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The original form of this study was prepared in partial fulillment 
of the Doctor of Philosophy degree at Vanderbilt University, Nash- 
ville, Tennessee. The present form is a slightly revised version. It has 
been modified ata few points with regard to the third edition of Jubi- 
lees 
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and written, 
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CHAPTER ONE 

  

STHODOLOGY 

    

analysis of The Book of 
laction criticism. The in- 

The purpose of this study is to provide 
Jubilees, using the methods of form and red 
adequacy of previous analyses of the book!—and consequently, of its 

aily to the lack of the use of these methods 
by the authors. Although there are numerous differences of d 

    

eschatology—is due prim      

  

previous interpretations, three common problems undetlie these 
ferences. (1) The authors assume a single author for Jubilees; conse- 

  

quently, they infer a single eschatology. (2) They make no distinction 
between the major function of a passage and the subservient function 

. As a result, they sometimes assign 
too much significance to details which have been passed along in a 

  
of various clements in the pass 

unit as incidental material. (3) They overlook the way that material 
taken over from one source acquires 2 new interpreation in a new 
context. As a result, when contradictory elements appear, they usually 
ate assumed to be in competition rather than in a relation of inter- 
pretation and that which is interpreted. 

These weakn 
are eschatological, the time table of the day of judgment and the new 
age, and the fate of the dead in the judgment. Charles, Martin, Volz, 
Klausne, and Testuz all saw the major eschatological passages in 
Jubilees to licin chap. ’ i and xxii, but they differed as to which verses 

s are reflected in disagreements as to which verses 

  

    
  

    

* The two major studics of Jubilees in this century have ben R. H. Charles, 
The Book of Jubiles (London: A. and C. Black, 1902), cited hereaftet as Charles, 
Jubilees, and Michel Testuz, Les s religinses dLine des Jubiles (Pasis: Libracic 
Minard, 1960). Other studies, shorter but significant, containing extensive attcn: 
tion to eschatology in Jubilecs have been Franois Martin, “Le Lisze des Jubilés: 
but et procédés de Pauteur—ses doctrines,” RB, n.s. VI (1911), pp. 321-344, 
502-533; Paul Volz, Die Euchatolagi de jdsehen Gemeinde, reprint of the 1934 20d 
Edition (Hildesheim: Georg Olms Verlagsbuchhandlung, 1966), pp. 27-30; and 
Joseph Klausner, The Mesianic Tdea in Irael, From it Begimin 10 the Completion of 
Yhe Mibna, trans, William Stinespring (New York: ‘The MacMillan Company, 
1955), pp. 302-309. A shorter version of Chatles’ work is found in R. H. Charles, 
The Apoirypba and Prendepirapha of the O Testament in English, Vol. 1: Pndepi 
rapba (London: Osford University Press, 1913), pp. 1-82. Cited hereafter as 
Charles, Preudepigraphe. 

  

  

   
  

   

   
     



   

  

INTRODUCTION 

in these chapters are specifically eschatological. Charles, Martin, and 
  

Volz agreed that i, 1529 is to be so regarded. Klausner specifically 
quoted i, 8-18, 22, 26, 28-29, which indicates that he accepted the total 
unit , 7-29 as eschatological 2 Testuz interpreted i, 7-18 as a reference 
to the Babylonian exile and the return from exile and believed that 

    

5 and 28 were added to the book by a later hand. Whether he   

viewed the prayer of Moses as in any way eschatological is not indi- 
ted.? Charles, Martin, and Testuz all interpreted xxiii, 11-31 eschato- 

logically. Volz limited the eschatological verses to vss. 16-31. Klausner 
regarded the entire chapter as an example of the four-part eschatologi- 

is 

  

    

cal scheme mentioned in connection with Jul 

  

Their failure to recognize i, 4b-26 as a separate piece of redactional 
asanother and to recognize the composite nature 

of i, 29, however, resulted in several questions going unasked and in 
the inability to recognize the cruciality of i, 4b-26 for the meaning of 
the entire book. Even within the passage, no reason has been sought 
for the presence of two accounts of the return from exile, no analysis 

  

material and i, 2 

   
  

has been made of the way the new context has affected the biblical 
sources used, and no comparison has been made between the use of 
the sources here and their use in the subsequent narrative. 

Our study will show three things. (1) The entire pas: 
eschatological implications 

ge i, 4b-26 has    
nd has drastically altered the meaning of   

the narative in chaps. ii-1. (2) i, 4b-26 is from a redactor of the origi- 
nal work, 
wars. (3)}, 27-28 i another addition to the original book. It enlarged 
the 

redactor who worked during the period of the Maceabean   

  ‘ope of both previous editions by introducing an emphasis on 
the   emple and a new creation motif. 

With regard to the problem of a time table for the day of judgment, 
nic kingdom 

and tha at ts close there will be a final judgment on both the “human 
and superhuman” worlds. He thought that xxii, 11 indicates that the 
Messianic kingdom will be preceded by a day of judgment,? but that 

Charles believed Jubilees anticipates a temporary Mes   

  * Charles, Prcdpirapba, pp. 11-13; Martin, op. it pp. 522:533; Volr, p. 26, 
* This does not rule out the interpretation of i, 7-18 2 & reference to the Baby.- 

lonian exile and the return. It simply means that Klausner interpreted the entire 
passage according (o his own preconceived eschatologieal scheme—sin, punish. 
‘men, repentance, redempion. Klausner, . it pp. 305-306, 

* Testuz, op. it pp. 3942, 166. 
¢ Charles, Podspigrapba, pp. 48-49; Mastin, op. cit, pp. 522-533; Testuz, op. 

it pp- 166-168; Volz op. et p. 28; Klausner, op, it p. 306. Testuz, however, 
belfeved vas. 1132 are an editorial addicion. 

* Charles, Preudepigrapha, p. 48,   
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xxif, 30 reflects a concept of the kingdom which precludes such a 
view.1 The latter verse, he argued, indicates that the kingdom evolves 
slowly, and such an evolution allows no place for judgment at any 
point within the process. The judgment, therefore, must come at the 
close of kingdom.2 On the other hand, Martin said that the text of 
Jubilees does not enable s to be certain about the relation of the last 
judgment to the coming of the kngdom. 

  

ince all the generations to 
arise until the great judgment will live brief lives (xxiii, 11), while 

  

longevity is one of the principle characteristics of the kingdom (xxiii, 
27-28), the advent of that kingdom can take place only aftet the final 
judgment. This kingdom will come as the prelude to the kingdom, 
pethaps as its first act. On the other hand, he pointed out, no clear 

rs 
unfaithfalness and the announcement of her conversion by the children 
mention is made of such a judgment between the exposure of Isr   

or even at any point in the table of events that precede the kingdom. 
He found it difficult to think, therefore, that the children of Ismael 
will be converted only afier the judgment. The judgment, he said, 
must come at the beginning of the kingdom.® 

Testuz   
s solution to the problem was to postulate three eras of 

history, to assert that both the first and the second eras pass into their 
suce 
instance 
first great eschatological act—a civil war,S accompanied by a renewed 
interest in and study of the Law. A period of political and religious 

  ssors with a struggle, and to say that the struggle in the latter 
the Maccabeant wars. He saw xxiii, 19 as a portrayal of the 
  

  

renewal follows,?and eventually, the covenant is renewed.? The petiod 
  of preparation—the period for the study of the Law—which begins 

with the Maccabean revolt, is a limited period, followed by the Mes- 
sianic Age proper. The end of this period will be characteri 
great war, just as was the beginning. We must note, however, said 

  

d by 

  

Testuz, that we are concerned with two different wars.® 

3 Ioid, p. 4. 
+ id, 
» Martin, o ., p. 529. 
« Testuz, op. i, p. 166. 
© bid, pp. 31, 1 
© bid., pp. 160, 173 
© bid., p. 175. 

i, p. 165, 
eelid heasily upon xxiv, 28 and 29 as verses that speak of separate 

events. The latter speaks of  war of the last days, a war in which the sect of which 
theauthor s part i the instrument of God against the pagans. Afce this—perhaps 
simultancous with t—comes the geeat judgment. Jid, pp. 170-171. 

  

       
   

    



   

  

4 INTRODUCTION 

Volz believed that Jubilees reflects a scheme in which Yahweh will 
, after which will come a day of 

fulfillment of God's promises to the fathers, and he noted that the day 
of salvation for Tsracl is a day of judgment on all those who spread 

   enable Iseael to drive out her enemi 

  sin in the earth.! He pointed out, however, that within Jubilees there 
are contradictions between a particulasistic view on the one hand and 
an expectation of world renewal on the other.? 

‘These examples show how ingenious one may be in trying to re- 
concile irreconcilable elements of a piece of literature f the basic pre- 
presupposition s that one person wrote the document. A form and 

  

redaction analysis of Jubilees, however, reveals that the re 
the day of judgment and the scene in xxii, 14-31 are from different 
traditions. Moreover, we do not have a mere linking of traditions. 
‘The “author” of the second edition of Jubilees interpreted the cvents 
of his day as the day of judgment, the day mentioned in the other 

nces to 

stratum. Martin sensed different traditions in the book, and Testuz 
believed that the eschatological passage in ch. xxiii was added at 
Qumran.® Martin did not grasp the full significance of the presence of 
various traditions, however, and Testuz assumed that even major edi- 
torial additions do not change the essential thrust of the book. Form 

  

and redaction criticism show that editorial work frequently is not 
merely a matter of interpolations, but of major redaction and that the 
whole meaning of a work may thus be changed. Such, in fact, will be 
shown to be the case with Jubilees. 

confusion resulting from inadequate meth- 
y is the various attempis to portray the lfe of the wicked after 

  

A third example of th 
odoloy 

  

death. 
ies to be destroyed and their spirits to be imprisoned in Sheol, where 
they will undergo eternal torment. Mastin cited numerous references 
t0 support this view that the author of Jubil 

‘estuz believed that the author of Jubilees expected their bod- 

s expected sinners to 

  

descend into the depths of the earth for eternal condemnation, a state 
15 Volz 

commented that in the final analysis there are contradictory clements 
throughout the book. ‘The fate of individuals in the book is not con- 

which is never really described, he noted, but which is certa 

  

Vol, op. it p. 28 
* lbid, p. 30, 

* Martin, ap. ci., p. 529; Testuz, . it., pp. 175177 
4 Testuz, . it pp. 170-171. Some of the passages which he cits for his anal- 

ysis are v, 9; i, 18 %, 5-12; xxxvi, 10. 
5 Martin, op. i, pp. 523.524. Some of the passages he cites in his analysis arc 

vil, 29; i, 15; xxevi, 10,   
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sistently described, he said. Only xxiil, 31 speaks of the dead coming 
into salvation, and this is a reference to martyrs. The fathers are said 
to sleep an cternal sleep (xxiii, 1; xocxvi, 15 xlv, 15). He also thought 

  

that v, 15-16 and xxxvi, 9f suggest that the dead must appear at the 
judgment of the world. Other 
diate state.! 

All these problems are the result of an inadequate method. The 
writers took no account of the growth of the traditions underlying the 

   . nothing is said of their interme- 

book and of the way that an author of such a work was not an author 
in the sensc that we use the term today. Volz was aware of at least      
some of the use of traditions, and Testuz sensed the editorial addition 
of large blocks of material, but even they did not fully appreciate the 
growth of the traditions behind the production of Jubilees. Neither 
did any of the interpreters ask the question of the function of material. 
If a block of material is intended for the purpose of teaching eschato- 
logical doctrine, we should expect more detail than if it is used for 
some other purpose. 

The present study is offcred as a contribution to the ongoing task 

  

  

of intertestamental studics. First, however, we must say a word about 
eschatoleg. 

B. Tu ProsLy oF ESCHATOLOGY 
Writing eatly in this century, A. B. Davidson described eschatology 

simply as an account of the final condition of man and the world as 
presented in scripture A few years later, Nathaniel Schmidt described 

as the doctrine concerning last things, “a doctrine dealing with man’s 
condition after death, the destiny of the nation, and the end of the 
world.” This emphasis on last things has been characteristic of most 

    

definitions of the term.* Volz has attempted to hold onto a community 
aspect of eschatology by speaking of it as the teaching of last things 

3 Vols, op.ci, p. 29. 
A. B, Davidon, “Eschatology,” A Dictionary o the Bivle Dealing »i its Lan- 

guage, Literatur, and Contents Inchdingfbe Biblcal Thelogy, Vol. T, ed. James A. Hst- 
ings (New York: Charles Sciber's Sons, 1906),p. 734, Cited hereafter s Hastings, 
Dictonary 

* Nathaniel Schmids, “The Origin of Jewish Eschatology,” /AL, XLI (1922), 
p. 102, 

+ Mowinckel says that every eschatology has some form of dualistic conception 
of history and implies an end of the present state of things and the beginning of an 
essentially different kind of order. Sigmund Mowinckel, He That Coneth, tras. 
G. W. Anderson (Nashville: Abingdon Press, 1954), p. 125. Cited hereafter as 
Mowinckel, He Thet Cometh 
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S0 far as they area central act ot situation concerning the community— 
people or the world. An eschatology of the individual is a self-contra- 
diction. Not to eschatology, then, do the assertions about death, about 
the lot of the individual after death, belong where the individual in and 
of himself s concerned. Only insofa as the individual participates in 
the eschatological act or situation 4 a part of the whole is it to be 
taken into account! 

  ties 

  

Some ha ted to broaden eschatology by distinguishing be- 
tween two types—prophetic and apocalyptic.? Prophetic eschatology 
is described as that in which Isracl’s cnemies are destroyed, the king- 
ship is restored, and a golden age of peace and prosperity begins. Apoc- 
alyptic es 
pected an end to the present world, the destruction of cosmic forces 
which threaten man, and a resurrection of the dead, in which there is 
an emphasis on the new life of the individual. Generally speaking, 
there is no real concern over the length of the messianic age in pro- 

falls on its appearance. Tn apocalyp- 
tic eschatology, the world to come usually is portrayed as endless or 

  

  

tology is described as a dualistic view in which is cx. 

  phetic eschatology. The emphasi 

timeless 
Klausner pointed out that for a long period of time there was noth- 

ing that could be called Jewish orthodoxy and that during that time 
the two concepts just described overlapped. Sometimes, the descrip- 

  

tion of one was given the name of the other.? 
  In favor of a broader view of eschatology is the way that Old Testa- 

ment writers, though not using the term eschatos (after all, they wrote 
Hebrew, not Greek), spoke of future conditions when the lifc of 
Istael and the world would be decisively affected by acts of God. The 
golden age of prophetic vision is frequently seen as the time when 
TstaeP’s history will be fulfilled in such a way that no later disruption 
seems possible (Jer. xocx, 31-34; Is. i ix; xi)4 

 Volz, op. cit, p. 1 
* R. H. Charlds, Evcbatokgy: The Doctine of a Future Life in irel, Judaiom, and 

Critinity—A Criial Hlistory (New York: Schocken Books, 1963), pp. 1778 
Cited hereafier as Charles, Eschetolsy. Klausner, Messiaic Ids, pp. 408-426. . 
Raussell, Zhe Metbod and Mesage of Jevish Apocalyptc (Philacielphia: The Westmin: 
ster Press, 1964), esp. pp. 263-271. The latter i cited hereafter as Russell, Method, 

* Klausne, op. ., p. 410. Mowinckel denies thelegitimacy of such distinctions. 
CE. Mowinckel, op. i, pp. 125133, 

“ In light of the view of the future i these passages, among others, it is in 
conccivable that Klausner could say that “wheze carthly lfe docs not cease com, 
pletely, there sin cannot pass away or be abolished, and the complete perfection of 
human nature remains impossible. Pure spitituality and near approach to divinicy 

belong only to the World to Come...” Klausner, op. ci, p. 415. 
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  Even to speak of prophetic and 
does not entirely solve the problem. Within socalled apocalyptic escha- 

Come, the present age, and 
the eschaton remains a problem. One may see the World to Come as 
cither the fulfillment of the present age or s that which comes only 
after the present age has been demolished.! If there is 2 day 
is it a day in history? 

Obviously, the nature of one’s eschatological view implies a certain 

apocalyptic eschatology, however, 

the relation between the World to     toloy 

  
ofjudgment, 

und 

  

anding of history and of revelation. If the present age culmi- 
nates in the World to Come, a positive evaluation of the presentis im- 
plied. On the other hand, the demolition of the present age indicates 
a different evaluation. As for revelation, is it something within history 
o something that destroys history? 
possible ones? 

    

Or are such altematives the only 

Another danger in speaking of eschatology is that the adjectives 
defining the type with which one is dealing will be concerned only 
with the content of a docament. There also is an apo    lypric herme- 

  T Frost spoke of eschatology as  form of thought characterized by finalit. The 
eschaton is the goal of the time process, aftee which nothing further can occur. I 
i the climax of teleological history. He concedes that the eschaton may possess 
characteristics of time and continuity, but says it cannot—even in thought—be 
Superseded by subscquent events. Staniey B. Frost, “Eschatology and Myth,” V7, 
T0(1932), p. 70. 

+ Eenst Jenni has attempted to bridge the gap between an apocalypticism which 
negates history, on the one hand, and an idealism which sces history as an unfold- 
ing, on the other, by defining cschatology in tems of the coming of Yahwch, 

" Yahweh keeps on influencing history and completes it by definitely establish- 
ing: his dominion and granting his people complete fellowship with himscl .- 
schatology s the part of the history of salvation which is till n prospect and which 
presses for realization. At the same time, it is not a question of recilincar further 
development of existing conditions, with which man could even assist or which 
he could at least calculate ... The prcsent state of affairs must make zoom for & nex, 
different state of afirs in all kinds of catastrophes... The present state of afxirs 
in the world must perish frcaue Yahweh i coming 20 will create everything new, 
ot vice versa .. Because the same God who willseveal himself victoriously in the 
Future, has already manifested himself i history from time to time, and sill docs, 
it s, For the present, not possible to make 2 complete separation between history 
and eschatology.” Eenst Jenni, “Eschatology of the Old Testament” Tie Iuer 
preter’s Ditionary of th Bile, V. T, ed. George A, Buttrick ct. al (Nashville: 
Abingdon Press, 1962), p. 137. Cited hereafter as ID. 

Jenni's comments are well tken in light of the way that Josepl’ say in Egypt 
esults fest in blessings for Egypt and then in blessings for Iseael Cf. Gerhard von 
Rad, Genesis: A Commentary, trans. John H. Marks, from the 1956 German Edition 
(Philadelphia: The Westminster Press, 1961), pp. 428-434. Cited hereafter as Von 

| Geess, Waltex Hacrelson, Interpreting ths Old Testament (New York: Holt, 
Rinchatt, and Winston, Inc., 1964), p. 72, Cited hereafcer as Haceelson, [ntrpretng 
1eOT. 
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neutic, however, which may be present in documents that in content 
ate more prophetic than apocalyptic. Russell has pointed out that in 
their use of the prophetic texts, the apocalyptic writcrs shifted ths em- 
phasis of the oracles. Rather than viewing them as words spoken to 
the prophets’ own day, they viewed them as prognostication. Ref- 

  

etences to future events, which had been important for strengthening 
or warning the prophets’ audiences, now came to be heard as oracles 
pertaining precisely to the apocalyptic writers’ own day.! In charac. 
terizing the eschatology of any document, then, we must speak of both 
the content of the strata and of the hermeneutic employed by the 
author—or authors—and we must indicate the category to which each 
element of the content belongs. 

So far as content is concerned, in the present work, exchatology will 
be used to mean any view of the future in which there arc events anti- 
cipated as having significance for the life of Tsracl and the world, 
events beyond which life will be significantly different. The traditional 

  

  

categories of prophetic and apocalyptic will be used, but notice will 
be taken of the way in which any lement of Jubilees fits whatever 
category to which it is assigned. In those instances where both pro- 
phetic and apocalyptic elements are present, this will be noted also. 

Some passages may be eschatological in and of themselves. Others 

  

  

  

  

may contain traditional eschatological material, but not themselves be 
eschatological. Tn some instances, units of material which were not 
intended eschatologically may have become the occas 
al eschatological teaching by the attachment of lengthy passages, w 

ion for intention-    

  

out the unit itself becoming truly eschatological. The major eschato- 
logical passage in Jubilees (xxiil, 14-20, 22-31) is such an attachment. 
Our concern in this study will be to examine all those passages which 
either teach o reflect eschatology 

C. ProcEDURE 

The procedure to be followed for the study involves an examination 
of the Ethiopic text, an analysis of the passages that either function 
eschatologically or contain eschatological content, and a presentation 
of the eschatological outlook it app 
presentation of the fruits of that work will be presented in separate 
chapters and appendixes. Cl 

  

ars in those passages. The actual 

   apter IT contains the history of the strata 

* Russel, Merbod, pp. 96-100.   
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of Jubilees. Chapter I is an analysis of those chapters which function 
eschatologically. That i, itis an analysis of those passages whose pri- 
maty pupose is to instruct, in some way, in matters of eschatology 

    

0 analysis of those passages which contaia significant 
eschatological content, but whose function is not eschatological. In 
an appendix we 

  

  

  

mine those passages in which eschatological terms. 
are used, but which are not truly 

The 
writer, of R. H. Chatles’ translation, a revision based on a comparison 

schatological in intent   

  

exton which the study is based s a revision, made by the present 

with 

  

“hatles’ own edition of the Ethiopic text and microfilms of the 
extant Ethiopic manuscripts from the British Museum and the Nation- 
al Libraty in Paris, the same manuscripts on which Charles’ edition of 
the text is based. 

  

 



   CHAPTER TWO    

  

A BRIEF HISTORY OF THE GROWTH OF JUBILEES       

  

   
The first edition of the Book of Jubilees was an angelic discourse, 

created by moulding together a wide variety of traditions. Its purpose 
was to teach a particular system of Torah. It has grown into & book 
whose purpose is to speak both promise and judgment 

  

      
  
  A. Tre AxeLic Discourse. 

    

The body of Jubilees is the angelic discourse in ii, 1-1, 4. This 
discourse was created by an author who drew upon traditions from    

   
numerous sources. There s an obvious parallel between the outline of 
the narzative and that of Genesis and Exodus, but numerous literary 
forms may be detected in the book, thereby indicating an extensive use 
of non-canonical traditions. Among these traditions ate an elaborate 

     

    

   

    

     

      
     

      
    

       

calendrical system,! a thorough genealogical tradition,? a land division 
tradition,? traditions accounting for the Levitical pricsthood,* and at 
least two traditions about the heavenly blets.5 There also 

  

evidence 
that the author drew upon an Abraham tradition titled The Ten Tests 
of Abraham$ or something similar, and that he used Abraham tradi- 

  

Tt s beyond the scope of our study (o go into an analysis of the nature of the calendar in Jubilees. Tt is desceibed briefly in Jub. vi, 23-38. Throughout the book, events arc carcfully dated s to the jubilee and the year within the jubilc. This cal- endar system i itself a pa of Torah. It s the correet measure of time, a established by God himself (vi, 32, 38) 
* The birth and marriage of the ancestors, the names of their wives, and the identity of those wives are carefully recorded, as well a the dates for the births and the marciages (cf for example, iv, 13-15; vii, 3-8) 
# Jub. vii, 12-17, 22.29; i, 1-13. The introduction for these divisions is stan- dardtheoughoutchelist: Andfor (name) camefrththe (nubr) portion... Occasionally there also is a conclusion for cach person's holdings: nd s i he and whiccame Jorth fo (name) as the portion which b wat 1o secpy, foreer for bimsel and bis sons st hei sencrations foreer 
¢ xxx, 18 aciributes it to bis 2 

utes it to a blessing by laae 
Jacob. The function of ea 

    

  

   

  

  

   for the protection of Iracl; xxxi, 14 atrib- 
d xxxii, 3, o Levi's place as the tenth child of 

OF these passages in ther context i ireclevant at this point,for regardiss of their present Function, they all eflct a view of why Levi 
was the father of the pricsthood. 

* In one tradicion they contain Torah (i, 10; iv, 3 
hold the records of man's deeds (xxx, 19) 

© i, 8, 

  

  

  v, 19). Tn another they 
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tions that had been expanded at length before he reccived them. There 
are 2 number of blessings and curses? and at one point we may detect 
an oath-taking ceremony. 

  

All these traditions have been worked into an angelic discourse 
narrating Tsraelite history from the creation till the encampment at 
Sinai. The purpose of the discours 
as it is found therein.t This Torah was revealed to Moses along with 
Pentateuchal law,® but it also was practiced by the patriarchs before 
Moses received it8 The introduction to the discourse is Jub. i, 1-4a 
and part of i, 297 

   S to teach and legitimate Torah 

+ Tn xxii, 1124 there is 2 blessing which becomes a command in vs. 16. The 
command itself contains an indictmen of the Geniles. The repeition of and fe 
blesed at vss. 27, 28 show that other blessings of Abraham have been added to the 
radition along the way. One is a praise of God; the other, a blessing of Jacob, ex- 
panded by a plea to God. 
v, 5; vil, 183 i, 14; xi, 23; xxiv, 28; xxv, 15-23; 
2 The narmative in which the division of the land o 

taking ceremony (vl 14-1 
4'CF. for cxample, i, 26; ii, 14; v, 12-16; and xxi, 5. 
& The belief that various laws not found in the Pentatcuch had been given to 

Moses at the same time that Pentateuchal Torah was given was common duting 
the intertestamental period. CF. Hermann L. Steack, Znirodution 10 the Talmd and 
Midrash, srans. and sev. from the fith German edition (New York: Meridian 
Books, Inc. and Philadelphia: The Jewish Publication Society of America, 1959), 
pb. 8.42; George F. Moore, Judairn i the First Centurits of the Chritian Era: The 
SR of the Tanmaim, Vol. 1 Cambridge: Harvard Universty Press, 1958), pp. 251 
262. Cited hereafter as Moore, Judsism. 

"1 Torah is s vital as the suthor assrts, then it must have been known by the 
patsiatchs and obeyed by them. If it was ot known to the, its importance is 
reatly afccted. 

= The author of the discourse did not intend to interpret the Pentatcuch, but 
<o draw upon it for the ancestal history in order to show the historicl origins of 
i s (cf. i, 17-33; i, 10-14, 31; vi, 17-23, 28-32; xv, 25-32; xxi, 6-20; xxx, 

5165 i, 10:11; el 105 xli, 26; xlix, 7-23). These laws arc written on the 
heavenly tablets, but they were sevealed at specific times to Iscacl. In vi, 22 and 
wex, 12 there are references to the previous law, which can hardly be other than 
Pentateuchal Torah. Tn both places, the tone of the words is affumative toward 
previously given Torah. In both instances, the Jubilees material is presented as 
Complementary matetial, 

The author has followed the same method for establishing the origin of his 
material that he used in showing the origin of specific laws. He has rooted itin 8 
Spccific moment of Israclite history reficted in the Pentateuchal narcative, That i 
124a was the original introduction is supported by the similacity of method and by 
the similarity of concern for teaching Torab. 

T nasrative of which Ex. xxiv, 12-18 s a pase (Ex. xxiv, 1-xc, 18) eflects two 
elements of the form Claus Westermann has described as ’s specch. 
Clas Weatermann, Batic Forms of Propletic Speeh, trans. Hugh Clayton White 
(Philadelphia: The Westminstet Press, 1967), pp. 100-103. This form consists of 

thice clements—1) commissioning, 2) ransmission, and 3) delivery. The emphasis 

  

   

  

i, 2324, 
urs closes with an oath     

  

  

  

    

  

       

  

     

  

  

  

    

  

  

   



   

    

12 Anw 

  

¥ HISTORY OF THE GROWTH OF JUBILEES 

‘The author sees the angels 

  

the agents of God for all the affairs of 
the universe; this is evident from the way they appear throughout the 
discourse ii, 2; iv, 23; v, 6; x, 10; xii, 27; xvi, 8). Itis not surprising, 
therefore, that the discourse i attributed to an Angel of the Pres 
it s they who 
can be tr 
sage.! 

