed in i, 22-23, where the people must confess their puilt as a
condition of becoming involved in the renewal God helds out.

The second indication of the origin of xxiii, 14-20, 22-31 is closely
related to the first. In both passages the central concern is the return
to Torah. In i, 23-24, the major point is the circumcised heart and re-
turn to the commandments: in xxiii, 14-20, 22-31, return to Torah.

The third indication of the relation between the two passages is the
similarity between their hermeneutical methods. In both, ancient tra-
ditions are interpreted as having been written about the writer™s own
day. In i, 4b-26, the biblical texts are interpreted as having been pro-
mises of their own day as the time of the return from exile. In xxiii,
14-20, 22-31, an eschatological poem from some circle of tradition has
been taken over and interpreted as a poem about the writer’s situation
—the Maccabean wars.

In light of these three things, we conclude that both i, 4b-20 and
xxiii; 14=20, 22-31 are the work of the same redactor.

! The tenses in the last line are imperfect causative-reflexive and the imperfect
active, respectively, On these tenses, Ut bamuel AL B, Mercer, Sebiopfe Grammar
with Chrestomatly and Glostary (rev. ed.; New York: Frederick Ungar Publishing
Company, 1961), p. 28.




CHAPTER FOUR

NON-ESCHATOLOGICAL PASSAGES THAT
CONTAIN SIGNIFICANT ESCHATOLOGICAL
ELEMENTS

There are several passages in Jubilees whose primary function is not
to teach eschatology, but which contain eschatological comment to
one degree or another helpful in understanding the eschatological out-
look underlying the stratum.

Al v, 1-19

Jub. v-viis the Jubilees version of the flood. Within these two chap-
ters there are several concerns—faithfulness to Torah (v, 12), eating
blood (vi, 12-14), Shevuoth (vi, 17-22), and the jubilee calendar (vi,
23-28).! The entire MNoah cycle covers iv, 33-x, 17.

The story of the imprisonment of the Watchers and the destruction
of their children has been combined with the flood narrative to por-
tray the consequence of lawlessness (v, 2).° Charles belisved that the

I The flood nareative proper has been sce off from the story of the angels by the
thorough dating at v, 22, The two stories are not entirely separate, however, and
even the standard dating formula does not open the flood story proper, but comes
at the point where Noah obeys God's command, MNeither has A sharply separated
the beginning of the story of the angels from the story of Noah, Not only are the
stories intertwined in v, 1-19; the dating of the angels’ story is iva wrdaic yar of
this fubilee, referring to the date in the genealogy (iv, 33}

% Tn v, 1-19 the biblical tradition (Gen. vi, 1-8) is found in vss 1-5, 8, The Ge-
nesis narrative has been greatly altered, There, a distinction has been made be-
tween the offspring of the divine-human union and the mighty men of old (Gen.
vi, 4). This may have been duc to a fond memory of the mighty men of old and
A's determination not to view such legendary figures as the offspring of such an
evil occurrence. CF. Von Rad, Generiy, pp. 109-112. A alzo has eliminated a number
of details not relevant for his purposes in the flood narrative—the number of
animals taken into the ark, the unclean animals that were taken, and the dispatching
of birds to see whether the flood had subsided. The remarks on the day of judgment
arc associited with the judgment on the angels, rather than on the flood, thereby
shifting the emphasis to that judgment. The flood detsils are vsed to show the
origin of certain aspects of the calendar.

In ves. 6-7, 9-10 there is a tradition about the imprisonment of the Watchers and
the destruction of their children, The events reported in wss, 6-7, 9-10 are found
in a lengthy form in I En, vi-xii. Either A knew the | Enoch passage or both pas-
sages are separate versions of the same teadition.

{Condinualion nole 2 ser p. 4F)
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Ethiopic text is a corruption of the original Hebrew in vss. 11-12 and
that originally the verses referred to the new creation in the future.l
Since the descendents of Noah did become corrupt, he believed, the
Hebrew verbs must have been imperfects, which were misunderstood
by the Greek translators. Martin also thought the passage refers to the
future, but the assumed it to be misplaced.®
Since the Ethiopic text may be understood with no difficulty at all,
however, it should be retained just as it is.? The call to be faithful to
Gaod is set in the context of God's act of renewal in the days of the
flood so that the evil condition into which men had sunk might be
remedied. Vs, 12 gives the purpose for the event described in vs. 11.

Vas. 11-16, 19 describe the renewal of the creation at the time of the events of
ves. 6-7, 9-10 and warn of the judgment on those who are unfaithful in the new
creation. (Such an interpretation of these verses will be verified as the analysis of
vss. 1-16 proceeds.) These verses are the inverpretive work of the author of the
angelic discourse. They interpret the judgment on the Watchers and their children.
Their primary point is that God has made faithfulness possible and he expects it to
be forthcoming, The eschatolopical note functions as a warning for these whoe
are unfaithful. Its purpose is not to teach eschatology, but to incite faithfulness.

Bt of the children of rrael (vs. 17) introduces a qualification to the entire passage.
It weakens the threat of judgment. Charles believed vss. 17-18 to be an interpo-
lation from xxxiv, 18-19. Charles, Prewde '}J',;rf.lj':l.".r.-: . 20, There 15 no reason o
doubt that A included such a 1.’|l...lFI::|—Ir ation, howev or, since the purpose of the dis-
course was to turn the readers back to Torah, On |:h|.. other hand, the repetition of
it bas been i written and ordaived in ves. 17-18 sugpests that vs, 18 is an addition in-
tended to interpret vs. 17, The Day of Atonement is not introduced in Jubilees
until xxxiv, 18-19, and vs. 17 alone does not call for a specific time of turning. Tt
merely calls for repentance. Vs, 18 was added by some unknown editor at a later
date. B, may have added ic.

L Charles, Prendepigrapba, p. 20; febilees, p. 10a.

# Martin, op. off., p. 508,

* Charles and Martin were led astray by the reference to the day of condemna-
tion (vs. 10). Charles seems to have assumed that vss. 11-12 must be a continuation
of vis. 10b—mwhen frdgrrent will be excecuted om all thore who bave corrupited their ways and
sheir warks before the Lord. He assumed, that is, that vs, 10b was intended primarily
as eschatological teaching te describe the day of condemnation, Martin simply was
swayed by Charles’ assumption that the verbs eriginally were imperfect.

In reality, vs. 10b is a stercotype of the day of judgment. The nareative of the
judgment on the Watchers and their offlspring is a prototype of the judgment o
come. The primary purpose of the entire passage—as has been stated—is to incite
faithfulness to Torah, and the judgment described is a waming of what will hap-
pen in the future. Vs, 11-12 are not a continuation of vs. 10b, which is a parenthet-
ical expression, but of the main content of vs, 10—the judgment on the Watchers
and their children,

R, may have detected the new creation motif in the Genesis flood narrative. In
Gen. wii, 11-viii, 5 the creation almost returns to primitive chaos. Gen. viii, 20
describes WNosh as the first tiller of the soil. On the other hand, the new creation
motif in Genesis may have been elaborated in circles of the Israclite community
and may have influenced R,
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Vss. 13-16 describe the scope and the inevitability of God’s judgment
on those who do not take advantage of the second chance God has
given the world, and it is this which provides us with certain insight
into the eschatological outlook of A. There will be a time of judgment,
men will be judged on the basis of their faithfulness (vs. 13), they will
be unable to escape judgment (vs. 14), and they will be unable to bribe
God, who is the judge (vs. 16). Only those who return to faithfulness
will escape judgment (vss. 17, 18).

Implicit in such a view is the assumption that the Gentiles will be
judged, for it can hardly be doubted that, for A, faithfulness is measur-
ed by adherence to Torah. He does aot talk about the Gentiles, how-
ever, for his concern is with Istaelite lawlessness.

The reference to the day of condemnation in vs. 10 is not eschato-
logical in function, but is a temporal designation tor the length of the
imprisonment of the spirits. It has served, however, as an opportunity
for a comment (vs. 10b) which emphasizes that there will be sucha day.

B. wiii, 10-ix, 15

Jub. wviii, 10-ix, 15 describes the divison of the earth among the sons
and grandsons of Noah.? The function of the narrative in the angelic

i The rhythm of vas, 14-16 leads us to believe they are litwrgical fragments, Vs,
16 is rooted in Deut. ¥, 17. This sugzests that we must not look to the verses for
an explicit blue print of the day of judgment but should allow for poetic license on
the part aof A. The Fl._:,im af the verses 1s (:_\'ﬂ.ull[i;[lt'!.‘ the i|:L'.\'iE:1hi|i1:,' of EII.'.dgﬂ'l.l.':‘.! 311
those who do not follow Torah,

! The narrative about the division of the land originally was separate from the
genealogical list and the play on words on Peleg's name to which it now is artach-
ed, In the note abour dividing the land in the genealogy, the sons divide the land
secretly. In the description of the division, they are given land according to a list
drawn up by Noah. ‘The date and the words and it came to pass introduce the diwvi-
sion narrative.

That several traditions have gone into the present makeup of the Noah portion
of the discourse is evident from the duplications of the story of the Watchers and
their children. Tt appears first as a part of the flood story (v, 1-11} and then asa
part of Meah's admonition to his sons ;'_r:.su:ur:'[iug fornication and uncleanness (vii,
20-39; cf. vss. 21-25.

The different blocks of tradition which may be detected are Moah's admonition
(wii, 20-39), the genealogical enrrics (viii, 1-8), the land division narrative (viii, B-ix,
15), the story of the imprisoning of the evil spirits (x, 1-14), and the death of Noah
ix, 15-17a), A’s mark on the material may be found in the jubilee dates supplied at
vii, 201 viii, 1, 5-8, 10; and x, 1. The indication in vii, 27 that the demons have
begun to lead Noah's sons astray marks vii, 20-39 as a tradition separate from x,
1-14. Originally, x, I may have been a continuation of vii, 19. It cxplains the
presence of evil despite the imprisonment of the Watchers.

{ Comtimundion w. 2 3¢¢ p. 50)

Studia Post-Bibdlea, XX 4
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discourse was to assert Isracl’s ownership of Palestine as a fact rooted
in history. Originally, the passage ended with the words #i// the day of
Judgment. The reference was in no way eschatological, but was merely
an expression signifying the duration of the curse on those who violate
land ownership. The words which follow, however, have turned the
curse into a statement of judgment.! The passage no longer merely
affirms Israelite ownership of Palestine and explains the reduction of
Canaan. It is an attack upon the Phoenicians for their melan wickedners
—the wa ¥ Iltl:_"_..' have filled the earth with f:‘r.'}r_E_gi'-,’_r,ffﬁﬁj ,"r,r,.'nlrf';,.'.r_,wﬁ_r}_l,"'ru',l]'f_
calion, and sin.

The judgment saying, then, has added to this passage an eschato-
logical element. On the day of judgment the Phoenicians will be judged
for their surrender to the ways of hellenism and for spreading hellen-
ism in Palestine. Most likely, A was n_a]:mnuhlu. for this alteration, It
fits his concerns precisely. ic words with sword and fire are an eschato-
logical stereotype.

C. xv, 1-34

This chapter of Jubilees describes the origin of circumcision and
sets forth the commandments concerning the rite.2 A has composed

By uniting the land division narrative and the account of the demons leadi ling
Noah's sons .-.Mmy with the story of Shinar (x, 18- 7.5} and that of Canaan taking
Palestine (x, 27-36), A has helped us see the reason for the land division narrative
with its vindication of Israclite ownership of Palestine, It sets the stage for the
Canaanite seizure of the land of Shem. It is not surprising that A still would feel
consteained to attack the Canaanites, Sidon and Tyre were centers of Greek phi-
lesophy and of hellenism in the last centuries B. C. Cf. A. S, Kapelrud, “Phoeni-
cia,” £L28, Vol 111, p. 803. The narrative explains their reduction in size and pow-
er. The curse has taken its toll.

In viii, 10-30 the land is divided among Ham, Shem and Japheth. In ix, 1-14a it
is divided among their sons. Vs, 14b-15a describe an oath-taking cerernony, in-
cluding the oath, the curse on violators, and the affirmation. On the curse as a
form, of, Stanley Gervitz, “Curse,” 108, 1, p. 750.

! Curses and judgments are difficrent forms, The nature of their fulfllment is
different, Curses are self-efficacious. They may be spoken by either God or man,
Judgments are pronouncements and acts of God. CF. f_;L,r\-]tz, ofr. eff. That the
nacrative originally referred only to the curse Is supported by the way thae in the
story of Canaan’s usurpation in x, 30-32 only the curse is mentioned.

* The elaborate dating of the incident introduces the unit. The setting is the
Shevuoth festival. For A, Shawoth is important as the time of covenant renewal,
The Ethiopic manuscripts have both = 1.4 Yore (sing., week) and se- 174 -2/ (pl,
weeks), Zeitlin and Testuz have both noted that the Hebrew Shevnth may be read
as the plural of either Sherua (path) or Shevwed (week), or of both, They suggest the
author intended to speak not of the Feast of Weeks, but of the Feast of Qaths, CF,
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the unit from Gen. xvii and the rules regarding circumcision set forth
in the circle of which he was a part.! The function of the unit is to
order circumcision of all Israclite males, As such it is not eschatologi-
cal. In vs. 26, however, there is the warning that all who are not cir-
cumcised are not children of the covenant. There can be little doubt
that the reference concerns the day of judgment. Although its function
is not to teach eschatology as such, but to drive the readers back to
faithfulness, there is an obvious doctrinal presupposition. In the new
day for Israel, the Gentiles and unfaithful Israelites will no longer
disturb the faithful, for they will have been slain from the earth. Implicit

Zeitlin, op. ¢k, pp. 5-6; Testuz, op. eif,, pp. 146-149, The sigmificance of the festival
for _]ubjh:cs it obvious h'i.' the number of times it is the oceasion for IiITIPHH'I'L!'IT
events (xvi, 13: xxviii, 15; xxix, 7; xliv, 1-4 and probably xvii, 1}. Testuz and Zeit-
lin are partially correct that A has interpreted Shevaath as the plural of Shena tather
than of Shesreab, but it probably is more correct to view the word as a pun. When
is the proper time to observe Sheowath (oaths, especially the Sheeusid central to Is-
rael’s history)? Showoth (Weeks)! Perhaps even more importantly, however, what
does Sheppoth (Weeks) really mean? Shesmork (Oaths)! This may have been an at-
tempt by A to eliminate what he viewed as still more Canaanite remains from Is-
raelite life. He obviously was proposing a non-agricultural calendar to replace one
that was suitable for agriculture. Jubilees thus reflects astage of the development of
Fhevanth into a celebration of the reception of Torah. CF J. C. Rylaarsdam, “Weeks,
Feast of,” DB, Vol IV, pp. 827-828.

' Vss, 3-24 are almost a word for word recital of Gen. xvii, There are, however,
a few modifieations of the content, Abraham’s age has been omiteed from the
opening. In Gen, xvii, 1 it sers the date for the story. The angelic discourse does
not eliminate his age completely—it appears in vs. 17—but the element of wonder
ower the birth has been toned down in favor of the emphasis on the rite of circum-
cision as a law commanded by God, In vs, 14, Abraham is commanded to apfrare
himself before God, which may have been intended as an interpretation of waie
before pre in Gen. xvii, 1. A was concerned with both the covenant and the law, but
that in the Jubilees passage the emphasis is on the commandment is seen in vs, 6
where the original my coremant ir with you (Gen. xvii, 4) has been changed to my
ordinance ir with you. The promise of fruitfulness for Abraham in Gen, xvii, 6 has
been altered to a E'.ru,:.mis-;_' urgrc;]!l:'u.:ﬁ.‘: “L‘lb iv, S:I. The rules have been [i_i;l:’!fr.‘l'h’.‘d
in vs. 14 by adding #he eighth day as the day for cireumeision (cf. Gen. xvii, 10). The
promise that Sarah will be the mother of nations and kings (Gen. xvii, 16} has been
altered, in line with the emphasis on the patriarchs, to apply the promise to Isaac
as the Father of mations and kings (Jub. xv, 16). In vs. 20 the promise of fruitful-
ness again has been altered to a promise of greatness, This time the promise is for
Ishmael (cf. Gen. xvii, 20). In vs. 23, Ishmael’s age has been eliminated, possibly
to avold the necessity of qualifying the command that children be circumeised on
the eighth day (cf. Gen, xvii, 25),

1t iz possible that A used a text of the Genesis narrtive diffcrent from our own,
but the alterations are understandable in terms of his interests, The chances are
good, then, that he is responsible for them. He has provided the Shepsearh date for
the incident, as previously noted, and has used the altered narrative to show the
origin of circumeision in the ancestral history.
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also is a particularistic eschatology—not all Israelites, but only those

faithful to Torah, will enjoy the new day.