The transition from God as the speaker to the angel as the one who 

  

  

  ence; 
¢ access to the presence of God himself. The angel 

ed because of who he is, and this authenticates the mes- 

  

    

  

holds the heavenly tablets oceurs in i, 29. Only part of this verse, 
however, belongs to the original introducti 

  

—namely, the words, 
Then the Angel of the Presence, who went bifore the camp of Lirael, 1ok the 

    is on the transmission of the message. In the Esodus passage, we find the commis- sioning (xiv, 12; xxv, 22) and the transmission (cxv, 2b-xxx, 17). The delivery is missing, becausc in the following incident Moses, i his anger, broke the tablets (xxil, 19). The narcative continues, however, by having Moses cturn to the mountain and receive  second sct of tablets, the delivery of which begins at v, 32 
n spocalyptic (or semi-apocalyptic) development of this form added a de. seription of the glory of God (cf. Dan. x; Eek. i1 and Rev. . n this develop- ‘ment, nithe the commissioning, ¢he transmission, nor the delivery take secondaty rolesin reltion to cach other. Each i vital, The message may have been delivered at some point in the past, but in the crucial present it §s delivered anew. “The author of the Jubilees discourse has replaced the transmission clement of Exodus with his discourse. The delivery i the apocalyptic book iself. 

“The Exodus account reflects the presence of dual traditions, vss. 15, 18b being. one tradition, vss. 16-18a being another. By modifying this account, the author has dlasificd i. In Ex. xxiv, 15-18, a cloud overshadows the mountain six days, and God cals to Moscs on the seventh day. According to vs. 15, Moses went up onto the mountain before the six days. According to vs. 18 3, he went up after God 
called him on the seventh 

In keeping with his desire t0 date his events, the author has supplied the dite of Moses” ascent—the sisteenth of the month. The reason for this s very simple. On the fifteenth, Moscs was celebrating Shevuoth, which is an extremely i 
portant festval for the author. 

* Cf. Moore, Judism, vol. T, p. 410. D. . Russell accepts the tradicional idea that angels werc a means of reating the Transcendent God to carthly afais, but notes tht o equal importance was the growing belief that man's carehly probl were part of a cosmic disorder. Russell, Mesbod, pp. 237-238. At any rate, among those who emphasized the presence and activity of angels, one of their fanctions was to guide men in the right way. Jbid, p. 242. The mesage of the discourse is Dot from one of the angels whose task is to deceive men, but from one whose task s to watch over Israel (xv, 3 
The tradition that Torah was delivered by an angel i relected in the New Testa- ment. Paul mentions it at Gal. i, 19-20; but there, i i in the contxt of 4 denial that Torah given over four hundred years afte the promise to Abraham can nullify the promise. Paul docs not make much of the angel as such. He simply indicatcs that God sill was the giver of Torah. He does not deprecate the tradition. Neither docs he deprecate Torah on the bsis of the angelic mediator, He simply sces Torah 

a5 & temporary instrument of God (i, 23-26) 
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tablets of the divisions of the years from the time of the ereation, ..of the weeks, 
of the jubiles according to heir individual years...: 

There are several conclusions to the discourse. The one most in 
Keeping with the intcoduction and with the purpose of the discourse 
is 1, 3-4a, where the angel looks back to the commandments he has 
given. As we shall s 

  

e in the suce   
ing sections of this historical 

sketch, the other endings are more in tune with other strata 
When was the angelic discourse constructed? Theevidence pointsto 

cither the late third or the early second century B. C. The author's 
primary concerns were nakedness ii, 31), eating flesh from which the 
blood has not been drained (vi, 116F; vii, 1-20, 30 xi, 2; xx, 6, 176), 
murder (vii, 27; xi, 12), the practice of astrology (vil, 3fF;xi, 9F),idol- 
atry (i, 4, 16; xii, 15, 16:20; xx, 7-9), neglect of circumcision (xv, 
116, 33), association with Gentiles (xxii, 16), sacrifices to the dead 
(xxii, 17), intermarriage with non-Tsraclites (xv, 1ff; xx, 4-5; xxx, 78), 
and brothers who try to lead brothers astray (xxv, 86), the corruption 
of the calendar, and the consequent neglect of the feasts and sabbaths 
(vi, 32-38). 

Itis no doubt true, 
well have found a suitable object at any number of points in Israclite 

   Zeitlin chims, that all of these polemics might 

history.2 Rowley is basically correct, however, when he argues that as 
a whole, the polemics fit the early in period, as we know it 
from I Maccabees, better than any other time.3 As he says, an exami- 
nation of 1 Maccabees reveals that under Antiochus Epiphanes the 

Maceabe: 
     

major concerns of the author of the discourse were present to an ex- 
ceptionable degree.t 

‘A modification must be made of Rowley’s position, nevertheless, 
in light of a form analysis of the eschatological passage at xxii, 14-31. 

+ That we have a transition is obvious n that the angel now becomes the actor, 
the subject of the verb. The description of the content of the tabletsin the phrascs 
quoted above is consistent with the discourse. The repetition of the words fhe 
labls before Torah and the use of fesimony, rathes than commandnent, mals the 
phrase containing these words as part of he redaction in i, 4b-26. The lis¢ pheases 
of the verse are concerned with the sanctuary. They are an interpolation (cf. p. 16). 
Further support for vs, 29 being the first time that the Angel of the Prescace ap- 

ared in the fist dicion of Jubilees is that he is fist identified there. He is not 
ntifid in vss. 27-28 in the present text. 

olomon Zitlin, “The Book of Jubilees and the Pentateuch,” JOR, XLVIII 
(1957), pp. 222¢ 

+'H. H. Rowley, The Reloanc of Apocabyptc (3rd ed. rev.; New York: Associ- 
ation Press, 1963), p. 105. Cited hercafter 15 Rowley, Releance 

+'CE. T Mace. i, 14-15, 4449; i, 45-48. 

  

  

   

    

     
  

   



        

    
          

        
    
    
     
   

14 A BRIEF HISTORY OF THE GROWTH OF JUBILEES 

When this passage is recognized as an addition by a later hand,! noth- 
ing remains of the original discourse to indicate that the struggles 
with the S 

  

ucids have begun. The angelic discourse, therefore, must 
be dated sometime after hellenism began to make significant inroads 
into Jewish culture, but before the Maccabean wars. This places it 
sometime during the latter part of the third century or the early part   

of the second century B. G 

B. T     coND EDITION OF JUBILEES 

Jub. i, 4b-26 supplies a new introduction to the angelic discourse, 

                   

                  

      

    

     

    

    

     

     

    

     

  

Both in purpose and in description of the content of God’s revel 
ginally 

was intended to be. This introduction tells us that the purpose of the 
di is to reassure and to shame (i, 5-6) Part of i, 29 also was 
added by this redactor.? 

it is concerned with something other than the discourse o   
  

   

These additions not only added a new element to Jubilees, but 
changed the entire meaning of the book, 

  

'he angelic discourse still 
teaches Torah that must be obeyed, but it also shows why Isracl has 
come upon hard times. She has violated the Torah of the angelic dis- 
course. More important, the book proclims God’s faithfulness to 
Tsracl.4 

1 On the relation of xxii, 1431 to the discourse, . p. 46, 
* The passage not only interrupts the form of th s speech, It isclf 

based on two literary forms—the divine command (vss. 5-6, 7-18, 26) and the 
intercessory prayer (vss. 19-25). The form for the divine command consists of two 
clements-—the command and the purpose, This is not the same form as that found 
in the command to the prophets to spesk to Tiracl such a8 in Is. I, 2, 6-8; and 
Jex.i, 13 There the emphasis flls on the content of the command. The form of 
Jub. i, 56 islike that of Gen. i, 17 xii, 1-3; Is. vi, -13; and Jer. xc¥, 1.3, Itis an 
explained command, with emphasis on the reason for the command. For a dis- 
cussion of the form of the command in which the emphasis is on the content, cf. 
Westermann, o, cit., pp. 100-115, where the messenger's address is the context of 
the command. By emphasizing the 
we are to look at the message eself, not in and of tself—so fa ss his use of it gocs 

but in terms of his sated purpose for the message. The real message, in fact is 

    

  

  

  

   

atement of purpose, the author indicates that   

  

  

the statement of purpose. 
The form of the intercessory praer includes three clements—the plea, the 

grounds, and the response, The cmphasis s on the response. This form may be 
scen in the prayers of the Tsrclite leaders in Gen. xvil, 23.32; Ex. xxsii, 11-14 
Deut, ix, 25-%, 2; and Amo. vii, 2, 

3 The fable of Torab and of 1he stimony refects the terminology of i, 4b, 2. 
4 As the excgesis will show, the eschatological passage in it 14-31 was added 

by the same person who added i, 4b-26. CE. p. 46, 
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The conclusion at 1, 5 is eschatological. It anticipates the time of 
Tseael's renewal. This concern ties it to the interest of§, 4b-26 and should 

  

be considered the work of the red 
tion of Jubile 

i, 29 also reflects the terminology of these additions. The words 
1he tables of Torab and of the testinony are characteristic of vss. 4b-26. 
They wee added here to interpret the nature of the discourse as the 
redactor intended it t0 be read 

lactor who produced the second edi 

When and under what circumstances might such a revision of the 
angelic discourse have taken place? The passage speaks of exile and 
return from exile, and it calls for confession as 
(vs. 22). Tt eflects a time of trouble. The eschatological passage in 
xaxiii reflects the struggle with the Seleucids, but it also contain 

condition for renewal   

        an 
  interjection (xxii, 21) which reflects the situation in the Temple during 

the time of the Hasmonean rulers—Simon and John Hyrcanus.* Con- 
sequently, we must date the second edition of Jubilees sometime 
during the Maccabean struggles, ca. 166-160 B.C. Tt was produced by 
an editor who saw the Seleucid oppression as the judgment of God, 
but who still affirmed the faithfulness of 
destruction and oppression 

    

d, even in the midst of 

C. THE SANCTUARY-ORIENTED REDACTION 

That i, 27-28 was not added by the same person who added i, 4-26 
is evident from the conflicting commands of the two passages and 

2728 
cab- 

  from their differing definitions of what is to be written. In vs 
the angel is to write an account of what will happen until the 

  

lishment of the sanctuary, but in vss. 4b-26 Moses is commanded to 
write an account of what will happen throughout the weeks and jubi- 

28 do not change the purpose of the book, but 
add to its scope. The sanctuary will have a central place in renewed 

  

lees forever. Vss. 2 

Tseacl.2 Not only Torah, but the sanctuary, 

  

well, will be an object 

1 CE. pp. 4345, 
* Charles thought that vs. 28 should follow vs. 25. Chales, Pseudpigrapha, p. 

13, The intereses in vs. 28, however,link it more closely with vs. 2. 
We saw in the commands of God in i, 5-6, 7-26 that the purpose of the com- 

mand is significant. That purpose is the key to the puepose of the stracum of Jubi- 
Jecs to which it belongs. The absence of a statement of purpose in vs. 27 indicates 
the editor’s purpose to be cssentialy th same as that which he understood 1 be 
the purpose of the boolk as he received it, a combination of promise and command. 
His interpolation emphasizes the promise in relation to the Temple. 
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of devotion. Sacred time will be complemented by sacred space,! and 
together, they will provide orientation in the midst of chaos, the rees- 
tablishment of the world. 

The sanctuary-oriented redactor also made additions to the text in 

  

the transition verse i, 29 and at iv, 2633 xxili, 21;* and xxxi, 143 
Most likely, this redactor worked in Qumran during the rules of 

Simon and John Hyrcanus in Jerusalem. The mere fact that Jubi 
was known at Qumran, of course, proves nothing. The conjunction 
of the use of the Jubilee calendar there,” the hostility of the Qumran 
community toward the Temple hierarchy,* and the similarity of views 
in the Temple scroll and Jubilees as to the future Temple,? however, 
make it a highly probable location.1® The date should be set at ca. 140- 
104 B.C1 

    

  

* T owe this observation to a remark by Dean Walter Hareelson during the oral 
examination on this study. 

* Certainly, his concern is reflected in il the sancuary of the Lord is extabished 
and the remainder of the verse. The rencwal of the creation theme also sounds 
more like the outlook reflcted in the sanctuary-otiented interpolations than that 
of i, $b-26; xii, 1431, 

+"On this passage, cf. pp. 88-90. 
+ On this passage, cf. pp. 4345, 
+ On this passage, cf. pp. 57-55 
© Fragments of the book have been found there, Millae Butrows, The Dead Sea 

Serolls (New York: Viking Press, 1958), pp. 238-241. This work is cited hereafter 
‘Busrows, Dead Sea Seralls 

* Thid, Sce also Frank M. Cross, Jx., The Ancint Library of Qunran and Modern 
Bivlizl Studies, cev. ed. (Gazden Ciy: Anchor Books, 1961), p. 44; Helmer Ring- 
een, The Faihof Qunran: Tholog of the Dead Sea Serol,tesns. Eemlic T. Sande 
(Philadelphia: Fortress Press, 1963), pp. 225-226. 

+ The Qumeanites described the Temple hicrarchy as despisees of Toral 
bers who lic in wait for a man.” CF. Habb. Comm. IX, 3-T; Geza Verme 
Dtad Sea Serols in Englsh (Baltimore: Pelican Books, 1963), p. 228; Matihew 
Blck, 7be Scrols and Christan Origins (New York: Charles Seribner's Sons, 1961), 
PP. 3943, The lattr i cited hereaftet as Black, Serolls 

s ‘According to Professor Yigacl Yadin, the recently acquired Temple S 
icipates the day when God himself will éreate his Temple. Yigacl Yadin, “The 

Temple Seroll,” B4, XXX (December 1967), p. 138, The sanctuary-orieated re- 
dactor seems lso to have anticipated that God will himself perform this work 
CE p. 50 below. 

4 Doubtless, notal the opposition to the Hasmoneans was centered in Qumean. 
R. G. Hamerton-Kelly, in a tecent article, has pointed out the hostility to the 
sccond Temple in much of the intertestamental lierature, He believes that the 
Pricstly tradition played a prominent role in this and that the Priesdy tradition 
played a dominant role in the tise of apocalyptic. R. G. Hamerton-Kelly, “The 
Temple and the Origins of Jewish Apocalyptic,” 1’7, XX (January, 1970), pp. 
1-15. (Although the asticle s filled with suggestions that cannot be adequately 
substantiated by our presently known sources, and although we must be reluctant 
to burden any single movement or tradition with sole responsibiity for the rise 

    

  

   
        

  

    
  

  

  

       

  

(Coninustions e 10 and 11 s . 17) 
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D. CoNCLUDING REMARKS 

  

The history of the Book of Jubilees is more complex than previous 
investigators have recognized. Consequently, the question of eschatol- 
ogy will at the same time be simple and complex to discuss. It will be 
simple, because conlcting views may now be seen as views belonging 
to different strata. It will be complex, because the views of the dif- 
ferent strata must be understood in relation to each other. They may 
not be left in isolation, for neither redactor saw any significant contra- 
dictions between his work and that of his predecessor.! Indeed, each 
probably saw his work as an elaboration, extension, and—consequent- 
ly—interpretation of his predecessors. Material in which there was no 
value would have been ignored. 

Nothing has yet been said of the specific milieus of the angelic dis- 
course and the first redaction. In fact, very few specific things can be 
said with any degree of certainty. The evidence, however, suggests a 
close connection between the circles in which Jubilees was produced 
and those from which the Qumran community developed. ‘The ci- 
tation of the angelic discourse in the Damascus Document,? the use of 
the Jubil 
faithful nation as the instrument of God in the great eschatological 
battle,4 and the likelihood that R resided at Qumran® point to a close 
kinship between the milieus. 

  s calendar at Qumran, ® the similatity of attitude toward the 

“This does not necessitate viewing the Qumran community simply 
as a transplanted community whose identity was clearly defined prior 
o its establishment beside the Dead Sea. Such may or may not have 

  

of alater phenomenon, the Pristly stratum of the Pentateuch certainly made a sub- 
Stantial contibution t the type of thought reflected in the sanctuary-oriented re- 
action of Jubilecs, the Qumran writings, and other apoceyphal writings.) 

" The decree establishing the Hasmoneans as a priesty line (I Mace. xiv, 30-39) 
was pronounced in 140 B. C. John assumed the office in 134 B. C. and died in 104 
B. C. Yadin postulates the linguistic Si im Leben of the Temple Scroll was the 
“lattee pact of the Second Temple period (Arst cent. B. C., plus-or.minus).” Yadin, 
op. et 

+ For convenicnce and clrity, throughout the study the following symbols will 
be used 10 designate both the seraa and the persons responsible for the strata 
A-the author of the angelc discourse or the discousse itsclf, Ry—the firs . 
actor of the discourse o the redaction iself, Ry—the second redactor of the sec- 
ond redaction itslf. 

+ CF. CD XVI, 34, 
s Cf. Burtows, Dead Sea Serll, 238241 
4 CF. p. 56. The similacity mentioned is between the view in the Qumean docu- 

ments and in Ry 
5 CE.p. 16. 
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been the case. Neither does it necessitate the postulation of a single, 
specific community as the milieu of A, R,, and Ry, It means, at leas, 
however, that those who established the Qumran community came 
from a background that shared certain beliefs about the calendar and 
the role of Isracl. It may even indicate that Jubilees grew into its 
present form in the same circles from which the Qumran community 

‘The implications of this brief historical sketch for the perennial de- 
bates over the date and authorship of Jubilees should be obvious. Tt 
has been dated as early as the fifth century B.CA and as late as the 

ixth decade of the present era 2 Tt has been said to be the work of every 
conceivable type of writer, from a Pharisaic pricst? to a Samaritan in 
Egypt! to a Jewish Christian combatting Pauline Christianitys All 
assume a single authorship and a single date. Even where it is admitted 
on occasion that modifications have arisen in the text, the possibilicy 
that this radically affects the basic thrust of the book—makes it a new 
book in effect—is never raised. In fact, we must speak of three dates 
and of at least three “authors.” 

* Solomon Zeitlin, “The Book of Jubiles: Its Character and its Significance,” 
JQR, XXX (1939-40), pp. 816, 

* Singer's dating cited in Littman's brief introduction to his translation of 
Jubilees in E. Kautzsch, Die Apokryplen iad Predepigraphen des Alten Testaments, 
(Tubingen: J. . B. Mohr, 1900), p. 35 

& Charles, Pudepigrapba, pp. 1, 8; Testuz, op.cit, p. 33; Marti, op.cit, p. 
« Zeidin, op.cit p. 3 

 



     

  

   

    

   

    

   

    

   

  

CHAPTER THREE 

      

JUBILEES PASSAGES INTENDED TO 
TEACH ESCHATOLOGY 

There are three passages in Jubilees whose function is explicitly to 
teach matters of eschatology—i, 4b-26, 27-28, and xxiii, 1431. The 
first and the third are the work of A. The second is the work of Ry, 
They have been woven into the surrounding material s0 as to estab- 

    

lish continuity with that material. Consequently, the contributions 
of R, appear to be developments of units whose purpose originally 
was not eschatological. The additions themselves, however, ate in- 
tended precisely to teach eschatology. Their eschatology manifests 
both prophetic and apocalyptic aspects. It is prophetic in that it antici- 
pates a continuation of history, is oriented toward the future of the 
nation rather than the future of the individual, and is concerned with 
national enemies rather than with cosmic powers. It is apocalyptic in 
its emphasis on the necessity for each individual Istaclite to be faithful 
to Torah in order to be a part of redeemed Israel and in its interpre- 
tation of prophetic texts as prognostications of Ry’s own day. The 

istic nature of Rys eschatology and 

  

  

former emphasis indicates the 
it does not contradict the previous evaluation of the eschatology as 
nationally oriented. It docs indicate, however the intricacy with 
which prophetic and apocalyptic aspects may be interrelated. The re- 
dactor believed th onical and non-canonical traditions 
were being fulfilled in his day. The Seleucids were viewed as God’s 
judgment on Tsrael for violation of Torah, but the fise of the Chasidim 
and the Maccabean warriors were seen s 4 sign of God’s faithfulness. 
God will strengthen Isacl, renew her, and make her a Torah-abiding 
people, and she will drive out the enemy. 

i, 27.28 is the work of Ry. It continues the introduction to the dis- 
couse by drawing the Temple into the new era and by speaking of a 
new creation. 

  

certain      
  

A.i, 4b-26 

ccond edition of the book. 

  

Jub. i, 4b-26 is a major element in the s 
Tt provides a new framework for the angelic di 

  

ssuring the       
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       readers that certain eschatological promises of the canon are about to 
be flflled, but also pointing out that Isracl's predicament is the result 
of her violation of Torah. When Isracl confesses her guilt, she will 
be restored to the land, reconciled to God, and transformed into a 
Torah abiding people. 

    
    

  

     

    

   1. Introduction (vs. 4b) 

  

‘e have seen in the history of the strata that i, 4b-26 was added by 
someone who wished to change the meaning of the angelic discourse.! 
He wished to turn it into an acount of the past and the future o he division 

of al the days of Torals and of e testimany, the days of Torah being those 
days when Totah is in effect.2 For him, this s forever. He docs not 
give a description beyond the time when Israel’s heart is circumcised, 
but it will be an indeterminate time of faithfulness (i, 23-24) 

  

    

        

  

     

    

2.God's command 1o write—I (vss. 56)    
      

    
    
    

    

    

    

  

      

   

     

    

  

Moses is commanded to write. The purpose includes both an as- 
surance for and an indictment of the readers: 1) God has not forsaken 

  

D. Davies has shown that i the liteature of the intertestamental period, 
eral expectation was that Torsh in ts exsting form would continue in the 

new age. CF. W. D. Davies, Torab in the Mesranic Age andor be Age o Come (Phi- 
ldelphis: The Socicty of Biblical Literatute, 1952), passim. CF. esp. pp. 53-5T. 
Even those changes and adaptations that might appear aze not—in most of the 
sources—nullications of Torah as such. Possible modifications fll into two cate- 
gories—the cessation of certain enactments concerning fstivals and the removal of 
saceifces for sin, sin no longer being present; 2) changes ia the laws concerning 
clean and unclean, since distinctions wil have been abrogated. Zid, pp. 54-51. 
‘What the author of God's convenation with Moses understood the days of Torah 
0 be may be scen at vs. 26. The and between o fe fstimony and i fhe wecks and th 
il foreser should e be read 35 a conjunction introducing something in addi- 
tion to what precedes, but s a postic conjuncionlinking lturgical of postic paral. 
lel passages. So long as the jublees continue, so long as ime cndures, Torah will 

i in cfect 
‘The Jeremiah passage on which much Torsh speculation was based (Jer. xxxi, | 

31:34) is an ambiguous passage in this respect. As Davies points out, it did not | 
receive unanimous interpretation among the Jewish thinkers. CF, Davics, . it 
p-53.It s possible to interpret Jeremiah's words to mean that there will be no need 
for a writien Torah, for Torah will be written on the hearts of the people. Such a 
iew may e behing Pauls aitude toward Torab, a view in which Torah is a pe. 
dagogue to keep Iseael from mischief until the new age (Gal. ii, 25). If s0, Paul 
must have scen the fruits of the Spirit as producing a style of life i which written 
Torahis no longer necessary, but not totally repudiated, Maturity in Christ brings 
agonpe, by which the essence of Torah is upheld (Rom. xii, §). 
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ple 2) despite the alness. ‘Thus, the purpose clause, 

  

         

  

  

word ry significance—God n they.! 
« that will have come upon Istael (vs. 6) is 0 

which anticipates future hardships and future deliverance. Bot 

The Fithiopic verb tia-da-ka and its noun and adiective forms e 

  
op. 100-110; J. Philip Hyatt, “The Translation and Meaning of Amos 5 
ZAW, N. F. XXVII (1956), pp. 17-24  
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vl they have done i straying and forsaking the covenant and the release from 
God’sjudgment are involved. Since the events of the angelic discourse 
proper already have taken place when the angel speaks to Moses, the 
things which will come upon them can only refer to the events 
7-18. 

    
        in v 
       

   
      3. God’s command 1o write—II (vss. 7-18)     

‘The form underlying the command in i, 5-6 appears here also. Mo- 

  

    sesis to write the words God will tell him (vs. 7a). The purpose com- 

    

prises vss. 7b-11. Tn light of their rebellion the account wil b 
ness against them (vs. 8b). The presence of this form partially is the 
result of its presence in Deut. xxxi, 16-29, upon which R, has drawn, 
Tts persistence in the traditions of Judaism, however, is also a factor. 
The purpose in the present passage is set forth as an oracleof prognos- 
tication, a form in itself: 

  £ wit- 

           

  

         

    

   
   

* This type of prognostication is quite different from both the warnings and the 
promises uttered by the prophets. The prophetic warnings were viewed as thrcats 
of judgment resulting from deeds cither presently or formerly committed. The 
promises were of things forthcoming cither if the hearer repented or despite the 
sebellion, in face of the inabilty of the hearer to zepent. The prognostication is & 
description of eventsalseady fixed. Although events within the scheme may appear 
a5 the result of other events, the entite scheme is determined even before it 

Prognostication of the future is a characteristic of apocalypric lterature, which 
{akes its name from this very fact, The dialcctic of such litrature may be scen in 
the way that it both assumes a fixed future and callsfor  decision by the reader and 
by the nation. 

In apocalyptic writing, however, there not only is a revelation of what will take 
place in the readee’s future. There also is a description of the past as something 

that was foreknown by God and revealed to his human agent. The purpose for 
such a technique—which was more than  techique for the writer—was to assure 
the reader that God had not been caught off guard. He knew all along what would 
happen, and he has been biding b time. Courage for facing difficultes of the pres- 
ent is 10 be gained and supported by the evidence that God knows and that he 
has power over both past and furure, 

Ta T Sam. vii, 126, there is a description of Samuel waring Iseacl of what wil 
happen ifthey have a king. This s notan apocalyptic description, srictly speaking, 
butis 2 conditional warning which the reader knows, from bitter experience, hat 
been fulflld. 

Tn 11 K. vil, 128 there is an incident much closer to the spoealyptic stle. The 
words of Elisha ace ot a waening, but 4 statement of what is going to happen. 

Both the T Samuel and the Il Kings passages are the type of trdition which un- 
derics the later apocalyptic literaure. The portrayal of the past as something 
which had been suspected or wasned eventually produced the concept of the future 
as something that r frown, 
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a. The command (vs. Ta) 
Chis command and the one 

  

Moses is to write what God tells him. 
preceding it are consistent as to the speaker and the person addres 
God speaks to Moses. This sets both off from the discourse, where the 
angel is the speake, and from i, 27-28, where the angel is the on 
dressed. 

  

ed. 
    

ad-      

  

b. The purpose (vss. Tb-18) 
The purpose of the command is the provision of a writing which 

may be heard latet as a witness against Isracl. This purpose is set forth 
in a long passage in which are found numerous fragments of biblical 

  

material 
   1 R, has constructed a sketch of Iracl’s rebellion and che exile on the basis of 

several biblical soures. He has rlied upon Deut. i, 25-27; xxxi, 16:29; xxsii 17 
and 11 Kg. xvii, 7-20. Allthese passages are deuteronomi interpretations of the 
ll of the nation. R, has used them in the same way, but at one point he relates it 
o his own generation’s sins. 