In vss. 33-34 the angel speaks of the violations which he knows will
come. These obviously point to the violations of the author’s own
day, and the angel warns that such violations will result in God's
wrath against Israel. The same warning as in vs. 26 is applied to these
offenders. They shall be rooted from the land. This passage also antici-
pates the eschatological judgment, but its function is to incite obe-
dience to the command for circumcision,

ID. xv1, 1-9

A has followed the Pentateuchal double tradition of the promise of
a child to Abraham and Sarah (Gen. xvii, 1-xviii, 15) and has reported
the destruction of Sodom and Gomarrah and the deliverance of Lot
(Gen. xviil, 16-xix, 29), though all are found in only summary fash-
ion.! He has used both the destruction of Sodom and the sin of Lot as
4 warning against non-Israelite ways.? The fate of the Ammonites and
the Moabites—the descendents of Lot—is proof that God does indeed
bring judgment on those who imitate the Gentiles.? On the day of
judgment, even those who remain will be destroyed.

! The second account of the promise is introduced with 2 minor notation of the
date—the new moon of the fourth month (s, 1),

# The summary of the destruction is followed by the author's evaluation of the
Sodomites (va. 5) and a warning that all who follow their ways will be judged. The
summary of Lot's deliverance and sin (vs. 8) is followed by the penalty imposed
upon his descendents (vs. %), The judgment on Lot and his descendents proves the
accuracy of the warning about those who act like Sodomires,

The teems used in describing the Sodomites are nebulous . ones—wickedness,
sinfulness, fornicarion, uncleanness, They are epithets deseribing unfaithfulness,
or imitation of non-Israclites, in general. Similar terms were used to describe the
Phoenicians (ix, 15). The :ir\l'.'{“:.i" \-.':-1r||ir|5,= 15 against uncleanness like Sodom’s, but
all Gentile ways are unclean. The use of Sodom and Gomorrah 1o deseribe sinful-
ness 18 not unusual, Ch Deut. xxix, 23; ooxii, 32; Is. 1, 10; xi6i, 19 Jer. xxiii, 14,

¥ The people who occupicd Ammon and Moab at the time the angelic discourse
was written were not the true descendants of the ancient foes of Iseacl, Arab con-
quests in the middle of the seventh century B, C. resulted in the abandonment of
Moabite ciries from the sixth century enward. Bedouin hordes from the desert
overran the land. There were bricf periods of political stability from the third
century onward in Ammon, and under the Tobiads there even was rivaley with the
house of Onias in the third century B, C. for the high priesthood in Jerusalem. The
MNabateans appeared in Ammon in che G century B, G, Cf. G. M. Landes, “Am-
maon,” 1’4’}.’;, Val, |, Pp- 1001 ]3, , “The Material Civilization of the Ammaonites,”
The Bibilicad Archasologist Reader, 2, ed. David M. Freedman and Edward F. Camp-
bell, Je. (Mew York: Doubleday and Company, Inc., 1964), pp. 87-88, E. D, Groh-
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Although it contains a strong eschatological element, the primary
purpose of the passage is not to teach about eschatolgy, but to exhort
the readers to remain faithful by obeying Torah. The eschatological
element is a warning that all those who imitate the Gentiles will be
destroyed on the day of judgment. As in the previous passage, then,
the presupposition reflected here is that of nationalism, particularism,
and legalism.

E. =xii, 11b-23

We already have had oceasion to examine the unit in Jub. xxii-xxiil
in connection with the eschatological addition xxiii, 14-31. We have
seen the complex nature of the unit’s history.! The portion which con-
cerns us now in xxii, 11b-23.2 This is a blessing of Abraham, a blessing
which includes a blessing proper (vss. 11b-15) and a series of command-
ments concerning relations with Gentiles (vss. 15-23).3 The purpose

man, “Moab,” IDB, Vol, 111, p. 417-419; B. T. Dahlberg, “Tahbiah," IDB, Val.
IV, p. 657,

A saw the decline of this ancient foe as the judgment of God.

1 Cf. pp. 32-330.

* That two traditions are involved iz obvious from the two introductory bless-
ing formulae in the prose of vs. 10 and the poctry of vs, 11b. The poem and the
prose both express essentially the same ideas—hlessing and faithfulness. The com-
mands in the poem spell out the meaning of faithfmness and God's will mentioned
in the prose. A has included the poem here, then, because it makes explicit the con-
tent of the prose blessing. T'wo things indicate that the prose was a rradition and
has not been merely created by A 1) Were it not already a tradition, there would
have been no reason for it. It does not interpret or clarify. On the contrary, the
poetey clarifies the prose. 2) The term commanding in vs. 29 is a technical teem refer-
ring to a man's last will and testament, CF, Charles, Prewdepiorapha, p. 47, Vs. 24
fits this description precisely. Moreover, vs. 25 says that Abraham ceased com-
manding and blessing Jacob. e are the content of the prose in vss, 10, 24, Te
is CAsY Lo see how A concerned with rooting anti-Gentile commandments in the
mouth of a patriarch might use the word command a5 the occasion for the poem.
He has inserted the poem into the tradition between what is now vss. 1la, 24.

* There are distinct fragments of material in the commandment portion of the
poern. Vse, 16-18 call for separation from the nations and then the reason is given

their works are unclean (vs. 16d), they sacrifice to the dead {vs. 17), they make
idols (vs. 18). Vs, 19 is a blessing which closes these verses by asking that God will
remove Jacob from the Gentile threat. Vs, 20 begins the commandments agzain,
Jacoh is not to take a wife from among the Canaanites, Mow the peneral attitude
toward the nations has become specific with regard to Canaan. This marks vs, 20
as coming from a separate tradition. Vs, 21 is the reason for the command in vs,
20, Vs. 22 is an attack upon idols, It is not a command, but a judgment saying. It
probably bad been added to vs. 21 already when A received it. The association of
the two is fairy clear. The sexual aspects of Canaanite religion and the association
of idolatey with adultery as far back as Hosca and Jercmiah probably led to the
addition as an interprecation of Canaan's “ercor” (vs. 21). Vs, 23 is another closing
blessing, originally closing vss. 20-22,
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of the passage is to instruct the readers to avoid the Gentiles, The
Canaanites of the poem should not be understood here as a reference
to the Phoenicians only. They are in the poem which A has taken over
and are only one example of idol worshippers. Israel is to separate
herself from afi the nations. In this is her true faithfulness. The wicked-
ness of all men is further spelled out in xxiii, 9-10.

The eschatological reference in this passage is vs. 21. No Canaanites
will be spared on the day of judgment. Obviously, we must take great
care in listening to this verse for the eschatological outlook of the
angelic discourse. It too is a part of the poetry he has taken over. The
eschatological assumptions that we have detected already in the dis-
course, however—expulsion of the Gentiles and of faithless Israelites
on the day of judgment—are confirmed here. The function of the
eschatological reference is to warn those who are tempted to follow
the practices of hellenism that they too will be destroyed.!

F. xxiv, 833

Jub. xxiv, 8-27, 33 is a prose narrative which provides the context
for a curse on the Philistines.? The curse is presented as the act of a
patriarch, thus lending authority to it. With a few exceptions,® the
narrative follows the Pentateuchal narrative in Gen. xxiv. The curse,

! Because of the way that A has taken over the poem and the use to which he
has put it, any attempt to spell out a doctrine of theafterlife on the basis of the ref
erences to Sheol in vs. 22 is ill-advised. A does not :-\.|'\-I,'|;'II|;I.1_(,' on the aftec-life.
Testuz, Martin, and Volz are beside the point when they attempt to find a speeific
view on the matter in the book. The references that appear are nowhere the object
of treatment, but are incidental. Cf. Testuz, ap. erv,, p. 171; Martin, op. eit., pp.
533-524; Volz, ap. oft,, p. 29,

* The Philistines were Ptolemaic subjects for almost a century until the bartle
of Panion in 200 B. C., when Antiochus [1I brought the Phoenician and the Pa-
lestinian coast under Seleucid control, Prior to their life as Prolemaic subjects they
had been under Phoenician domination. During the fourth to the first centuries
B. C. Philistine cities such as Gaza and Ashdod became political and military pawns
in the struggles among the dominant nations of the Mediterranean world. Cf.
Woth, Histery, pp. 349-350; G. Ernest Weight and Floyd V. Filson, The e
wminster Historical Atlar to the Bibfe (rev, ed.; Philadelphia: The Westminster Press,
19563, p. 62,

* As usual, jubilee dates have been assigned (vss. 8, 12, 17, 21, 22). The famine
begins before Esau sells his birthright, rather than afterwacd (xxiv, 2 of, Gen, xxv,
29), the lic about Rebecea to Abimelech (Gen. xxvi, 7-10) iz omitted, and the oath
ceremony between Isaac and Abimelech (Gen. xxvi, 26-31) has been summarized
in one sentence (Jub. xxiv, 26), A significant change is the failure to find water in
the last well they dig (vs. 25), for this sets the stage for the curse. (The Genesis
narrative reports the well now in Jub. xxiv, 24 as the last one.)
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excepting one verse (vs. 29), is in poetry (vss. 28, 30-32). The poem has
undergone a process of growth, however, so that although it begins as
a curse, it quickly becomes a judgment saying.! The total passage (vss.
8-33) shows that God has kept his promise to be with Israel (vs. 22),
for he has dealt severely with those who have treated Israel harshly.®

This curse must have been a part of the liturgical traditions in at
least some of the circles in which the narrative circulated. It described
what will happen to the Philistines until and on the day of judgment.?
As a judgment saying it now has become specifically concerned with
what will happen to them on the day of judgment. It is impossible to
say how much of the development of the curse into a judgment saying
had taken place when A did his work, but his hand easily may be de-
tected at vs. 33.8 If vss. 30-32 were not already joined to vs. 28 as a
unit by the time he produced the discourse, he united them. There is
nothing, however, to raise a serious doubt that the poem already ex-
isted as it now appears when A produced the discourse.

The judgment has altered the curse by emphasizing the specific
plight of the Philistines on the day of judgment. On that day they will
be totally destroyed. The question of how judgment will come is not
a matter of speculation in vss. 30-32. The important thing is that they
will be rooted out. The assumption is simply that God will have some

1 Vs, 28 begins the curse. Vs, 20 is in prose and is not concerned with the curse
wntil the day of judgment, but with the plight of the Philistines on that day. Vss.
30-32 return to poetry, but vs. 3 explicitly concerns the day of judgment itself.
Vas, 31-32 are now continuations of the day of judgment coneern, bur originally
could refer to events prior to such a day.

Vs, 31-32 are based on Amo. ix, 2-4. In the Amos passage, the scene described
is a judgment on Israel. God speaks in the first person, In the Jubilees passage, the
verhg are passive. This change may already have taken place when the person re-
gl:.r'“as,ihh_- far theirloeation i|'| _!Llhﬂ-::l_'s l'f_'L'L'i.‘L'L'I.! them. -[-I'I-Ilihﬂl'lh’,'i." results ina S!'HIF[ of
emphasis from the judgment viewed primarily as the work of God to the judg-
ment a5 a bad situation for the victims. It would be wrong, however, to make too
much of such a shift, for in the present context, their predicament is the work of
God and his people.

* The development of the curse in vs, 28 results in the self-cHecacious curse
giving way to the curse secured by God (cf. vs. 28b).

# The Hebrew underlying snfif in vs, 28 is here postulated to have been ‘db,
which frequently includes the point of the future extremity of time—ie., it fre-
quently means ap fo and including. Cf. S, R. Brown, S. R. Driver, and Charles A,
Briggs, Hebrew aud Englith Lexcicon of the OM Testamrent, (London: Oxford Universi-
ty Press, 1955), p. 724, The likelihood that this is the case here is suggested by the
complete obliteration anticipated. If the Philistines are to be so treated santi/ the
day of judgment, then certainly the same must be contemplated on that day.

1 Vg, 33 is in the charscteristic language of A—the Jeapenly fobletr are the place
where something is written and mgraved, the enemy is to be roosed ani of the carth.
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way of doing it. The verses were not intended as a blueprint for that
day.

The prose of vs. 29, however, does give such details. It speaks of
both the Kittim and the faithful nation. Regardless of whether the
Kittim are the Seleucids ot the Romans,! it is #he faithful nation who
will complete the destruction. They are the instruments of God in the
eschatological battle.?

The primary purpose of the passage concerning the Philistines, then,
1s not to teach eschatological doctrine, but to show why the Philistines
have fared as they have among the nations. They app ressed the people
of God. Even the eschatological elements that have been added to the
original curse have not been added to teach eschatology as such, but
to heighten the description of the plight of the Philistines as people
whao have oppressed Israel.

! The Kittim and the Gentile references are not parallel in vs. 28, The Gengiler
is parallel vo a/f the mations. The Gentiler is o general term referring to all the nations
who have plundered the Philistines. The Kittime reference belongs with vs. 29 and
concerns a specific nation. As we shall sce later in the discussion of this passage,
vs. 20 is o later addition to vss, 28, 30-33. Consequently, the last line of vs. 28 also
is an addition.

The identity of the Kirtim is not elear. Their identity in the Dead Sca Scrolls is
relevant only if we assume that vs. 20 was added at Qumran, The argument over
that problem (the Kittim in the Scrolls) is far from settled, One of the better sum-
maries still is the one h:\" Bl.Ll'l'-::-WS, Tl‘.lr'llléill it is ten Vears old. Miller Burr WS, More
Light, pp. 1%4-203. The strongest and best defense of the Kittim in the Serolls as
the Seleucids—rather than as the Ra mans, as most think—is ]:I:l' Rowlev. H. H.
Rowley, “The Kittitn and the Dead Sea Scrolls,” P. E. 0., LXXXVIII (1958), pp.
92-109,

Charles identified the Kittim in the Jubilees verse as the Seleucids; Testz, as
the Romans, Testuz thought vss. 2Bb-32 were added as a bloek at Qumean. Char-
les, fidhidees, p. 155; Testuz, ap. eit., pp. 39-42, 177. The evidence is inconclusive,
‘]'In: view (ZIF Izrael as the it'l:ifrllr‘l"ll._:ll.l nE"I:;ud_ is similar to RL':;. wiew in !{:{ii.i, 3”-3].
and there were Israclite victories over the Philistines during the Maccabean Wars
(I Macc. v, 68; xi, 61). Ow tbe other band, the struggle with the Kittim is reminiscent
of the situation anticipated in the Qumran War Scroll (cf. (OM I, XVI-XIX). Vs.
29 may have been added in some circle that later joined the group that formed
Qumran, though it |1rl.'|!>:ﬂ:|:r was made before the actual settlement of the commu
nity. If so, the Kittim most likely were the Scleucids. The faithful nation can hard-
ly be other than Isracl—though in this instance the faithful remnant is concerned,
The recognition throughout Jubilees that some Jews will perish indicates this,
There is no difficuly in imagining a change of attitude toward the Maccabean
houschold from the time the addition was made until the Qumiran community was
founded.

* The anti-Gentile bias which we have seen elsewhere is not the dynamic at
work here. f:-i::u:mc-:u'.cutly. wWe cCannot gl':F!’."fl):l"L‘l thiese verses accordinp to that eon-
cern, Instead, the attack is upon all the cncmics of Israel,
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G. xxxi, 1-32

The complexity of the background of Jubilees is nowhere any better
seen than in ch.'s xxxi-xxxii. We can detect several distinct traditions
a version of the Gen. xxxv, 1-4, 6-20 narrative (Jub. xxxi, 1-3a, xxxii,
3a, 17-20a, 30, 33-34), Isaac’s deathbed summons for Jacob (xxxi, 4-11,
21-25),! Isaac’s patriarchal blessing for Levi and Judah (vss. 13b,
15-20),2 a narrative of Jacob’s celebration of the Tabernacles festival
(xxxi, 26-30; xxxii, 1a, 2b, 4-8, 16, 21-22, 31-32),° legal requirements
(xxxii, 12-15a), additions concerning Levi (xxxi, 14; xxxii, 1b),*and the

I That two teaditions are joined here may be seen from the opening of vss. 4-23.
The Genesis tradition portrays Jacob preparing for the celebration of the Feast of
Booths. Vs, 4 portrays Isaac as the initiator of Jacob®s visit, whereas vs. 3 says that
Jacob sent for Isaac and Rebecca. Whoever joincd them may have assumed that
Isanc's words would sound like a response to Jacob. Vs, 3b also conflicts with the
narrative in xxxi, 26-30 when vss. 4-25 are removed, for Jacob has not sent (vs. 3b)
but gone for Isaac and Bebecea (vas, 26-30),

t With the exception of vs. 14, the blessings are examples of the patriarchal
blessing Found in Gen. slix, Deut, wexiii, and the Testaments of the Twelve Pa-
triarchs.

Remardless of the origins of either the framework or the individual components
within such blessings, they generally reflect the conditions of the objects of the
blessings (and curses) at the time in which the blessings were finalized, Conse-
quently, they may begin with Besred be..., but they quickly beoome forecasts of the
future. In their eschatological usage, such blessings reflect what the author anti-
cipates, regardless of whether the forecast has already begun to be realized. Cf
Harrelson, Tererpresing the . T, p. 71. Von Rad, Genesis, pp. 416-423 ;—, Lhemder-
snomy, trans. Dorthea Barton (Philadelphia: The Westminster Press, 1966), pp.
HW4-208. Hereafter cited az Von Rad, Dewferamamy.