In Deut. s, 19, 21 Moses is commanded to weite 1bis ong s0 that whan many 
evils and fronbles hase come pom Tracl the song will witness against the. In xxxi, 
26.27 Moses commands the Levites to put the ltw book that he has witten in the 
ack s0 that it may be a witness against Isracl. The song mentioned in the former 
passage is the song of Deut. xxxii, 143, a hymn of peaise concerning God. R had 
Graven extensively upon the description in xxx, 16-29—the passage related to the 
reason for the song—but he has placed it under the reason for the law in xxxi, 27. 
He has put the words, however,in the mouth of God, rather than In the mouth of 
Moses, That which now will bear witness against Israclis not Torah or a song, but 
the history of the 

The description of Isracl s rebellious and stubborn s based on Deut. xcxi, 27 
There, it is Moses who knass these things. In Jubilees it is God who knows. Ry's 
concesnis the indictment of Isacl. Putting the words in the mouth of God s mer 
Iy a necessary modification in order to ft the charge into the sctting he hasestab- 
lished. The reference to the promise to the fachers and the description of the land 
as one flowing with milk and honey (Jub. , 7) s based on Deut. xxxi, 20, 3 is the 
arning that when they have caten and are satisied, they will serve other gods. 

"The reference to following the Gentiles and theie gods (Jub. , 9) refccs I K. 
xvii, 15; that they will perish and the reference to high places i bascd on 11 Kg. 
ik, 9. The charge of child-sacrifice to demons is derived from the connection 
the reference to sacrfics to demons in Deut, xcxih, 17 with the reference to child 
sacrifice in 11 Kg. xvii, 17. 

“There is no reference to the death of the prophets (Jub. i, 12) in these passages, 
but there is such a reference in Neb, ix, 26, passage giving reasons for the exile, 
‘The Chronicler’s history had not been canonized when R, worked, but he would 
probably had been familia with ic and with the tradicions on which it is based. 

Tn speaking of siraying from fadeshin, sabbaths, fetivals, and jubilcs 
14), R, reflects concerns shown by A. R, has i this way brought the 

to beat upon his own geneation. The sins of the fathers and thesins of the children 
arc one. The present gencration has perpecuated the sins that led to cxile. 

  

  

  

  

    
     

  

c and the return. 
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In time to come, Tsrael will rebel. After they have set down to cat— 
after they have been satisfied—they will turn to strange gods (vs. 8). 
Theyvillfollow Gentileways(vs. ), make highplacesand gravenimages 
(vs. 11), sacrifice their children (vs. 11), murder the prophets (vs. 12), 
relax Torah and persecute those who take Torah seriously (vs. 12). 

Charles believed vss. 10-13 to be a portrayal of the fall of both 
kingdoms—Isracl (vs. 10) and Judah (vss. 11-13)1 R, omitted those 
verses from his biblical sources that would make such a distinction 

.2 and was concerned with the fall of Tsracl as a single 
historical occurrence. So far as he was concerned, the rebellion was a 
thing of the past. At vs. 10b, he has interpreted the source upon which 
he has drawn by adding a frther note on the reason for the fall of the 
nation—they forsook Torah, the festivals of the covenant, the sab- 
baths, and the holy place and the tabernacle. Asa substitute, they have 
turned to high places and images (vs. 11)3 R, has added a specific ref- 
erence to the sanctuary. 

Although the comment concerning the prophets (vs. 12a) contains 
both the view that God sent them and the accusation that the people 
killed them, the emphasis is on the accusation. This is clear from the 
context in which the remark is located,  series of complaints against 

  

  

  

clear, how   

‘That the scenes in Deuteronomy were quite influcntia in Jewish thought s in- 
dicated by the later rabbinic tradition that Moses was told furure events of Iracl's 
history (b. Megilla 19b; Shem. R. 40; b. Menachoth 29b; Wajikea R. 26). C. 
Charles Peeudspigrapha, . 11. e may also b scen in the Sayings of Moses found at 
Qumran: ®...For I foretell that they will abandon me and will choose (the idols 

of the) nations and their abominations and horrors and that they will serve idols 
‘which will be (for them) a pit (fall and) a snace. And they will vio (ate all the ho) 
1 (assemblics) and the Sabbath of the covenant (nd the feasts,)...” (The Sayings of 
Noses I, 6¢-5). CF. A. Dupont-Sommer, The e Writings From Qumran, trans, 
Geza Vermes (20 German ed.; New York: The World Publishing Company, 
1962), p. 307. Cited hereafter as Dupont.Sommer, Writings, Also cf. Vermes, o5 
it p. 225. 

¥ Charles, Presdepigraphe, p. 4. 
* The portrayal of the fall of both kingdoms i found in I1 K. xvii, 7-20. There, 

the sins of Isacl are clearly pointed out as such, and Judah is said to have fallen for 
‘committing the same wrongs. Jub. 1, 7-13 docs not make any such distinction. 

* Deut. iv, 26-27, upon which Jub. i, 10a is based, does not give a statement of 
reason following the statement of udgment. The fetivals of e covenant and the 
sabbaths are especially of concer in the angelic discourse, and R, took them quite 
seriously. Pact of the reason for the predicament of Israe i her neglect of these. 

¢ There is no reference to the sanctuary in the biblical sources, and here it s 
redundant. This does not completely climinate R, as the source, but R, is more 
probable. 
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Istael, culminating in the charge that they also have hated Torah and 
persecuted those who adhered to Torah.! 

In vss. 13-14, the exile is exemplified as 
face from Isracl. Such an act was notanact of unfaithfulne 
but the judgment of a faithful God.* Because she ignored Torah, 
Tstael was put in a situation in which she forgot Torah (vs. 14), 2 con- 

a time when God hid his    
, however,   

cept of judgment found also in such places as Amo. i, Is. vi, and 
Rom. i. 

In vss. 15-18, we move from the biblically based references to the 
exile and its causes to biblically based references concerning the return 
from exile. God will gather his people from exile (vs. 15), establish 
them in the land (vs. 16), rebuild the Temple (vs. 17), and never for- 
sake them (vss. 17b-18) 

  

1 Although the shift from the prophets to Torah might at firt scem 3 though 
an editorial hand has been at work, the presence of the subjects in I K. xvii, 13-15 
Sugests that R, has serely followed his model, using his own words to heighten 
the emphasis on the fite of Torah and on the exile as the result of ignoring Torah. 
Charles” transiation reads, “They will abrogate and change everything.” The E- 
thiopic( ye-ari wa-ye-vabu), however, is bette translated, “They wil ignore and 
It go of (everything).” CF. Dillmao, op. st pp. 923, 1328:1329. 

+“The reference to God hiding his face i footed in Deut. xxx, 18, but the rest 
of the deseription is based on Deut.iv, 25-28, The latter reference is spoken by 
Moses, but has been attributed here to God himself. It i a description preceded 
by a conditional f clause, and it sounds as though the cvens already have taken 
place, The conditional lement indicates the subsequent events to have met the 
Conditions, ot to have fulfilled a predetermined scheme. Tn Deat. xxxi, 18, God 
himsclf speaks and describes that which is destined to happeo. This is more in 
kecping with the Jubilees description. In fact, the content of Deat.iv, 2528 has 

beeh appropriated to the setting of xxxi, 18, The absence of conditional clauses in 
Jubilees heightens the apocalyptic aspect of the passage. 

=" Afte thisintroduces 5 new topic in the passage. The subject now is not judg- 
ment, but hope. The basic source for the description is Deut. iv, 29, but the prom- 
ise found there has been expanded with material from other Sources. Ty il 
e he head, o e tadl,For instance, tefects a promise in Deut. xxvili, 13, The pis- 
sage in which this promise is found concerns the blessings to come upon the 
futhful (cevil, 1-14). The following passage describes the curses that will come. 
upon the unfathful (cxvi, 15-68). This accounts for the promise in Jub. i, 16 that 
Tstacl will be the object of blessing, not of curse. The establishment of sracl as an 
uptight plant may bea reference to the wasning in Deut. xxvili, 63 that Isracl will 
be plcked of the lond, Charls located itin Jer. xxil, 41, CF. Charles, Jubilee, p. 5. 
Another possibility is cha it i 4 paraphease of Is. Ixi, 3, 

  

  

  

that they may be called oaks of faithfulness, 
the planting of the Lord, that he. 

‘may be glorified. 
Ty will tirm to e ..vith al her bes and all their soul (vs. 15) s based on Jer. 

eix, 1314, 
In Deut. xexi, 21, the song of Moses will beas witness against Irscl when they
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4. Moses” ple for Lsrael (vss. 19-25) 

   These verses are a prayer that God not forsa 

  

Tscael. Horrified by 
the forecast of the exile, Moses cries out for God to have mercy, re- 
minding him that Tsrael is his heritage.! The content of the plea is 
based on Ex. xxxii, 11-14 and Deut. ix, 25-29, where the destruction 
of Istacl is threatened because of her apostasy in the wilderness. Ry, 
however, has used only one of the grounds for the plea found at Ex. 
i, 12 and Deut. i, 28-29. Tn both places he argues on the basis of 
God’s reputation. In Deuteronomy, Moses reminds God that Istacl 
is his heritage. The important element of the prayer is the response of 
God, which follows. Tnevitably, however, the response indicates—if 
only by implication—God’s evaluation of the grounds.? 

The response in Jub. i, 2225 ejects the grounds of Moses’ plea.? 
That Isracl is God’s heritage does not remove her from the circle of 
judgment. God’s promises will be fulfilled only when Isracl is truly 
tepentent (vs. 22).4 The response begins with the words  &mw, as 

  

  

  

  

  

  

     

   arcin trouble. This originally was reated to the fall of the kingdoms and the exil. 
Jub. i, 5-6, however, makes the testimony televant in the time of renewal. It will 
bear witncss both to Israel’s unfaichfulness and to God's faithfulness. The testimo- 
ny reference in i, 8, then, now tefers t0 all of vss. Tb-18—exile and return 

It is questionable that we should view every reference to the sancuary as the 
work of Ry, The absence of sanctuary references in sources upon which vs. 15-16, 
17b-18 are based, however, along with the emphasis on the sancruary in Ry, Sug- 
gests that this is his addition. 

* On the form of this prayer cf. p. 14n. Here as in vss. 7-18, the form partially 
results from the use ofthe biblical sources, but R, has used it for his own purposes. 

= A positive response means that God finds the grounds legitimate; a negative 
response, that he rejects them. 

# The response is built on fragments of scripture. God's knowledge of Isracl’s 
conteariness (vs.22)is a reflction of the Deuteronomic passage (Deat. xxxi, 16-29) 
used in Jub, i, 78, Whereas Jub. i, 7 refects the forcknowledge of God, found in 
Deut. xixi, 29, Jub. i, 22 eflcts Moses' knowledge of Iszael’s il found in Deut, 
xcxi, 27, In Jubllecs the words are atributed to God, 

“The entice speech of Moses in Deut. xxix-xxx has had an influcnce on the ps- 
sage. The redactoe’s confdence in God is rooted in such passages. (CE especially 
Deut. xxx, 6). 

The necessty of confessing the sins of both the present and the past generations 
(Jub.i, 22) i based on Lev. xxvi, 40. There the necessity of such confession is in 
the cortext of  warning that if lsacl neglects the covenant, God il scattr her 
among the nations (Lev. xxvi, 14-25). Her retum will be forthcoming because of 
God's faithfulness and mercy, but it wil demand confession. Thus, we see that 
this Leviticus passage has been cqually as influcntial as the Deuteronomic tradi- 
tions on R,. He heard it as having been written about his own day. 

© A paradox of God's fithfulncss and Isrscls need for confessing is unbesitt 
ingly set forth. Neiher reality eliminates the other,In a sense, neither even quali- 
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does the purpose of the command in i, 7b. Tn vs. 22, however, these 
words introduce an indictment of Istacl, not an oracle of the future. 
God knows their contrariness.... and their stubborness. This indictment in- 
cludes a call to confession, a call hardly intended for any generation 

ion cannot completely 

  

  other than the authors own:! but his genera 
be 
the simply blame their plight on previous ¢ 
sins of those generations. They must confess both their own sins 
those of the fathers (vs. 22) 
When we relate this pas 

tinguish between Isracl as a community and the Istaclite individual. 
Israel is destined for blessing, but not every Israclite will survive the 
judgment. Some will not acknowledge their sin and will be destroyed 
(xxd, 22). 

In the new era Tsracl will cling to God and will yearn to keep all his 
commandments, because God himself will have created both the desire 
(i, 23) and the ability to kecp Torah. The circumcised foreskin of the 
heart means transformed motives. Indeed, their motives wil be so 
thoroughly transformed that they will never rebel again (vss. 23-24). 
Nothing is said about Torah being written on the heart, so we must 

  

eparated from previous generations. His contemporaries can nei- 
nerations nor ignore the 

and 

     

  

   
ge to the angelic discourse, we mustdis- 

  

    

not assume that Ismael’s impulses will automatically be manifestations 
of the will of God, as Jer. xxxi, 31-34 indicates. There will be no ques- 
tion, however, of the desire and ability to follow Torah as it is written 
on stone and in books for all to read. 

R, knew that the transformation of Tsrael’s heart had not yet taken 
place. In his own day there was apostasy. What we usually think of 
the return from exile had not, in fact, led to a new allegiance to God, 
but to repetition of the old unfaithfulness and rebellion. Tsrael had not 

 sought God with all her heart. He had not yet truly been found by 

  

   
    

  

fies the other. They e held in a tension which to attcmpt rationally to explicate 
s to misunderstand. The paradox i ultimately that which occursin all attempts to 

relate the acts of God to the acts of man and rie seia. 
+The description of the violations of Torah in i, 10 indicate his desir to relate 

the passage to his own day 
s 'We have already seen that the biblical origin of this type of confession is in 

Lev. xxvi, 40. The author is bringing this Pentateuchal call to confession (o bear 
on his own generation because he knows tha the scattering described as 2 warning 
o Lev. wxvi, 14.45 has taken place. This passage also influcnced the Qumran litur- 
. In the ceremony for entrance into the community we read  “And all who pass 
fato the covenant shall make their confession after them, saying, ‘W have been 
cinful, e have sebelled, we have sinned, we have been wicked, we and our athers. 
before us, by going against the precepts of truth” QS 24-363). 
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them. R, had great hope, however, for he saw his own day as the time 
when the authentic return from exile was beginning to occur, the time 
of the return to God.1 

    
        

      
    
    

    
        
         

     
  
    

    

  

     

    
     

    

            

     

5. The command to write repeated (vs. 26) 
Therefore, introducing the statement of pupose for the third com- 

mand to write, points backward to what has gone before. The full 
statement of the purpose is in vss. 7b-18 and in the response of God in 
vss. 22-26. 'This and the essential repetition of the content of vs. 4b? 
point 0 vs. 26 as a concluding command, giving symmetry to the 
unit. 

One prepositional phrase has been injected into the unit. Until 
descend and dell with them forever i conteadictory to the preceding con- 

tent of the verse. In the latter, Moses i to write a history of the wecks 
and the jubilees forever. Tn the former, that history is to cover the 
period until the descent of God. This phrase was added by the same 
person who added vss. 27-28.3 Its fanction is to emphasize the future 
age of peace as a time when God himself will rule over Isracl from 

  

  

* In this view of the nature of his own day—and possibly of his own sect—R, 
eflects a view common to sectarian groups of the era. Despite the prophecy of 
Deutero-Isaiah and the work of Ezra and Nehemiah, there were those who did not 
see the events of the Persian period 15 4 true zeturn from the exile. We know for a 
fact that only a small number of exiles returned to Jerusalem when Cy 
free. CE, Noth, Histoy, p. 308; Joh Bright, A Hittory of Iirael Philadelphia: The 
Westminstes Press, 1959), p. 344, Hereaftee cited as Bright, Hirory. In the Darmas- 
cus Document the author of that work reficted the view that only with the rise 
of his sect did the exile come to an end: 

  

For because of the unfithfulness of those who abandones Him He hid his 
face From Isracl and its Sancruary and delvered them up to the sword ... And. 
three hundsed and ninety years after He had delivered them into the hand of 
Nebuchadnezzac ...He visited them, and caused a root of planting o spring 
from Israel and Aaron to possess His land and to grow fat on the good things 

of His carth (CD MS. A; T, 38). CE. Dupont Sommer, Writing, p. 121 

  

  

Chacles noted that in 1. En. xci, 12:7; xcii, 110 there is the belief that the apos- 
tasy of Israel continued theough the postexili period to his own day. CF, Charles, 
Puesdspigrapha, p. 264. The author of the Gospel According to Matthew indicated 
by his fourteen generation scheme from Abraham o David, from David to the 
exile and from the exil to Jesus (Mt, i, 17) that he belicved the exile had come to 
an end only with the coming of Jesus. 

# T both, Moses s to write the history of the past and of the future 
* The repetition of foreer further supports that the phrase is an addition. That 

it was added by R, is suggested by the eference n vs. 28 to Zion as the place where 
God will dwel 
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Zion. Trs function, then, is explicitly an eschatological one in that its 
purpose is to clarify the nature of the eschatological futue. 

6. Recapitulation 
The essential clements of the eschatology of vss. 4b-26 ate Israel’s 

restoration to the land, her reconciliation with God, and the trans- 
formation of her motives. She will have no desire to disobey Torah. 
The redactor of the angelic discourse—the author of i, 4b-26—has not 
painted an extensive portrait of the future, but has drawn upon the 
promises and the demands of the canon and held them aloft for his 

  

own day. “These verses,” he has said, “were written for us. The exile 
is at last ending. Let us confess our guilt as a people and thus welcome 
this new day. 

i, 2728, 29¢ 

  

Jub. i, 27-28 s the introduction which R, has supplied fortheangel 
ic discourse. It not only changes the description of who is to write the 
narrative in the discourse, but also changes the description of what is 
to be written. The discourse now will be an account of things from 
the beginning of the creation until the establishment of the sanctuary.* 

1 R, " use of the Bible s shown here to be quite different from that of A. The 
latter Jooked to the Pentateuch for history in which to root Torah and certain 
structures of Iszaclite life; the lattr, to the Torah and the Prophets for the key 
t0 understanding the day whereia he lived. 

‘The line between apocalyptic and prophetic interpretations of the Bible is a 
thin one indeed. Certainly, there are passages in the prophetic books which are not 
merely conditional statements and do not se¢ the promised future cvent “growing 
out of” preseat cvents, but which are unqualified statements about what God in- 
tends to'do. Is. i, 2-4 and Jer. xxxi, 31.34 are merely two cxamples. Such abso- 
lute promises of God's intervention were fectile ground for apocalyptic views of 
history. The difference between prophetic and apocalypic at this point is one of 
detail more than anything clse. Apocalypric's promises are more minutely detiled 
and though they use bizarre figures in a sort of code, they intend a rather precisc 
‘ccount of what will happen. Prophecy’s promises are usually less ambitious, 
though they may be quitc clsborately stated in their poetic imagery. Their scope 
and their detail are not nearl so fa reaching, 

n terms of this discussion, the eschatology of vs. 4b-26 is more prophetic than 
apocalypic. 

¥ “This establishment will be the occasion upon which God himself will build a 
new sanctuary to replace the one that now sits defled by the Temple cult. The 
words 7 shal bild 7y sanctuary at i, 17 indicate this. The deflement of the present 
sanctuaey (cxii, 21 renders it incapable of being the authentic holy place, 
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    The fanction of the verses is to assure the readers that God's visitation 

is near. Thus, it is an eschatological passage.! 
Vs. 29¢ is an addition made by R, to the transition passage into the 

angelic discourse. Although vs. 29 as a whole serves as a transition, 
the additions made by R, were definitely intended to indicate certain 
aspects of the new day, as well as to prochim its nearness. In both of 
the latter respects, it is eschatologicil. 

Quite apart from any secondary presuppositions of the passage, the 
important thing for R, was the establishment of the sanctuary on Mt. 
Zion. From there, God himself will ruleas King forever (vs. 28). Thus, 
the prophecy of Is. x1, 5 will be fulflled, for all will see him at the time 
of his revelation R, did not view the building in Jerusalem at the 

been so corrupted that only God 

  

  

time of his work as authentic. It b 

   
+ The words il my sanchary i extabiisbed among thom make it necessacy 1o intes- 

pret R, as having believed that the cstablishment would follow the last events 
mentioned in the book as he received it, This would include i, 4b-26 and xxii, 
1431, R, belicved that the great struggle with the Gentiles would end with the 
victory of the faithful and the cstablishment of the authentic sanctuary. (On the 
elation of R, to xaiif, 21—and, thus, to xxii, 14-31—cf. pp. 43-45, below.) 

£ The outlook of K, is reflecied i the reference to the new creation and in the 
eference to the sanctuary. That he was interested in the new creation may be seen 
i, 26, (For iv, 26b as an addition by R, cf. pp. §8.90.) 

* The reference inthe angelic discourse o the sancrifcation of Eden, the Mount 
of the East, Sinai, and Zion in the new crcation (iv, 26) and to Me. Zion as the 
navel of the carth (vl 19) indicate the legitimacy of understanding i, 28 in terms 
of the navel of the carth motif. A close look at vil, 19 leads us to the conclusion 
that it is an addiion to the narrative in which it is found. That narracive (vii, 
8-ix, 15) s a description of the division of the land smong the sons and geandsons 
of Noah, Itsfunction s to show that Palesine belongs to Isracl and that those who 
have subjected Iacl to their rul aze usurpers. Vs. 19 introduces a new subject 
the three places that God has on carth—which is not completely beside the point 
of the narrative, but which obviously is an inteusion. R, probably made it. His 
conceen with Zion is obvious in i, 27-28, For discussions of the navel of the carth 
moti, . Mircea Eliade, Patlerns in Comparative Religion New York: The World 
Publishing Company, 1963), pp. 374-385;,Cormr and History: The Myth of the 
Eternal Retirn, trans, Willazd R, Traske (New York: Harper and Brothers, 1959), 
Dp. 12-17; G. Van der Lewwww, Raligion in Esience and Manifesation: A Study in 
Phesomenolag, Vol. 11, trans. ). E. Turner from the 20d German Edition (New 
York: Harper and Brothers, 1963), pp. 393-402. 

Jerusalem and Zion are the center of the entire universe, the point of intersec 
tion between heaven and earth. The navel motif has undergone a transformation 
here, however, for Zion docs not have inherent life-giving power. In Ismclitc 
faith, and in Jubiles, rtcs i the Temple benefit the participants only when 
arc acts of worship by men of honesty, ustie, and faithfulness (Is. i, 12.20; Amo. 
v, 21.24; Jub. xaili, 21). Morcover, Jerusalem is important notas the place of the 

first creation, but s the spot destined to be the dwelling place of God in the future 
Only his presence can give it the power of lfe for the faichful. When he is present, 

jon and Jerusalem will be exalted. 
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    can establish the true sancturary. This he will do in the near futurg 

With regard to its temporality or atemporality, R, has said nothing 
about the nature of life beyond the establishment of the sanctuary 
“This did not lie within the realm of his interest. His language, how- 
ever, implies that he thought of it as temporal. Vs. 29 speaks of all the 
years of the earth.? R, did not anticipate 
a purification of the conditions of history 
of the new creation is Israel (vs. 29).8 

The new introduction supplied by these verses has not sadically al- 
tered the purpose of the discourse in the way that Rys material altered 
the angelic discourse. The major effect is to draw the Temple into the 
eschatological outlook, add the concept of a new creation, and im- 
plicitly reject the successors to the Maccabean warriors as God’s in- 
struments in establishing the new day in Isracl4 Just as there ae holy 
times (A), so is there a holy place (Ry) 

n end to history, then, but 
he object of the blessings 

      

   " The splendor of Zion and of the Temple s an aspect of the new day is rooted 
in Tsraclie hope s far back as Tsaiah. CF. Is i, 2.5; Ezek. xlxlvii; Mic. iv; Ps. 
Sol. xvii, 33-34; 1 En. xc, 28.36; T. Dan v, 12-13; 11 Bar. iv, 3 

The members of the Qumran community understood themselves to be the true 
cult. Grtner belicves they saw themselves as the new Temple, and Black agrees. 
Bertil Gartner, 7l Tanple and tie Commnity in Qumran and in the New Testament 
(Cambridge: Cambridge University Press, 1965), pp. 16-17; Black, Seall, pp. 
4243 The passages on which this view s based arc from the Manual of Disci- 
pline-—v, 6; VIIL, 8; IX, 3. Although there are problems of translation in thesc 
passages, they do indicite that the community’s activity of praise and thanksgiving 
s seen to be cfcacious as a spiritual sacriice while the Jerusalem sanctusry is 
defiled. The Qumranites viewed themselves as the true sanctuary in exile. This 
should not be understood in terms merely of the community as a physical entty 
but in terms of the activity of the community. They anticipated that eventually 
God would restore them to Zion. 

R, also rejected the legitimacy of the cult in Jerusalem, He did not anticipate 
the purification of the sanctuary, but its establishment. Yet there alrcady was a 
sanctuary, so far as buildings are concerned. In xxii, 21 those who defle the Holy 
of Holics are verbally attacked. This raiscs the possibiliy that R also understood 
the circle of which he was a part as the Temple. Unfortunately, he does not ex- 
pliciely say that his s his anticipation. On the other hand, f the readers had such 
a self-understanding, vss. 27-28 would be sufficient in making his point. 

e influcnce of such concepts on the carly church may be scen i the reference 
in Heb. xif, 10 to Jesus as the Christans’ altar, 

+ R, did not inténd this expression as & point of teaching. As an expression, it 
betrays a perspecive. 

*'R, did not explicily teach Israclite exclusivism. He did not repudiae, how- 
of the discourse 

e Maccabean warriors are regarded as God's instrum 
op. 4143, 
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C. xxili, 1431 
1. The structure of the passage and i relation o the it 

  The major eschatological passage in Jubilees is found in xxii, xxiii, 
a unit with a long history.! The basic fanction of the unit s to warn 

. lest you be destroyet 
  

  

aginst contact with the Gentiles and their vay      
   

+ The dute in xxii, 1 marks the begianing of a new uait, The narrative in xxii, 
Loxxii, 1 is a blessing narrative, The narrative elements function primarily as the 
setting for the blessings of Abraham (xii, 7-9, 10, 11-24, 27, 28-30). That A rece 
eda version of this narative and modified it nto the one we now have may be 
seen in the double dating of the evens. The entir incident is dated both as the. 
first week of the second year of the forty-fourth jubilee and as the year Abrabam 
dicd, and the Feast of Oaths i identified as the Feast of First Fruits (vs. 1). Orig 
nall, it probably spoke of the sons coming, in the yeasthat Abrabam died, o cele- 
brate the Festival of First Fruits. 

“The blessing that begins at v. 11 has been expanded with commandments, per- 
haps by A, since they reflect the anti-Gentile bias reflected throughout the dis- 
course—a allfor separation in general (vss. 16-19) and a caution against intermar- 
age (vss. 20-23). 

In Gen. xx, 17; xcxv, 28-29; and xlix, 33 the expression sasgatbered fo bi futbers 
and a note about the number of years & man lived mack the end of an account 
about the man, Tn 1 Kg. i, 10 and xi, 4243 the expression slpt with bis atbers and 
the numbe of years he reigned mark the end of an account about a king. This 
poiats o the scparation of the references to Abraham being gathered to his fathers | 
(i, 1) and to his age (xxif, 8) being duc to xxilf, 27 having been interpolated 
between them. Vs. 2 begins with a phrase that obviously intends to change the 
subject (and nofwitbrianding al] this). It introduces a description of the mourning 
for Abrabam. 

“There are no polemics or justifications in vss. 27. A probably found it alzeady 
attached to the blessing narrative. 

To the Abraham narcative—which originally eaded at vs. 8—A has added 2 
word about the result of human wickedness (vss. 9-13). The use of the jubilec 

time references in these verses points to A as the conteibutor, This is an appropriate: | 
place to add such a comment, for it provides a comment on the result of violating 
the commands in xxii, 16-22 

Later still the eschatological passage in vss, 14-31 was added to relae the judg- 
ment passage, 1s well 2 the commands in xxii, 16:22, o the day of the one who. 
added them. 

V. 32 originally foolowed vs 13, It is  standard expression which A frequently 
used 10 support his words (f, for exampl, iv, 32; v, 13; v, 30). 