The blessings are spoken shortly before a man’s death, The narrative in vss.
4-11, 21-25, therefore, is an appropriate context for the poems, If we remove the
hlessings and their specific introduction (vss. 12-13a), however, the remainder of
the prose narrative forms a coberent picture of Isaac’s deathbed visit from Jacob,
Levi, and Judah. It was not created as the context for the blessings. [nstead, the
blessings weee inserted in order 1o legitimate them as words from a patriarch, Out
of their present context, there is no indication who spoke them. In our analysis of
the blessings we shall see the roots of the blessings.

3 In xxxi, 26-30 Jacob asks his father to go to the celebration, oblivious to the
previously described condition of Isaac. Tsaac’s response reveals his condition.

4 The introductory blessing formula is found in xxxi, 13b. Vss. 13b, 152 make
a coherent stanza of poetry.

May the God of all,fthe Lord of all the ages,
Bless you and your children /throughout all
the ages (vs. 13b).
Judges, /princes,
And chiefs shall they befover all the
sced of Jacob (vs. 15a).

W=, 14 and vs. 153 are concerned with different matters. The addition of vs. 14




58 MNON-ESCHATOLOGICAL PASSAGES

editorial and interpretive work of the author (xxxi, 31-32; xxxii, 10,
15b, 28-29).1

We are specifically concerned with the patriarchal blessings on Levi
and Judah.? As the preceding comments and notes indicate, they began
as blessings without the present context. In the angelic discourse,

has heightened the more commonly conceived pricstly role of the Levites,

xxxii, Ib is an addition which accounts for Levi’s priesthood on quite different
grounds than in the succeeding verses, He had a vision in his sleep. T. Levwi ix,
1-4 reports the nareative in Jub. xxxi, S-xxwii, @ but the composite nature of the
Jubilees narratives necessitates our viewing the Testaments passage as a report of
the Jubilees passage, On the other hand, T. Levi, viii has preserved a readition pre-
supposedin Jub. xxxii, 1b—the angelic vision, (Jubilees says they had ordained him.)

! Tt is not clear how much of the narrative had been united when A received it

He interpreted the blessings on Levi and Judah as the grounds of Isracl’s hope
(xxxi, 32), bur whether he joined the blessings to their context and whether he
joined that context to the Jubilees version of the Genesis story we cannot say. He
may simply be commenting on prior midrash. If he united the blessings and the
context, he also added vss, 12-13a.
* A proper understanding of the Levi-Judah passage is especially important in
light of the question whether there were two messiahs in the eschatological ex-
pectations UFHH:.' sects during the first and second centuries B. C. and, if so, the
nature of these messiahs,

The literature in which the presence of two messishs most frequently is postu-
lated is the Qunaran leerarure ((Q8 IX, 9-11; CD XI1, 23. XIX, 11; XX, 1)and
the Testaments of the Twelve Patriarchs,

In the Qumran documents there are references to the ancinted ones of Aaron
and Israel and to the anointed one of Aaron and Istacl, respectively, The interpre-
tation of these passages has by no means been unanimous. Those scem to be cor
rect, however, who see the Qumran community as having expected two figures to
rule the true Isracl in the new era. Cf. Karl George Kuhn, “The Two Messiahs of
Aaron and Isracl.,” The Serolls and the New Testament, ed. Krister Stendahl (New-
York: Harper and Brothers, 1957), pp. 54-64; Joachim Gnilka, “Die Erwartung
des Messianischen Hohen-priesters in den Schriften von Qumean und im Newen
Testament,™ B, 1T (1960}, p. 405,

The generic use of masbiach in the Old Testament indicates the soundness of
Silberman’s warning that it is dangerous and misleading to use capital letters and
speak of Mersiabs, The refusal to capitalize the word helps to emphasize the fune-
tional nature of the concept in Hebrew, a concept whose specific content is con-
textually determined. To capitalize the word prejudices the case from the start,
Lou H. Silberman, “The Two ‘Messizhs® of the Manual of Discipline,” 7T, ¥
(1935}, pp. 81-82, Burrow's criticism that the Qumran community made no dis-
tinction between capital letters and small letters misses the poine, for it is precisely
the capiralization of the term in English that emphasizes a distinction that is at
best questionable. CE. Burrows, Mare Light, pp, 297-298, We should regard the
figures in the Qumean material a5 men God will set aside ta govern the community
in the new era. The difference lies in the age in which they exercise anthority, not
in the men themselves,

In the Old Testament itzelf we find elements related to the double expectation
of an eschatological priestly figure and an eschatological royal Agure (Zech. iii-iv).
It would be logical for a community which understood itself in cultic terms 1o ex-
pect a renewed pricstly leadership in the renewed community,
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their function is to show why Levi and Judah are the tribes in whose
life and welfare the destiny of Israel comes to fulfillment.! Although
their function is not eschatological, they reflect eschatological pre-
suppositions. The function and glory of the Levites is to last through-
out the ages (vss. 13, 14, 16d), and Judah’s role as the one in whom the
nation survives will continue in the new day when all Israelite enemies
are put under her feet (vss. 19-20).

The importance of both Levi and Judah in the angelic discourse is
reflected even in the dates of their births. Levi was born on the fodesh
of the first month, a special date in the calendar in Jubilees.®

Judah was born on the fodesh of the third month, the date of Shevs-
oth, the ceremony of covenant renewal.?

! Tn numerous passages in the Testaments of the Twelve Patriarchs bath Judah
and Levi play roles involving the deliverance of Isracl, all of them indicating Levi's
primacy over Judah. The problem is whether to regard them in any way as mes-
sianic figures. We cannot go into an extensive cxegesis of the Testaments in this
study, but a close examination suggests that even if the suspected interpolations
are omitted, there still are passages that reveal eschatological presuppositions (T,
Jud, xxiv, 1-4; T. Lev, xviii; T. Dan v, 4, 9-10; T. Maph. viii, 2-3: T, Ash. viti, 1;
T Jos. xix, 11). The passages which look for an eschatological high priestly figure
do not expect someone outside the Levitical priestly line, but someane who will
arise in the day of renewal as the High Priest por exveellenre. There is even some in-
dication that he will live forever (T. Lev. xviii, 8).

As Russell notes, the whole issue is complicated and confusing, but the problem
may be that there is too great an attempt to separate expectations of rulers in the
era of renewal from the institutions of the present era. Cf Russell, Method, p. 315,

? Other important events on thiz date are the completion of the ark (v, 22), the
sighting of the earth after the flood subsides (v, 30), Noah's celebration of the
return (o normaley after the flood (vii, 2ff), Abraham’s sacrifice at Shechem (xiii,
8), Abraham’s near sacrifice of Isaac (xvil, 15; xviii, 3), Isaac’s vision of God (xxiv,
211, Jacob’s dream at Bethel (oevii, 19-2T), and the institution of the Passover
(xlix, 13, The only other month in which more things happen on the bodesd is the
third month, the month of Shersith.

3 There is some confusion in Jubilees as to the precise nature of what in the
Hebrew was undoubtedly fodesh and the fifteenth of the month. In light of all the
references to Sheruoth, however, the fifteenth of the third month is the date. The
question of what this implies for the meaning of the word fadesd is outside the
scope of our study. The events on the fifteenth of the third month are the covenant
with Noah and the establishment of Shemath (vl, 1-21), the rencwal of Shesnoth in
the time of Moses (vi, 19), the covenant with Abeaham (xiv, 1-16), the changing
of Abram’s and Sarai's names and the establishment of circumeision at Abram’s
celebration of First Froits/ Shernoth (xv, 1-34), the birth of Tsaac (xvi, 13}, the wean-
ing of Tsaac (xvii, 1), Isaac’s, Ishmael's, and Jacob’s journey to celebrate Shermath
(xxii), Abraham’s farewell discourse and death (xxii), the covenant between Jacob
and Laban (xxix, 7-8), and Jacob’s celebration at the Well of the Oath (xliv, 1, 4).
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1. The blessing on Levi (vss. 136-17)

Vs. 13b establishes the passage asa blessing and indicates the dura-
tion of the situation described. That the blessing will be upon Levi’s
children, that it will last throuphout the ages, and that it is spoken
under the influence of the spirit of prophecy means that A understood
it to characterize the situation of the entire Levitical tribe as it should
be in his own day as well as in the future.

The blessing of vs, 13b is developed by the rest of the verses ad-
dressed to Levi. Vs. 14, however, is a later addition to the original bless-
ing,!and its removal leaves the concern of the blessing not with the
sacrificial activity of the Levites,® but with their function as judges,

b It interrupts the poctry by beeaking the verse in half. Its emphasis is on the
pricstly function in the sancruary, the Levites being compared with the Angels of
the Presence, and the Holy Ones. s they, the Levites will be glorificd, serving
God in the Temple as the angels serve in heaven. The greatness of the Levites and
their function in the Temple arc o interrelaved in this verse that they must be
understood together, The sanctification of the Levites is for Temple service, and
in that service they find their glorification.

This theme is cchaed clsewhere in Jubilees (xxx, 18), is in the Qumran marerial
in the blessings of the pricsts, and may lie partially behind the ideas in Hebrews
viii-x,

In the blessing of the priests at Qumran we read, “May you be as an Angel of the
Presence in the Holy Dwelling Place to the glory of the God of (Hosts) ... May you
attend upon the service in the Temple of the Kingdom and decree destiny in com-
pany with the Angels of the Presence, in common council (with the Holy Ones)
for everlasting ages and time without end...” Cf, Vermes, op. ¢if., p. 208. Instead
af i conrmran fonncrl with the JJJI-!H"}' ”.l'ﬂ'.", l)t:[:-:::'ul:-ﬁummur !'l:!:ln;]:}'. ,.;_.mf i the Covenced -'.._,l"
the Commmity. He secs it as a reference to the judiciary role of the priests in the
Last Judgment. Cf, Dupont-Sommer, Writings, p. 112, He is correct in his inter-
pretation of the reference as a judicial one and as one with eschatological implica-
tions, This does not rule out the present judicial activity, however, nor the service
of the .[‘t'l'ﬂ]'!lll.:- The .Ir.lrl?.l:']' Ones may be the clect n:_'l:-r:|1|;;|'||,:||1i1'!."_

The Qumran emphasis on the Zadokite priesthood and the Jubilee emphasis on
the Levites in general indicates that although their concepts of priestly activity are
much alike, their identification of the authentic priesthood differs. On the other
hand, a Qumran editor could have assumed that the Zadokites were the ones in
whom the purity of the Levitical office was preserved,

These considerations lead vs to conclude that vs. 14 should be regarded as the
work of R,

* There are four different explanations for the specifically cultic role of the Le.
vites in the present form of Jubilees. In xox, 18-20 it results from the zeal of Levi
and Simeon in ﬂ'-'\'-'l'linifi'lu._{ their sister Dinah, In :n:.\:,ti, 156 it iz the resule of a rmrriﬂ;r-
chal blessing spoken under prophetic influence. In xxxii, 1 Levi is ordained in a
dream vision. Tn xxxii, 3 he is designated as belonging to the Lord since he is the
tenth child of Jacob.

The incident in xx, 18-20 is not basically a glorification of the priesthood, but
an illustration of the reward for zealousness for the covenant and Ismaelite purity,
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princes, and chiefs.! The meaning of these offices is elaborated in the
remainder of vs. 15.

Vs. 15b-c indicates the Levitical role to be closely tied to Torah.
They are to be the interpreters of God’s will to the community. Many
problems complicate the study of the history of the Levitical priest-

It iz in 2 unit which is concerned about intermarriage between Israclites and Genti-
les.

In xxxi, 15d the cultic function of blessing is bestowed by the blessing of lsaac,
It is an aspect of the role of the Levites as fudges, preinees, amd biefs, The point here
is explicitly how the Levites came to their assigned role. Sacrificial activity is not
included once we remove vs, 14 from its present place of antecedenee.

Jusby, xcxcxid, 1b is a version of the tradition found alse in T. Lev. viii, In the larter,
the scene is more detailed. The #hey of the Jubilecs aceount are seven figures in the
Testaments version. The Jubilees verse is roughly constructed, however, with the
end of the preceding unit (Jub. xxxi) concluded by the sentence at xxxii, la. The
aceount of Levi's selection as the tenth child of Jacob begins at s, 2, Either A
or someone prior to him moelded three teaditions into one.

Finally wexii, 3 explains the Levitical role as the resulc of Levi's place as Jacob’s
tenth son, but in the present context the immediate concern Is the law of the tithe,
not the origin of the priesthood, The narrative of xxxii, 2/ has been skillfully re-
lated to what precedes. Jacob's tithes are a response to the blessing Isaac spoke
upon Levi and _[lll.!'.‘l.]'l. and both the dieam vision and the indication that Levi is
the tenth son may be seen as realizations of the blessing in ch, xoxi. The real con-
cern of xxxii, 2-15, however, is the law of the tithe, which faithful Israelites must
abey.

V Charles translated sakuanenta and masbifveta (vs. 15a)—which I have trans-
lated judges and primees, respectively— princes anve judges, respectively. Cf. Charles,
Presedepigrapba, p. 60. In the Ethiopic translation of the Old Testament a form of
pakwanen 15 used to translate the various forms of the Hebrew shdfés (BEx. §i, 14;
Deut, xvii, 9, 12), mésbel {Jer. xxii, 30), rarie (Ecc. x, T), nagidh (T Sam. xoxv, 30), and
pari (Bzek. xlvi, 2. In the LXX at those places where the Hebrew is shéfer, the
Greek is kritén, except for Ex. ii, 14 where it 15 drasién.

In the Apoerypha maksaner translates forms of &ritfe (Eccus. vii, 6; viii, 14; xli,
18; xlvi, 11}, dikastai (Wis. i, 11}, and archon (Jud. viii, 11).

On the other hand, Forms of sarkfen are used in the Old Testament to translate
forms of the Hebrew sasi (Gen. xxv, 16; LXX, arcbon), alif {Gen, xxxvi, 15; 1
Chron. i:,_ 51 : LK X, .l’.l-':;-'(.r).'..u'.'_:;r and SJ:-V:;.I':'IF{ ]l.:d;_:. ‘I'.I.J.-i.l'-"b'.n' - R, i, 1: TKIL =i, 22 LX X,
bégewran), and sbdffe (Judg. persier; Ru. i, 1; T Ki xxiii, 22; LXX, kritin).

It is obvious that the two words frequently are synonymous. Dillmann's frst
definition of makuamen s frdee, and in the canon sakear most often is related to
the Hebrew b/ 1 have so translated it CF, Dillmann, Lexion, p, 856, Ultimately,
precise definitions must be based on the context of all three words in the blessing.
Together, and in the context of the elaborations, they reflect judicial and exccutive
authority. Military authority may be implied, but if so, it is the resule of their
executive direction, mther than direct engagement in battle. In favor of some mil-
itary implications is the reference to the Levites in Jub. xxx. The priestly role may
||-ri.;_:_i-.'|-.'|,]|'_|,' have been the tesult of their rl;,'pl.!'l':l!]li.lﬂ as warriors in the ‘.itrllﬁlutﬂ;
against Baal. This would help explain why the holy war ideal was kept alive in
[evitical circles. On the Levites and the holy war cf. Gerhard Von Rad, Kivadier inm
Desteronomy (Chicago: Henry Regnery and Company, 1953), p. 66.
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hood, but it is clear that in the pre-exilic period the priestly role was
broader in scope than the term priest commonly suggests. The desig-
nation of the Levites as judges, princes, and chiefs is not foreign to Israel’s
past, but is an elaboration of the biblically defined role.! The author of
the blessing is basically a theocrat. God directs the nation through the
priests.®

Charles interpreted all of vs. 15asa direct reference to the Maccabean
princes after the office of high priest had passed into their hands?

! In Deut. xvii, 8-13, priest and judge together decide cases of everything from
assault and homocide downward, In Deur, soexiii, 8, they are to use the Thummim
and Urim, The tasks of teaching Jsracl those things which make for proper living
{mishpating ) and delivering the instructions of God (torah) are mentioned in these
verses even ahead of the liourgical responsibilities,

In Mic. iii, 11 the Levites are mentioned as teachers, in Hos. iv, 1-6 they are ex-
coriated for failing to guide the people in paths of knowledpge (a dowble entendre using
knowledge both as intellectual acquaintance and as faithfulness), and in Jer. xviii,
18 the prophet’s enemies assume that the priest is an interpreter of Torah.

The preaching role of the Levites may be implied in Jub. xxxi, 15¢. On the pre
aching aspect of the Levitical office of. Gerhard von Rad, “The Levitical Sermon
in I and Il Chronicles,” Tihe Probjes: r.!.'. the Flescateneh aod Opher f_"_r_rg:')-_rl trans, E. W,
Trueman Dicken (New York: McGraw-Hill Book Company, 1966), pp. 267-280.

At Qumran also the priests served a judicial role. They were to be “an {eternal)
light (to illumine) the world with knowledge and to enlighten the face of the Con-
gregation (with Wisdom)." The Blessings IV, Cf, Vermes, ap. it p. 208, Primarily,
all that we can say is thar this shows that both the Qumran community and the au-
thor of the Jubilees passage both were reasserting the broader functions of the
priests performed in the pre-exilic period.

The use of the first person possessive pronoun in Jub. xxxi, 15¢ shows that this
blessing originally was not spoken by a human, but by God, From this we see the
wiy the poem has been constructed from various fragments,

Speaking God’s word in this verse may include the type of curse portrayed in
Deut. xxvii, 14-26,

A good summary of the standard view of the priesthood since Wellhausen and

of the rethinking later done toward this view is B, Abba, “Priests and Levites,”
DB, Vol, 3, pp. 876-889. CF. also the excellent discussion by DeVaux in Aneden
Forael: iy Life amd Fustitstions, trans, John MeHugh (MNew York: MeGeaw-Hill Book
Company, Inc, 1961), pp. 358-371.
! TFurther evidence of A's emphasis on the Levites as interpreters of Torah may
be seen in _Juh. xlv, 16. _'ﬂ.l.'l:'!h' gave “all his books and the books of his fathers to
Levi... that he might preserve them and renew them for his children until this
day.” The books undoubtedly contain not only the secrets of medicine given to
MNoah, and given to Shem by Noah (Jub. x, 13-14), but also the information given
to Moses on Sinai—the information wpon which the angelic discourse is based,
Moses’ eligibility to receive the revelation was his Levitical descent. The revewal
mentioned is the proclamation and instruction for which the Levites are respon-
sible in each generation.

? He referred to Josephus' words concemning the threefold nature of John Hyr-
canus’ work—prophet, priest, and king—and sees T, Lev. viii as a direct reference
to Hyrcanus, written with the help of cither Jubilees or a common tradition, Cf,
Josephus, Awteqaities X111, %, T; Charles, Prendepigrapba, pp. 60, 308-309,

(Condimuntipn n, 3 see p. 63)
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Since the picture of the Levites here agrees with the various elements
of Isralite tradition, however, the werse could have developed at any
time. This is liturgical tradition which grew up during some indeter-
minable '|'}L"'1"iul.!.

Leah’s words in Gen. xxix, 34 have now been applied to Levi’s re-

lation to God. He will be joined to the Lord, with access to the Temple
offerings as his means of livelihood (vs. 16ed), a practice reflected also
in Deunt. xii, 6-7, 11-12, 17-19; xviii, 1-5. The passage emphasizes the
readers’ responsibility for the livelihood of the priests and justifies the
use of Temple tithes by the Levites. Moreover, this is not an arrange-
ment that is going to cease withany future change of Israel’s condition,
but one that will continue throughout the ages (vs. 16d).

Vs. 17a continues the blessing, but it takes on the content of a4 curse
on Levl’s enemies. It does not contain the traditional cwrred fe.. ., but
its effect is the same. We need not look for the specific objects of the
curse, This is a standard expression of such liturgies. It is aimed at all
opponents in general. No doubt, many objected, for one reason or
another, to a Levite-centered theocracy, and this comment would take
care of any and all of them. Moreover, that the role of Levi is the role
willed by God means that to oppose Levi is to oppose God!

A traditional blessing and curse (vs. 17b; cf. Gen. xii, 3; xxvii, 19;
Nu. xxiv, 9) close the blessing proper. Such an expression has been
preserved in both canonical and extra-canonical traditions and may be
adapted to numerous situations. The nations stand or fall on the basis
of their attitude toward Levi. The author of the discourse, however,
knows that there will be none to stand. All—by their very practices
are in opposition to Levi.

Charles thought the verse to refer to the high priest. Levi, however, is the father
of the entire priesthood. All Levites are objects of blessing. It is rather surprising
that nowhere in the book is there o mention of a high prieat. The office may have
been so accepted in the envisioned system that it did not oceur to the author 1o
mention him. All the priestly offices may have been understood functionally, not
in terms of status. The omission of the high priestly figure may even have been a
polemic of silence. The author may have seen the office as so corrupt that he wished
to fight it by ignoring it. Certainly, he has indicated the importance of the priest-
hood as such, whatever else he had in mind.

Charles’ dating of the entire chapter relied upon it being a deseription of fact.
He interpreted it as a description of the Hasmonean ralers, It could just as casily
be a description of what the author thinks ought to be and shall be, especially
when vs, 14 is removed.
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2, The blessing of [udab {vis. 18-20)

The Judah passage is not introduced with a blessing, but with an
expansion of a blessing. The blessing is understood. The emphasis is
on Judah’s military power.

Vs. 18b continues the blessing, but in vss. 18¢-20b we have prophe-
cy appropriated to blessing, forecasting what will be. The entire bless-
ing refers to the Judah tribe, not merely 1o an individual.! Charles re-
cognized vs. 18d as a reference to the nation, but his determination to
find a messiah kept him from questioning the editorial nature of the
reference to one of Judah’s sons.?

The proper translation of smaksanen (vs. 18c), already used to describe
Levi (vs. 15a), is problematic. Charles translated it judse. We have seen
justification for this in vs. 15a. In vs. 18 the images used to describe
Judah reflect military prowess. The same i3 true in vss. 19-20. When
Judah sits supreme over the nations, all her enemies will have been
crushed and Israel will know great peace. In view of this, the Hebrew
at this point must have been shifér. The Judah tribe will be the tribe
by whom the enemies of Israel are defeated, just as they were defeated
by the judges of old. Judah's role is not that of the absolute monarch,
but one which comes as the gift of God. He has neither taken it nor
carned it. It has been intended all along through the strength and pow-
er which the Lord gives (vs. 18b).

The attempts to identify ene of your sons have varied in their results?

! Judah, of course, was the name by which the southern kingdom was known
after the division of the monarchy. The passage, therefore, concerns the Jewish
state of A’s day and its future as he envisioned it. When the enemies of Judah are
eomguered, and Jewish power has been restored, there will be peace for the people
of God.

* Charles, fubifeer, p. 188,

3 Charles thought it refers to o temporary messianic figpure, The difficulty, as
Charles himself noted, is that nowhere in the book is there a reference to a tem-
porary messianic reign, nor is there an enduring messianic reign. Cf. Charles,
Presedepigrapla, p. 61,

Brownlee speaks of the Judah figure as messianic, but goes no further. William
H. Brownlee, “Messianic Motifs of Qumran and the Mew Testament—IL"™ NTS,
IIT {1956-57), p. 197, Gray thinks Jubilees speaks of twoe messishs. Cecil P Gray,
The Messianic Elope i the Dead Sea Serolis and Redated Literature, Ph. D. Thesis (Nash-
ville: Vanderbilt University, 1959), p. 215. MNoack thinks there iz a hint of two
messiahs, but says this doesn’t mean the author was looking for the same kind of
figures as are in the Qumerean literature. He interprets the reference here to mean
that a messiah ben David hope is still alive, Bent MNoach, “Qumran and the Book
af Jubilees,” $/5.4 XXII-X XTI (1957-58), p. 201, Leslie Fuller thought the refer-

ence to be to a messiah from Judah for whom John Hyrcanus was expected to pre-
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The present state of the text has been edited, however, perhaps as a
glorification of one of the Maceabean warriors, perhaps under the in-
fluence of messianic expectations, or perhaps in an attempt to justity the
church’s teaching about Jesus, by the addition of are of.!

The help of Jacob and the deliverance of Israel which are to be
found in Judah (vs. 19) and the peace for all the sons of the beloved
(vs. 20b) may anticipate the restoration of the twelve tribes. More like-
ly, it is a reference to Judah as the remaining tribe, in whom the rem-
nants of the tribes find the fulfillment of their destiny. Judah, as judge,
is the guardian of Israelite identity.?

The judah passage closes with a blessing and a curse similar to that
in the Levi blessing. Although the verses originally may have been in
a less deterministic context, here they justify the eventual rooting out

pare the way. Leslie Fuller, “Intertestamental Religion," .Abipdon Bikle Comrnren-
fary, ed, Frederick Eiselen et. al. (Nashville: Abingdon Press, 1929}, p. 209, Also
interpreting the figure as a messiah from Judah have been Rowley, Relevance, p. 66;
Mowinckel, He That Cometh p. 287 ; and Martin, ap. eff,, p. 533, Zeitlin, on the other
hand, thinks the reference has nothing to do with a messizh and sugpests that we
have the same kind of idea found in Gen. xlix, 8-12. Zeitlin, ap, &it., p. 23. Deanand
Matthews both refect any idea of a personal messiah in Jubilees, while Testuz and
Box think the words are specific references to David, Dean, Prendepigrapba; ~An
Avccosent of Certain Apocryplbal Saeved Weitings of the fews and Early Christians (Edin-
burgh: T, and T, Clark,1891), p. 229; Shailer Matthews, “ Apocalyptic Literature,”
A Dictionary of the Bibl, ed. James Hastings et. al. (New York: Charles Secribner’s
Sons, 1911), p. 40; Testuz, op. cit,, p. 68; Box, quoted in Zeitlin, op. oit., p. 23,
Leszynsky saw it as a reference to Judas, R, Leszynsky, Die Sedduzger (Bedlin:
Mayer und Miller, 1912), pp. 225-226,

1 The bleszing begins as a tribal blessing and continues as such, excepting this
phrase. In vs. 18d the emphasis is on the name of all Judah’s sons, and to insert
ane of in the preceding line spoils the parallelism. It should read:

Judge ghall you be, you and VOUT S0MS,
over the sons of Jacab.

May your name, and the name of your sons,
go forth and traverse every land and region.

: Charles translated v, 19 in terms of safvation. We cannot tell what he under-
stood the word to mean, In light of the connotations that salvation has taken on
in terms of one’s life bevond the grave, however, it is better to speak of delverance,
for the reference obviously is a military one.

There are two passages in The Testament of Judah which reflect a pleture of
Judah similar to this one and indicate that such a concept was not held by A alone,

...And T wound my garments on my hand; and 1 slung stones at them, and
killed four of them, and the rest fled... And fear fell upon them, and they
ceased warring against us. Therefore, my father was free from anxiety in the
wars when I was with my brethren. For he saw in a vision {concermning me)
that an angel of might followed me everywhere, that 1 should not be over-
come. (iii, 6, 8-10)

...And the Canaanites feared me and my brethren. (vii, 10)

L]
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of the Gentiles. Gentiles who bless Judah might be blessed—if they

indeed were to bless Judah, A knows they do notl

3. Conclasions

The blessing of Levi is a justification of and insistence upon the
role of the Levites as the figures of authority in the community. They
exercise authority by interpretation of the will of God in Torah, Not
only is the version of Torah advocated by the discourse rooted in
history; the role of the Levites as interpreters of Torah also is rooted
there.

The emphasis on the Levites as interpreters of Torah in the original
discourse has been altered by the addition of vs. 14. Originally, the
discourse gave the sacrificial activity equal weight with the instruction-
al, executive activity. As the passage now stands, however, the chief
aspect of their rulership is their Temple activity.

This says more, however, than simply how the Levites are under-
stood. Since they exercise community rule, and their primary activity
15 in the Temple, the community itself now has come to be understood
as # sacramental community.

The purpose of the blessing of Judah is to show that Judah’s existen-
ce as the remnant and her role as the tribe in whom the fragments of
the other tribes find their continued life is the will of God. It oo is
rooted in a blessing by an ancestor, acting under the spirit of prophecy.
Judah is Israel as A knew it and as he anticipated it. His primary in-
terest in the blessing was Levi, but the Judah blessing was of great
significance for him also. In terms of the purpose of the discourse, it
is yet another instance of God’s graciousness to Israel, thereby serving
to call forth thankful obedience to God through Torah.

The blessings concern both tribes. Consequently, any reading of an
individual messianic figure into either blessing as it originally ap-
peared in the discourse is out of the question. Neither is it eschato-
logical in function. Yet eschatological presuppositions abound. The
new age will be an age in which Judah is glorified as the ruler of the
world, and the Levites will exercise authority in that glorified Judah.

H. =xsvi, 1-18

This narrative is the product of the uniting of a last will and testa-
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ment scene! and a set of commands, as was xxii, 1-xxiii, 1. The func-
tion of the command for brotherly love at one time must have referred
to fellow [sraelites. It was added to the Jacob-Esau nareative as an at-
tack upon the Edomites.? To the general attack A has added a word

I The form for the testimony includes a meal of celebration (xxii, 4-6; xxxvi,
173, the bestowal of family propecty (xxii, 24; xxxvi, 12), the family blessing (xxii,
]U;, xx_.'t:'l.rL ]5-1{:1:1_' :_||;'|1,| I]'|-¢ r.'|-:}$i|1|.; fl_'-:'l::nul:l, .-'.'i..‘z." .'f-t fm'l’rrf !r}f.r;‘.l\.h'.r:.r.'.'ﬁ.ﬂg {'f#.'l.'fﬂ:.:m' ;.'?M'
blessing Biwe (thene. This probably reflects a common ancient tradition for the be-
stowing of the family birthright and property on the heir or heirs. The interpre-
tation of fye-ped 05 commandment, however, has resulted in the addition of com-
mandments in both narratives mentioned. The double use of the word may itself
be quite old. It referred to a man setting his house in order when he was about to
dic, at lease as carly as the time of the writing of the Deuteronomic history (1T Sam.
xvii, 23; II Kg. xx, 1), The fatherly advice and even orders would be quite under-
standable as the act of a man tuming over the family reins 1o his son.

The testimony nacrative is in vss, 1-2, 12-17. It has served as the context for
laws concerning faithfuleess to God (vss. 3, 7), brother love (vss, 4, B), and ido-
latry (vss. 5-0), and for a statement abour the penalty for failing to love your
brother (vss. 9-11). The first recitation of the commands is introduced with, Awd
thic I comimand you (vs. 3). The second recitation opens with, ~Ind wow § thall make
yan swear a gread oath (vs. 7). These are different forms, The words and eomcerning the
quesiion of tdaly (vs. 5) Introduce the idolatry commandment as a new subject.

The penalty in vs. 9 for the failure to practice brotherly love is a penalty whose
time is indefinite. It has been interpreted by the addition of ve, 10 as a penalty in on-
going history, The conjunction and indicates a penalty additional to what already
has been said.

* V. 4 is a positive statement. Vs, 8-9 speak of those who do evil against the
brother, deawing the positive command specifically to the Edomite context.

An imporant question concerning xxxvi, 1-18 is its relation to the war between
Jacob and Esau in xxxvii, 1-xxxviii, 14, That strupgle might easily be seen as a
celebration of the Maccabean wictories over the Edomites mentioned in I Macc. v,
3, 65. Charles thought that xexwiii, 14 is a reflection of the victory of John Hyr-
canus. Charles, Preadepiirapba, p. 69, John forced them to become circumcised,
however, and in a book so concemned with circumcision at least some comment
certainly would have been made, even if the narrative were added by an editor.

The evidence points to it being an additon by R;. The words These are fle gever-
afions of Jacel (xxxix, 2) make no sense in their present location, They are followed
by a contineation of the Joseph story. It fits logically after xxxiv, 20-21, where
Jacob's daughters-in-law are named. In the tradition in which the author of the
discourse found this material the latter probably immediately preceded the former,
The author separated them in order to weave them into the narrative created by a
similar process in xxxv-xxxvi. Thus, in the angelic discourse, xooxix, 2 originally
followed xxxvi, 19-24 events surrounding Esau's settlement in Edom and Jacob’s
settlement in Hebron. xoovii, 1-xxxviil, 15 was added to celebrate those wars, add-
ed most likely by R, in light of his view of the Maccabees as the instruments of
God.

Supporting this view of the unit on the Jacob-Esau war as a later addition to the
discourse is the way it begins. The usual dating as we have come to expect it from
A is not present.

The passage in xxxvi, 1-18, then, originally was not connected with sxcvii, 1-
xxxviii, 15 and need not be understood in terms of the Maccabean wars. This agrees
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about what will happen to them on the day of judgment. The addition
of this eschatological comment to the unit does not make the unit it-
self eschatological, Indeed, the purpose of the addition itself is not to
teach about the day of judgment, but to tell what is in store for the
Edomites. Thus, it is another example of his anti-Gentile attitude, but
here—as in xxiv, 28, 30-32—it is manifested in terms of specific an-
cient foes of Israel.

The description of what is in store for the Edomites seems at first
contradictory. They are to be destroyed (vs, 10), but their condem-
nation is to be renewed with plagues, disease, ete. forever (vs. 11). Vs,
11, however, is best understood as a barrage of words indicating the
severity of Edom’s plight rather than as a blueprint to what will hap-
pen to her. In such passages concerning the plight of the enemy, emo-
tions usually are oblivious to strict logic.!

L1, 1-5

Jub. 1 closes the angel’s discourse to Moses on the mountain, Up to
this point, the angel has been dictating for Moses to write, and this
discourse now ends at vs. 5. In vss. 6-13, we find a unit of command-
ments which the angel himself is said to have written for Moses.?