* That the ancient covenant formula still was influcatial in the time that Jubi 
s was composed may be seen in this naertive by the presence of three elements. 
of that formula—the historical prologue (God's creation of the heavens and the. 
carth and his protection of Abraham, xxii, 6-8), the stipulations (the commands, 
xii, 16-21), and the blessings and curses (udgment on idol worshippers, xxii, 22; 
and blessings on the sons of Jacob, xxi, 23). On the covenaat formula in the an” 
cient world, cf. George E. Mendenhall, “Covenant Forms in Iraclite Tradition,” 
B4, XVII (Sepr., 1954), pp. 50-76. For an cxcellent analysis of the continuing in 
flucice of the covenant formula on other intertestamental literature and early 
Christan licrature, <f. Klaus Baltzer, Dar Bundesformular (2., ducchgeschene Auf- 
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Within the eschatological passage there is evidence that R, has 
drawn upon canonical and non-canonical traditions for his work.1 The 
most lengthy separate borrowings are seen in the eschatological poem 
 vss. 24-312 Although the evidence points to vss. 24-29 and vss. 

30-31 at one time having been sepa 
  

there is no way      ate descriptions 

lage; Neukirchen: Neukirchencr Verlag, 1964). An examination of the naratives 
of the celebration of Sheswh in Jubilecs vi, 1-38; xv, 1:34; and xliv, 1-xlv, 16 
confirms this influence, In cach, we find promises from God which come at the. 
beint where the historical prologue should be (vi, 4; xv, 6-10; xliv, 57a), but 
Since the incidents i these naratives are prior to the exodus, the prologue looks. 
Forward, not backward. In the Abraham story (sxi, 6-8), the prologue refers to 
Abrahar's own history. The other narratives also contain commands from God 
(vi, 79, 17, 20:21; xv, 11-14; slv, 6b), and the equivalent of blessings and curses 

is found in atleast two (vi, 12-13; xv, 35.29). I the good land in sliv, 10 i under- 
stood as 4 gift to Jacob for his obedicnce, then in that nasrative also we have the 
equivalent of a blessing, though not of a cursc, 

Two other clements regularly appear in these narcatives—he offering of a 
saceifice (vi, 2; xv, 23 liv, 4) and some predition of the future (vi, 18-19, 3338; 
v, 33.34; 1w, 14). In chaps. vi and xv, the ltter clement is aprediction of Isracl’s 
apostasy. Tn i, 12-13, the prediction concerns the continuing wickedness of 
men and ts results, It s not eschatological, but poins to the ills of any age s the 
judgment of God for the wickedness of that age. 

These narsatives may reflct the orde for celebration of covenant rencwal in 
those circles in which A moved. The ceremony would begin with the sacrifical 
offering and then proceed through the reading of covenant blessings, Torah, pro- 
‘miscs and thrcats, and prognostication of the wickedness of men. The prognos- 
tiation might easily arise in a period perceived as extremely wicked, as nearing 
the time of judgment. The ceremony of covenant renewal would chus be a means 
of participation in the new cra. At any rat, the covenant formula has influcnced 
A a5 he has united the traditions with which he worked. 
1+ He has expanded the prognostication in the unit 

* “The introductory formula n thore days (vss. 24, 26) marks vss. 24:29 15 a poem 
about the last days of the present state of history. This is difierent from its use in 
vss. 12-13. In every place where this formula is found as a reference o future 
events in the O1d and New Testaments,it concerns the eschatological future. CF. 
Yer. i, 16, 18; v, 185 xcxi, 29; xidi, 13, 1631, 4, 20; Joel i, 29; i, 1; Zech. viii, 
25; Mk. i, 19, 24; Rev. ix, 6. There ace variations of the wording in other pas- 
Sages which also are eschatological—in he attr days (1. i, 2 Jes. il 20; xcx, 
24; Back. xexvili, 16), i days 10 come (1, xxvii, ), and sbe days are coming who (Is. 
xexix, 6; Jer. vii, 32; ix, 25; xi, 6; xil, 5. 

Tn every instance where in thse days i used in the biblicl texts, cven when it 
comes at the end of a reference rather than at the beginning, there i only one sub- 
ject. I new subject s introduced, 1 new time reference accompanics i, unless an 
Catirely new unit begins. This indicates that in the verses hece we lso should 
pect each block 5o introduced to have one central point. 

+Vs. 30 has a diffcent introductory formula (and af shat fime), aad vs. 302 
expands the scope of vs. 29 by describing  routing of the enemy. Thisis the means 
by which peace is attined. This does not mean that vs. 30 acose s detailed de- 
scription of vs. 29, They have been united at some poiat in their transmission, 
however, in such a way 1 to provide that relationship. 

That vss, 24-25 and vss. 26.29 were originally constructed a5 a single unit is 
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tobe certain at what time they wer 
united them.! 

Charles believed that the poetry begins with the words, And they 
willdo violence against Israel* We bave translated the passage so that the 
poetry begins with the words, wh 

This verse introduced d 

  

oined. Itis quite possible that R, 

  

ave weither mercy nor compassion 
   e eschatological poem, whose first stanza, 

as has been noted, is a description of the plight of the people under 
Gentile oppression. By introducing the poem in this way, R, has made 
the first stanza of the poem a continuation of the description begun in 
vs. 23. This indicates that he understood his own day as the eschato- 
logical period and that he saw the prophecies of the poetry being ful- 
illed in his day. The similasity of content in the prose and the poetry— 

  

    

indicated by the symmetey of their details. The subject of vss. 24-25 is the plight 
of the people at the hands of the Gentiles, The subject of vss. 26-29 is the return 
0 Torah and the result of that recurn. The details of the plight are matched point 

for point by correction of the plight. The Gentiles (vs. 24) il be removed (v. 29), 
the incredibly short ife of man (vs. 25) will be lengehencd (vs. 27), and ill healch 
(v5.25) will be seplaced by youthfel healh (vs. 28). 

¥ The oppression by the Gentiles (vss. 24-25) and the children’s return to Torah 
(v55. 26.29) are paralleled in the prose (vss. 22-23a and 16-21, respectively). They 
portray the author's understanding of his own day. Vss. 30-31 are also parallcled 
in the prose of vss. 16-21, though they include a promise of the outcome of the 
struggles seen in vss. 16:21 that vss. 16-21 do not themselves contain, On the use 
of the prose to interpret the postry in this passage. cf. pp. 41-46. 

+ Charles, Preudepigraph,p. 48, 
* ‘The parallelism of the first two lines, as we have set up the poetry, is obvious. 
The Hebrew text casly could have contained four lines of three beats each. R, 
has used the material in vs. 23 s a transiion passage, relating the prose (o the 
poetsy. Vs. 22 pronounces the judgment of God—punishment. V. 23 spells out 
the punishment in terms of the coming ofthe Gentils, and the poetry of that verse 
paints in violent terms the time of punishment; 

“That R, has based this verse on biblical radition may be seen by a comparison 
3 and Deut, xxviil, 50, 

Jubilces: ...either merey o compasion... and Jex. vi, 23; ...tby are ervel and 
B merey...cf Jubils: ...and who respict 1o person, yourg o old and Det. xcvii, 
50; ...a nation of siern countenance wbo shall no rgard ihe person o the old or show faor 
1o 1he young... Both these biblical passages concern the cxile, R, has used them to 
describe the enemy in his own day. 

Charles thought the refernce to none fo gather and mne o by to be rooted in Jer 
i, 2. CF, Chasles, Jubils, . 149. In the Jesemiah passage, however, there are o 
bodies to bury. Tn'{ Mace. vi, 17 there i a passage which sounds something like 
the Jubilees reference: 

  

   
  

       

    

The flesh of thy sains and their blood 
they poured out round about Jerusalem, 
and there ws none to bury them. 

Both the Jubilees and the I Maccabees 

  

ferences may be based on . bexix, 23   
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though part of it is in reverse order from one to the otherl—also 
points o this relation between the prose and the poetry. The prose is 
the means by which R, has interpreted the eschatological poem for 
his own day. At the same time he has attached his work to the ang 
discourse by interpreting the ills of his own day as a specific occasion 
of the pereanial predicament of man resulting from the flood.? The 
description is thus interpreted in a double manner as the general con- 
dition of man because of human sin and the specific condition of a 
single generation becausc of its own sin. Ry is not interested in arguing 
for or against a doctrine of original sin, 5o thee is no exploration of 
whether any generation could or could not have risen above the 
plight. The simple fact is that the condition of all the generations has 
been as it is described and the present generation carries its own share 
of the guilt? 

  

clic   

  

  

ferings of man interpreted as judgment on 
ng of the sons against the fathers because: 

les 
+ Ta the prose we find the geaeral 

Ry’s generation (vss. 14-15), the upri 
the fathess have violsted the covenant (vss. 16-20), and the coming of the G 
(v%5. 22-23). In the eschatological poem, we find Geatile oppression (vss. 24-25 
the children’s return to Torsh (vss. 26-39), and the victory of Istacl (vs. 30-31) 
The coming of the Gentiles and the return of the children to Torah in the poem 
i the opposite order from that of the prose. The prose, however, i the means by 
which Ry has interpreted the poetzy, and it i to that interpretation that we must 
ook for the specific historical events of his day. 

“The poetey of vs. 23 serves a5 a transition into the eschatological poem. As al- 
ready noted, the pociry of vs, 23 has been drawn from Deat. xxvii, 50; Jer. vi, 235 
and possibly from Ps. xxix, 2-3. R, used these verses to interpret the eschatologi- 
cal poem for his own day and did not intend to interpret the lines themselves s 
baving been written explicily for his own day. They ate fragments which may 
simply have come to his mind as he wrote. No doub, he was immersed in the 
Canonical and non- canonical traditions, and in such instances it i second nature to 
Cxpress onc’s sef in phrsses and sentences that simply rush to mind. Such usage 
does not mean that the user understands the phrases and sentences to have been 
weitten only for his day. He simply finds the phrases or sentences sppropriate 
descriptions of his own situacion. 

* Ves. 1213 are a description of the plight of al men since the flood. And in 
thos days—which in xxii, 24, 26 introduces an eschatological description—here 
cefecs 10 allthe generations wich arise from 1his tme il the doy of the gre jdgment, 
ot to the day of judgment. The biblical passages upon which the ves, 12-13 are 
based are Lev. xxvi, 14-26; Deat. xxvii, 20-22; and Ps. xc, 10. None of these is 
eschatological in its original conteat, and R, has not made any of them cschato- 
Togical in the present usage. He has interpreted the manifetation of these ils in 
his own day as the explici judgment fot the ias of that generation. All fhese shall 
come upon an vl gerration which ines gt upon 1 earth. 

s The unit to which the eschatological passage has been atached explicidy con- 
nects two elements whose reltion in Genesis is debated by the commenatics 
man sin and the length of human life. Some sce the shortened lfe span as the c- 
sule of man's sin—ic., a5 the judgment of God. CF. Martin Luther, Latres on 
Geneis, Vol. I Chapters 1-5,tesns. George V. Schick, Vol. 1 of Lautier's Works, ¢d. 
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The eschatological passage was not constructed as a detailed de- 

scription of the future. That is, it was not intended as a systematic 
presentation of eschatological doctrine. Essentially, R, w 
to say three things 1) The oppression by the Gentiles resulted from 
disobedience to Torah, 2) already there are signs of return to Torah, 
and 3) the return to Torah will result in peace and freedom. 

        concerned      
           
    

   The paem (vss. 24-31)    
     In those days (vs. 24) marks the beginning of the cschatological poem. 

Asshownin the previous section, the phrase refers to the eschatologic 
period. Two divisions of the poem begin with this phrase—vss. 24-25, 
26-29. In the first, the distress of Tsracl is portrayed; in the second, the 
return to Torah. 

Vs. 24 portrays the scope of the oppression. None will escape the 
onslaught. V. 25 portrays the deterioration of human life. The symbol 
of that deterioration is the condition of the children—gray hair, ap- 
pearance as men a hundred years old, wasted stature. The three as- 

      

       
    

    
         

      

   
   
    

  

     

    

  

    

     
   

    
     

    

  

Jaroslav Pelikan (St. Louis: Concordia Publishing House, 1958), p. 322; S.H. 
Hooke, “Genesis,” Puake's Conmentary onthe Bibl, rev. ed., ed. Matthew Black and 
H. H. Rowley (New York: Thomas Nelson and Sons, 1962), p. 183; Walter Har- 
xclson, Interpreting the O.T., pp. 56-51. Others s it 4 4 consequence of man's 
distance from the creation. Cf. Von Rad, Genesi, p. 67; John Skiner, A Critial 
and Exegetical Commentary on Geneis, Nol. 1 of the Internatonal Critial Commentary 
(2nd ed., rev.; Edinburgh: T. and . Clak, 1956), p. 129. The latte is hereaficr 

cited s Skinnier, Geneis. The Jubilees unit explicidy makes the reduction of man's 
life 2 consequence of sin. R, however, has refused to allow all te troubles that 
have come upon Isracl ¢ be blamed on the ancestors 

That the description in vss. 14-13 is not the work of A s supported by the dating 
method in vs. 14. There has been no attempt to measure man's life by jubilees, 4 
dating method which appe: in the discourse 

Charlessaw vas. 13-14 as o the calamities that came upon Judah in 
the carly decades of the second ceatury B. C. CF, Charles, ubiler, p. 146, He gave 
no indication, however, of how he viewed the reltion of vs. 13 o vs. 14, Ouranal. 
ysis supports the general interpretation, but we must note that vs. 13 speaks of 
man's history afte the flood. Charles also thought that vs. 11 means that the mes- 

sianic kingdom must follow the great judgment, but that vs. 30 indicates that the 
messianic kingdom precedes the judgment and is a temporary kingdom. Charles, 
Pusdpigrapha, p. 48. 1t i true that the day of judgment in vs. 1 is secn 2s coming 
at the end of the present order of things. Pact of Charles” difficulty was his as- 
sumption that the day of judgment s a day and his failure to see the possibility 
that the day might be interpreted as a lengthy struggle in which the faithfal oy 
come their enemies. More important, however, was his failure to recognize th 
‘complex origins of the present text of Jubilecs. 

  

   

  

       
  

  

  

  

  

    

  

    



     37     

     
      

       

JUBILEES PASSAGES INTENDED TO TEACH ESCHATOLOGY 

  

   
pects of the description are parallel contributions to a single picture.! 
Vs. 25, however, should not be understood merely in terms of what 
happens to the children, but as a sign of what happens to all human 
life. Tt sounds very much like a description of massive starvation in 

   

          

      
    
    
    
    
    
    
    
    
    
    
    
    

      

     

     

   

      

    

  

   

    

    

  

     

  * Similar symptoms of distress are associated with the end of the age in other 
Israelite lierature, as well a in the literatuse of other peoples. In TT Es. vi, 21-22 
we read: 

  

Tnfants a year old shall speak with their voices, and women with child shall 
give birth to premature shildren at thrce of four months, and these shall live 
and dance. Sown places shall suddenly appear unsown, and full storchouses 
shall suddenly be found to be empry 

  

  

The context of this passage indicates that although the children five and danc, the 
entire picture i one of woe. The premature bisths are at such an carly sage of preg- 
nancy that normally there would be miscarriage. 

Tn Hesiod's Op.  Dics, chilldsen of the iron age will be boen with hoary temples. 
Also cf. Sib. Or. 11, 155, 
Such descriptions sometimes are caled messianic woes, Discussions of this con- 

cept may be found in the articls on “Ages of the World” in Encyeopedia of Relgion 
and Efhis, ed. James Hastings (New York: Charles Scribner's Sons, 1926), Vol. I, 
p. 183-210. This work i cted hereafter s ERE, Also cf. Moore, Judsism, Vo. T, 
Pb. 362; . D. Davies, Clritian Origins and Judaiom (Philadelphia: The West: 
minster Bress, 1962), p. 24, There are vivid descriptions of woes of the end in 
several books from the same general period as Jubilecs. CF. 1 En. lxxx; Sib. Or. 
THI, 632-650; 11 Bar. xcv-xxvits 11 Es. v; IV Ez. iv, 52.v. 13; ME. xiii, Whether 
such woes are found in the Qumran material s debatable. CF. Geza Vermes, The 
Dtad Sea Serol in Englich (Baltimore: Pelican Books, 1965), pp. 47-48. Cited b 
after as Vermes, Serolr, Theodore Gaster, The Dead Sea Seripires in English Trans- 
lation (2nd ed., fev. and enlarged; New York: Doubleday and Company, 1964 
405, Cited hereafter as Gaster, Scriptires. A. Dupont-Somnes, The Lssen Writings 
from Qunran, trans, G. Vermes from the 2nd German ed. (New York: The World 
Publishing Co., 1962), p. 208, Cted hercafter as Dupont-Sommer, Wrifisgs. Millax 
Buecows, More Light on the Dead Sea Seralls (New York: The Viking Press, 1958), 
p. 344, Cited hercafte as Burcows, More Light. 

Tt s unforeunate that the adjective messianic has been used in discussing eschato- 
logy even when there is o anointed figure whose office and function arc unique 
in the eschatological period. Nevertheless, in the eschatological poem of Jub. 
i, the distress occupics the place occupicd by the messianc woss in othe It 
eratue. It should be ponted out, however, that in the poem 1) there is no Mes 
siah, and 2) the deterioration of if is not merely the natural result of the old age 
wearing out, but the consequence of the distress resulting from rejection of Torah. 
That this is the cause is not spelled out, but is implied in the reversal of the con- 

ditions when the children tun to Torsh. To say this docs not mean that froma phe- 
nomenological standpoint the deterioration of the creation is not involved. The 
assocation of ntense distress with the spproach of the renewal of Iscacl through 
fetuen to Torsh may casly be seen s a specific Torah-oriented manifes 
the universal type. Thus, the passage may be understood both naturalistical 
phenomenologicaily as well s from the specific standpoint of a specifically Israclite 
theology 
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which the lack of food results in baldness, wrinkled skin, and deterio- 
ration of the muscles. Literally, they look like old men! 

‘The repetition of i #bose days (vs. 26) introduces the part of the poem 
which describes the return to Torah and the ensuing renewal of life. 

I refer to the return to Torah. The paralle- 
lism of Torah, commandments, and faithfulness reveals the under- 
standing of faithfulness inherent in the poem. Faithfulness to God 
means obedience to Torah.t 

The return to Torah will result in a reversal of the conditions de- 

    The three lines of vs. 26 2 
  

  scribed in vss. 24-25. Vs. 27 portrays the restoration of the life span.® 
Tn pat, this is a reference to the return of prosperity and the provision 
of food. I, too, however, is symbolic of a total community condition, 
the restoration of health and peace. Death still will be a part of the 
scheme of things—the prom   se is long life, not immortality—but 

d 
that the entire period of a man’s life will be characterized by youthfal 
vigor (vs. 28) 

Verse 29 farther describes the quality of lfe in the community once 
it returns to Torah. Tn the place of enemy oppression and the deteri- 
oration of lfe, there will be peate and joy, the elimination of the enemy 

there is the assurance that all the effects of sin will be overcom:      

 Both this passage and the Qumean Manual of Discipline understand the return 
0 Torah to be erucial for paticipation in sracl's renewal. The Manual speaks of 
those who enter the Qumean community as those who “undertake by oath of ob- 
ligation to be converted to the Law of Moses according to al his commands™ 
(7, 8). The members of the community ate to “watch in community for a third of 
every night of the year, (o read the Book and to study the Law and to pray to- 
gether” (vi, 7-8). CF. Vermes, op. ait. p. B1. The Qumran commentary on Ps. 
sooxvil waras that those who do not zecurn € the Law will be cut off from Iseacl 
“This docs not mean that the Jubilees passage came from Qumran. Along with the 
calendar of the angelc discouse, however, it gives evidence that at least the 
authors of Jubilees and the founders of the Qumean community had some com- 

+ The basic point is made in the first line of the verse—men's ages will increase. 
The second and third lines expand this in termsof almst a thusand years and 3 
umber greatr...tha the deys befoe. The hope for a life that asts @ thotisand years 
is merely s fanciful expression of that hope which appearsin a great deal of Tsacl's 
literature, namely the hope for a long life as a sign of God’s favor. God's gif to 
the fuihfalis lfe, and a long one at tha. 

‘The Jubilees refecence a¢ this point may be an outgrowth of I, Ixv, 20. There, in 
the midst of an oracle describing & new heaven and a new carth and especially the 
glorification of Jerusalem (Lxv, 17-25) we read of infants no longer living  few 
days, but dying a hundeed years old. 
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—the adversaryl—and of everything that corrupts life,? the assurance 
of unending biessing and the restoration of health 
A that time (vs. 30) introduces a description of the defeat of the 

cnemy by Ismacl (vss. 30-31). This description expands the promise in 
vs. 29 and, at one time, probably was separate from vss. 24-29. At 
that time refcrs to the same fime to which vss. 24 and 26 refer, the time. 
of the end of IsracP’s predicament and of the return to Torah. The 
description in vss. 24-31 is not to be understood as one of rigid se- 
quence. The various clements are more or less simultaneous in “that” 
time, rather than sequential. The faithful dead appear in celcbration 

  

in vss. 30-31, and this celebration s the basic thrust of the lines. The 
celebration, in turn is a continuation of the promise of the defeat of 
the enemy.? 

+ “The Exhiopic shabye-toy-nab should be translated 18 a common noun, not the 
proper noun Satan, The condition in vss, 24-25 to which vs. 29 speaks is Gentile 
oppression, The fist line of the verse—to which the others are parallel—speaks 
of peate and joy 

The Ethiopic shahye-fay-nab appears in four places in Jubilees—x, 11; xxii, 20 
xlvi, 231, 5. In x. 11 it should be read 28 a proper name. Satan is the overseer of 
the evil spirits—the spirts of the childen of the Watchers—xho remain on carth 
A distinction is implied between Satan and Mastema, the chicf of the cvil sprits 
&, 7-9). I xlvi, 2 the term might casily be considered a common noun. The point of the 
reference is not the well-being that has come to Egypr, but the peace that reigned 
in Tsrael and the friendliness of Egype towad themn. 

In I, 5 the cleanness of the land will be due to the removalof all adversaries and 
all i one(s). This verse i the conclusion of the second edition of Jubiles. As we. 
are in the process of showing, the ones who cause trouble in this stratum are the 
Gentile enemy and the unfaithful Isralice. 

Only in x, 11, then, should the proper name Satan appeas in the tanslation. 
acles translated zaboyel-may-shn as destroer. Chales, Presdepirapia, p. 49 

e evidence in Dillmann's lexicon, however, points to crrapior s the better 
eranslation. Dillman, Lexicon, p. 178. 

* Charles indicated the influence of I, Ixv, 20 on vs. 29. and noticing the pres- 
ence of the wicked in the “consummated kingdom,” he was puzzled by the Jub 
lees scene in vss. 20-30. Specificlly, he was bothered by what he perceived as 
absence of the wicked in vs. 29 and thei presence in vs. 30. C. Chals, s 
Digrapba, pp. 48-49. Referring to T. Lev. xvii, where we are told that the Gentiles 
will be multiplied in knowledge and enlightened through grace, he suggested that 
i Jubilees the wicked are to be gradually climinated. That vss. 29 and 30 original- 
Iy were separate casily accounts for the awkwardness. By joining the verses, the 
author has indicated a renewal of Israelin which vs. 29 i  long range view, while 
. 30 describes the routing of the enemy in the near future. Charles' problem 

arises both from his determisation (o locate a messianic era and from his failurc to 
recognize that difiecent traditions with diffrent outlooks have been woven into a 
single work with some itreconcilable detals remaining in tension. 

Volz suggested that vs. 30 is a later cxpansion of the scenc in vs. 29, but he 
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‘The healing in vs. 30 is a healing not of the physical bodies of the 
citizenry, but of the nation as a military, political unit. The restored 
nation then will be the instrament of God’s vengeance, his servants 
(vs. 30),! and although their warfare is one of vengeance for their 
own grievances against the Gentiles, the faithful perceive that it is 
God who truly executes judgment (vs. 31). Knowing this, they will 
fest in peace in their graves, knowing that their death has not gone 

n by their God. He has brought victory over the enemy, and 
now they shall see their wrongs accounted and their curses upon the 
enemy (vs. 30).2 This victory of Tsrael is assurance to the faithful that 
their God is indeed the one who is in charge of things.® 

  

un 

    

simply suggested it 2s a means of clearing up the difficulty and did not note the 
diffecence betwween the introductory phrases as support, Neither Testuz nor Martin 
suggest diffrent soutces. CF. Volz, o. at p. 2. 

* In the War Scroll and the Habakkuk Commentary from Qumran, the grest 
eschatological batleisto be betxween the community of the et as the instruments 
of God and the nations under the power of Belal. CF. ,QM 1, XVIIT; ,Q P Hab 
'VIL Thisis one more example of the similasty of outlook betsveen the authors of 
Jubilees and the writers in the Qumean community. Both were influenced by many 
of the same traditions. The carly members of Qumran probably heard the first 
edition of Jubilees as an authoritaive work, They may also have heard the second 
edition with cagerness, but have become disllusioned with the Maceabean rulers 
and departed for Qumran, 

* The comments on the faithful dead ar not a promise of immortality s such, 
but an indication of how those who have died—especialy those who died under 
diffcultly—will benefit from a justice realized afcr their death. Actually,the ref. 
crence is an expansion of, and issubservient o, the portrayal of Isracl’s defeat of 
the cacmy. The real poiat is not the rejoicing of the dead, but that which they cel. 
chrate. 

“This is a more lively existence for the dead than that in the general OId Testa- 
ment view, but it s not so farin the direction of resurrection as the view in Daniel 
i, 2. This tells us nothing of the chronology of Jubilees xxif, 31 and Daniel, but 
it shows they come from circles with differen expectations. Here the faithful dead 
are in theie graves. (Martin thought they are viewed 1s being in Eden. Cf. Martin 
op. it . 531.) The use of ones and spirts does not mean a resurrection of the 
spicit, a5 Chales thought (Charles, Presdepigrapha, p. 49). The lines are parallel 
Man s a unity, even in death. The verse reflcts the restlssness of the dead und 

.y have been avenged, but the faithful lso include the dead from a time long 
passed, Abraham, Isaa, 10d Jacob, among others. The redactor did not speculate 
on such things in the prose. How he regarded such things is not indicated. His 
concern is with the victory of the living, 

* The original setting for this poetic description of what s to come may b 
been a ceremony of covenant senewal. It is descriptive of the cvil through which 
the faithful must go before God brings the new age. The verses may refect the 
outlook of @ group who saw Israel unde the influence of faithless men, but who 
believed that the time would come when in Israclisclf—conceivably even outside 

oup tself, among the children—there would bea return to Torah, The verses 
ot necessarily an expectation that those who have preserved them are to 
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3. The prose interpretation (vss. 14-23) 

As already has been pointed out, the eschatological passage s united 
to the angelic discourse by a backward glance to al/ these things. Man’s 
general plight since the flood is not merely the condition which man 
in herits. Fach generation bearsits own burden of guilt. Here theauthor 
of the eschatological passage also relates the description of the deteri- 
oration of lfe in vs. 25 to the continuing condition of man as set forth 
in the discourse. The dapted by the author of the 
discourse in vs. 12—has been adapted again by the author of the escha- 

de an interpretation of the condition 

in Ps. xc, 10     
  

   tological passage in vs. 14and r 
described in the poem. The author of the eschatological passage knows 
that vs. 25 is hypetbole, but he knows that it is a hyperbolic prophecy 
now being fulfiled. 

In that generation introduces a description of the struggle between the 
generations in Isracl (vss. 16-20). The entire passage is a description 
of the sons... comict(ing) their fathers and their elders of sin and snfaithfiul- 

uthor relates that part of the poem con- 

        

ness. With this description ¢ 
cerning the children returning to Torah (vss. 26-29) to his own day. 
The advocates of strict adherence to Torah in his generation are the 
fulfillment of the prophecy in the poem.! 

The sequence of events in the prose are the wickednes 
ation and the specific presence of the perennial condition of man (vss. 
14-15), the rebellion of the younger generation (vss. 16-20),* and the 
punishment from God, in the form of Gentile oppression. The de- 
scription in vss. 16-20 fis extremely well the events of the period of 

  

s of the gener- 

  

be the means of TseacP's salvation, but perhaps mercly a word of encouragement, 
acry to hold on 

The cares originally may have included 
re the curses scattered throughout the discourse. 

he conteat of the verses was one in which the holy wa ideal was kept alive, 
The Qumran community is  lkely place for such perpetuation, but surely notall 
the militancy in Palestine was centered on the shores of the Dead Sei 

 “The entire passage (vss. 14-31) portrays the events ofthe eschatological period. 
In that genration (vs 16) and in those days (vs. 26), consequently, both efer to the 

same period. That vss. 16 and 26 may not be understood sequentially—as though 
the author had constructed a scries of occurrences throughout the passage—is in- 
dicated by the introductory formula, Since the author of the passage has described 
in prose the same event that appears i the poem, we must look to the prose—that 
pae over which the author has more control—for a claification of the poctry. 

* As we shall see, vs. 21 i an interpolation. 

  ual curses. In the present context,   
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the Chasidim and the Maccabean revolt.! The older generation is seen 
to be an unfaithful, wicked people who have rejected the covenant by 
turning aside from Torah. The existing order of Israclite society has 
been built on a base of covenant violation.? 

In vss. 17-18 the intensity of the wickedness of the clders of the 
author’s generation is described in lines which are based on canonical 
and extra-canonical sources.3 All have done evil (vs. 17a) and violated 
the covenant (vs. 16). 

That the terms #he sons and /he fathers in vs. 16 ae not to be inter- 
preted too literally is indicated by vs. 19. The description of young 
and old, rich and poor, beggar and prince struggling together points 
to the way that the struggle involves everyone in the community.* 

* The firststeps in an active program of hellnization were undertaken volun tatily by members of the Jewish community (I Macc. i, 11-15; 1T Mace. iv, 7-14), ‘and the carly struggles of the period were against the hellenisic Jews, more than 
against the Scleucids. CF. Elias Bickerman, The Maccabees: An Aot of their Hitory from the Beginnings 10 the Fall of the House of the Hlasmonsans, tcans. Moses Hadas (New York: Schocken Books, 1947), pp. 25-31; Josephus, ~Antiguites XII, vi, 2,43 1 Macc, i, 44-48. Among the casly opponents of the hellenists were the Chasidim. On the Chasidim cf. W. O. E. Oesterley, A Hitory of Ziatl, Vol. Il (London: Oxford University Press, 1932), p. 383. When the Maccabean revolc broke out, the Chasidim scem at firt to have engaged in a more passive resistance. Eventually, they joined the struggle (1 Mace. i, 42-44), but when the fight for eligious freedom had been successful (ca. 164 B. C.), they took no fusther part in 
the struggle. The author of the eschatological passage docs not learly distinguish between resistance groups. 7 s include the Maccabean warriors (vs. 20), but 
i not confined to them. 

* Charles believed fhe fatbers 0 be those in authorlty in the community. This is probably corrcet. It also is possible that the rsistance movement's leadership was in the hands of younger men. The reference to childten returning to Torah in the 
‘poem has influenced the terminology 

* V. 17ab is an abbreviated form of Is. i, 17b. The parallelism of vs. 17cd re. 
veals it to be a fragment of poctry. Vs. 18a s a pronouncement of judgment, and 
the rest of the verse is an expansion of the judgment, an expansion which also 
manifests a pacalllism (vss. 18be, 18 def). That vs. 18 has been adopted from an 
existing soutce also is indicated by the reference to the sins of fhe childrn of mer, 
rather tha to the children of lsrac 

Vss. 17-18 probably alzeady were 2 unit describing the wickedness of men be- fore they were taken over for wse here. Their function i to elaborate the great wick dness which the children of Isacl do. Vs. 18 s a judgment which is out of place as a description of the wickedness unless it altcady was a development of vs. 17 
4 The fest half of vs. 19 (_And ey hall tris... besause of Torab and the ovenant) 

ontains both a description of impending chaos and the reason for the chaos. The 
sestof the verse gives the reason in terms of violation of commandment, covenan, jubilee, etc. The first half taken alone may be read as a description in which the 
struggle is the consequence of the entire nation forgetting Torsh. The second 
half larifiesthe first half by making the ones who have violated Torah the guilty 
ones. That thislimits the scope of guiltin the present context is shown by vs. 20, 
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V. 20 describes the Maccabean revolt. It is a continuation of the 
section begun at vs. 16, however, and s not to be distinguished from 
the scene in that verse. The author has made no distinction between 
the early resisters and the Maccabean warriors. At the time of his 
witing, it was one struggle.! This suppots for the passage a date 
carly in the Maccabean wars, before the goals of the Chasidim—re- 
ligious freedom—were won and the battle was entircely one for politi- 
cal independence. The Maccabean uprising was the beginning of the 
struggle about which the author saw vss. 30-31 to have been written. 
It was viewed by him as the fulfillment of prophecy, and with the 
success of the Chasidim and the Maccabees he anticipated the arrival 
of an indeterminate time of peace, health, and joy 

Vs. 21 is an interjection made after the Maccabean wats, or at least 
after the Temple was tetaken,? but the identity of those who have es- 
caped is not so easy to establish. Charles identified them as Alcimus 
and his followers,? and there are substantial grounds for this identi- 

  

    

     
   

   

                                          

      

where the guily are attacked with swords and bows by the faithful. Vs. 19a likely 
23 passage borrowed from some now unknown source and adsped to the preseat 
contesxt. 

"The prediction of an eschatological struggle between the generations s found 
in Mic. vih, 57, and this passage was directly influcndial on the tradition in Mk. 
i, 12; Mt. %, 3436; and L. xi, 51-53 and on Sot. ix, 15. Tn the ltte the rc 
“rence concerns what will happen when the footsteps of the Messiah sppet; in 
the former, what will happen when men follow Jesus. Since Jesus appears in the 
Gospels as an eschatological igure, however, the use of the passag still s eschato- 
logicalfigure. Tn the Mishnah passage the struggle reflects the general decay of the. 
family stractore. In the Gospel passages it reficts the hard test to which the faith- 
Ful will be put by those who eject the gosp. 

This docs not mean that the Micah passage has been used in Jubilces at this 
point, but it shows that the concept of a struggle between the generations is not 
\nique in Jubilees. R, might casily have adapted an existing tradition. If o, he has. 
again suenied to cxisting material in the construction of his prosc passage, thercby. 
\ing sources 10 interpret sources (the poem), just as has becn done in i, 4b-26, 

1" For a simila description of the Chasidic movement and the Maccabean revolt, 
<, 1 En. xc, 612 

We have already pointed out that the phenomena in vss. 16:20 and 2629 are 
ot sequential, but simaltancous, The later,therefore, cannot bea return to Torah 
i the wake of some continuing rebelion such as vs. 21. Vs. 21, however, indicatcs 
that those who will have escaped shall o return to the way. That it s lgitimate 
o be so concerned with the sequence at this poiat is because vss. 20.21 lie within 
the same section, Were vs. 21 introduced with a new reference to that gneation the 
sequence would not be 50 crucial 

Ve. 21 was interpolated in light of the actual course of events, following the. 
Macesbean sevolt in order to make vss. 16-20 in keeping with what really happen: 

  

  

  

  

  

    

s Chales, Jubiles p. 148,
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fication. It is more likely, however, that although there are difficulties 
with such an identification, the reference is to the Ha 
Simon and John F 
Qumnan.? 

    

monean rulers— 
yrcanus and that the interpolation was made at 

     
       
     
      
    

  

   

  

* After the Maccabeans captured the temple, Menelaus—a hellenist—was high pricst until 162 B. C. CF. Bickerman, op. i, . 26; Josephus, Antiquitics X1, ix, 7+ 1 Mace. xii, 1-8. He was suceceded by Alcimus. CF. Bickerman, op. it p. 51 1 Macc. vii, 1-9. In the midst of the struggle between the forces of various pro- 
hellenistic and anci-helenistic views, Alcimus —who was not amember of the high 
pricstly family—was made high pries¢ by Demetrius and was recognized by the 
Chasidim. CF. Noth, Hisory, pp. 372-376; 1 Macc. vii, . The Maccabean forces op- 
posed Alcimus assumption of the ofice, and part of the struggle at this time rc- volved around whether he-should be high priest. Cf. Bickerman, op. it p. 52. 

Aleimus died in 159 B. C. while his followers were preparing to tear down the wall of the inner court of the temple (1 Macc. ix, 54-56), and the high pricsdy 
office seems to have been vacant until 152 B. C., when Jonathan—of the Maccabe. 
an fumily—assumed the office. Josephus tells us that Judas was high pric for 
thrce years, but his finds no support in 1 or 1 Maccabees, both of which likely 
would have capitalized on the fact. CE. Josephus, Antipuifies XII, x, 6. There is 
indication in T Mace. vii, 6 that Alcimus was the object of an attack, and in I Mace. 
vii, 18 we read: 

        

         
            

                 
           

             

       
   

Then fear and dread of (Alcimus and Bacchides) ell upon allthe people, for 
they said, “There is no truth of justice in them, for they have violated the 
agrecment and the oath which they swore.” 

  

      

                  

   

    

    

    
        
    

  

© Jubilees was quite influentialin the thought of those who founded the Qum. £3n Community. In the Damascus Document, there is a eference to the time when Isacl wil be blind to Torah being spelled out in the Book of the Divisions of the “Times into their Jubilees and Weeks (CD XVI, 3). This refers, no doubt, to the angelic discourse. All indications are that the Jubilees calendar was used by th community. For the most perceptive work on the calendar at Quemian, ¢f. Annic Jaubert, “Le calendiicr des Jubiles et de la sccte de Qumran: ses origines bibli | Gues,” 177, 1 (1953), 250-364, 
We know that the tcitude expressed in Jub. xxii, 21 toward the cult offcals ‘was shared by the Qumran community (¢t CD VI, 11-VIL, 6), and there i a strk. ing similaricy between vs. 21 and the referénce to the Wicked Priest in the Habak- uk Commentary 

  

   
  

(He) committcd abominable deeds and defiled the Sanctuary of God; and. 
e stole the goods of the Poor.” (,Q P Hab XII, $-10) 

It i no easir to determine the identity of the Wicked Priest than o decermine 
the date of the Damascus Document, The interpolation in Jubilees, moreover, is 
0t a reference to one man, but 1o the hicrarchy of the Temple. The similaricics 

of atttude and expression, however, arc reason to belicve that the pas 
from the same circles. That the other passages in R, are not overtly pol 
tone—though the falure t0 recognize the Temple as the establishment of God’s 
Sanctuary (cf. i, 27-28) carries an implicit polemic—leads us to assume that the 
interpolations were made away from immediatc confrontation with the opponents. 
Thus, the community itself, rather than Jerusalem, is the likely place for them. 

The difficulty with the identification i that the objects of the verse are fboe 3% 
hare extped. The Hasmoneans wielded the sword. Consequently, they cannot be 
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The interpolation at this point has created problems for the inter- 
pretation of the entire passage. The passage previously had interpreted 
contemporary events as the beginning of a new day. The insertion of 
vs. 21 turns vss. 1620 into an episode followed by more corruption. 

ge sequential- 

  

   Our only alternative now is to interpret the entire p 
  ly. The Maccabean wars are the first episode of a five-cpisode series 

of events. The sccond episode is the Hasmonean dynasty, the coming 
of the Gentiles is the third episodel—and this episode was viewed by 
the interpolator as yet to be—the return of the children to Torah is 
the fourth episode, and the eschatological battle in xxi, 30-31 is the 

of the passage itself does not 
seem radically to have been altered. The time-table has been altered. 
As the analysis of i, 27-28 shows, however, the sanctuary-oriented 
stratum introduced a new creation motif, and we must read vss. 14-31 
in that context in the present edition of the book.® 

Vss. 2223 interpret the Gentile oppression of vs. 24 as the conse- 
quence of the wickedness of Istacl4 This generation introduces a new 
comment about the evil generation of vs. 14. The extremity of God’s 

   

fifth and final episode.? The eschatolo       

    

pleasure is shown in the extremity of his judgment. The Seleucids 
whom God has brought against Tsracl ate portrayed in violent terms 
not only because of their violence, that is, but primarily because their 
violence is a sign of God’s own violent displeasure. Their lack of 
mecy and compassion s a sign that God’s own mercy and compassion 
are absent for the moment. This function of the verses means that we 

  

    

must not be concerned with whether the Seleucids truly wete the most 

those who escaped the sword. The interpolator, however, was referrng o the 
Vlodsbed o e eah on b ancther-—i 10 the bloodshed i general 

"N second difficule i th ferminology in v. 21. This vers isthe only one in 
Jubilecs 6 use he term Holyof Holls. The oxbers refc to e sactary. Inal he 
ouhers, however, the Temple 2 a whoe i involved. The snetary is 8 igure of 
Speceh represcning the Temple and nok merely the sanceuary prope. In v. 21, 
o the othes hand, K s preciely the highalts thais of oncen. There s 10 Sgni- 
fcant reason, ther to disassociate his interpolation from the others rlating o 
the sanctuary. 

" “The Geniles probably were understood by R, to be a combination of the 
forces named in he Qumran serolls according t0 specifc nations (<. for cxample, 
M1, 2) T appearance of theSeucids lone s thus necessarly assumed in che pic 
ure o bloodshed in vss. 16.20, but i not expliity noted. 
I the present edition, that s, the return will be accompanied by the restor 

ion of Fathful, pure worhip n the Temple and a rencwal of the crcation el 
+'Gn the consuruction of v 23 . p. 3. 
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vicious nation or whether there literally was no one to bury the dead.t 
“This is hyperbole. Its intention is to produce a shock of recognition | 
i the readers, a shock out of which they will confess their guilt and 
return to covenant faithfulness. 

4. The relation of vss. 14-31 1o the rest of the book    
i, 14-31—excepting vs. 21—was added to the angelic discourse 

by Ry, This is indicated by three things. The first is that both i, 4b-26 
and xxili, 1431 concern the faithfulness of God ina time of trouble. In 
i, 6 God tells Moses that when all fhese things come upon Isracl, they 
will know that he has been more faithful than they. In i, 5 he says 
that they will know he has not forsaken them. xxiii, 14-31 portrays 
both the trouble that God brings upon Tstael for her unfaithfulness and ‘ 

  

  

   

his faithfulness to them when the children return to Torah. Even the 
picture of the children returning to Torah and God’s subsequent help 
is echoed in i, 22-23, where the people must confess their guilt as a 
condition of becoming involved in the renewal God holds out | 

‘The second indication of the origin of xxii, 14-20, 2231 
related to the frst. In both passages the central concern is the return 

  

  

s closely 

to Torah. In i, 23-24, the major point s the circumcised heart and re- 
turn to the commandments; in xxili, 1420, 22.31, return to Torah. 

‘The third indication of the relation between the two passages is the | 
similarity between their hermencutical methods. In both, ancient tra- 
ditions are interpreted as having been written about the writer’s own 
day. In i, 4-26, the biblical texts are interpreted as having been pro- 
mises of their own day as the time of the return from exile. In xxii, 
1420, 22-31, an eschatological poem from some circle of tradition has 
been taken over and interpreted as a poem about the write     

—the Maccabean wars. 
In light of these three things, we conclude that both i, 4b-26 and 

i, 14-20, 22-31 are the work of the same redactor 

* The tenses in the las line aze imperect causative-reflexive and the imperfect 
active, respectively. On these tenses, CF. Samuel A. B. Mercer, Ebispie Grammar 
it Chrestomatly and Glotary (zev. ed.; New York: Frederick Ungae Publishing 
Company, 1961), p. 28 
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NON-ESCHATOLOGICAL PASSAGES THAT 
CONTAIN SIGNIFICANT ESCHATOLOGICAL 

ELEMENTS         

  

   

       

     

    

   

There are several passagesin Jubilees whose primary fanction is not 
to teach 
one degree or another helpful in understanding the eschatological ou 
look underlying the stratum. 

  schatology, but which contain eschatological comment to 

  

A.v, 119    

  

      
    
    

  

    

   

              

    
    

     

   

     

    

Jub. v-vi is the Jubilees version of the flood. Within these two chap- 
ters there are several concerns—fithfulness to Torah (v, 12), eating 

| blood (vi, 12-14), Shevuoth (vi, 17-22), and the jubilee calendar (vi, 
23.28).1 The entire Noah cy s iv, 3%, 17. 

The story of the imprisonment of the Watchers and the destruction 

   
  

of their children has been combined with the flood narrative to por- 
tray the consequence of lawlessness (v, 2):2 Charles believed that the 

| 1 The flood nareative proper has been set of from the story of the angls by the 
thorough dating at v, 22. The two stories are not entirely separate, howeve 
even the standard dating formala does not open the flood story proper, but comes 
at the point where Noah obeys God's command. Neither has A sharply scparated 
the beginning of the story o the angels from the story of Noah. Not only are the 
stories intertwined in v, 1-19; the dting of the angel’ scory is n a erain yar of 

s jubils eefeing to the date in the gencalogy (iv, 33). 
In v, 1-19 the biblical tradition (Gen. vi, 1-8)is found in vss. 15, 8. The Ge- 

nesis narrative has been greatly altered. There, a distinction has been made be- 
tween the offspring of the divinc-human union and the mighty men of old (Gen. 
Vi, 4). This may have been dac to a fond memory of the mighty men of old and 
A's determination not to view such legendary figures as the ofspring of such an 
evil occurrence. CF. Von Rad, Generr,pp. 109-112. A also has climinated a number 
of details not relevant for Kis purposes in the flood nargative—che number of 
snimals taken into the rk, the unclean animals that were taken, and the dispatching 
of birds tosee whether the lood had subsided. The remarks on the day of judgment 
are associated with the judgment on the angels, rather than on the flood, thercby 
Shifting the cmphasis to that judgment. The flood details are used to show the 
origin of certain aspects of the calendar. 

Tn vss. 6.7, 9-10 there is a tradition about the imprisonment of the Watchers and 
the destruction of their children. The events reported in vss. 6, 9-10 ace found 

s lengthy form in 1 En. vi-xi. Either A knew the 1 Enoch passage or both pas- 
sages arc separate versions of the same trad 
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Ethiopic text is a corruption of the original Hebrew in vss. 11-12 and 
hat originally the verses referred to the new creation in the future.! 
ince the descendents of Noah did become corrupt, he believed, the 

Hebrew verbs must have been imperfects, which were misunderstood 
by the Greek translators. Martin also thought the passage refrs to the 
future, but the assumed it to be misplaced.* 

    

Since the Ethiopic text may be understood with no difficulty at all, 
however, it should be retained just as it is The call to be faithful to 
God is set in the context of God’s act of renewal in the days of the 
flood 5o that the evil condition into which men had sunk might be 
remedied. V. 12 gives the purpose for the event described in vs. 11 

Vs, 11-16, 19 describe the renewal of the creation at the time of the events of 
vss. 6.7, 9-16 and warn of the judgment on those who are unfaithful in the new 
creation. (Such an interprecation of these verses willbe verified as the analysis of 
vss. 1-16 proceeds.) These verses ate the interpretive work of the author of the 
angelic discourse. They interpret the judgment on the Watchers and their children. 
Their primary point i that God has made fahfulness possible and he expects it to. 
be forthcoming. The eschatological note fanctions as a warning for those who 
are unfaithful. Tis purpose is not to teach eschatology, but to incite faithfulness. 

But of the hildrn of Lyael(vs. 17)introduces a qualification to the eaire passage 
1t weakens the threat of judgment. Charles believed vss. 17-18 to be an interpo- 
lation.from xxxiv, 18-19. Chatles, Poesdeigrapha, p. 20. There is no reason to 
doubt that A included such 2 qualification, however, since the purpose of the dis- 
course was o turn the readiers back to Toah. On the other hand, the repetition of 
it has beeni writin and ordaind in vss. 17-18 suggests that v. 18 is an addition in- 
tended o interpret vs. 17. The Day of Atonement is not introduced in Jubilees 
unil xxxiv, 18-19, and vs. 17 alone does not call for a specific time of turning, It 
merely calls for repentance. Vs. 18 was added by some unknown editor at a later 
dae. R, may have added it. 

X Charles, Predepigrapba, p. 20; Jubiles, p. 10a. 
Martin, 7. it., . 50. 

* Charles and Martin were led astray by the reference to the day of condemna- 
tion (vs. 10). Charles scems to have assumed that vss. 11-12 must be a continuation 
f ves. 10b—wien judgment ill beexccuted on il e who have corrupted their aye and 
i vorks before he Lord. He assumed, that i, that vs. 10b was intended primaily 
a5 eschatological teaching to describe the day of condemnation. Martin simply was 
swayed by Charles” assumption that the verbs originally were imperfect 

Tn realty, vs. 10b s a stercotype of the day of judgment, The narrative of the 
judgment on the Watchers and their ofspring is 4 prototype of the judgment to 
come. The primary purpose of the entire passage-—s has been stated-—is to incite 
faichfulness o Torah, and the judgment described is a warning of what will hap- 
penin the futue. Vss. 11-12ace notacontinuation of vs. 10b, which i a parenthet- 
ical expression, but of the main content of vs. 10—the judgment on the Watchers 
and their childr 

R, may have detected the new creation motifin the Genesis flood nareative, In 
Gen. vii, 11-vi, 5 the creation almost returns to primitive chaos. Gen. vii, 20 
describes Noah as the first tiller of the soil, On the other hand, the new creation 
moti in Genesis may have been elaborated in circles of the Israclte community 
and may have influcnced R, 
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Vss. 13-16 describe the scope and the inevitability of God's judgment 
on those who do ot take advantage of the second chance God has 
given the world, and it s this which provides us with certain insight 
into the eschatological outlook of A. There will be a time of judgment, 
men will be judged on the basis of their faithfulness (vs. 13), they will 
be unable to escape judgment (vs. 14), and they will be unable to bribe 

16).2 Only those who return to faithfulness God, who is the judge ( 

  

will escape judgment (vss. 17, 18). 
Tmplicit in such a view is the assumption that the Gentiles will be 

judged, for it can hardly be doubted that, for A, faithfulness is measur- 
ed by adherence to Torah. He does not talk about the Gentiles, how 

‘ ever, for his concern is with Israclite lawlessness 
The reference to the day of condemnation in vs. 10 is not eschato- 

logical in function, but s a temporal designation for the length of the 

    

| imprisonment of the spiris. It has served, however, as an opportunity 
fora comment (vs. 10b) which emphasizes that there will be sucha day 

   

      

    

        

    
    

     

   

      

     

  

    
   

B. v, 10-ix, 15 

Jub. vi, 10-ix, 15 describes the divison of the earth among the sons 
and grandsons of Noah.? The function of the narrative in the angelic 

Ve 1 The chythm of vss. 14-16 leads us to believe they are iturgical fragment 
for 16 i rooted in Deut. x, 17. This suggests that we must not look to the vers 

an explicit blue print ofthe day of judgment but should allow for poctic license on 
the part of A. The point of the versesis essentialy the inevitabiliy of judgment on 
those who do not follow Torah. 

| e naerative about the division of the land originally s separate from the 
gencalogsical list and the play on words on Peleg’s name o which it now is atach- 
&d. Tn the note about dividing the land in the genealog, the sons divide the land 
Secretly. In the deseription of he division, they are given land according to. lise 
‘drawen up by Noah. The date and the words and ifcame fo pass introduce the divi- 

That several traditions have gone into the present makeup of the Noah portion 
of the discourse i evident from the duplications of the story of the Watchers and 
theie children. It appears firs as a part of the flood story (v, 1-11) and then as 1 
Da of Noa's admonition to his sons concerning fornication and uncleanncss (vi, 
20.30; cf, vss. 21.25 

“The diffcrent blocks of tradition which may be detected are Noah's a 
(vif, 20.39), he genealogial entris (vii, 1-8),the land division narrative vii,8-ix, 
15); the story o the imprisoning of the evil spirits (, 1-14), and the death of Noah 
(5,15.17a), A’s mark on the material may be found in the jubilce dates supplied at 
Vi, 20; vili, 1, 58, 10; and x, 1. The indication in vii, 27 that the demons have 
begun to lead Noah's sons astray marks vil, 20-39 as a tradition separate from x, 
114, Originally, x, I may have been a continuation of vii, 19. It explains the 
presence of vl despite the imprisonment of the Watchers. 
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discourse was to assert Tsracl’s ownership of Palestine as a fact rooted 
in history. Originally, the passage ended with the words i/l the day of 
Judgment. The reference was in no way eschatological, but was merely 
an expression signifying the duration of the curse on those who violate 

  

  

  

land ownership. The words which follow, however, have turned the 
curse into a statement of judgment.! The passage no longer merel 
affirms Tsaelite ownership of Palestine and explains the reduction of 
Canaan. Itis an attack upon the Phoenicians for their ancean wicksdess 
—the way they have flled the earth with sransgression, ancleanness, forni- 
cation, and sin. 

  

The judgment saying, then, has added to_this pas   age an eschato- 
logical element. On the day of judgment the Phocnicians will be judged 
for their surrender to the ways of hellenism and for spreading hellen 
ism in Palestine. Most likely, A was responsible for this alteration. It 
fits his concerns preciscly. 
logical stereotype. 

  

  

he words with sword and fire axe an eschato- 
     

  

    C.xv, 134 
‘This chapter of Jubilees describes the origin of circumcision and 

sets forth the commandments concerning the ite.* A has composed   

By unicing the land division natrative and the account of the demons leading 
Noah's sons astray with the story of Shinas (x, 18-26) and that of Canaan taking Palestine (x, 27-36), A has helped us see the reason for the land division narrativ 
with it vindication of Iseaclite ownership of Palestine. It sets the stage for the 
Canzanite seizure of the land of Shem. It i not surprising that A still would feel 
constrained 10 atuack the Cassanites. Sidon and Tye were centers of Greek phi 
losophy and of hellenism in he st centurics B. ., CE. A. S. Kapelrud, “Phoeni 
cia,” IDB, Vol. I, p. 803. The nacative explains thei reductionn size 
ex. The curse has taken its tol. 

In vii, 10-30 the Jand is divided among Ham, Shem and Japhetb, In ix, 1-14a it 
is divided among their sons. Vss, 14b-15a describe an oath-taking ceremony, in 
cluding the oath, che curse on violators, and the affrmation. On the curs 
form, . Stanley Gervitz, “Curse,” IDB, 1, p. 750. 

! Curses and judgments are diffrent forms. The nature of their fulfllment is 
diffczent. Curses are self-eficacious. They may be spoken by cither God or man 
Judgments are pronouncements and acts of God. CF. Gervitz, op. cir. That the 
narrative originally referzed only to the curse i supported by the way that ia the 
story of Canaan’s usupation in %, 30-32 only the curse s mentioned. 