The function of vss. 1-5 is to close the discourse with an exhorta-
tion to follow the jubilee calendar and to observe all its events. As we

with the analysiz of xxvi, 1-18 made previously on the basis of an internal ex-
amination of the history of those verses.

The Israclite-Edomite struggles go far back in time, The most famous incident,
of course, was the Edomite plunder of Jerusalem in 587 B, C. CF. 3. Cohen,
“Edom,” f{38, Vol. 11, p. 26. The sssociation of the command with the nareative
could have been made at almost any time,

! The references to exéeralion and to the rewwel of ihefr condennalion may indicate
that A knew of an execration ceremony in which the enemies of the nation were
cast out. The reference to casting out one’s name in Lk, vi, 22 also points to the
possibility of such a ceremony.,

# As the exegesis of the passage shows, i, 428 i3 later than the discourse. I,
6-13 and i, 27-28 both portray the angel writing for Moses, rather than dictating
to Moses. They both may have been added boy the same percon. The addition of
Sabbath commandmenes to |, 1-5 is by no means surprising, for in vss. 1-5 there
is 2 great emphasis on the sabbaths of the land. Some editor has used this 45 an
occasion to mention the weekly Sabbath. He was following a common practice of
associating the Sabbath with eschatology. The author of Hebrews made eschato-
logical use of Ps. xcv, 7-11 to interpret the entry into Canaan as a symbal for life
under the reign of God, The use of retf as a symbol for salvation and the use of
Ps. xcv in the synagogue liturgy for the Sabbath indicates this to be a common
association. Cf J. W, Bowman, fefbrany, [T Peter (London: SCM Press, 19629, .
32
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shall see, the discourse originally ended with vs. 4. The eschatological
promise in vs, 5 was added by R, but it still functions within the pur-
pose of the complete five verses.

This law, after which we are told Moses was told of #he days of the
sabbaths (vs. 1) and #he sabbaths of the land (vs. 2), is the command to
ohserve Passover (ch. xlix). A has been meticulous in his use of scrip-
ture at this point in the narrative, for in Lev. xxiii the days of the sab-
baths—i.e., the various appointed feasts of Yahweh—are revealed in
the Tent of Meeting in the desert,! and the sabbaths of the land are
revealed later on Sinai (Lev. xxv).®

The Hebrew test for vs. 3 undoubtedly contained a jussive, which
the Greek translators read as a regular imperfect. Translating the verbs
in this way provides a coherent sequence in which the reminder of the
secial days and seasons is followed by the command to observe them.
The purpose of the angelic discourse has been to teach Torah. Vs. 4
then adds the comment that it was precisely to enable Israel to follow
the jubilee scheme of things that the calendar was given.

The reference to the entry into Palestine fits the situation of Israel
when Torah was given, of course, but it also serves an eschatological
purpose.? Testuz has suggested that the verse indicates the amount of
time for learning Torah before the establishment of the kingdom.*
He convincingly argues that the author counted twenty-two jubilees
as the length of time from the exodus to the new creation.® In light

8

1 Chatles pointed out that in Jubilees at this point Sinai is a corruption of Sin
(vs. 1). Charles, Presclepiprapba, p. 81,

# Lev. xxv, 8-17 is the biblical origin for the concept of a jubilee. There, a
jubilec is the ffticth year, after seven periods of seven years have passed. It s a
year of release and renewal. In the angelic discourse the jubilee is a measurement
of time intended to provide correct observation of special days and seasons. It is
a forty-nine year period. When A retums to his biblical sources, he moves to the
Levitical understanding of the jubilee as a specific year (1, 2-3), but in his comment
on the reason for the computation he again speaks in rerms of a forty-nine year
period (vs. 4}, The tension thus created does not necessitate our viewing vss. 2-3
as an addition by an editor. It merely is the result of the way that the author roots
his practices in canonical tradition, The tradition serves as a vehicle for his own
views, and sometimes tensions such as these are produced.

¥ The eschatological use of the entry into Palestine may be seen in Hebrews iii,
7-iv, 10 and lies behind the way Matthew describes the eatly events in Jesus” life.
The Forty days and forty nights of testing in the wilderness and the instruction on
the mountain (Mt iv, 1-11; v-vii) reflect the eatly days of Israel’s life as they pre-
pared to enter the Promised Land, The exodus motif in Is. x1-lv does the same, for
the destination of the excaptives is the restored Promised Land.

4 Testuz, op. ol., p. 169,

b Testuz, ap. b, p. 174, According to Testuz, the author viewed the world in
three eras—the eéra of Testimony, which began with the creation; the era of the
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of the seriousness with which A took the calendar, we would be ill-
advised to interpret the forty years as a round figure to mean a gener-
ation. He believed that in forty years God’s decisive acts would take
place. He ingeniously combined the traditional forty years in the wil-
derness with his calendar calculations to assizn the end of the wilder-
ness wanderings to the end of a jubilee. He may also have intended the
overtones which quickly come to minc

: the presence of the hellenists
is the time of wilderness testing.

Vs. 5 anticipates the cleansing of Israel’s guilt and uncleanness.
Although Lev. xxv, 18b-19 contains a promise of security if the law
there is obeyed, we cannot escape the conclusion that 1, 5 is the work
of R,. The angelic discourse ended originally with vs. 4.! The addition
speaks quite well to the concerns of the angelic discourse, which has
made it clear that a crucial factor in the day of judgment is the ex-
pulsion and destruction of all Gentiles and apostates. The addition at

Law, which began with the giving of the Law on Sinai; and the new age, which
begins with the Messianic era, the time for the study of the Law, Ibid, p. 168. The
author saw the proclamation of the Law as it is found in Jubilees as the beginning
of a new era. In the original edition of Jubilees there was little detail of eschatalo-
gy, for such things were reserved for the instructors of the sect, the hierarchy,
f6id., p. 175. ] :

Testuz believes the jubilee scheme of history gives the elue ro the author's un-
derstanding of his own day. As Testuz himself points out, however, it is rather
difficult to see the period from Sinai to the Maccabean era as in any way a jubiles
of jubilees. We do not know how many years the author of the original work con-
ceived the second era to be, but there is an intriguing possibility. Jacob was twenty-
second patriarch of mankind (ii, 23), the Sabbath was the twenty-second work of
the creation (ji, 23), the day of the Holy Kingdom (1, 9. Twenty-one jubilees
would be 1029 years, which, says Testuz, agrees well enough with the biblical
narrative as to the time from the exodus to the Maccabean revolt. CF. Jbid., p. 173,

There are difficultics with Testuz’ argument. Rowley has pointed out that an-
cient Jewish writers show little exact knowledge of the whole Pemsian period.
Consequently, such time references are inexact. CF. H. H, Rowley, “The History
of the Qumean Seet,” BFRL, XLIX (1966), p. 218. For another thing, the referen-
ce to the day of the Holy Kingdom is in 2 unit of commandments added later to
the discourse. A, however, may have assumed that by its very nature, calculations
based upon his calendar were aceurate. Moreover, the argument does not finally
depend upon the reference to the Sabbath as the day of the Kingdom.

U If vs. 5 is removed, the reference to the Fromised Land emphasizes the time
remaining for learning Torah. The addition of vs, 5 turns it into 2 promise that in
only forty years the Promised Land will be reached.

Vss, 4-5 read quite well together, There is nothing jarring in the transition from
one to the other. Vs, 5, however, is an example of the hermeneutical method we
have seen in R, rather than that of A. On the other hand, vss, 1-4 reflect the meth-
od we have come to expect from A. Certainly, both men would have access to
Lev, xxv,
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vs. 5 anticipates the expulsion of everything that renders the land un-
clean.?

Vs. 2b is an intrusion into the angel’s command to Moses. It was
made by someone who understood the word #o/d in vs. 2a in terms of
prognostication, rather than in terms of command, which is what it
really means. Such an interpretation of fo/d might casily come from
someone familiar with the second edition of the book. On the literal
level, it says that the angel did not tell Moses the precise year in which
Israel would enter the Promised Land. Whoever inserted the clause
must have intended it to discourage the reader from using the calendar
for precisely the kind of speculation for which A intended it to be used.
The most logical reason for such an addition would be if forty years
had passed and someone wished to preserve the authority of the book,
despite its mistaken time table.

There is little content to vss. 4 and 5 to enable us to characterize
their eschatology. In vs. 4, there is the apocalyptic assumption that
history operates according to a blueprint. The same is true in vs. 5.
Vs. 5 may also be described as prophetic in the sense that history will
continue and that the Gentiles will be driven from the land. Both
verses are legalistic in that Torah is the mark of one's ability to enter
the new age.

! ‘The Ethiopic cognate for satan (vs. 5) should not be understood here as a

proper name, but as the kind of adversaries noted throughout Jubilees, Gentiles
of all backgrounds. R, knew them primarily as the Seleucids.




CHAPTER FIVE
SUMMARY AND CONCLUDING REMARKS

The book of Jubilees has a more complex history than previously
was suspected. Consequently, we must speak of the eschatology of
cach stratum of the book. Many of our conclusions already have been
stated, but now we shall set them forth in a more orderly manner.

A. THe ESCHATOLOGY OF THE STRATA

1. The angelic disconrse (.A)

In the angelic discourse, there are no units whose function is to
teach eschatological doctrine or to present an eschatological point of
view. On the other hand, eschatological presuppositions frequently
appear. An examination of these passages reveals the eschatological
outlook of A to have been individualistic, both nationalistic and in-
dividualistic, and though basically apocalyptic, to have contained a
certain degree of expectation which can only be called prophetic.

It is legalistic in that the basis of judgment for Israel is essentially
their attitude toward Torah. Moreover, one cannot escape the feeling
that although it is never explicitly said, a major aspect of Gentile cor-
ruption, as A saw it, was their life apart from Torah. They were not
among the circumcised] Whoever walks in the way of the Gentiles
will be destroyed.?

The eschatology of the discourse is nationalistic in that Israel alone
eventually will survive and be triumphant in the world, while the
Gentiles will be judged for the way they have harassed and bothered
the people of God.? Judah is the remnant in whom the promises to the
ancestors will ind fulfillment. In her triumph, Istael will be trium-
phant.? The nation will be led by the Levites, the divinely appointed
rulers whose office is established to last forever.d

The individualism of the discourse is seen in its insistence that each

L CE pp. 51-52.
' CF p. 56.

3
i



=]

SUMMARY AND CONCLUDING REMARKS

man will be judged. The unfaithful Israelites will no more be spared
than will the Gentiles.! The absence of any reference to the day of
judgment is due to the author’s purpose. He was not drawing a blue-
print of the future, but was making an existential address to his readers.
It was the fact of judgment, rather than its details, that was important
for his purpose.

The discourse contains elements of both apocalyptic and prophetic
eschatology. The helplessness of the nations before the demons® is
apocalyptic, as is the fixity of the events of history. The latter is indicat-
ed by the author’s comment that there are forty years for learning
Torah.® The emphasis on the defeat of the nations, however, is pro-
phetic. Even though the demons drive the nations to destruction,
Israel’s real enemies are those nations, not the angels that drive them.

As already mentioned, A has given little clue to the nature of the
great judgment. The story of the judgment on the Watchers served as
a prototype of the judgment to come,* but the judgment by fire and
sword,® tells us practically nothing, Whether the heavenly hosts will
come to seck out and destroy, or whether some other method will be
used, we simply are not told. Again, the fact of judgment, not its
details, concerned A.

A’s primary hermeneutical method was to show how the stories,
blessings, curses, and judgment sayings in the tradition accounted for
contemporary conditions and laws and for events yet to occur. The
poetry that he has used appears in a context that indicates its aet iologi-
cal nature. A did not see his own period as the only one affected by
these traditions, but he did see his generation as the last before the
blessings, curses, and judgments would find ultimate fulfillment. Only
one generation was left for learning Torah in preparation for judg-
ment.® He hoped by his work to inspire thanksgiving, hope, and even
fear, out of which Torah might be obeyed.

2. The first redaction (R,)

Under the impact of the Maccabean wars, and admirer of the leaders

L Cf, p. 49,

® Cf. p. 49n.

* Cf. p. 69. This also s supported by the prediction in vi, 37-38 that in time to
come, lsraclites will be unfaithful.

4 Cf. p. 48n.

* Cf p. 50,

5 Cf pp. 69-70.
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of the anti-Seleucid, anti-apostate resistance forces recast the angelic
discourse and produced what was essentially a new work. In additions
now found at least at i, 4b-26; xxiii, 14-20, 21-31; and 1, 5, this redactor
turned the angelic discourse into an eschatological word of hope and
judgment. He evaluated the condition of his generation from two
perspectives. Their apostasy was seen bothas 1) a continuation of the
predicament of the exile—a predicament in which the sins of the ear-
lier generations still were bearing fruit'—and 2) as the result of their
own transgressions upon the earth.?

The new work also was a word of hope, for at last—according to
R,—God was about to bring the exile to an end.3 The day of judgment
of which the discourse had spoken was seen to be coming about in the
rebellion of the Chasidim and the Maccabean warriors. Vengeance was
being wrought upon the Gentiles and upon apostate Jews alike. Al-
ready, there was evidence that Israel was returning to Torah. R,’s
generation, when it confessed its sin and the sin of the fathers, would
know peace and the restoration of health. These new conditions were
anticipated as continuing indefinitely—so long as history itself con-
tinues,

The eschatology of R,, then, was legalistic, nationalistic, and indivi-
dualistic, as was that of the discourse author. In fact, all those things
we can detect as coming from the hand of R, fit the category of pro-
phetic eschatology, with the exception of the reversal of the life span
(=xiii, 27-28). Even this, however, is not conceived solely in terms of
an apocalyptic, cosmic renewal, but more especially in terms of return
to Torah and the benefits which follow.* This renewal involves a
negation neither of time nor of history. Instead, those who have ter-
rorized Israel will be driven out, so that Israel’s time and history may
continue in peace for Israel.

R;’s hermeneutical method, however, is ﬂlmmly]uin_ The scriptures
and the non-canonical traditions which he has used have been viewed
as written and spoken for his particular day. The promises were writ-
ten for him and for his generation.® He has used an apocalyptic herme-
neuatic, then, to express an eschatological point of view whose content
is essentially prophetic.

L CEp. 35

T Fhid,

* CF. p. 25.

! CF. pp. 3840,
1

Cf p. 27.
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3. The sanctuary-oriented redaction [ Ry)

A second redactoral job was undertaken during the Hasmonean
period to emphasize the centrality of the sanctuary in the face of what
the editor saw as its desecration. At least at i, 10b, 17a, 27-28, 2%¢; iv,
26: xxiii, 21 : and xxxi, 14 we find evidenee of this redactor’s work. It
may also appear at |, 6-13. R, did not change the thrust of the work
as he found it to the extent that R, had modified the original discourse.
MNevertheless, there are significant changes. The book still proclaims
the nearness of the new age.? The content of his eschatology, however,
was somewhat cosmic in orientation, in contrast to his predecessors.
He looked for the renewal of the powers of the heavens and of the
earth and of all that is within them. To the legalistic, nationalistic, and
individualistic outlook of the work as he found it, he has added a por-
trait of Jerusalem and Zion as the focal points of a cosmic renewal that
will spread throughout the creation.? In this respect, the content of
his eschatology was more apocalyptic than was the content of that of
his predecessors.

Since we find no comments by R, that would lead us to think other-
wise, we must assume that he accepted the general thrust of the legal-
ism, nationalism, and individualism of the work as he found it. On
the other hand, faithfulness now has to be defined in terms of faithful-
ness to the Temple, as well as faithfulness to Torah and to the calendar.
R, has moved the emphasis on the Levites from one of instruction and
political leadership to one of cultic responsibility.* The latter function
does not replace the former, but now gives the Levites their basic
identity. The community now is to be understood as a community cen-
tered in the cult, not merely in Torah, In fact, the ultimate result is that
Torah now is viewed within the context of the cult, rather than vre
Persa.,

B. Tue PerExnian Prosrevs REVISITED

Our study allows us now to comment briefly ona few of the prob-
lems that have confused past attempts to set forth the eschatology
of Jubilees. It should first be said that the questions in the past were

L CF, p. 68n.
1 Cf. pp. 31.
¥ Thid.

1

Cf. pp. 606 2,
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concerned almost entirely with the content of eschatology. We have
seen that this is only one question that must be asked and that a proper
understanding of the book demands that the others be asked as well.
The two questions with which we have been concerned in addition to
that of content have been the hermeneutical method of the various
contributors and the function of the passages in which items of escha-
tological content appear. The result already has been seen to be that
the original author worked under the motivation of an eschatological
expectation, but did not attempt o teach eschatology.d Meither was
his hermeneutical method of an apocalyptic type. R; also wrote under
the impulse of an eschatological expectation. He recast the angelic dis-
course so that it would perform an eschatological function. R, like
his predecessors, believed himself to be living near the eschatological
period. He saw the goal of the change of things, however, to be focus-
ed in the establishment of a purified cult on Zion, and he altered the
introduction to the discourse to reflect this. Althongh he did not change
the purpose of R;’s edition, he altered the content of its view of the
future, He accepted R,’s basic assumption that the ancient promises
were being fulfilled in his day, though he reoriented the picture of the
nature of that fulfillment. Basically, then, he accepted R,’s apocalyptic
hermeneutie, though he did not have to exercise the method so thot-
oughly.?