* The claborate dating of the incident intcoduces the unit, The setting is the 
Shevuoth festival. For A, Slemuoth s important 1s the time of covenant rencwal 
The Exhiopic manuscripts have both i VA Y-se (sing., veek) and -V 
ks, Zeitlin and Tescuz have both noted that the Hebrew Shenuoth may be read 

s the plural of either Shesna (oath) or Shensah(week), or of both. They suggest the 
wthor intended to speak not of the Feast of Wecks, but of the Feast of Oaths, CI. 
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the unit from Gen. xvii and the rales regarding circumcision set forth 
in the circle of which he was a part.A The function of the unit i to 

hatologi- 
are not cir- 

order circumcision of all Iseaclite males. As such it is not 
cal. Tn vs. 26, however, there is the warning that all who 
cumcised ate not children of the covenant. There can be litle doubt 
that the reference concerns the day of judgment. Although its fanction 

    

is not to teach eschatology as such, but to drive the readers back to 
faithfulness, there is an obvious doctrinal presupposition. In the new 
day for Isracl, the Gentiles and unfaithful Tseaclites will no longer 
distutb the faithful, for they will have been slain fron the earth. Implicit 

  

Zeitin, op. i, pp. 5-6; Testuz, op. it pp. 146-149. The significance of the festival 
for Jubilees it obvious by the number of times it is the occasion for important 
vents (xvi, 13; xxvil, 15; xxis, 7; xliv, 1-4 and probably xvil, 1). Testuz and Zeit- 
Tlinare partally correct that A has interpreted Seruorh as the plural of Shenta athee 
than of Sherual, but it probably is more correct to view the word as a pun. When 
s the proper time to observe Sheath (oaths, especially the Sieaot) central t0 Is- 
£acPs history)? Shasorh (Weeks)! Pethaps even more importantly, however, whit 
docs Sheruoth (Weeks) really mean? Shevioth (Oaths)! This may have been an at- 
temp by A to eliminate what he vieved as still more Canaanite remains from Is- 
aclite life. He obviously was proposing s non-agricultural calendat to replace one 

that was sitable fr agriculcute. Jubilees thus reiccts atage of the development of 
Shesnath nto 3 celebration of the reception of Torah. CF. J. C. Rylaarsdam, “Weeks, 
Feast of,” IDB. Vol IV, pp. 821-825. 
Vs, 324 are almost 4 word for word recital of Gen. xvii, There are, however, 

a few modifications of the content, Abraham's age has been omitied from the 
‘opening, In Gen. xvii, 1 it sts the date for the story. The angelic discourse docs 
ot liminate his age completely—it appears in vs. 17—but the clement of wonder 
over the birth has been toned down in favor of the emphasis on the rte of circum- 
Gition 15 2 law commanded by God. In vs. 14, Abraham is commanded to approre 
himsclf before God, which may have been intended as an interpretation of sulk 
efore me in Gen. xvi, 1. A was concerned with both the covenant and the law, but 
that in the Jubilces passage the emphasis s on the commandment is scen in vs. 6 
where the original 1y conant i i you (Gen. xvi, 4) has becn changed o ny 
ordinance s with you, The promise of Fuitfulness for Abeaham in Gen. xvi, 6 has 
been altered to a promise of greatncss (Jub. xv, 9. The rules have been tightencd 
i vs. 14 by adding fbe eghth day 3 the day for cccumcision (cf. Gea. xvil, 10). The 
promise that Sagah will be the mother of nations and kings (Gen. xvil, 16 has been 
Rtcred, in line with the emphasis on the patriazchs, to apply the promisc to Isatc 
s the father of nations and kings (Jub. xv, 16). In vs. 20 the promise of fruitful- 
ness again has been altered to a promise of greatness. This time the promise i for 
Tshmacl cf. Gen. xvi, 20). In vs. 23, IshmaePs age has been eliminatcd, possibly 
<o avoid the necessty of qualifying the command that children be circumcised on 
the cighth day (cf. Gen. xvii, 25) 

Teis possible that A used a text of the Genesis natrative diffsrat from out own, 
but the alterations are understandable in terms of his intcrests. The chances are 
200d, then, that he i responsible for then. He has provided the Shmuoth datc for 
the incident, as previously noted, and has used the altered nacrative to show the 
origin of circumcision in the ancesteal history 
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also is a particularistic eschatology—not all Israclites, but only those 
faithful to Torah, will enjoy the new day. 

Tn vss. 33-34 the angel speaks of the violations which he knows will 
come. These obviou 
day, and the angel warns that such violations will result in God’s 

  

point o the violations of the author’s own 

wrath against Israel. The same warning as in vs. 26 is applied to these 
offenders. They shall be rooted from the land. This passage also antici- 
pates the eschatological judgment, but its function is to incite obe- 
dience to the command for cizcumcision. 

  

D. xvi, 1-9 

A has followed the Pentateuchal double tradition of the promise of 
4 child to Abraham and Sarah (Gen. xvii, 1-xviil, 15) and ha 
the destruction of S 

  reported 
odom and Gomareah and the deliverance of Lot    

(Gen. xvii, 16-xix, 29), though all are found in only summary fash- 
odom and the sin of Lot as 

a warning * The fate of the Ammonites and 
the Moabites—the descendents of Lot—is proof that God docs indecd 
bring judgment on those who imitate the Gentiles.3 On the day of 

fon.1 He has used both the destruction of S 

  

  gainst non-Tsrac 

  

judgment, even those who remain will be destroyed. 

* The second account of the promise i introduuced with a minor notation of the 
date—the new moon of the fourth month (v5. 1) 

* The summary of the destruction is followed by the author’s evaluation of the 
Sodomites (vs. 5) and a warning thatall who follow their ways will be judged. The 
summary of Lot’s deliverance and sin (v. 8)is followed by the penalty imposed 
upon his descendents (vs. 9. The judgment on Lot and his descendents proves the 
accuracy of the warning about those who actlike Sodomites, 

The terms used in describing ¢ 
sinfulness, fornication, uncleanness. They are cpithets describing unfaithfulness, 
or imitation of non-Israclites, in general. Similat terms were used to describe the 
Phoenicians (ix, 15). The speific warning i against uncleanness like Sodom’s, but 
all Gentile ways are unclean. The use of Sodom and Gomorrah to describe sinful 
ness is not unusual. CE. Deut. xxi, 23; xxii, 32 1s. 1, 10; xif, 19; Jer. xxii, 14, 

3 The people who occupied Ammon and Moab at the ime the angelic discourse 
was writen were not the true descendants of the ancient focs of Isracl. Arab con 
quests in the middlc of the seventh century B. C. resulcd in the abandonment of 
Moabite citis from the sisth century omward, Bedouin hordes from the desert 
overman he land. There were bief periods of polical subility from the third 
century onward in Ammon, and under the Tobiads there cven was riva 
house of Onias in the third century B, C. for the high priesthood 
Nabateans appeared in Ammon in the first century B. C. CF. G. M, Landes, “Am. 
mon,” DB, Vol. 1, pp. 109-113,—, “The Material Civilization of the Ammonit 
The Bilial Archarlogist Readir, 2,ed. David N. Frcedman and Edward F. Camp- 
bell . (New York: Doubleday and Compans, Inc, 1964), pp. §7-88. E. D. Groh- 

    
  

  

Sodomites are ncbulous ones—wickedaess,   
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Although it contains a strong eschatological element, the primary 
purpose of the passage is not to teach about eschatolgy, but to exhort 
the readers to remain faithful by obeying Torah. The eschatological 
element is a warning that all those who imitate the Gentiles will be 
destroyed on the day of judgment. As in the previous passage, then, 

  

   

the presupposition reflected here is that of nationalism, particularism, 
and legalism. 

E. xxii, 11623   

We already have had occasion to examine the unit in Jub. xxii-xxiii 
in connection with the eschatological addition xxii, 14-31. We have 
scen the complex natute of the unit’s history. The portion which con- 

ing 
which includes a blessing proper(vss. 11b-15) and  series of command- 
ments concerning relations with Gentiles (vss. 15-23)3 The purpose 
man, “Moab,” IDB, Vol.IIL, p. 417-419; B. T. Dahlber, “Tobiah,” DB, Vol 
IV, p. 657, 
Asaw the decline of this 
¥ CE. pp. 32330 
+ That two tradicions are involved is obvious from the two introductory bless 

ing formulac in the prose of vs. 10 and the poctry of vs. 11b. The poem and the 
prosc both express essentially the same ideas —blessing and faithfulness. The com: 
Trands in the poem apell out the meaning of faitfilners ind God's will mentioned 
i the prose. A has inluded the poem here, then, because it makes explict the con 
tent of the prose blessing. Two things indicate that the prose was a trdition and 
has ot becn merely created by A. 1) Were it not already a tradition, there would 
have been no reason for t. It does not interpret or cla ‘contrary, the 
poctey clarifics the prose. ) The term commanding in vs. 25 s technical term refer- 
Fing 10 a man's last will and testament. CF. Chales, Psedepigrapba, p. 47. Vs. 24 
it this deseription precisely. Moreover, vs. 25 says that Abraham cessed com- 
manding and blesing Jacob. These are the content of the prose in vss. 10, 24. It 
o easy to sec how A concerned with rooting anti-Gentile commandments in the 
mouth of  pateiarch might use the word eommand as the occasion for the poem. 
He has inscrred the poem into the tradition betsteen what s now vss. 11a, 24 

% There arc distinct fragments of material in the commandment portion of the 
pocm. Vss. 16-18 cal for separation from the nations and then the reason is given 

their works are unclean (v. 16d), they sacrifice to the dead (. 17), they make 
dols (vs. 18). Vs. 19 is a blessing which closes these verses by asking that God will 
remove Jacob from the Gentile threat. Vs. 20 begins the commandments again. 
Jacob s not to take a wife from among the Canaanites. Now the genera atitude 
toward the nations has become specific with regard to Canaan. This marks vs. 20 
e coming From a separate trdition. V. 21 is the teason for the command in vs. 
20- V. 22 is an atack upon idols. It is not a command, but a judgment saying. It 
robably had been added to vs. 21 already when A received it. The association of 
the o i Farly clear. The sexual aspects of Canaanice religion and the associatio 
of idolatey with aduliery as far back as Hosea and Jecemiah probably led to 
“ddition s an interpretation of Canaan's “ertor” (vs. 21). V. 23 s another closing 
blessing, originally closing vss. 20-22, 

cerns us now in xxii, 11523 This is a blessing of Abraham, a ble:   

    

anciet foe as the judgment of God.     
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of the passage is to instruct the readers to avoid the Gentiles. The 
Canaanites of the poem should not be understood here as a reference 
0 the Phoenicians only. They are in the poem which A has takenover 
and are only one example of idol worshippers. Isracl is to scparate 
herself from al/ the nations. In this is her truc faithfulnes 
ness of all men is further spelled out in xxii, 9-10. 

‘The eschatological reference in this passage is vs. 21. No Canasnit 
will be spared on the day of judgment. Obviously, we must take gr 

  

    
The wicked-   

    
  at 

care in listening to this verse for the eschatological outlook of the 
angelic discourse. It too i a   part of the poetry he has taken over. The 

ological assumptions that we have dete 
course, however—expulsion of the Gentiles and of faithless Israclites 
     d already in the dis- 

on the day of judgment—are confirmed here. The fanction of the 
eschatological reference is to warn those who are tempted to follow 
the practices of hellenism that they too will be destroyed.! 

F. xxiv, 833 

Jub. xxiv, 827, 33 is a prose narrative which provides the context 
for a curse on the Philistines.? The curse is presented as the act of a 
patriarch, thus lending authority to it. With a few exceptions,? the 
narnative follows the Pentateachal narrative in Gen. xxiv. The curse, 

  

* Because of the way that A bas taken oxe the poem and the use to which he 
bas putit, any attempt t0 spell out a doctrine of theaftelife on the basis of the rcf. 
erences 10 Sheol in vs. 22 is il-advised. A does not speculate on the afterif 
Testoz, Martin, and Volz are beside the point when they attempt to find a specific 
view on the mattcr in the book. The references that appear are nowhere the object 
of treatment, but are incidentl. CF. Testuz, op. it p. 171; Martin, op. it pp. 
523.524; Volz, op. i, p. 29 

* The Philitines were Peoleraic subjects for almost a century unil the battle 
of Panion in 200 B. C, when Antiochus TII brought the Phoenician and the Pa- 
lestinian coast under Seleucid control. Priot o theie lfe s Prolemaic subjects they 
had becn under Phoenician domination. During the fourth to the fist centurics 
B.C. Philstine cites such as Gaza and Ashdod became political and military pawns 
in the struggles among the dominant nations of the Mediterranean world, CE. 
Noth, History, pp. 349-350; G, Eenest Wright and Floyd V. Filson, The Wert- 
minstr Historical Afla 1o tho Bible (cev. ed.; Philadelphia: The Westminster Press, 1956), p. 62. 

® As usual, jubilee dates have been assigned (vss. 8, 12, 17, 21, 22). The famine 
begins before Bsau sells his birthsight,rather than afeerward (xxiv, 21 cf. Gen. xxv, 

29), the lic sbout Rebecea to Abimelech (Gen. xxvi, 7-10) i omitied, and the oath 
ceremony between Isasc and Abimelech (Gen. xxv}, 26-31) has been summarized 
in one seatence (Jub. xxiv, 26). A significant change i the falur to find water in 
the last well they dig (vs. 25), for this set the stage for the curse, (The Genesis 
nasative reports the well now in Jub. xxiv, 24 15 the last one.) 
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excepting one verse(vs. 29),is in poetry (vss. 28, 30-32). The poem has 
undergone a process of growth, however, so that although it begins as 
a curse, it quickly becomes a judgment saying.! The total passage (vss. 
8-33) shows that God has kept his promise to be with Isracl (vs. 22), 
for he has dealt severely with those who have treated Isracl harshly.? 

This curse must have been a past of the liturgical traditions in at 
Least some of the circles in which 
what will happen to the Philistines until and on the day of judgment.* 
As a judgment saying it now has become specifically concerned with 
what will happen to them on the day of judgment. It is impossible to 

      

  

  

  

narrative circulated. Tt described 

say how much of the development of the curse into a judgment saying 
had taken place when A did his work, but his hand easily may be de- 
tected at vs. 334 If vss. 30-32 were not already joined to vs. 28 as a 
unit by the time he produced the dis 
nothing, however, to raise a serious doubt that the poem already ex- 

  

course, he united them. There is 

isted as it now appears when A produced the discourse. 
  The judgment has altered the curse by emphasizing the specific 

plight of the Philistines on the day of judgment. On that day they will 
be totally destroyed. The question of how judgment will come is not 
a matter of speculation in vs. 30- chat th 
will be rooted out. The assumption is simply that God will have some 

  

The important thing s   

1 V. 28 begins the curse. Vs. 2 i in prose and is not concerned with the curse 
il the day of judgment, but with the plight of the Philistines on that day. Vss. 
30-32 return to poetry, but vs. 30 expliitly concerns the day of judgment itsclf. 
Vss. 31-32 are now continuations of the day of judgment concer, but originally 
could refer to events prior to such 4 day. 

Vas. 3132 are based on Ao, x, 2-4. In the Amos passage, the scene described 
s judgment on Isracl. God speaks in the first person. In the Jubilees passage, the 
Verbs are passive, This change may alrcady have taken place when the person re- 
“ponsible fo theiclocation in Jubiles received them, The chaage result ina shift of 
emphasi from the judgment viewed primarily as the work of God to the judg- 
ment s  bad sicuation for the vietims. It would be wrong, however, to make t 
much of such a shift, for in the present context, theit predicament i the work 
God and his people. 

The development of the curse in vs, 28 results in the selfeffecacious curse 
giving way 1o the curse secured by God (cF. vs. 285). 

+ “The Hebrew underlying s/ in vs. 28 is here postulated (o have been ‘), 
which frequently includes the point of the future extremity of time—ie., i frc- 
quently means up 10 and including. CE. S. R. Brown, S. R. Driver, and Chales A. 
Briags, Hebrew and English Lexion of the Ol Testamen, (London.: Oxford Universi- 
ty Press, 1955), p. 724a. The likelihood that his is te case here is suggested by the 
complete obliteration anticipated. IF the Philistines are to be so treated il the 
ay of judgment, then certainly the same must be contemplated on that day. 

¥ Vs. 33 is in the characteristc language of A—the aserly fablets are the place 
whese something is sriten and engrared, the caemy is o be rooted out o the carth. 
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way of doing it. The verses were not intended as a blucprint for that 
day 

  

he prose of vs. 29, however, does give such detail 
both the Kittim and the faithful nation. Regard 
Kittim are the Seleucids or the Romans, it is tbe faithful nation who 
will complete the destruction. They 
eschatological battle.? 

‘The primary purpose of the passage concerning the Philistincs, then, 
how why the Phili 

as they have among the nations. They oppressed the people 

  It speaks of 
of whether the 

  

  

e the instruments of God in the   

is not to teach eschatological doctrine, but to ines     
  have fared 

of God. B 
original curse have not been added to teach eschatology as such, but 

ines as people 

  en the eschatological elements that have been added to the 

   to heighten the description of the plight of the Philis 
who have oppressed Istacl. 

* The Kittim and the Gentile references are not paralelin vs. 28. The Gentiler 
s paralll o all the nations. Tl Gentile i general term referting to all he nations 
who have plundered the Philstines. The Kitim rference belongs with vs. 29 and 
concerns a specific nation. As we shall se later in the discussion of this passage, 
vs. 29 isa lter addition (6 vss. 28, 3033, Consequenty, the last line of vs. 28 also 
s an addicion, 

“The identiey of the Kittim is not clear. Their identity in the Dead Sea Scrolls is 
relevan only if we assume that vs. 29 was added at Qumran. The argument over 
that problem (the Kitcim in the Serolls)is far from seiled. One of the better sum- 

maries till i the one by Burrows, though it i ten years old, Miller Burrows, More 
Light, pp- 194-203. The strongest and best defense of the Kittim in the Scrolls as 
the Seleucids—rather than as the Romans, as most think—is by Rowley. H. H, 
Rowley, “The Kittim and the Dead Sea Scrolls” P. XXV (1956), . 
92109 

Charles identified the Kittim in the Ju eucids; Testuz, as 
the Romans. Testu thought vss. 28b-32 were added as a block at Qumran. Char. 
les, Jubills, p. 155; Testuz, op. cit, pp. 42, 177, The evidence is inconclusive 
The view of Isracl as the instrument of God it similar to R s view in i, 30-31, 
and there were Iseaclie victories over the Philstines during the Maccabean Wars 
(1 Macc. v, 68; xi, 61). On e ofber hand, the steuggle with the Kittim i reminiscent 
of the situation anticipated in the Qumean War Scroll (cf, ;QM 1, XVI-XIX). Vs, 
29 may have been added in some circle that laer joined the group that formed 

Qumran, though it probably was made before the actual settlement of the commu 
ity. I 50, the Kittim most likely were the Seleucids, The faithful nation can hard. 
Iy be other chan Isracl—though in this instance the faithful remaant is concerned. 
The recognition throughout Jubilees that some Jews will perish indicates this, 
Thete is no difficuly in imagining a change of atttude toward the Maccabean 
houschold from the time the addition was made until the Qumran community was 
founded 

® The anti-Gentile bias which we have seen clsewhere is not the dynamic st 
work here. Consequently, we cannot interpret these verses according (o that con 
cem. Tnstcad, the attack is upon all the cnemies of Isral, 
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G. xxxi, 132 

The complexity of the background of Jubilees is nowherc any better 
seen than in ch.’s xoxxi-xxxii. We can detect several distinct traditions 
a version of the Gen. xxxv, 14, 6-20 narrative (Jub. xxxi, 1-3a, xxxii, 
3a, 17-20a, 30, 33-34), Isaac’s deathbed summons for Jacob (xxxi, 4-11, 
2125),1 Tsaac’s patriarchal blessing for Levi and Judah (vss. 13b, 
15-20).2 a narrative of Jacob’s celebration of the Tabernacles festival 
(soxxi, 26-30; i, 1a, 2b, 4-8, 16, 21-22, 31-32)* legal requirements 
(socxif, 12-15a), additions concerning Levi (xxxi, 14; xxxii, 1b),4and the 

    

  

  

  

  

 That two eaditions are joined here may be scen from the opening of ss. 4-25 
The Genesis tadition portrays Jacob prepating for the celebration of the Feast of 
Booths. V. 4 portrays Issac a the initiator of Jacob's visit, whereas vs. 3 says that 
Jacob sent for Tsuac and Rebeces, Whoever joined them may have assumed that 
Tsaac’s words would sound like a esponse to Jacob. V. 3b also conflicts with the 
acrative in xxx, 26-30 when ves, 4-25 are removed, for Jacob has not sent (vs. 35) 
but gone for Isaac and Rebecea (vss. 2630), 

WVith the cxception of vs. 14, the blessings are exampls of the patriarchal 
blessing found in Gen. xlix, Deut. xcxi, and the Testaments of the Twelve Pa- 

  

  

intchs. 
Regardless of the origins of cither the framework or the individual components 

within such blessings, they generally relcct the conditions of the obiects of the 
blessings (and curses) at the time in which the blessings were finalized. Conse- 
quently, they may begin with bleted be.., but they quickly become forecasts of the 
future. In their cschatological usage, such blessings reficct what the author anti- 
ciphtes, regardiess of whether the forecast has already begun 10 be realized. CE. 
Harsclson, Interpreing the O. T, p. T1. Von Rad, Genesis, pp. 416-425;—, Deuter- 
onomy, trans. Dorthea Barton (Philadelphia: The Westminster Press, 1966), pp. 
204-208. Hereafrer cited a5 Von Rad, Deuteronony. 

The blessings are spoken shortly before a mar’s death. The narmative in vs. 
411, 21,25, therefore, is an appropriate context for the poems. If we remove the 
blessings and their specific introduction (vss. 12-13a), however, the remainder of 
the prose narmative forms a coherent picture of Isaac’s deathbx m Jacob, 
Levi, and Judah. It was not created as the context for the blessings. Inseead, the 

itimate them as words from a patriarch. Out 

  

  

      

  

      
  

  blessings were inserted in order (0 
of their present context, there is no indication who spoke them. In our analysis of 
the blessings we shallsee the roots of the blessings. 

3 In wxi, 26-30 Jacob asks his father to go to the celebration, oblivious to the 
sy described condition of Isaa Tstac’s response reveals his condition. 
i introductory blessing formula is found in xxxi, 13b. Vss. 13b, 158 make 

  

  previ 

  

a coherent stanza of poety. 
May the God of all, fthe Lord of all the ages, 

Bless you and your children throughout all 
the sges (vs. 13b) 

Judes, princes, 
 chicfs shall they be/over all the 
sccd of Jacob (vs. 159). 

V. 14 and vs. 158 atc concerned with different matters. The addition of vs. 14 
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editorial and interpretive work of the author (i, 31-32; xxxii, 10, 
15b, 28-29)1 

We are specifically concerned with the patriarchal blessings on Levi 
and Judah.? As the preceding comments and notes indicate, they bega 
as blessings without the present context. In the angelic discourse, 

    

  

has heightened the more commonly conceived priestly role of the Levtes. i, I is an addition which accounts for Levf's priesthood on quite diferent ‘gcounds than in the succeeding verses. He had  vision in his sleep. T. Levi ix, 14 reports the narcative in Jub. xxx, 5-xxil, 9, but the composite nature of the Jubilees narratives necessitates ous viewing the Testaments passage as a report of the Jubilees passage. On the other hand, T. Levi,vii has preserved a tradition pre- supposedin Jub. xcxii, 1b—the angelic vision. (Jubilees says fhe had ordained him.) ¥ It not clear how much of the nareative had been united when A received i, He interpreted the blessings on Levi and Judah as the grounds of Isracls hope (exxi, 32), but whethee he joined the blessings to their context and whether he joined that context to the Jubilees version of the Genesis story we cannotsay, He may simply be commenting on prior midrash. If he united the blessings and the context, he also added vss. 12-13a 
* A proper understanding of the Levi-Judsh passage is especially important in light of the question whether there were two messiahs in the eschatological ex. pectations of any sects during the frst and second centuries B. C. and, f 50, the nature of these messiabs. 
The lterature in which the presence of two messiahs most frequently s postu lated is the Qumean literature (,QS IX, 9-11; CD XII, 23; XIX, 11; XX, 1) and 

the Testaments of the Twelve Patrarchs. 
In the Quman documents there are references to the anoiated ones of Aaron and Jsracl and to the anointed one of Aaron and Iseael, respectively. The interpre- fation of these passages has by no means been unanimous. Those seem (o be cor- rect, however, who see the Qumran community as having expected (wo figures to ule the true seaclin the new era. CF. Karl George Kuhn, “The Two Messiabs of Aaron and Isracl.” The Scrolls and the New Testament, ed, Kister Stendahl (New York: Harper and Brothers, 1957), pp. 54:64; Joachim Gnilka, “Die Erwartung des Nessianischen Hohen-priesters n den Schrifien von Quman und im Neuen 

Testament,” RO, 11 (1960), p. 405 
‘The generic use of masbiach in the Old Testament indicates the soundness of Silberman's warning that it is dangerous and misleading o use capital letters and speak of Mesiabs, The refusal to capitalize the word helps to emphasize the func- nal nature of the concept in Hebrew, a concept whose specific content is con- textually determined, To capitalize the word prejudices the case from the sart Lou H. Silberman, “The Two ‘Messiahs’ of the Manual of Discipline,” V7, V (1955), pp. 81-82. Busrow’s erticism that the Qumran community made no dis tinetion between capital letters and smll leters misses the point, for it i preciscly the capitalization of the term in English that cmphasizes a distinction that is at best questionable. CE. Burcows, More Ligh, pp. 297-295. We should regard the figures in the Qumean materialas men God will st aside to govern the community i the new cra. The difference li in the age in which they exercise authority, not in the men chemselves, 
In the Old Testament itslf we find clements elated to the double expectation of an eschatological priesly figure and an eschatological royal figure (Zcch. fi-iv). It would be logical for a community which understood itelfin culic terms to ex- pect a renewed priestly leadershipin the renewed community 
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their function is to show why Levi and Judah are the tribes in whose 
life and welfage the destiny of Isracl comes to fulfllment.! Although 
their function is not eschatological, they reflect eschatological pre- 

rough- 
out the ages (vss. 13, 14, 16d), and Judah’s role as the one in whom the 

   suppositions. The function and glory of the Levites is to last 

  nation survives will continue in the new day when all Israelite enemics 
are put under her feet (vss. 19-20) 

and Judah in the angelic discourse is   The importance of both Levi 
reflected even in the dates of their births. Levi was botn on the Jodesh 
of the first month, 

Judah was botn on the fodesh of the third month, the date of Shen- 
ot the ceremony of covenant renewal.* 

  

a special date in the calendar in Jubilees.2 

1 T numerous passages in the Testaments of the Twelve Pacriarchs both Judah 
and Levi play roles involving the deliverance of Isracl, all f ehem indicating Levi's 
primacy over Judah. The problem s whethet to regard them in any way as mes- 
Sianic figures. We cannot go into an extensive cxcgesis of the Testaments in this 
Study, but a close cxamination suggests that even if the suspected interpolations 
are omitted, there still aze passages that reveal eschatological presuppositions (T- 

Jud. xxiv, 1-4; T. Lev. xviil; T. Dan v, 4, 9-10; T. Naph. vii, 23; T. Ash. vii, 
T. Jos. xix, 11). The passages which look for an eschatological high pricsly figure 
d6 ot expect someone outside the Levitical priestly line, but someone who wil 
arise in the day of renewal as the High Priest par excellence, There is even some in- 
dication that he will live foreves (T. Lev. xvii, §). 

As Russell notes,the whole issue s complicated and confusing, but the problem 
may be that there s t00 great an attempt to separate expectations of rulers in the 
era of renewal from the institutions of the present era. CF. Russell, Merod, p. 315 

= Other important events on this date ae the completion of the ark (v, 22), the 
sighting of the carth after the flood subsides (v, 30), Noah's celebration of the 
retun to normalcy afce the flood (vif, 28), Abraham's sacrifce at Shechem (xii, 
8), Abrabam's near sacrifice of Isac (xvi, 13; xvil, 3), Isaac’ vision of God (xiv, 
21, Jacob's dreamm at Bechel (xxvii, 19.27), and the instcution of the Passove 
(slx, 1). The only other month in which more things happen on the Jodesh i the 
third month, the month of Shermor 

+ “There is some confusion in Jubilees as to the precise nature of whatin the 
Hebrew was undoubtedly fodesh and the fiftcenth of the month. In light of all the 
references to Shmoth, howerer, the fificenth of the third month is the date. The 
question of what this implis for the meaning of the word o) is outside the 
Scope of our study. The events on the fficenth of the third month arc the corenant 
ith Noah and the establishment of Slessoth (v, 1-21), the rencwal of Shesioth in 
the time of Moses (vi 19), the covenant with Abraham (xiv, 1-16), the changi 
of Abranvs and Sarai's names and the establishment of circumcision at Abram’s 
Celebration of First Fruits/Shwsoth (xv, 1-34), the bith of Isaa (svi, 13), the wean- 
ing of Isaac (cvii, 1), Isaac’s, Ishmacls, and Jacob’s joutney to celcbrate Shrsoth 
(exi), Abraham’ farewell discourse and death (xxi),the covenant between Jacob 
and Taban (xxix, 7-8), and Jacob's celebration at the Well o the Oath (alv, 1, 4). 
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1. The blessing on Levi (vss. 13b-17) 

V. 13b establishes the passage asa blessing and indicates the dura- 
tion of the situation described. That the blessing will be upon Levi's 
   ren, that it will last throughout the ages, and that it is spoken 

under the influence of the spirit of prophecy means that A understood 
situation of the entire Levitical tribe as it should 

be in his own day as well as in the future. 
‘The blessing of vs. 13b is developed by the rest of the ver 

it to characterize the   

  

  dressed o Levi. Vs. 14, however, isa lateraddition to the original bless. 
s the concern of the blessing not with the 

sacrificial activity of the Levites,? but with their function as jiudges, 
ing,! and its removal le   

* It interrupts the poetry by breaking the verse in half Tts emphasis is on the pricstly function in the sanctuary, the Levites being compared with the Angels of the Presence, and the Holy Ones. As /by, the Levites will be glorificd, serving 
God in the Temple asthe angels serve in heaven. The greatness of the Levites and 
theit function in the Temple are s0 interrelated in this verse that they must be 
understood together, The sanctification of the Levites s for Temple service, and 
in that service they find their glorification. 

This theme is cchoed elsewhere in Jubilees (xxx, 18), s in the Qumran material in the blessings of the priests, and may lie partilly behind the ideas in Hebrews 

  

  

     
    

T the blessing of the prists at Qumran we read, “May you be as an Angel of the 
Presence in the Holy Dwelling Place o the glory of the God of (Hosts) - May you 
attend upon the service in the Temple of the Kingdom and decree destiny in com 
pany with the Angels of the Presence, in common council with the Holy Ones) 
for everlasting ages and time without end...” CF. Vermes, op. at, p. 208. Tnstcad 
of in common souncl wilh e Fioly Ones, ads and in the Comil of 
e Comminity. H sees it as a reference to the judiciary role of the priests in the 
Last Judgment. C£. Dupont-Sommer, Wriing, p. 112. He is cortect in his iner 
pretation of the reference 1 a judicial one and as one with eschatological implica- 
tions. This does not sule out the present judicial scivity, however, nor the service 
o the Temple. Tie Floly Ones may be the clect community. 

he Qumean emphasis on the Zadokite priesthood and the Jubilee emphasis on 
it in gencral indicates chat although their conceps of priesly activiy arc 

‘much alike, their identification of the authentic pricsthood diffes. On the other 
hand, a Qumran cditor could have assumed that the Zadokites were the ones in 
whom the purity of the Levitical ofic was preserved. 

These considerations lead us to conclude that vs. 14 should be regarded as the 
work of R,. 

# There are four different explanations for the specifially cultc role of the Le 
vites in the present form of Jubilcs. In xxx, 18-20 it resalts from the zcal of Levi 
‘and Simeon in avenging theiesister Dinab. In xxxi, 154 it i the result of  patriar- 
chal blessing spoken under prophetic influence. In xxxi, 1 Levi is ordained in & 
dream vision. Tn xxxi, 3 he s designated as belonging to the Lord since he is the 
teath child of Jacob. 

The incident in xxx, 1820 is not basicall a glorification of the priesthood, but 
an ilusteation of the seward for zealousness for the covenant and Issaelte pur 
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princes, and chiefs The meaning of these offices is elaborated in the 
remainder of vs. 15 

Vs. 15b-c indicates the Levitical role to be closely tied to Torah. 
They are to be the interpreters of God's will to the community. Many 

  problems complicate the study of the history of the Levitical priest- 

Ltisin a unit which s concerned about intermasriage between Isracltes and Genti- 
les. 

i xcxi, 15d the cultc function of blessing is bestowed by the blessing of Isaac. 
Itis an aspect of the role of the Levites a judes, rincs, and hifs. The point here 

is explicitly how the Levites came to their assigned rolc. Sacrifical activiy is not 
included once we remove vs. 14 from its present place of antccedence. 

Jub. i, 1b is a version of the tradition found also in T. Lev. vii. In the later, 
the scene is more detailed. The #hy of the Jubilees account are seven figures in the 
Testaments version. The Jubilees verse is roughly constructed, however, with the 
end of the preceding unit (Jub. xcxi) concluded by the sentence at xcxi, la. The 
account of Levi's selection as the tenth child of Jacob begins at xwxii, 2. Either A 
o someone prior to him molded theee traditions into one. 

Finally xocci, 3 explains the Levitical ole as the result of Lev’s place as Jacob's 
tenth som, but in the present context the immediate concern is the law of the tthe, 
ot the origin of the priesthood. The narrative of xxxii, 2 has been skilfully rc” 
Jated to what precedes. Jacob's tithes are a response (o the blessing Isaac spoke 
upon Levi and Judah, and both the drcam vision and the indication that Levi is 
the tenth son may be seen as realizations of the blessing in ch. xxxi. The real con- 
cemn of xwxii, 215, howeve, i the law of the tithe, which futhful Tsraclites muse 
obey 

+ Chasles teansated makuanenta and mashifneta (vs. 150)—which 1 have trans- 
lated jidges and prines, sespecively—prinees and judts, respectively. CE. Charles, 
Preepizrapha, b 60. T the Ehiop transltion of the Old Testament a form of 
maksane i used to transate the various forms of the Hebrew b (Ex. i, 143 
Deut. xvii, 9, 12), mésbel (er.xxii, 30), arim (Bec. x, 7), nagidh (I Sam. xx, 30), and 
nas (Esek. xlvi, 2). In the LXX at those places where the Hebrew is 4, the 
Greek is kritin, except For T. i, 14 where it is dikastén. 

Apoctypha maksanen translates forms of krién (Beeus. vil, 6; vii, 14; xl, 
18; xlvi, 11), dikartai (Wis. v, 11), 30d arcbon (Jud. vii, 11). 

On the other hand, forms of ashjen axc used in the Old Testament to translate 
forms of the Hebrew sasi (Gen. xav, 163 LXX, ardbon), aif (Gen. xxxvi, 15; T 
Chron.§, 513 LXX, Hgeman), and 14it (Jud. pasin; Ru. i 1; 1 Ki.xiif, 25 LXX, 
bigeman), and sbait (Judg. passin; Rou. i, 15 1 Ki. i, 22; LXX, kritn) 

10 is Gbvious that the two words frequently are synonymous. Dillmann's firse 
defnition of nakuaninis judse, and n the canon makuanen most oftcn is elated to 
the Hebrew s5ér.  have so translated i, CE, Dillman, Lexico, p. 856. Ultimaely, 
precise definitions must be based on the context of all three words in the blessing. 
Together, and in the context of the elaborations, they refict judicial and executive 
authority. Military authority may be implied, but if so, it s the result of heir 
xecutive direction, rather than dircct engagement in batle. In favorof some mi 
ftary implications s the reference to the Levites in Jub. xxx. The pricstly rolc 
originally have been the result of their reputation s wartiors in the struggle 
against Baal. This would help explain why the holy war ideal was kept alive in 
Leviticalcireles. On the Levites and the holy wat cf, Geshard Von Rad, Stdie in 
Daeuteronomy (Chicago: Heary Regnery and Company, 1953), p. 66. 
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hood, but it is clear that in the pre-exilic period the priestly role was 
broader in scope than the term priest commonly sugg 

  

The desig- 
nation of the Levites as judges, pinces, and chiefs is not forcign to Isracl's 

  

past, but is an elaboration of the biblically defined role The author of 
the blessing is basically a theocrat. God directs the nation through the 
priests.? 

Charles interpreted all of vs. 15 asa direct reference to the Maccabean 
princes after the office of high priest had passed into their hands.? 

  

* I Deut.xvi, 813, prist and judge together decide cases of everything from 
assault and Homocide downward. In Deut. xxxii, 8, they are to use the Thummim 
and Urim. The tasks of teaching Tsracl those things which make for proper living 
(mishpating and delivering the instructions of God (torah) are mentioned in these 
verses even shead of the liturgical responsibilccs 

I Mic. i, 11 the Levites are mentioned as teachers, in Hos. i, 16 they acc ex- 
coriated for ailing to guide the peoplein paths of knowledge (a duuble cntendre usings 
knowledge both as intellectual acquaintance and as aithfulness), and in Jer. xvii, 
18 the propher’s cnemies assume tha of Torah. 

e preaching tole of the Levites may be implied in Jub. xxxi, 15c. On the pre 
aching aspec of the Levitical ofie cf, Gerhard von Rad, “The Levitical Secmon 
in Land 11 Chronicles,” The Problem of the Hesctesch and Otler Evugys, trans. E. W 
Trseman Dicken (New York: McGraw-Hill Book Company, 1966), pp. 267280, 

‘At Qumean also the priests served a judicial ole. They were to be “an (cteral) 
light (o llumine) the world with knowledge and to enlighten the face of the Con- 
regation (with Wisdom).” The Blessings 1V, CE. Vermes, p.t., p. 208. Primacily 
al that we can say is that his shows that both the Qumsan community and the au 
tho of the Jubilees passage both were teasserting the broader functions of the 
priests performed in the pre-cxilic period. 

The use of the first person possessive pronoun in Jub, xxx, 15c shows that this 
blessing originally was not spoken by a human, but by God. From this we sce the 
way the poem has been constructed from various fragments. 

Speaking God'’s word in this verse may include the type of curse portrayed in 
Det, xxvil, 14-26, 

‘A good summaty of the standard view of the priesthood since Wellhausen and 
of the rethinking Jater done toward this view is R. Abba, “Pricsts and Levites,” 

IDB, Vol. 3, pp. 576-889. CE. also the excellent discussion by DeVaux in Ansiens 
Tiral: s Life and Instiutions sras, John McHugh (New York: McGraw-Hill Book 
Company, Inc. 1961), pp. 358.371 

+ Fun £ s emphasis on the Levites as interpreters of Torah may 
be seen in Jub. xlv, 16. Jacob gave “all his books and the books of his futhers to 
Levi... that he might prescrve them and renew them for his children until this 
day.” The books undoubedly contain not oy the screts of medicine given to 
Noah, and given to Shem by Noah (Jub. x, 13-14), but also the information given 
0 Moses on Sinai—the information upon which the angelic discourse is bised. 
Moses” eligibility to receive the zevelation wa 

entioned is the proclamation and instruction for which 
sible in cach generation. 

3 He seferred to Josephus” words concerning the theefold nature of John Hyr- 
‘canus’ work—prophe, pricst, and king—and sces T. Lev. viii as  direct reference 
to Hyreanus, writien with the help of ither Jubilecs o 4 common tradition. Cf. 
Josephus, Antiguiies XTI, x, 7; Chaslcs, Preudepigrapba, pp. 60, 308-309. 
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ion was bis Levitcal descent. The rawwal   

     ¢ Levites are respon. 
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  grees with the various elements 
of Isralite tradition, however, the verse could have developed at any 
time. This is liturgical tradition which grew up during some indeter. 
minable period 

Leah'’s words in Gen. xxix, 34 have now been applied to Levi’s re- 
Iation to God. He will be joined to the Lord, with access to the Temple 
offerings as his means of livelihood (vs. 16cd), a practice reflected also 
in Deut. xi, 6-7, 11-12, 17-19; xviil, 1-5 ge emphasizes the 
readers” responsibility for the livelihood of the priests and justifies the 

Since the picture of the Levites here 

  

The pass 

  

use of Temple tithes by the Levites. Moreover, this is not an arrange- 
ment that is going to cea 
but one that will continue throughout the ages (vs. 16d). 

Vs. 17a continues the blessing, but it takes on the content of a curse 
on Levi’s enemies. It does not contain the traditional cursed be..., but 
its effect is the same. W 
curse. This s a standard expression of such liturgies. Itis aimed at all 
opponents in general. No doubt, many objected, for one reason or 
another, to a Levite-centered theocracy, and this comment would take 
care of any 

  se withany future change of Isracl’s condition, 

    need not look for the specific objects of the 

  d all of them. Moreover, that the role of Levi s the role 
willed by God means that to oppose Levi is to oppose God! 

A traditional bless 

  

and curse (vs. 17b; cf. Gen. xi, 3; xxvil, 19   

  

Nu. xxiv, 9) close the bl   ssing proper. Such an expression has been 
preserved in both canonical and extra-canonical traditions and may be 
adapted to numerous sitvations. The nations stand or fall on the basis 
of their atitude toward Levi. The author of the discourse, however   

Knows that there will be none to stand. All—by their very practices 
are in opposition to Levi 

Charles though the verse o refer to the high priest. Levi, however, i the fathe 
of the entire priesthood. All Levites are objects of blessing, It is ather surprising 
that nowhere in the book is there a mention of a high priest. The offce may have 
been 50 accepted in the cavisioned system that it did not oceut to the author 
mention him. All the priesly officcs may have been understood functionally, not 
i terms of status. The omission of the high priestly figure may even hae ben 1 
polemic o slence. The author may have scen the office 5 5o corrupt that he wished 
o fight it by ignoring it. Ceraialy, he has indicated the importance of the priest- 
hood as such, whatever clse he had in mind. 

Charles” dating of the entire chapter rlied upon it being a description of fact, 
He interpreted it 15 a description of the Hasmonean rulers. It could 
be a description of what the author thinks ought to be and shall be, especially 
when vs. 14 is removed. 
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2. The blessing of Judab (13s. 18-20) 
The Judah passage is not introduced with a blessing, but with an 

expansion of a blessing. The blessing is understood. The emphasis is 
on Judal’s military power. 

Vs. 18b continues the blessing, but in vss. 18¢-20b we have prophe- 

    

ey appropriated to blessing, forecasting what will be. The entire bless 
ing refers to the Judah tribe, not merely to an individual? Charles re- 
cognized vs. 18das a reference to the nation, but his determination to 
find a messiah kept him from questioning the editorial nature of the 
reference to one of Judah’s sons.* 

“The proper translation of maksanen (vs. 18¢), already used to describe 
Levi (vs. 154), is problematic. Chasles translated it judge. We have scen 
justification for this in vs. 15a. In vs. 18 the images used to describe 

Che same is true in vss. 19-20. When 
been 

  

Judah reflect military prowess. 

  

Judah sits supreme over the nations, all her enemies will has 

  

crushed and Tsrael will know great peace. In view of this, the Hebrew 
at this point must have been 54/ The Judah tribe will be the tribe 
by whom the enemies of Isracl are defeated, just as they were defeated 
by the judges of old. Judah’s role 
but one which comes as the gift of God. He has neither taken it nor 
carned it. Tt has been intended all along through the strength and pow- 
e which the Lord gives (vs. 18b). 

‘The attempts to identify one of your sons have vasied 

not that of the absolute monarch, 

    

their results3 

  

 Judah, of course, was the name by which the southern kingdom was known 
afte the division of the monarchy. The passage, therefore, conceras the Jewish 
state of A’s day and its future as he envisioned it, When the cnemics of Judah are 
conquered, and Jewish power has been restored, there will be peace for the people 
of God. 

+ Chatles, Jubiles, p. 188, 
3 Chatles thought it efers to a temporary messianic figore. The diffculty, 15 

Charles himself noted, is that nowhere in the book i there a reference 
porary messianic reign, nor is there an enduring messianic reign. CF. Charles, 
Padcpraph, p. 61 
Brownlee speaks of the Judah figure as messianic, but gocs no further, William 

H. Brownlee, “Messianic Motifs of Qumean and the New Testament—I,” TS, 
I (1956-57), p. 197. Gray ehinks Jubilecs speaks of two messiahs. Cecil P, Gray, 
The Messianic Hope i the Dead Sea iralls avd Related Literatre, Ph. D. Thesis (Nash 
vile: Vanderbile Univessity, 1959), p. 215. Noack thirks there is a hint of two 
messiahs, but says this doesn't mean the author was looking for the same kind of 
figures a5 are in the Qumran literature, He interprets the reference here to mean 
that 2 messiah ben David hope is il alive. Bent Noach, “Qumran and the Book 

ilces,” $7.A XXILXXIII (1957-58), p. 201. Leslic Fuller though the refer- 
enceto be fo messiah from Judah for whom John Hyreanus was expected to pre- 
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The present state of the text has been edited, however, perhaps as a 
glorification of one of the Maccabean warriors, perhaps under the in- 
flucnce of messianic expectations, or perhaps in an attempt to justify the 
churcl’s teaching about Jesus, by the addition of ane of.! 

The help of Jacob and the deliverance of Tsrael which are to be 
found in Judah (vs. 19) and the peace for all the sons of the beloved 
(vs. 20b) may anticipate the restoration of the twelve tribes. More like- 
ly, it s a reference to Judah as the remaining tribe, in whom the rem- 
nants of the tribes find the fulillment of their destiny. Judah, as judge, 
is the guardian of Tsraclite identity.? 

    

The judah passage closes with a blessing and a cusse similar to that 
in the Levi blessing. Although the verses originally may have been in 
a less deterministic context, here they justify the eventual rooting out 

  

   
    
        

    
    

      

     

   

                

     

   

        

    
   

pare the way. Leslie Fuller, “Intertestamental Religion,” Abingdon Bible Commen- 
Jary, ed. Frederick Eisclen ct. al. (Nashville: Abingdon Press, 1929), p. 209. Also 
interprering the figure ss a messiah from Judah have been Rowley, Releran, p. 66; 
Mowinckel, He That Cometh . 287 and Mattin, op. i, p. 533. Zeidin, on the other 
hand, thinks the reference has nothing to do with a ressiah and suggests that we 
have the same kind of idea found in Gen. xlix, 8-12. Zeidin, 0p. . p. 2% Dean and 
Matthews both refect any idea of a personal messish in Jubilees, while Testuz and 
Box think the words are specifc references to David. Dean, Paadspigrapha: An 
Aoun of Certain Aporyphal Saéred Writings of the Jews and Eirly Christans (Edin 
burght T. and T. Clark, 1891), p. 229; Shailer Matthews, “Apocalyptic Litcrature,” 
A Dictionary of e bl ed. James Hastings e. al. (New York: Charles Scribnec's 
Sons, 1911), p. 40; Testus, op. et p. 68; Box, quoted in Zeidin, op. et p. 23 
Leszynsky saw it 4s a refecence to Judas, R. Leszynsky, Die Saddigaer (Berln: 
Mayer und Maller, 1912), pp. 225-235 
+The blessing begins 4s a ribal blessing and continues as such, excepting this 

phrase. In vs. 18d the cmphasis s on the name of all Judah's sons, and to inscrt 
one of in the preceding line spoils the pacalelism. Te should read: 

  

  

  

  

  

Judge shall you be, you and your sons, 
over the sons of Jacob. 

May your name, and the name of yout sons, 
o forth and traverse every land and region. 

+ Charles translated vs. 19 i terms of salnaion. We cannot tell what he under- 
5t00d the word to mean. In light of the connotations that salvation has taken on 
i terms of one’s life beyond the grave, however, it i bettet t0 speak of ddserance, 
for the reference obviously is 8 milltary one. 

There ate two prssages in The Testament of Judah which refiet 4 pictute of 
Judah simila to this one and indicate thatsuch a concept was not held by A alone, 

  

  

And T wound my garments on my hand; and I slung stones at them, and 
Killed four of them, and the rest fld... And fear fell upon them, and they 
ceased waring against us. Therefore, my fathe was free from anxiety in the 
“ars when T was with my bretheen, For he saw in a vision (concerning me) 
that an angel of might followed me everywheze, that T should not be ov 
come. (i, 6, 8-10) 

‘And the Canaanites feared me and my brethren. (vii, 10) 
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of the Gentiles. Gentiles who bless Judah might be blessed—if they 
indeed were to bless Judah. A knows they do not! 

3. Conclusions 

The blessing of Levi is a justification of and insistence upon the 
role of the Levites as the figares of authority in the community. They 
exercise authority by interpretation of the will of God in Torah. Not 
only is the version of Torah advocated by the discourse rooted in 
history; the role of the Levites as interpreters of Torah also is rooted 
there. 

  

“The emphasis on the Levites as interpreters of Torah in the original 
discourse has been altered by the addition of vs. 14. Originally, the 
discourse gave the sacrificial activity equal weight with the instruction- 
al, executive activity. As the passage now stands, however, the chief 
aspect of their rulership is their Temple activity. 

‘This says more, however, than simply how the Levites are under- 
stood. Since they exercise community rule, and their primary activity 
is in the Temple, the community itself now b 
45 a sacramental community 

The purpose of the blessing of Judah is to show that Judah’s existen- 
ce as the remnant and her role as the tribe in whom the fragments of 

come to be understood 

  

  

the other tribes find their continued life is the will of God. It too is 
xooted in a blessing by an ancestor, acting under the spirit of prophecy 
Judah is Tsrael as A knew it and as he anticipated it. His primary in- 
terest in the blessing was Levi, but the Judah blessing was of great 
significance for him also. In terms of the purpose of the discourse, it 

  

  

is yet another instance of God's graciousness to Israel, thereby serving 
to call forth thankful obedience to God through Torah. 

The blessings concern both tribes. Consequently, any reading of an 
individual messianic figure into either blessing as it originally ap- 
peared in the discourse is out of the question. Neither is it eschato- 

ons abound. The 

    

logical in function. Yet eschatological presuppo 
new age will be an age in which Judah is glorified as the ruler of the 
world, and the Levites will exercise authority in that glorified Judah, 

H. xocxvi, 1-18 

This narrative is the product of the uniting of a last will and testa- 
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ment scenel and a set of commands, as was xxii, 1-xxii, 1. The func- 
tion of the command for brotherly love at one time must have referred 

dded to the JacobF 
tack upon the Edomites.? To the general attack A has added a word 
to fellow Israelites. Tt wa   au narrative 15 an at- 

    

+ The form for the testimony includes a meal of celebeation (xxi, 4-6; xcxvi, 
17), the bestowal of fumily property (xxl, 24; xxxvi, 12), the family biessing (xxi 
10 xexvi, 15-16), and the closing formula, and be cased commanding bimthen and 
blising bim/them, This probably reficts a common ancient tradition for the be- 
stowing of the family birthright and property on the heir ot heirs. The interpre- 
tation of fze-sab as commandment, however, has resulted in the addition of com- 
‘mandments in both narzatives mentioned. The double use of the word may itself 
be quite old. It eferred o 2 man setting his house in order when he was about o 
die, at least s carly as the time of the wriing of the Deuteronomic history (1 Sam. 
xvi, 23; 11 Kg. xx, 1). The fatherly advice and even orders would be quite under- 
standable as the act of a man tuening over the fumily reins (o his son. 

he testimony narative i in vss. 1.2, 12-17. It has served as the context for 
laws concerning faithfulness o God (vss. 3, 7), brother love (vss. 4, 8), and ido- 
latry (vss. 5:6), and for 2 satement about the penalty for failing t love your 
brother (vss. 9-11), The first recitation of the commands is introduced with, nd 
Ui T command you (vs. 3). The sccond recitation opens with, And now 1 shall make 
you swvar agrea oath (vs. 7). These are different forms. The words and concerning fhe 
uestion of idols (s. 5) introduce the idolatry commandment as a new subject. 

The penalty in vs.9 for the filuse to practice brotherly love s a penlty whose. 
ime s indefinite, It has been interpreted by the addition of v. 10as a penalty in on- 
going history. The conjunction and indicates  penalty additional to what already 
has been said 

| * Vs, 4 is a positive statemen. Vss. 89 speak of those who do evil against the 
brother, drawing the positive command specifically o the Edomite context. 

“An important question concerning xxxvi, 1-18 i is elation to the war between 
Jacob and Esau in xcxvi, 1-xxevii, 14. That struggle might casily be seen as a 
celebration of the Maceabean victories over the Edomites mentioned in 1 Mace. v, 
3, 65. Charles thought that xxxii, 14 is a relection of the victory of John Hyr. 
canus. Charls, Preudepizrapha, p. 60 John forced them to become circumciscd, 
however, and in a book so concerned with cicumei 
certainly would have been made, even iF the narrative were added by an editor. 

The evidence points t it being an additon by R, The words T/ are e gner- 
ations of Jacob (xxxix, 2) make no sense in theie preseat location. They are followed 
by a continuation of the Joseph story. It fits logically after xxiv, 2021, where 
Jacob's daughters-in-law are named. In the tradition in which the author of the 
discourse found this material the ltter probably immediately preceded the former. 

he author separated them i order to weave them into the narrative created by a 
simila process in xxxv-xxxvi. Thus, in the angelic discourse, xxis, 2 originally 
followed xxxvi, 19.24 evens surrounding Esau's settlement in Edom and Jacob's 
settlement in Hebron, xxevi, 1-xxxvii, 15 was added to celebrate those wars, add- 
ed most likely by Ry, i light of his view of the Maceabecs as the instruments of 
God. 

Supporting this view of the unit on the Jacob-Esau war as a ter addition to the 
discourse s the way it begins. The usual dating as we have come to expect it from 
Ais not present, 

The passage in xxxvi, 1-18, then, originally was not connceted with xcxvii, 1- 
i, 15 and need not be understood i terms of the Maccabean wars. This agrees 
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about what will happen to them on the day of judgment. The addition 
of this eschatological comment to the unit does not make the unit it- 

self eschatological. Indeed, the purpose of the addition itsclf is not to 
teach about the day of judgment, but to tell what is in store for the 
Edomites. Thus, it is another example of his anti-Gentile attitude, but 
here—as in xxiv, 28, 30-32—it is manifested in terms of specific an- 
cient foes of Tsracl, 

  

‘The description of what is in store for the Edomites scems at first 
contradictory. They are to be destroyed (vs. 10), but their condem- 
nati , etc. forever (vs. 11). V. 
11, however, is best understood as a barrage of words indicating the 
severity of Edom’s plight rather than as a blueprint to what will hap- 
pen to her. In such passages concerning the plight of the enemy, emo. 
tions usually are oblivious to strict logic.! 

  n is to be renewed with plagues, diseas    

  

   LL15 

Jub. 1 closes the angel’s discourse to Moses on the mountain. Up to 
this point, the angel has been dictating for Moses to write, and this 
discourse now ends at vs. 5. In vss. 6-13, we find a unit of command 
ments which the angel himself is said to have written for Moscs 

The function of vss. 1-5 is to close the discourse with an exhor 
Il its events. As we 

    

tion to follow the jubilee calendar and to observe   

with the analysis of xxxvi, 1-18 made previously on the basis of an nternal ex- 
amination of the history of those verses. 

The Isracite-Edomite truggles go fat back i time. The most famous incident, 
of course, was the Edomite plunder of Jerusalem in 587 B. C. CE. S. Cohen, 
“Edom,” IDB, Vol. I, p. 26. The associaiion of the command wich the narrative 
could have been made a¢ almost any time. 