Form and redaction criticism help us in cutting through some of the
perennial problems of content interpretation by allowing us to see the
different strata which have gone into the makeup of Jubilees. This
solves the problems of the conflict between a day of judgment and a
gradual renewal of things, between the expectation of 2 new creation
and the expectation of destruction of all save faithful Israelites, and of
the conflict between passages reflecting different expectations for the
wicked dead. We also learn why some things are missing that ought
to be in any description of the future. None of the writers were in-
terested in every aspect of the future. Those elements of eschatological
teaching which were of concern to them were those relevant to their
basic message. This is true even in those passages which are intention-
ally concerned with some aspect of eschatology. Occasionally, where
two concepts seem to conteadict each other, one even may be an inter-
pretation of the other, as in the case of the first redactor interpreting
the wars of his day as the day of judgment.
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In the question of messianism, form analysis enables us to see the
Judah blessing (xxxi, 18-20) as a tribal blessing and thereby raises the
possibility that the reference to one of Judah’s sons is a later addition
to the tradition. This is supported by the parallelism of the lines. Thus,
there not only are not two messiahs in Jubilees; there is not even one.!

C. Tre Messace oF THE PrESENT EDITION

The message of the present edition of Jubilees is the message of R,
Although he has incorporated into his point of view the material of
the first two editions, he has presented us with a work distinetly his
own. That message may be broken down into four elements: the cor-
ruption of the present historical situation, the faithfulness of God, the
coming judgment, and the new creation. Because of the diverse strata
of the book, this message is not without its tensions, but those tensions
are transcended by the unity perceived by R,

The present situation of the world is one of corruption and sin.
[srael has turned from Torah to follow the ways of the Gentiles. The
Temple cult has become so corrupted that it no longer is the authentic
cult, Israel has forsaken the festivals, the covenant, and God himself,

Despite the unfaithfulness of Israel, however, God has remained
faithful. He has called into existence a small group of faithful people
who are the hope of Israel. He knew all along that the present situ-
ation would develop, so the faithful must not think that they have been
forsaken or forgotten., Those who are unfaithful should heed the
message of God's faithfulness and confess both their own sins and the
sins of their fathers so that they may partake of the future hope that
is upon them. This show of God’s faithfulness is the true return from
exile, but only those who confess their guilt will enjoy that retumn.

The end of the exile and the coming of a new era involves judgment
upon Gentiles and unfaithful Israelites alike. The armies of the faith-
ful within the nation will arise, and with strength from God they will
put everyone excepting faithful Israelites to the sword. These armies
of faithful wield the sword of the Lord. Earlier, it appeared that the
Maccabean warriors were the hope of Israel, but as it turned out, they
became eorrupted themselves and have defiled even the Holy of Ho-
lies. Consequently, there will come an even greater onslaught from
the Gentiles, In the battles of this war the faithful will eventually

! Cf. pp. 64-65.
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emerge triumphant. All Israel’s foes, ancient and modern, will be put
to the sword.

The battered and bruised faithful nation then will be restotred to
health in a renewal as wide as the creation itself. In the victory of Ju-
dah, the destiny of Israel will be realized. The Levites will rule over
a nation whose true happiness is centered in the Temple on Mt. Zion,
in keeping Torah, and in celebrating the festivals of the restored cal-
endar. The hearts of the people will be transformed so that never
again will they desire to stray from the covenant. Annually, they will
come to Jerusalem to renew the covenant on Mt. Zion in the purified
Temple, from which blessings will flow over the entire earth. Men
will live out their lives in peace and health, and when they die, they
will rest in peace, knowing that God has remembered his promises to
Israel, driven out the enemy, vanquished the wicked angels, and estab-
lished Israel in her glory.

D. SvccesTions For FURTHER STUDY

Much work remains to be done on Jubilees. One thing for which
there is a particular need is the publication of the Hebrew texts found
at Qumran. Thus far, only a few fragments have been published. We
could not be certain that in them we had copies more accurately resem-
bling the originals, but texts from so close a period to the time the
book was produced and in the language of the original would be inval-
uable.

There now should be a new commentary on Jubilees, using the
more recent methods available to us. Such a commentary would be of
oreat value to those who deal in the history of late post-exilic Judaism
and the history of the early church, for it is one of the texts which sup-
ply the raw materials for that period.

There also is a need for thorough study of such books as 1 Enoch,
The Testaments of the Twelve Patriarchs, and other apocryphal books
using more recent methods than were used in the previous commen-
taries. Such studies would help us to see more clearly the relation of
these works to each other and to the Qumran community, thereby
helping us more clearly to understand the relation between various
sects of intertestamental Judaism,

This study of Jubilees has shown the need for a fullscale reconsider-
ation of the meaning of apocalyptic. Although the standard distinction
between prophetic and apocalyptic eschatology has been followed for
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this study, the qualifications that have been made on numerous oe-
casions indicate the inadequacy of categories established primarily on
the basis of content analysis.

E. A Crosmic REMARK

In Jubilees we have a book whose themes and concerns indicate
that during the second century B.C., Old Testament faith was by no
means dead. The various circles of Judaism, withstanding the threats
of corruption to the ancient faith, sometimes naive as to their own ac-
ceptance of certain essentials of the alien culture, were able to rise up
against those who threatened and to sound anew the covenant faith
in all its promise and demand. In some respects, their outlook was
distorted. They lost hope, for instance, that God would someday make
a place for both Jew and Gentile in a renewed world as the Old Tes-
tament writers had anticipated. This narrowness was brought on, to
an extent, by the enemy threat. In certain other respects, however,
the author of the discourse and the redactors who followed were solid-
l‘_-.-' in the line of Old Testament faith, They emphasized God’s love for
Israel and his faithfulness to them, his demand for obedience, his
power to do what he promises to do, and his willingness to forgive the
repentant.
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A STATEMENT ON CRITERIA FOR
DETECTING STRATA

There are several means of distinguishing the strata of a text that
has undergone a process of growth and development.

(1) When a narrative has been based partially on a known source
and the elements of that narrative which are not based on the known
source form a self-contained, coherent narrative, we may assume that
the latter originally was a separate narrative. Then, of course, we must
ask how each tradition is affected by the synthesis.

(2) When passages of poetry manifesting a specific traditional form
appear in a prose narrative, we may assume that the poetry has been
incorporated into the prose. The task then is to see how the narrative
interprets the poetry.

(3) Within an extended passage of poetry, introductory formulae
may appear at various points. When they do, they indicate that the
passage has grown from previous separate traditions. In such a case,
we must examine the effect upon each by the new association.

(4) When the speaker, narrator, or audience or the subject of the
narrative change abruptly and the shift is unnoticed within the narra-
tive, we may assume that we have encountered a line of separation be-
tween either two synthesized traditions or a tradition and an editorial
addition,

(5) Recurring concerns, vocabulary, or phraseology, when they con-
flict with other recurring ones, may be used to detect different strata.
Similarities may be used to support hypotheses of a single stratum
when these hypotheses are proposed on the basis of form analysis or
source analysis. We must exercise caution in this approach, however,
for the presence of such characteristics may result from a redactor
having been influenced by the vocabulary and concerns of the tradi-
tions with which he worked.
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NON-ESCHATOLOGICAL PASSAGES CONTAINING
INCIDENTAL ESCHATOLOGICAL TERMINOLOGY

There are three units in Jubilees which contain terms traditionally
regarded as eschatological subject matter, but which are not themselves
eschatological, and in which the terms are not used with eschatological
intent. They may reveal aspects of an eschatological point of view or
they may not. Since they appear merely as temporal designations, we
cannot say. In literature such as Jubilees, stereotyped phrases and
terms frequently occur. To use the term day of judgment, for instance,
does not bind one to any specific doctrine about that day. It does not
bind one to a concept of one day specifically, to a theory of who will
exercise judgment, or whether the day is perhaps even figuratively
used to refer to an atemporal event.

The one exception to the references considered here not containing
specific eschatological content is iv, 26, where there is mention of a
new creation, As the analysis of that verse will reveal, however, the
unit in which it is found does not have an eschatole :agi.-cﬂ] function, and
since the other references in the unit have no intentional eschatological
purpose, it has seemed best to present the entire passage here rather
than split it up and deal with one verse in chapter I'V and the rest of the

passage here.

A. iv, 17-26

Jub. iv, 16-26 is a body of material which grew up around the ref-
erence to Enoch in the genealogy of Isracl.! Verses containing terms
traditionally regarded as eschatological are vss. 19, 24, and 26. The

! The place of Enoch as seventh in the line of Adam in Gen. v, 18-24 easily ac-
counts for much of the traditon that later sprang up around him. The role of the
number seven in Jubilees—as evidenced in the very nature of a jubilee period,
sever times seven years—indicates that the author likely would have been interest-
ed in Encch even had he not found certain additions to the genealogy aleeady
present. To those that were present, he added others.

It is outside the scope of our study to go into detail concerning the relation of
Enoch to the Sumerian kings list. It seems certain, however, that the characteris-
ties of the seventh king in that list were appropriated to Enoch in Israclite tradi-
tion, Cf, Russell, Medbod, pp. 112-113; Yon Rad, Genesfs, pp. 69-70,

Studia Post-Biblica, XX
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unit defies a completely satisfactory analysis as to the relation of each
stratum to the other, but there are clues which enable us to trace at
least a part of its history.

The form of the genealogy has undergone extensive modification as
it now appears in Jubilees. Part of the modification is the work of the
author of the discourse; part of it was accomplished before he received
it. We may identify at least vss. 16, 20, and some form of 23a as geneal-
ogical tradition which A received.! At some point, vs. 16 was expand-
ed by vss. 17-18a, which was interpreted, in turn, by A at vs. 18b.2

Vs. 19 is from R,. It displays his interest in the pass and the futare, it
adds to what Enoch recosmsed with regard to the jubilees (vs. 18b) in the

1 The form of the genealogy in Genesiz is 1) the bieth of a child, Z) dated by the
age of the subject, 3) the death of the subject; and 4) his age at death. The child
then becomes the subject in the repetition of the form. In Jubilees the form in-
cludes 1) the marriage and 2) its date, 3) the name of the wife, 4) the identity of the
father-in-law, 5) the birth of a child and 6) its date, and 7) the naming of the child,
The child then becomes the subject in the repetition of the form.

The concern of the author of the discourse to date the events of history ac-
cording to the jubilee calendar leaves little doubt that he is responsible for the
present dating svstem,

The names of the wives and the fathers-in-law were added before the author
received the list, These names have no relevance for those concerns which oe-
cupied his attention. They hardly seem relevant for his interest in the purity of
Israel, for the problem of intermarriage among humans arose only after the flood,
The use of the intermarriape between the Watchers and human wives to point
out the wickedness of intermarriage (vss. 21-22) is based not on intermarriage
among humans, but between divine beings and mortals. On ves, 21-22 of, pp. 83-
a4,

The names of the wives and the fathers-in-law are the kind of details that casily
might arise to settle curiosity or to supply minute information for those interested
in such things. OF course, the specific assignment of certain names might be the
result of any of a number of factors, the simple association of two wise men, for
example, a5 in the case of Encch and Dan-el.

* Vs 18b is an interpretation of Enoch’s calendar activity (vs. 17) in terms of the
jubilee ealendar—ie., in terms of sabbaths and years—as well as an interpretation
of vs. 18a. In the latter instance, it tells what kind of testimony Enoch wrote,

Vas, 172 and 18a are the kind of references found in places such as Gen, iv, 20,
21, and 22, tracing certain elements of culture back to the earliest ancestors. The
precise motive for this will differ from one occasion to the next, Vs, 17b inter-
prets all three elements of vs, 17a. Enoch’s writing was concerned with the know-
ledge of the way that time is crdered,

V&, 18a originally may have been a reference to an early version of what is now
I En. xci-civ. As Charles” version of I Enoch shows, the present text is filled with
problems of textual arrangements. Cf, Charles, Preadepiprapba, pp. 200-277, Pan
of the difficulties might be solved by 2 form and redaction analysis, though this
cannot concern us here.

Had not vs. 18a been attached already to vs. 17 as A received it, it is difhcult to
see why he would have broken up the reference to the calendar and his interpre-
tation of the calendar by mnsesting it.
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same way that his introduction to the discourse enlarges the scope of
what was revealed to Moses (i, 4b), and it displays the same under-
standing of the term fes#imony that is found in that introduction. In his
work at this point, R, has retained the motif of Enoch having written
a testimony and has enlarged upon it. The testimony included all that
will happen /i the day of judgment. The day of judgment does not func-
tion eschatologically here, but as the temporal limit to the vision. The
reference is not intended to draw attention to itself, but to the scope
of the vision.!

The genealogical form resumes at vs. 20, and vss. 21-22 are another
addition to that form. They concern Enoch as one who testified to the
Watchers, thus adding another wxample of Enoch’s activity in terms
of the written testimony motif, The measurement of Enoch’s stay in
terms of jubilees points to A as the one responsible for the present
form of vs. 21.2

! The use of the term day of fudgment poses a slight problem in identifying the
origin of the passage. R, nowhere else used the term, even when speaking of the
scope of the angelic discourse, It would be 2 mistake to read too much into such
a stook term, however, especially in a passage in which an interpretation is not
even needed.

The vision to which reference is made probably is the second vission in I En.
Dexwiii-we. That is the only vision of which we have any knowledge which fits the
description, That vision ends with the coming of God's new ruler (xc, 37-38), but
the narrative in which the vision is enclosed ends with Enoch weeping over the
first vision—the vision of the flood (xc, 41-42). Morcover, most of the second
vision itself consists of warfare and suffering. The primary mood of the passage
is judgment. Thiz might naturally lead R, to use the term day of fudgarent without
any rigid intention a5 to content,

That Enoch saw and smderctood everything would be an especially appropriate com-
ment in response to the vision just mentioned. It is a highly symbolic narrative of
the history of the world portrayed by the use of bulls, sheep, heifers, foxes, wolves,
boars, kites, and all sorts of animals. In fact, the same comment is found in I En.
licxxi, 2. The difficulty is that in that verse, Enoch is referring not to a vision, but
to his glimpse of the heavenly tablets, Moreover, 1 En, lxoe-lxxxi is made up of
several pieces of material that have been interpoated into their present location,
either as a single body of material or at different times. The tradition now found
in I En. lxxxi, 3, however, undoubtedly circulated in some form among those in-
terested in Enoch before it was written in its present location. The expression could
easily be borrowed from another context for the vission reference,

In its present form, the vision in I En, booiii-xe is best dated sometime during
the Maccabean wars. Charles, Prendepigraphe, pp. 170-171; Rowley, Relovance, pp.
63-64. This places it during the time that R, worked, He could have had access to
it in its present form, or he may have known an earlier version.

® In addition to our knowledge of the content of the genealogy based on our
knowledze of Genesis 28 a source, the word moresser helps us to see vs, 21 as the
beginning of a new segment of material, This word is an introduction of a rather

Common S0t

feomtimunlizn m 2 see P 84)
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Vs. 22b is an interpretive remark, pointing out that the specific na-
ture of the Watchers’ sin was intermarriage with human females. It
makes it clear that the testimony was agains? them. This interpretive
remark fits quite well A’s concern that the Israelites not marry non-
Israclites. By implication, he has interpreted the sin of the Watchers
as analogous to Ismaelite marriage to non-Iscaclites. The function of
the passage in the discourse is to warn that such intermarriage is de-
filement.?

In vss. 23-24 we have a further example of Enoch’s activity in
terms of the written testimony. He is the heavenly record keeper who
records men’s deeds. Vs. 23a is an interpretation of Gen. v, 24.2 A's
hand may be detected at vs. 24a. The flood is cited as proof that God
does indeed deal with men on the basis of their wickedness, as Enoch
records it. Vss. 23b, 2db—into which the interpretive vs. 24a has been
inserted—however, is itself additional material explaining what Enoch
does in Eden.? Thus, what orginally was a reference to Enoch’s trans-

There iz a slight problem with the time reference, fhese s jubifeer of years, It not
only has no antecedent, but neither can it be reconciled with vs. 20. This could
mean that vs, 21 has been interpolated withour modification from some source
also concerned with jubilee periods and that the phrase originally had a clear an-
tecedent. It is more likely that the text has been corrupted in transmission or trans-
lation and that it originally read six years of fhix fubifee.

| Although we can see that A has modified a summary statement about Enoch's
activity in vs. 21 and in vs. 22, it is impossible to tell whether a form of vs. 21 al-
ready was a part of the tradition as he received it, or whether he produced vss,
21-22 and added them to vs. 20, All we can say is that whether he found some such
tradition already connected to the genealogy or added it himself, he adapted it for
hizs own purposecs.

In Jub, vii, 39 specific note is taken, in a comment that can hardly be from other
than A, that Enoch was seventh in his generation, This indicates that A might be
interested enough in Enoch to add material such as that in the present passage, but
it in no way proves that he did.

* In Jewish lore of the intertestamental period, Eden, for all practical purposes,
was identified with Paradize. It was the place where the faithful go at death, It is
only natural that this interpretation of where Enoch went would arise, for his
faithfulness and piety are indicated in Gen. v, 22, He malbed with God. For a good
survey of Jewish ideas about Eden, of. Robent Graves and Raphacl Patai, Flebrew
Myths (Garden City: Doubleday and Company, Inc., 1964), pp. 70-75.

* That the interpretation has been added to vs. 23a, rather than having been a
simple continuation of vs, 23a from the very beginning, is indicated not only by
the introductory formula And fake wose, but by the shift of emphasis, as well. Vs,
232 emphasizes the arrival of Enoch the reighteous man in honor and glory, It is
a biographical comment. In vss. 23b-24, the emphasis has been placed on the re-
cords of men's wickedness that are kept by Enoch in preparation for the day of
judgment,

Since Gen. v, 24 was a part of the tradition upon which A drew, a reference to
Enoch's translation is to be expected. Whether A has supplied the interpretation
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lation has become first a reference to his activity as divine record

keeper and then an occasion for warning about God’s judgment on
wickedness.!

The function of those terms in vss. 19 and 24 that traditionally are
understood as eschatological subject matter, then, is not eschatological
at all. In vs. 19 the day of judgment is the temporal limit of Enoch’s
vision. 'The emphasis is on the scope of the vision, not its end. In vs.
24, the reference to the day of condemnation also functions as a tem-
poral designation. Judgment will continue against men so long as the
present world order continues.®

Vss. 25-26 portray Enoch as the heavenly high priest, whose sacri-
fices in Eden accomplish the renewal of the earth. Vs, 26 has been at-
tached to vs. 25 as an expository comment. Its purpose is not so much
to interpret vs. 25 as to expound upon Zion. The references to ihe
sanctaary and the Mosmt (vs. 25), and even to Eden (vs. 23), have been
his point of departure. The reference to the new creation does not
function here as the subject matter for an eschatological discourse. We
are told nothing of the nature of the new creation, excepting that the
earth will be sanctified from guilt and its uncleanness throughout the
generations of the earth, Even this, however, is primarily concerned
with the glorification of Zion.® Since Zion is the mountain on which
the Temple stood, this verse should be reparded as an addition by R,

Vs. 25, without the addition of vs. 26, describes an activity of Enoch

of Enoch’s destination is I-:l'r1§1f:-5._~'.i|!1||.'. tor Bay. At least, he has S-I.I:‘I.!I;'l!ill:d the Pronown
we in order to keep the description in the terms of the angelic discourse,

I The Enoch tradition reflected in these Jubilee verses became, in some circles,
the kind of taadition found in T En, lxx-lxxi. In the latter passage, Enoch is glori-
fied and translated into the Son of Man. Charles refused to translate the Ethiopic
in these verses of I Enoch as they stand, 4 refissal based on bias, rather than on
scholarship, For a good summary of the problem of the Son of Man in 1 Enach,
cf, Russell, Mesthod, pp. 324-352.

: The anticipation of vss. 23b, 24b is that there will be a day of condemnation,
Enoch records the deeds that will be brought forth as evidence on that day. By his
reference to the Alood, however, the author has emphasized judgment as some-
thing which comes even before that day.

8 The sentence docs not begin with jr #—meaning in the new creation—but
thrangh il—meaning Zion. The third person singular of the verb romesified, in the
next to the last sentence of vs. 26, shows that it is the predicate for Mosws Zaon only.

The importance of the other mountains is fairly clear, Eden is the spot of cre-
ation and the place where Enoch now sits, That it is on eerdh tells us nothing about
where on carth, and the PErsOn who added the comment is no more interested in
teaching about it than he is about the content of the new ereation. The Mountain
of the East probably is where the ark rested. Cf, Charles, Prewdepigrapha, p. 19,
Sinai is where Torah was given,
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known nowhere else in the sources available to us from the pre-Chris-
tian centuries.! Enoch is the heavenly intercessor before God. Ode-
berg's comment about the divine potency of the first man as the motif
underlying vs. 23% also pertains here. Enoch’s sactifices are beneficial
for men on earth. To put it another way, life is not hopeless, for we
have a2 mediator in the heavenly realm.

Our sources and methods simply do not enable us to tell precisely
when the verse became a part of the genealogy and who placed it
there. If A knew and included the tradition, he has made no attempt
to interpret it the way that he interpreted the other elements of the
genealogy.® The absence of the motif in our other known Enoch tra-
ditions and the suspicion concerning A’s knowledge of it lead us to
believe that R, is the one who not only has interpreted the verse, but
has added it to the discourse. As in his other additions, he has not inter-
preted the text before him, but has enlarged its scope to include the
Temple and Mt. Zion as vital parts of its concern.

B.x, 1-17

In x, 1 the date the third week of this fubilee introduces a unit concern-
ing the imprisonment of the spirits of the offspring of the Watchers
(%, 1-17).% The unit has been constructed from several separate tradi-
tions,’ and its purpose now is to warn the reader that although most of
the evil demons were imprisoned, a tenth still remain to cause men to
stray from Torah. Vs. 17 reminds the reader that a record is kept of his

1 For a list of the rabbinic sources in which it is mentioned, of. Hugo Odeberg,
“Eway,” TONT, Vol 11, p. 557.

2 Thid,

* With no difficulty whatsoever he could have turned it into support for the
sacrificial laws in the discourse. Fe has supported other elements of his Torah by
appealing to the heavenly realm. The angels were born eireumeised (xv, 27), they
celebrated Shevuoth in heaven before it was celebrated on earth (vi, 18), and they
celebrated the Sabbach (i, 30).

4 1 En. xv-xvi has a lengthy version of the origin of these spirits.

% A tradition concerning the imprisonment of the demons (vss, 1-9, 10b-11,
13b) has been united with one about the responsibility of the Angels of the Présen-
ce for instructing Noah in medicine (vss. 10a, 12-13a, 14). The prayer in vs. 3 may
originally have been a part of a collection of prayers and blessings of the ancestors.
Otherwise, it is difficult to see why the prayer in vss. 3-6 Is part poctry, part prose.
A liturgical fragment has been expanded. The biographical information in vss.
15-17 has been huilt on the information in Gen. ix, 28-29, It supplies the closing
framework for the material on MNoeah, Vs, 17h, however, is not a statement abour
MNoah, but about Encch. It explains why Enoch lived longer than Neah, Enoch
was not more faithful than Mesh. He simply had 2 function to perform.
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deeds. The warning of judgment is implicit, but the term sl the day of
fudgment is a stock expression, The emphasis is on the idea that a record
is being kept, not on details of the day of judgment.

C. x, 18-26

Jub. x, 18-26 is a unit about the Tower of Babel. Its point is that
God judges men for their pride. Un#il the day of judgment men will live
in tension and disunity because of that pride.! Again, the expression
sntil the day of judgment is a stock phrase,

L The unit is introduced with the standard dating notation—.dnd fn the thirty-
,f.lfl.l'r‘q'j'.w'u'ﬂf, in the first year, in the second weeke. .. (x, 18). The statement of the date in
%, 27 indicates that a new unit begins there. The two units are related, however, in
that the scattering of men when the tower was destroyed led to Canaan’s settle-
ment in a land not hiz own,

The purpose of the builders has been modified from the biblical quest for re-
putation and security to a desire to climb to heaven, The emphasis has thus been
ghifted from the attempt to create their own fame and prestige to the desire to
have access to the home of the gods. The narrator of the present account simply
has misunderstood the goal of the builders, not the point of the story.
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TRANSLATION OF RELEVANT PASSAGES

A. Prologue

This is an account of the division of the days of Torah and of the
testimony—of the events of the years, of their weeks, of their jubilees
throughout all the years of the world—as the Lord spoke to Moses on
Mt. Sinai when he went up to receive the tables of Torah and of the
Commandment, in accordance with the voice of God as he told him,
“Gzo up to the top of the mountain.”

B. Jubilees i

(1) Now it came to pass in the first year of the Israelites’ exodus from
Egypt—in the third month, on the sixteenth day of the month—that
God spoke to Moses, saying, “Come up to me on the mountain, and [
will give you the two stone tablets of Torah and of the commandment
which I have written so that you may teach them.”

(2) So Moses went up onto the mountain of God, and the glory of
the Lord abode on Mount Sinai, and 2 cloud overshadowed it six days.

{3) Then {God) called to Moses on the seventh day, out of the midst
of the cloud, and the appearance of the Lord was like a flaming fire on
the top of the mountain.

(4) And Moses was on the mountain forty days and forty nights, and
God made known to him an account of the past and the future, of the
division of all the days of Torah and of the testimony,

(5) And God said, “Incline your heart to every word which [ shall
speak to you on this mountain, and write them in a book so that their
descendants may know that I have not forsaken them for all the evil
which they have done in straying! and forsaking the covenant which I
establish between myself and you this day on Mount Sinai for their
generations. (6) And thus it shall come to pass, when all these things

! The Ethiopic s causative. I have translated séraying and forsaking as participles,
for this is the only way to make sense. There must be a corruption at some point
in the transmission. .And fersaking is the reading in the British museum mss.
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come upon them, that they will recognize that [ am more faithfull
than they in all their judgments and in all their actions; and they will
realize that I have truly been with them.

(7) “And you, write for yourself all these words which I declare to
you this day, for I know their rebellion and their stubborness before
[ bring them into the land which I swore to their fathers, to Abraham,
to Isaac, and to Jacob, saying, “Unto your seed will I give a land flow-
ing with milk and honey,’ (8) And they will ear and be satisfied, and
they will turn to strange gods that cannot deliver them from any of
their tribulation. And this testimony will be heard as a testimony
against them; (9) for they will forget all my commandments—every-
thing that I command—and they will follow the way of the Gentiles,
copying their uncleanness and their shame ful ways, and serve their gods,
and these will prove to be an offense for them, a tribulation, and afflic-
tion, and a snare, (10) and many will perish. And they will be taken
captive and will fall into the hands of the enemy, because they have
forsaken my ordinances and my commandments, and the festivals of
my covenant, and my sabbaths, and my holy place, which I have hal-
lowed for myself in their midst, and my tabernacle, and my sanctvary,
which I have hallowed for myself in the midst of the land, making 1t
a dwelling place for my name, which I set upon it. (11) And they will
make for themselves high places and groves and graven images, and
each will worship his own graven image, so that all of them will go
astray. Moreover, they will sacrifice their children to demons and to
all those things which their rebellious hearts desire.

(12) “And I shall send witnesses to them, so that I may bear witness
against them, but they will not listen and will murder the witnesses
also. Moreover, they will persecute those who seek Torah, and they
will ignore and let go of everything so as to work evil before my eyes.

(13) “So I shall hide my face from them, and I will deliver them into
the hands of the Gentiles for captivity, for prey, and for devouring;
and I will remove them from the midst of the land and scatter them
among the Gentiles. (14) And they will forget all my commandments
and all my judgments and will go astray as to hodeshim and sabbaths
and festivals and jubilees and ordinances.

(15) “After this they will turn to me from among the Gentiles with
all their heart and all their soul and all their strength, and I shall gather
them from among all the Gentiles. They will seek me, and I shall be

1 On the translation fafehfud, of, p. 21,
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found by them when they seek me with all their heart and all their soul.
And I shall disclose to them abounding peace in true faithfulness, (16)
and with all my heart and all my soul T shall establish them as an ap-
right plant. They will be the object of blessing, not of curse; they will
be the head, not the tail. (17) And I shall build my sanctuary in their
midst, and I shall dwell with them. I shall be their God, and they shall
be my people, in truth and in faithfulness.t (18) I shall never forsake
thern nor fail them; for 1 am the Lord their God.”

(19) Then Moses fell on his face and prayed, “O Lord, my God, do
not forsake thy people and thine inheritance, lest they wander in the
error of their hearts, And do not deliver them into the hands of their
enemies, the Gentiles, lest they rule over them and caunse them to sin
against thee. (20) Let thy mercy, O Lord, be lifted up on thy people,
and create in them an upright attitude, Let not the spirit of Beliar rule
over them to accuse them before thee, ensnaring them so as to keep
them from all the paths of faithfulness, thus allowing them to perish
before thee. (21) They are thy people and thine inheritance, which thou
hast delivered by thy great power from the hands of the Egyptians.
Give them steadfast loyalty and an unswerving devotion.? Let them
not be ensnared in their sins—now or ever.”

(22) And the Lord said to Moses,” T know their contrariness, their
thoughts, and their stubbornness. They will not be obedient until they
confess their own sin and the sin of their fathers. (23) Then, afterwards,
they will turn to me in all uprightness, with complete devotion, and
I shall circumcise the foreskin of their heart and the foreskin of the
heart of their children. I shall create in them a spirit of devotion, and
I shall cleanse them so that they shall not tuen away from me from that
day forward. (24) They will cling to me and to all my commandments,
and they will obey my commandments; and 1 shall be their father, and
they shall be my children. (25) They will all be called children of the
living God, and every angel and every spirit will know—ves, they

will know—that these are my children, that I am their father, in up-
rightness and in faithfulness, and that I love them.

(26) You, write for yourself, therefore, all these things that T declare
to you on this mountain, things past and things vet to be, which shall
come to pass in all the divisions of the days of Torah and of the testi-
mony and in the weeks and the jubilees forever, until I descend and
dwell with them forever.”

I On the translation faithfess, of, p. 21,
? Literally, Create in thew a clean beart aud o consicraled riirit,
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(27) And he said to the Angel of the Presence, “Write for Moses
(the things) from the beginning of the creation until my sanctuary is
established among them to last forever. (28) And the Lord will reveal
himself for all to see, and all will know that T am the God of Israel,
the father of all the children of Jacob, and King on Mount Zion, for-
ever, and Zion and Jerusalem will be holy.”

(29) Then the Angel of the Presence, who went before the camp of
Israel, took the tables of the divisions of the years from the time of the
creation, the tables of Torah and of the testimony, of the weeks, of the
jubilees according to their individual years, from the day of the cre-
ation until the heavens and the earth are renewed and all that is in
them—the powers of the heaven! and the whole created earth—until
the sanctuary of the Lord is established in Jerusalem on Mount Zion
and all the luminaries are renewed for healing, for peace, and for bless-
ing for all the elect of Israel. And thus it shall be throughout all the
years of the earth.

C. Jubilees iv, 16-26

(16) And in the eleventh jubilee, Jared took to himself a wife, and
her name was Baraka, the daughter of Rasujal, a daughter of his father's
brother, in the fourth week of this jubilee. And she bore him a son in
the fifth week, in the fourth year of the jubilee, and he called his name
Enoch. (17) And Enoch was the first among men that are born on
earth who learned writing, knowledge, and wisdom and who wrote
down the signs of heaven according to the order of their months in a
book, that men might know the seasons of the years according to the
order of their separate months. (18) And he was the first to write a
testimony and he testified to the sons of men among the generations
of the earth. He recounted the weeks of the jubilees, told them of the
days of the years, set in order the months, and recounted the sabbaths
of the years as we revealed them to him. (19) And he saw the past and
the future in a vision of his sleep—what will happen to the children of
men throughout their generations until the day of judgment. He saw
and understood everything, wrote his testimony, and placed his testi-
mony on the earth for all the children of men and their generations.

(207 And in the twelfth jubilee—in its second week—he took for
himself a wife. Her name was Edni, the daughter of Dan-el, the daugh-

1 Ethiopic: agording fo the posers...
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ter of his father’s brother. In the sixth year of this week she bore him
a son, and he named him Methuselah. (21) Moreover, he was with the
angles of God these six jubilees of years, and they showed him every-
thing that is on earth and in the heavens—everything under the sun.
And he wrote down everything. {22} And he testified to the Watchers,
who had sinned with the daughters of men. For they had begun to
intermarry with the daughters of men, defiling themselves. And Enoch
testified against them all.

(23) And he was taken from among the children of men, and we
conducted him into the Garden of Eden, in majesty and honor, And
take note, there he records the condemnation and judgment of the
world—all the wickedness of the children of men. (24) Because of i,
God brought the flood waters on all the land of Eden. For there he
was set as a sign, that he might testify against all the children of men,
that he might recount all the deeds of the generations until the day
of condemnation.

(25) And he burned the incense of the sanctuary—sweet spices ac-
ceptable before the Lord—on the Mount. (26) For the Lord has four
places on the earth—the Garden of Eden, the Mount of the East, this
mountain on which you are this day (Mount Sinai), and Mount Zion,
which will be sanctified in the new creation for the sanctification of the
earth. Through it the earth will be sanctified from all guilt and its
uncleanness throughout the generations of the earth.

D. Jubilees v, 1-19

(1) And it came to pass when the children of men began to multiply
upon the face of the earth and daughters were born to them, that the
angels of God, in a certain year of this jubilee, saw that they were
beautiful to look upon. And they took for themselves wives—anyone
they chose—and they bore them sons. And they were giants. (2) And
lawlessness increased upon the earth. All flesh corrupted its way—men,
cattle, beasts, birds, and everything that walks on the earth. All of
them corrupted their ways and their orders, and they began to devour
each other. Lawlessness increased on the earth, and every imagination
of the thoughts of all men was continually evil.

(3} And God looked upon the earth, and behold, it was corrupt. All
flesh had corrupted its orders, and all that were upon the earth had
wrought all sorts of evil before him, (4) And he said he would destroy
man and all flesh he had created upon the face of the earth. (5) But
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MNoah found favor in the eyes of the Lord. (6) And against the angels
he had sent upon the earth he was extremely angry. And he gave an
order to root them out of all their domain, and he ordered us to bind
them in the depths of the earth. And behold, they are bound in the
midst of those depths and are forsaken. (7) And against their sons went
forth a command from before his face that they should be smitten
with the sword and removed from under heaven. (8) And he said,
“My spirit shall not rest on man forever; for they are Hesh, and their
days shall be one hundred and twenty years.” (9) And he sent his sword
into their midst that each should murder his neighbor. And they bepan
to kill each other until they all fell by the sword and were destroyed
from the earth.

(10) And their fathers watched, and afterwards they were bound in
the depths of the earthforever, until the day of the great condemnation,
when judgment will be executed on all those who have corrupted
their ways and their works before the Lord.

(11) And he destroyed all from their places. And not one was left
whom he did not judge according to all their wickedness. (12) And he
made for all his works a new and faithful nature, so that they might

not sin in their whole nature foréver, but should all be faithful, each
in his own kind, always.

(13) And the judgment of all is ordained and written on the heaven-

ly tablets concerning faithfulness'—the judgment of all who depart
from the path that is ordained for them to walk in. And if they do not
walk therein, judement is written for every creature and for every
kind.
(14) There is nothing in heaven or on earth, in light or in darkness
{which will not be judged). All their judgments are ordained, written,
and engraved. (15) With regard to all, he will judge—the great in ac-
cordance with his greatness and the small in accordance with his small-
ness—each in accordance with his own way. (16) And he is not one
who will pay attention to the reputation of anyone. Not is he one who
will accept a bribe. If he says he will execute judgment on each, and
someone gives everything that is on the earth, he will not pay attention
to the gifts or the reputation of the man nor accept anything from his
hands, for he is a faithful judge.

(17) But of the children of Israel it has been written and ordained:
If they turn to him in faithfulness, he will forgive all their transgressi-

U On the translation faithfafness, of. p. 21,
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ons and pardon all their sins. (18) It is written and ordained that he
will show metey to all who trn from their guilt once a year.

(19) And as for all those who corrupted their ways and their thoughts
before the flood, no man's person was accepted, excepting that of
Moah alone. For his person was accepted in behalf of his sons, whom
God saved from the flood waters on his account; for his heart was
faithful in all his ways, with regard to everything that was commanded
him, and he had not departed from anything that was ordained for
him.!

E. Jubilees ix, 14-15

(14) Thus, the sons of Noah divided the land among their sons in
the presence of Noah, their father, and he bound them all by an oath,
calling down a curse on everyone who seeks to seize a portion that
did not fall to his lot. (15) And they all said, “So be it; so be it,” for
themselves and for their sons forever, throughout their generations
till the day of judgment, on which the Lord God will judge them with
a sword and with fire for all the unclean wickedness of their errors by
which they have filled the earth with transgression, uncleanness, for-
nication, and sin.

F. Jubilees x, 15-17

(15) And Noah slept with his fathers and was buried on Mount
Lubar in the land of Ararat. (16) Nine hundred and hfty years he com-
pleted in his life—nineteen jubilees, two weeks, and five years. (17)
And in his earthly life he exceeded the children of men—excepting
Enoch, because of his perfect faithfulness.® For Enoch’s office was
ordained as a testimony to the generations of the world, for him to
recount all the deeds of each generation until the day of judgment,

G. Jubilees x, 22

(‘The preceding verses tell of the evil spirits leading Noah's grand-
sons astray, the binding of the spirits—excepting a tenth, who remain
free to do Mastema’s bidding—Noah writing down the secrets of med-
icine, and the grandsons of Noah building the Tower of Babel.)

L On the translation faithfmiess and faithf, of. p. 21,
¥ On the translation faibfulves, cf, p. 21.
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(22) And the Lord our God said to us: “Look, they are one people
and have begun to work thus. Now nothing will be impossible for
them. Come, let us go down and confuse their language so that they
cannot understand each other’s speech, and they will be scattered into
cities and towns; and a single purpose will abide with them no longer
until the day of judgment.

H. Jubilees xv, 26, 33-34

(The subject of the chapter is circumcision. The unit describes the
origin and importance of the rite.)

...(26) And everyone who is born, the flesh of whose foreskin is
not circumcised on the eighth day, belongs not to the children of the
covenant which the Lord made with Abraham, but to the children
of destruction. Nor is there any sign on him that he is the Lotd’s.
Rather, he is destined to be destroyed, slain from the earth, and rooted
out of the earth. For he has broken the covenant of the Lord our God.

(33) And now I tell you that the children of Israel will not remain
true to this ordinance. They will not circumcise their sons according
to this law. For they will omit this circumcision of the flesh of their
sons. All of them—sons of Beliar—will leave their sons uncircum-
cised, just as they were born. (34) And there will be great wrath from
the Lord against the children of Israel, because they have forsaken his
covenant, turned aside from his word, and provoked and blasphemed
in that they do not observe the ordinance of this law, For they have
treated their members as do the Gentiles. Thus, they shall be removed
and rooted out of the land. And there will no more be pardon or for-
giveness for them for the sin of this eternal error.

I. Jubilees xvi, 9

(The preceding verses tell both of the destruction of Sodom and
5 | 5
Gomorrah and of the sin of Lot and his daughters.)
(9} And note: it was commanded and engraven concerning all his
{9} Ax : 5 C £ : engraven conce g all his
seed on the heavenly tablets, to remove them, root them out, execute
judgment on them like the judgment of Sodom, and to leave no seed
of the man on earth on the day of condemnaton.
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J+ Jubilees xxui, 20-21

(20) Beware, my son, of taking a wife from any of the daughters
of Canaan. For all his seed is to be rooted out of the earth.
(21) For in the transgression of Ham, Canaan erred;
And all his seed, all who remain of him,
Shall be destroyed from the earth;
And none springing from him
Shall be saved on the day of judgment.

K. Jubilees xxiii, 9-31

(8) And (Abraham) lived three jubilees and four weeks of years,
one hundred and seventy-five vears, and completed the days of his
life, being old and full of years.

(9) For the days of the lives of the forefathers were nineteen jubilees,
but after the flood they began to grow less than nineteen jubilees—to
dectease in jubilees, to grow old quickly, to diminish their days, and
to finish their lives in much sickness and in the wickedness of their
ways, with the exception of Abraham. (10) For Abraham was pertect
in all his deeds with the Lord, and he was pleasing in faithfulness® all
the days of his life when he grew old in the face of the wickedness
and was full of days.

(11) And all the generations which arise from this time until the
day of the great judgment shall grow old quickly, before they complete
two jubilees ; and their knowledge shall forsake them because of their
old age; All their knowledge shall vanish away, (12) And in those days,
if a man lives a jubilee and a half of years, they shall say of him, “He
has lived a long time, but the major part of his life is pain and sorrow
and tribulation, and there is no peace. (13) For calamity follows upon
calamity, wound upon wound, tribulation, evil tidings upon evil tid-
ings, illness upon illness. And all evil judgments such as these come
each with the other—illness, upset, snow, frost, ice, fever, chills,
aumbness, Famine, death, sword, captivity—all sorts of calamity and
sickness.”™

(14) All these shall come upon an evil generation which incurrs
guilt upon the earth through the uncleanness, the harlotry, the pol-
lution, and the abomination of their ways.

L On the translation feithfifwess, f. p. 21.
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(15) Then they shall say, “The days of the elders were many—up
to a thousand years—and were good. But behold, the days of our life,
if a man has lived many, are three score years and ten; and if he is
strong, four score years. And these are evil. And there is no peace in
the days of this evil generation.

(16) In that generation, the sons will convict their fathers and their
elders of sin and unfaithfulness, of the words of their mouth, of the
great wickedness which they do, and of their forsaking the covenant
which the Lord miade between them and himself, that they should
observe and keep all his commandments and ordinances and all his
instructions without departing either to the right hand or to the left.

{17a) For all have done evil;

(17b) Every mouth speaks iniquity.

{17¢) All their deeds are an uncleanness and an abomination;

(17d) All their ways are pollution, uncleanness, and destruction.

(18a) Behold, the earth shall be destroyed because of all their deeds,

(18b) And there will be no seed of the vine and no oil.

(18¢) For the deeds of all are unfaithful,

(18d) And they shall all perish together—

{18e) Beasts, cattle, birds, and all the fish of the sea—

(18f) On account of all the children of men.!

(19) And they shall strive with one another—the young with the
old, the old with the young, the poor with the rich, the lowly with the
great, and the beggar with the prince—because of Torah and the cov-
enant; for they have forgotten commandment, covenant, feasts,
months, sabbaths, and jubilees and all judgments. (20) And they
shall stand with bows and swords to turn them back into the way;
but they shall not return until much blood has been shed on the earth
one by another. (21) (And those who have escaped shall not
return from their wickedness to the way of faithfulness,® for all of
them shall elevate themselves to deceit and wealth, while each takes
all that is his brothers. They also shall name the Great Name, but not
in truth and not in faithfulness. And they shall defile the Holy of
Holies with their uncleanness and their rotten impurity.)

(22) A great punishment shall fall upon this generation from the
Lord, and he will vibe them over to the sword, to judgment, to cap-
tivity, to plunder, and to devouring. (23) And he will wake up against
them the sinners of the Gentiles,

1 On vss. 17-18 as poetry, cf. pp. 42-43.
% On the translation feithfuihers, of. p. 21.

Studia Post - Biblica, XX
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Who have neither mercy nor compassion
And who respect no person, young or old,
nor anyone;
For they are more wicked and are stronger to do evil
Than all the children of men.
And they will use violence against Israel
And transgression against Jacob,
And much blood will be shed upon the earth,
And there will be none to gather
and none to bury.!
(24) In those days they will cry aloud
And call and pray that they may be saved
from the hands of the sinners of the nations;
But none will be saved.
(25) And the heads of the children will be white
with gray hair,
And a child of three weeks will appear old
like a man of one hundred years,
And their stature will be destroyed
by tribulation and oppression.
(26) And in those days the children will begin
to study the laws,
And to seek the commandments,
And to return to the paths of faithfulness.®
(27) And the days will begin to multiply
And to increase among the children of men.
Till their days grow nigh to almost a thousand
years,
To a greater number of years than was
the number of the days before.
(28) And there shall be no old man,
Mor one who is (not) satisfied with his days,
For all shall be as children and as youths.
(29) All of their days they shall live and complete
in health and in joy.
There shall be no adversary,?
nor any evil destroyer,

L On vs. 23 as poctey, of, p. 34,
* On the translation faitfifulness, cf, p. 21,
3 On the translation adversary, of. pp. 38-39,
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Thus, all their days shall be days of
blessing and healing.
(30) At that time, the Lord will heal his servants,
And they shall rise up and be made whole.
And drive out their adversaries,
The faithful shall see and be thankful,
And rejoice with joy forever,
And shall see all their judgments
And all their curses on their enemies.
(31) Then their bones shall rest in the earth,
And their spirits shall have much joy;
And they shall know that it is the Lord
who executes judgment,
And shows merey to hundreds and thousands,
And to all that love him.

L. Jubilees xxiv, 28-33

(28) And on that day Isaac cursed the Philistines and said:
“Cursed be the Philistines, until the day of
wrath and indignation,
From the midst of all the nations.
May God make them a derision, a curse, and
an object of wrath and indignation
In the hands of the sinners of the Gentiles
And in the hands of the Kitnm,

(29) And whoever escapes the sword of the enemy and the Kittim,
may the faithful nation root out in judgment from under heaven. For
they shall be the enemies of my children throughout their generations
upon the earth.

(30) And no remnant shall be left to them,

MNor one that shall be saved
on the day of the wrath of judgment.
For destruction, rooting out, and expulsion
from the earth
Is the whole seced of the Philistines.
And there shall no longer be left for
these Caphtorim
A name or a seed on the earth.
(31) For though he ascend unto heaven,
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From there shall he be brought down;
And though he make himself strong on earth,
Even from there shall he be rooted out.
And though he descend into Sheol,
There also shall his condemnation be great;
Ewven there shall he have no peace.
(32) And if he goes into captivity,
By the hands of those that seek his life
Shall they slay him on the way.
And neither name nor seed shall be left to him
on all the earth;
For into eternal malediction shall he
depart,”
(33} And thus it is written and engraved concerning him on the
heavenly tablets to do to him on the day of judgment, so that he may
be rooted out of the earth.

M. Jubilees xx=i, 12-20

(12) And the spirit of prophecy came down into his mouth, and
(Isaac) took Levi by his right hand and Judah by his left. (13) Then
he turned first to Levi and began to bless him first and said to him:

“May the God of all, the Lord of all the ages,
Bless you and your children
throughout all the ages.

(14) And may the Lord give you and your sced greatness and great
glory, and cause your seed, from among all flesh, to approach him and
to serve him in his sanctuary, as the Angels of the Presence and as the
holy ones. As they, may the seed of your sons be glorified, made great,
and sanctified, and may he make them great throughourt all the ages !

(15a) Judges, princes, and chiefs shall they be

Owver all the seed of Jacob.
{15b) They shall speak the word of the Lord
in faithfulness
And declare all his judgments
in faithfulness.®
(15c) They shall declare my ways to Jacob,
And my paths to Israel.

! On ws. 14 as a prose interjection, cf. p. 60,
* On the translation feithfeimess, of, p, 21,
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{15d) The blessing of the Lord shall be in their mouths
To bless all the seed of the beloved.
{16a) Your mother has called your name Levi,
And rightly has she named you;
{16b) You shall be joined to the Lord
And be the companion of all the
sons of Jacob,
{16c) His table shall be yours,
And you and your sosn shall eat thereof.
(16d) May your table be filled unto all generations,
And your food not fail throughout the ages.
(17a) Let all who hate you fall before you,
And let all your adversaries be rooted out
and perish,
{17b) Blessed be he that blesses you,
And cursed be every nation that curses you.”
{18a) And to Judah he said:
(18b) “The Lord give you strength and power
To tread down all who hate you.
(18c) Judge shall you be, vou and one of yOur sons,
Ower the sons of Jacob.
(18d} May your name and the name of your sons go forth
And traverse every land and region.
(182} Then will the Gentiles tremble before you,
And all the nations will quake;
{;".nu;l all the pn‘.u;ﬂuﬁ will L]LJFI.I-:E:.:l
(19) In you will be found the help of Jacob,
And in vou will be found the deliverance
of Isrel.
(20a) When wou sit on the throne of the honor
of your faithfulness,
(20b) There will be great peace for all the sons
of the beloved.
(20c) Blessed be he that blesses you,
(20d) But let all that hate, afflict, and curse you
e rooted out, destroyed from the earth,
and accursed.
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M. Jubilees xxxvi, 9-11

(9) And if either of you devises evil against his brother, know that
from now on everyone who devises evil against his brother shall fall
into his hand and shall be rooted out of the land of the living. His
seed shall be destroyed from under heaven. (10} And on the day of
turbulence and execration and indignation and anger, with flaming,
devouring fire, as he bumed Sodom, so will he burn his land, his
city, and all that is his. And he shall be blotted out of the book of the
discipline of the children of men and not be recorded in the book of
life, but in that wich is appointed to destruction. And he shall depart
into eternal execration, so that their condemnation may always be
renewed in hate and in execreation and in wrath and in torment and
in indignation and in plagues and in disease forever. (11) I speak and
testify to you, my sons, in accordance with the judgment which shall
come upon the man who wishes to injure his brother.

0. Jubilees 1, 1-5

(1) Then, after this law, I revealed to you the days of the sabbaths

in the desert of Sin, which is between Elim and Sinai. (2) And on
Mount Sinai, I told you of the sabbaths of the land. And I told you
of the jubilee years in the sabbaths of the years. (But 1 have not told
you of the year until you enter the land which you are to possess.)
(3) And let the sabbaths of the land also be kept while they dwell
upon it, and let them keep the jubilee year.
(4) To this end T have ordained for you the year weeks and the years
and the jubilees. There are forty-nine jubilees from the days of Adam
until this day and one week and two years. And there are yet forty
years for learning the commandments of the Lord, until they pass over
into the land of Canaan, crossing over the Jordan to the west. (5) And
the jubilees shall pass until Israel is cleansed from all guilt of for-
nication and uncleanness and pollution and sin and error and dwells
with confidence in the land. Then, no longer shall there be an adver-
sary or any evil one, and the land shall be clean from this time for-
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