* “The references o exeeration and to the reneval of tiir cndemation may indicate 
that A knew of an exccration ceremony in which the cnemics of the nation were 
cast out. The reference to casting out one’s name in L. vi, 22 also pois to the 
possibiity of such a ceremony 

+ As the excgesis of the passage shows, i, 4-28 is later than the discourse, |, 
613 and i, 2728 both portray the angel writng for Moses, rather than dictating, 
0 Moses. They both may have been added boy the same person. The addition of 
Sabbath commandments (o I, 1-5 is by no means surprising, for in vss. 1-5 there 
is a great emphasis on the sabbaths of the land. Some editor has used this as an 
oceasion to mention the weekly Sabbath. He was following a common practice of 
associating the Sabbath with eschatology. The author of Hebrews made eschato- 
logical use of Ps. xcv, 7-11 to interpret the entry into Cantan as a symbol for life 
under the reign of God. ‘The use of rsf 28 a symbol for salvation and the use of 
Ps. xev in the synagogue liturgy for the Sabbath indicates this to be a common 
association. CF. ] W. Bowman, FHebress, I Peer (London: SCM Press, 1962), p. 
2. 
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shall see, the discourse originally ended with vs. 4. The eschatological 
promise in vs. 5 was added by R,, but it still functions within the pur- 

  pose of the complete five verses. 
This law, after which we are told Moses was told of e days of the 

sabbatbs (vs. 1) and the sabbaths of the land (vs. 2), is the command to 
observe Passover (ch. xlix). A has been meticulous in his use of scrip- 
ture at this point in the narative, for in Lev. xxili the days of the sab- 

i.c., the various appointed feasts of Yahweh—are revealed in 
‘ent of Meeting in the desert,! and the sabbaths of the land are 
led later on Sinai (Lev. xxv) 

The Hebrew text for vs. 3 undoubtedly contained a jussive, which 
the Greek translators read as a regular imperfect. Translating the verbs 
in this way provides a coherent sequence in which the reminder of the 
special days and seasons is followed by the command to observe them. 
The purpose of the angelic discourse has been to teach Torah. Vs. 4 

    

      

    

  

then adds the comment that it was precisely to enable Isracl to follow 
the jubilee scheme of things that the calendar was given. 

The reference to the entry into Palestine fits the situation of Isracl 
when Torah was given, of course, but it also serves an eschatological 
purpose® Testuz has suggested that the verse indicates the amount of 
time for learning Torah before the establishment of the kingdom.$ 
He convincingly argues that the author counted twenty-two jubilees 

    

as the length of time from the exodus to the new creation.? In light 
* Charis pofated out tha in Jubilees at this poine Sinai i a corruption of i 

(v. 1). Charles, Presipigrapla, p. 81 
* Lev. v, 817 is the bibiical origin for the concept of a jubiee. There, a 

jubilce i the fieh year, afer seven periods of scven years have passd. I is 
year of release and renewal. In the angelic discourse the jubilee is a messurement 
of time intended to provide correct observation of special days and scasors. It s 
2 forty-nine year period. When A returms to his biblial sources, he movcs (o the 
Levitical understanding; o th jublee . specific yea (1, 2.3, but in his commeat 
o the reason for the computation he again speaks in terms of a forty-nine year 
period (v, 4. The tension thus creaed doss not necesitate our viewing vss. 23 
55 an addition by an editor It merely i the resultofthe way tht the author roots 
his practices in eanonical texdition. The tradition scrves s o vehice for his ovn 
views, and sometimes tensions such a these ate produced. 

+"The eschatological use of the cnty oo Palestine may be scen in Hebrews i, 
iy, 10 and Tis behind the way Matchew describes the carly eventsin Jesus’ e 
he fory days and foty nightsof tsting in the wildernss and th intrucion on 

the mountain (I, i, 1113 -vi)sellec the carly days of sacPs lfe a they 
pared to enter the Promised Land. The exodus motif in Is xtIv doesthe same, for 
the destination of the excaptves i the restored Promised Lund. 

“ Testuz, op. i, p. 169. 
cstuz, o. it p. 1T, According to Testu, the author viewed the world in 

theee erss-—ihe ¢ of Testimony, which began with the creation; th cra ofthe 
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of the seriousness with which A took the calendar, we would be ill- 
advised to interpret the forty years as a round figure to mean a gener- 
ation. He believed that in forty years God's decisive acts would take 
place. He ingeniously combined the traditional forty years in the wil- 
derness with his calendar calculations to assign the end of the wilder- 
ness wanderings to the end of a jubilee. He may also have intended the 
overtones which quickly come to mind: the presence of the hellenists 
is the time of wilderness testing, 

Vs. 5 anticipates the cleansing of Israel’s guilt and uncleanness. 
Although Lev. xxv, 18b-19 contains a promise of security if the law 
there is obeyed, we cannot escape the conclusion that , 5 is the work 
of R,. The angelic discourse ended originally with vs. 4 The addition 
speaks quite well to the concerns of the angelic discourse, which has 

  

  

made it clear that a crucial factor in the day of judgment is the 
pulsion and destruction of all Gentiles and apostates. The addition at 

  

Law, which began with the giving of the Law on Sinai; and the new age, which 
begins with the Messianic era, the time for the study of the Law. Z6id, p. 168, The 
author saw the proclamation of the Law as it i found in Jubilecs as the beginning 
of a new eca. In the original edition of Jubilees there was licle detail of eschatolo- 
5, for such things were rescrved for the instructors of the sect, the hierarchy. 
Tiid, p. 175. 

stuz believes the jubilee scheme of history gives the clue to the author's un. 
derstanding of his own day. As Testuz himself points out, however, it is rather 
difficul to see the period from Sinai to the Maccabean cra as in any way a jubilec 
ofjubilees. We do not know how many years the author of the original work con 
ceived the second exa to be, but there isan intriguing possibilty. Jacob was twenty 
sccond patearch of mankind (i, 23, the Sabbath was the tweniy-sccond work of 
the creation (il, 23), the day of the Holy Kingdom (, 9). Twenty-one jubilecs 
would be 1029 yeats, which, says Testuz, agrees well enough with the biblical 
nacrative s to the time from the exodus to the Maccabean revolt, CE. 14, p. 173. 

Thete are diffcultes with Testuz argument. Rowley has pointed out that an. 
cient Jewish writers show lile cxact knowledge of the whole Persian period. 
Consequently, such time references are inexact. CF. H. H. Rowley, “The History 
of the Qumran Sect,” B/RL, XLIX (1966), . 218, For another thing, the referen- 
e to the day of the Holy Kingdom it in 8 unit of commandments added later to 
the discourse. A, however, may have assumed that by is very nature, calculations 
based upon his <alendar were accurate. Moreover, the argument does not fnally 
depend upon the reference (o the Sabbath as the day of the Kingdom. 

1 1Fvs. 5 s removed, the reference to the Promised Land emphasizes the time. 
remaining for learning Torah. The addition of vs. 5 turns i ino a promise that in 
only forty years the Promised Land will be reached. 

Vss. 4-5 read quite well together. Theee is nothing fsring in the transition from 
one o the other. V. 5, however, is an example of the hermencutical method we 
have seen n Ry, rather than that of A. On the other hand, vss. 1-4 eflct the meth- 
od we have come to expect from A. Certainly, both men would have acess to 
Lev. xxv. 
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vs. 5 anticipates the expulsion of everything that renders the land un- 
cleant 

Vs. 2b is an intrusion into the angel’s command to Moses. It was 
made by someone who understood the word /o/d in vs. 24 in tetms of 
progaostication, rather than in terms of command, which is what it 
really means. Such an interpretation of /0/d might casily come from 
someone familiar with the second edition of the book. On the literal 
level, it says that the angel did not tell Moses the precise year in which 
Israel would enter the Promised Land. Whoever inserted the clause 
must have intended it to discourage the reader from using the calendar 
for preciscly the kind of speculation for which A intended it to be used. 
The most logical zeason for such an addition would be if forty years 
had passed and someone wished to preserve the authority of the book, 
despite its mistaken time table. 

There is little content to vss. 4 and 5 to enable us to characterize 
their eschatology. In vs. 4, there is the apocalyptic assumption that 
history operates according to a blueprint. The same s truc in vs. 5 

escribed as prophetic in the sense that history will 
continue and that the Gentiles will be driven from the land. Both 
verses are legalistic in that Torah is the mark of one’s ability to enter 
the new age. 

+ The Ehiopic cognate for safan (vs. 5) should not be understood here as a 
proper name, but as the kind of adversaries noted throughout Jubilees, Gentiles 
of all backgrounds. Ry knew them primarily as the Scleucids 

 



  

   CHAPTER FIVE 

SUMMARY AND CONCLU 

  

ING REMARKS 

‘The book of Jubilees has a more complex history than previously 
was suspected. Consequently, we must speak of the eschatology of 
each stratum of the book. Many of our conclusions already have been 
stated, but now we shall set them forth in a more orderly manner 

A. Tue ESCHATOLOGY OF THE STRATA 

1. The angelic disconrse (A) 

In the angelic discourse, there are no units whose function is to 
teach eschatological doctrine or to present an eschatological point of 
view. On the other hand, eschatological presuppositions frequently 
appear. An examination of these passages reveals the eschatological 
outlook of A to have been individualistic, both national 

  

stic and in- 
dividualistic, and though basically apocalyptic, to have contained a 
certain degtee of expectation which can only be called prophetic. 

Ttis legalistic in that the basis of judgment for Tsracl is essentially 
their atiitude toward Torah. Moreover, one cannot escape the fecling 
that although it is never explicitly said, a major aspect of Gentile cor- 
ruption, as A saw it, was their life apart from Torah. They were not 
among the circumcised] Whoever walks in the way of the Gentiles 
will be destroged.! 

‘The eschatology of the discourse is nationalistc in that Iseacl alone 

  

eventually will survive and be triumphant in the world, while the 
Gentiles will be judged for the way they have harassed and bothered 
the people of God.? Judah is the remnant in whom the promiscs to the 
ancestors will find fulfillment. In her triumph, Isracl will be trium- 
phant.? The nation will be led by the Levites, the divinely appointed 
rulers whose office is established to last forever: 

The individualism of the discourse s seen in its insistence that each 
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man will be judged. The unfaithful Tsaclites will no more be spared 
than will the Gentiles.! The absence of any reference to the day of 
judgment is due to the author’s purpose. He was not drawing a blue- 
pint of the future, but was making an existential address to his readers. 
Tt was the fact of judgment, rather than its details, that was important 
for his purpose 

The discourse contains clements of both apocalyptic and prophetic 
eschatology. The helplessness of the nations before the demons? s 

  

apocalyptic, as is the fixity of the events of history. The latter is indicat- 
ed by the author’s comment that there are forty years for learning 
Torah.? The emphasis on the defeat of the nations, however, is pro- 
phetic. Even though the demons drive the nations to destruction, 

  

Tstacls real enemies are those nations, not the angels that drive ther. 
As already mentioned, / 

great judgment. The story of the judgment on the Watchers served as 
a prototype of the judgment to come,® but the judgment by fire and 
sword, tells us practically nothing. Whether the heavenly hosts will 

d destroy, or whether some other method will be 
used, we simply are not told. Again, the fact of judgment, not its 
details, concerned A. 

A’s primary hermeneutical method was to show how the stories, 
blessings, curses, and judgment saings in the tradition accounted for 
contemporary conditions and laws and for events yet to occur. The 
poetry that he has uscd appears in a context that indicates its actiologi- 
cal nature. A did not see his own period as the only one affected by 
these traditions, but he did see his generation as the last before the 
blessings, curses, and judgments would find ultimate fulfillment. Only 
one generation was left for learning Torah in preparation for judg- 
ment.6 He hoped by his work to inspire thanksgiving, hope, and even 
fear, out of which Torah might be obeyed. 

  

as given litle clue to the natue of the 

come to seck ou 

    

  

  

2. The first redaction (Ry) 
Under the impact of the Maccabean wars, and admirer of the leaders 

1 CEp. 4, 
2 CF. p. 490, 
3 CF. p. 69. This also i suppoted by the prediction in v}, 37-38 that in time to 

come, Tsraclites will be unfiithful 
¢ p. 4. 
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of the anti-Seleucid, anti-apostate resistance forces recast the angelic 
discourse and produced what was essentially a new work. In additions 
now found at least at i, 4b-26; xxi, 14-20, 21-31;and 1, 5, this redactor 
turned the angelic discourse into an eschatological word of hope and 
judgment. He evaluated the condition of his generation from two 
perspectives. Their apostasy was seen bothas 1) a continuation of the 
predicament of the exile—a predicament in which the sins of the car- 
lier generations still were bearing fruifl—and 2) as the result of their 
own transgressions upon the carth.* 

The new work also was a word of hope, for at last—according to 
  R,—God was about to bring the exile to an end. The day of judgment 

of which the discourse had spoken was seen to be coming about in the 
rebellion of the Chasidim and the Maccabean warriors. Vengeance was 
being wrought upon the Gentiles and upon apostate Jews alike. Al- 
ready, there was evidence that 
‘generation, when it confessed its sin and the sin of the fathers, would 

    

racl was returning to Torah. Ry’s 

know peace and the restoration of health. These new conditions were 
anticipated as continuing indefinitely—so long as history itself con- 
tinues, 

The eschatology of Ry, then, was legalistic, nationalistic, and indivi- 
dualistic, as was that of the discourse author. In fact, all those things 
we can detect as coming from the hand of R, fit the category of pro- 
phetic eschatology, with the exception of the rev 
(i, 27-28). Bven this, however, is not conceived solely in terms of 
anapocalyptic, cosmic renewal, but more especially in terms of return 
to Torah and the benefits which follow. This renewal involves a 

  sal of the life span 

    

negation neither of time nor of history. Instead, those who have ter- 
rorized Tsrael will be driven out, so that Tsrael’s time and history may 
continue in peace for Tsracl 

Ry’s hermeneutical method, however, is apocalyptic. The scriptures 
and the non-canonical traditions which he has used have been viewed 
as written and spoken for b 
ten for him and for his generation.® He has used an apoca 
neatic, then, to express an eschatological point of view whose content 
js essentially prophetic. 

  

particular day. The promises were writ 

    

ptic herme- 

1 CEp.3s 
* Joid, 
5 Ctp.25. 
* CE. pp. 3840, 
5 Cp.2T. 
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3. The sanctuary-oriented redaction (Ry) 
A second redactoral job was undertaken during the Hismonean 

period to emphasize the centality of the sanctuary in the face of what   

the editor saw as its desecration. At least at i, 10b, 172, 27-28, 293 i, 
26 xxili, 21; and xxxi, 14 we find evidence of this redactor’s work. It 
may also appear at |, 6-131 R, did not change the thrust of the work 
as he found it to the extent that R, had modified the original discourse. 
Nevertheless, there are significant changes. The book still proclaims 
the nearness of the new age.? The content of his eschatology, however, 
was somewhat cosmic in orientation, in contrast to his predecessors. 
He looked for the renewal of the powers of the heavens and of the 
carth and of all that is within them. To the legalistic, nationalistic, and 
individualistic outlook of the work as he found it, he has added a por- 
trait of Jerusalem and Zion as the focal points of a cosmic renewal that 
will spread throughout the creation.? In this respect, the content of 
his eschatology was more apocalyptic than was the content of that of 
his predecessors. 

Since we find no comments by R, that would lead us to think other- 
wise, we must assume that he accepted the general thrust of the legal- 

  

  

  

    

sm, nationalism, and individualism of the work as he found it. On 
the other hand, faithfulness now has to be defined in terms of faichful- 
ness to the Temple, as well as faithfulness to Torah and to the calendar. 
R, has moved the emphasis on the Levites from one of instruction and 
political leadership to one of cultic responsibility.! The latter function 

   

does not replace the former, but now gives the Levites their basic 
identity. The community now is to be understood as a commusity cen- 
tered in the cult, not merely in Torah. In fact, the ultimate result s that 
Torah now is viewed within the context of the cult, rather than vite 
versa. 

  

B. Tre Prrenniar PRopueys Revisiren 

Our study allows us now to comment briefly on a few of the prob- 
lems that have confused past attempts to set forth the eschatology 
of Jubilees. It should first be said that the questions in the past were 

+ CE. p. 68a. 
+ CE. pp. 31 
» Ziid, 

CE. pp. 60-62.   
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concerned almost entirely with the content of eschatology. We have 
seen that this is only one question that must be asked and that a proper 
understanding of the book demands that the others be asked as well 
‘The two questions with which we have been concerned in addition to 
that of content have been the hermeneutical method of the various 
contributors and the function of the passages in which items of escha. 
tological content appear. The esult already has been seen to be that 
the original author worked under the motivation of an eschatological 
expectation, but did not attempt to teach eschatology.! Neither was 
his hermeneutical method of an apocalyptic type. R, also wrote under 
the impulse of an eschatological expectation. He recast the angelic dis- 
course so that it would perform an eschatological function. Ry, like 

  

  

his predecessors, believed himself to be living near the eschatological 
period. He saw the goal of the change of things, however, to be focus- 
ed in the establishment of a purified cult on Zion, and he altered the 
introduction to the discourse to reflect this. Although he did not change 
the purpose of Ry’s edition, he altered the content of its view of the 

  

future. He accepted Ry’s basic assumption that the ancient promises 
were being fulfilled in his day, though he reoriented the pictute of the 
nature of that fulfillment. Basically, then, he accepted R,’s apocalyptic 
hermeneutic, though he did not have to exercise the method so thor- 
oughly.? 

Form and redaction criticism help s in cutting through some of the 
perennial problems of content interpretation by allowing us to see the 
different strata which have gone into the makeup of Jubilees. This 
solves the problems of the conflict between a day of judgment and a 
gradual renewal of things, between the expectation of a new creation 
and the expectation of destruction of all save faithful Tsraclites, and of 
the conflct between passages reflecting different expectations for the 
wicked dead. We also learn why some thing: 
to be in any description of the future. None of the writers were in- 
terested in every aspect of the future. Those elements of eschatological 

hing which were of concern to them were those relevant to their 
basic message. This is true even in those passages which are intention- 
ally concerned with some aspect of eschatolog; 
w0 concepts seem to contradict each other, on even may be an inter- 
pretation of the other, as in the case of the first redactor interpreting 
the wars of his day as the day of judgment. 

are missing that ought 

  

te   

Occasionally, where   

* CE. pp. 69-70. 
+ CE. p. 15-16, 
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In the question of messianism, form analysis enables us to see the 
Judah blessing (xxx, 18-20) as a tribal blessing and thereby raises the 
possibility that the reference to one of Judah’s sons 
to the tradition. This s supported by the parallelism of the lines. Thus, 

ae not two messiahs in Jubilees; there is not even one.t 

     is 2 later addition 

    

there not onl 

  

C. Tre MessaGe oF ik PReseNt Eprtion 

  

    
The message of the present edition of Jubilees is the message of Ry, 

Although he has incorporated into his point of view the material of 
the first two editions, he has presented us with a work distinctly his 
own. That message may be broken down into four elements: the cor- 
ruption of the present historical situation, the faithfulness of God, the 
coming judgment, and the new creation. Because of the diverse strata 

      

of the book, this message is not without its tensions, but those tensions 
are transcended by the unity perceived by R, 

The present situation of the world is one of corruption and sin. 
Israel has turned from Torah to follow the ways of the Gentiles. The 
Temple cult has become so corrupted that it no longer is the authentic 
cult. Tsracl has forsaken the festivals, the covenant, and God himself. 

Despite the unfaithfulness of Tsracl, however, God has remained 
faithful. He has called into existence a small group of faithful people 
who are the hope of Iseacl. He knew all along that the present situ- 
ation would develop, so the faithful must not think that they have been 
forsaken or forgotten. Those who are unfaithful should heed the 
message of God's faithfulness and confess both their own sins and the 

      

sins of their fathe 
is upon them. Th 
exile, but only those who confess their guilt will enjoy that return. 

The end of the exile and the coming of a new era involves judgment 
upon Gentiles and unfaithful Tsraclites alike. The armies of the faith- 
ful within the nation will arise, and with strength from God they will 
put everyone excepting faithful Ismelites to the sword. These armies 
of faithful wield the sword of the Lord. Earlier, it appeared that the 
Maceabean wariors were the hope of Isracl, but as it turned out, they 
became corrupted themselves and have defiled even the Holy of Ho- 
lies. C 
the Gentiles. Tn the battles of th 

    

S0 that they may partake of the future hope that    
show of God's faithfulness is the true retumn from   

quently, there will come an even greater onslaught from 
war the faithful will eventually 

  

  

+ CE. pp. 6465,
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emerge triumphant. All Israel’s foes, ancient and modern, will be put 
to the sword 

The battered and bruised faithful nation then will be restored to 
health in a renewal as wide s the creation itself. Tn the victory of Ju- 
dah, the destiny of Tsracl will be realized. The Levites will rule over 
a nation whose true happiness is centered in the Temple on M. Zion, 
in keeping Torah, and in celebrating the festivals of the restored cal- 
endar. The hearts of the people will be transformed so that never 
again will they desire to stray from the covenant. Annually, they will 
come to Jerusalem to renew the covenant on Mt. Zion in the purified 
Temple, from which blessings will flow over the entire earth. Men 
will live out their lives in peace and health, and when they die, they 
will rest in peace, knowing that God has remembered his promises to 
Tstael, driven out the cnemy, vanquished the wicked angels, and estab- 
lished Israel in her glory. 

  

D. SUGGESTIONS FOR FURTHER STUDY 

Much work remains to be done on Jubilees. One thing for which 
there is a particular need is the publication of the Hebrew texts found 
at Qumran. Thus far, only a few fragments have been published. We 
could not be certain that n them we had copies more accurately resem- 
bling the originals, but texts from so close a period o the time the 
book was produced and in the language of the original would be inval 
uable. 

Thete now should be a new commentary on Jubilees, using the 

  

  

great value to those who dealin the history of late post-exilic Judaism 
and the history of the carly church, for it is one of the texts which sup- 
ply the raw matesials for that period. 

“There also is a need for thorough stady of such books as T Enoch, 
The Testaments of the Twelve Patriarchs, and other apocryphal books 
using more recent methods than were used in the previous commen- 
taries. Such studics would help us to see more clearly the relation of 
these works to cach other and to the Qumran community, thereby 
helping us more clearly to understand the relation between various 

  ent methods available to us. Such a commentary would be of 

  

  

  

scets of intertestamental Judaism. 
“This study of Jubilees has shown the need for a fullscale reconsider- 

ation of the meaning of apocalyptic. Although the standard distinction 
between prophetic and apocalyptic eschatology has been followed for 
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this study, the qualifications that have been made on numerous oc- 
casions indicate the inadequacy of categories established primarily on 
the basis of content analysis. 

A CLosING REMARK 

In Jubilees we have a book whose themes and concerns indicate 
that during the second century B.C., Old Testament faith was by no 
means dead. The various circles of Judaism, withstanding the threats 
of corruption to the ancient faith, sometimes naive s to their own ac- 
ceptance of certain essentials of the alien culture, were able to risc up 
against those who threatened and to sound anew the covenant faith 
in all its promise and demand. In some respects, their outlook was 
distorted. They lost hope, for instance, that God would someday make 
a place for both Jew and Gentile in a renewed world as the Old Tes- 
tament writers had anticipated. This narrowness was brought on, to 

an extent, by the enemy threat. In certain other respects, however, 
the author of the discourse and the redactors who followed were solid- 
Iy in the line of Old Testament faith. They emphasized God’s love for 
Iscael and his faihfulness to them, his demand for obedience, his 
power to do what he promises to do, and his willingness to forgive the 
repentant 

 



  

APPENDIX I 

A STATEMENT ON CRITERIA FOR 
DETECTING STRATA 

  

There ate several means of distinguishing the strata of a text that 
has undergone a process of growth and development 

(1) When 2 narrative has been based partially on a known source 
and the elements of that narrati 
source form a sclf-contained, coherent narative, we may assume that 
the latter originally was a separate narrative. Then, of course, we must 

  

e which are not based on the known   

ask how each tradition is affected by the synthesis. 
(2) When passages of poetry manifesting a specific traditional form 

appear in a prose narrative, we may assume that the poetry has been 
incorporated into the prose. The task thenis to see how the narrative 
interprets the poetry 

(3) Within an extended passage of poetry, introductory formulae 
may appear at various points. When they do, they indicate that the 
passage has grown from previous separate traditions. Tn such a case, 
we must examine the effect upon each by the new association. 

(4) When the speaker, narrator, or audience or the subject of the 
narrative change abruptly and the shift is unnoticed within the narrs- 
tive, we may 
tween cither two synthesized traditions or  tradition and an editorial 
addition. 

  

sume that we have encountered  line of separation be- 

  

(5) Recurring concerns, vocabulary, or phraseology, when they con- 
flict with other recurring ones, may be used to detect different strata. 
Similarities may be used to support hypotheses of a single stratum 
when these hypotheses are proposed on the basis of form analysis or 
source analysis. We must exercise caution in this approach, however, 
for the presence of such characteristics may result from a redactor 
having been influenced by the vocabulary and concerns of the tradi- 
tions with which he worked. 

  

  

   



     
      

   

APPENDIX II 

NON-ESCHATOLOGICAL PASSAGES CONTAINING 
INCIDENTAL ESCHATOLOGICAL TERMINOLOGY 

    

    
         

       
            
            

                              

     

    
   

There are three units in Jubilees which contain terms traditionally 
regarded as eschatological subject matter, but which are not themselves 
eschatological, and in which the terms are not used with eschatological 

pects of an eschatological point of view or 
  

intent. They may 
they may not. Since they appear merely as temporal designations, we 
cannot say. In literature such as Jubilees, stereotyped phrases and 
terms frequently occur. To use the term day of judgment, for instance, 
does not bind one to any specific doctrine about that day. It docs not 
bind one to a concept of one day specificaly, to  theory of who will 
exercise judgment, or whether the day is perhaps even figuratively 

ent. 

  

  used to refer to an atemporal ¢ 
The one exception to the references considered here not containing 

specific eschatological content is iv, 26, where there is mention of a 
new creation. As the analysis of that verse will reveal, however, the 
unit in which it is found does not have an eschatological function, and 
since the other references in the unit have no intentional eschatological 
putpose, it has seemed best to present the entire passage here rather 
than split it up and deal with one verse in chapter TV and the rest of the 
passage here. 

A.iv, 17:26 

Jub. iv, 16-26 is a body of material which grew up around the ref- 
eence to Enoch in the genealogy of Israel.1 Verses containing terms 
traditionally regarded as eschatological are vss. 19, 24, and 26. The 

1 The place of Enoch as seveath in the line of Adam in Gen. v, 18:24 casily ac- 
counts for much of the traditon that later sprang up around him. The role of the 
Tumber seven in Jubilees—s evidenced in the very nature of a jubilee period, 
Seven times seven years—indicates that the author likely would have been interest” 
ed in Enoch even had he not found cerain additions o the gencalogy already 
present. To those that were present, he added others. 

It is outside the scope of ou study to go into detail concerning the relation of 
Enoch to the Sumerian kings lst. It scems certain, however, that the characteris- 

of the seventh king in that list were appropriated to Enoch in Isralie tradi- 
tion. CE. Russell, Metiod, pp. 112-113; Von Rad, Genes, pp. 69-10. 
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unit defies a completely satisfactory analysis as to the relation of each 
stratum to the other, but there are clues which enable us to trace at 
least a part o its history. 

‘The form of the genealogy has undergone extensive modification as 
it now appears in Jubilees. Part of the modification is the work of the 
author of the discourse; part of it was accomplished before he received 
it. We may identify at least vss. 16,20, and some form of 23a as geneal- 
ogical tradition which A received. At some point, vs. 16 was expand- 
ed by vss. 17-18a, which was interpreted, in turn, by A at vs. 18b.2 

Vs. 19 is from Ry. Tt displays his interest in sbe past and the fiture, it 
adds to what Enoch recounied with segard to the jubilees (vs. 18b) in the 

    

  

   
  

  

 The form of the gencalogy in Geness is 1) the bisth of  child, 2)dated by the 
age of the subject, 3) the death of the subject, and 4) his age at death. The child 
then becomes the subject in the repetition of the form. In Jubilees the form in- 
cludes 1) the mastiage and 2) s date, 3) the name of the wife, 4) the identity of the 
father.in-law, 5) the birth of achild and 6) is date, and 7) the naming of the child 
e child then becomes the subject in the repetiion of the form. 
The concern of the suthor of the discourse to date the cvents of history ac 

cording to the jubilee calendar leaves litle doubt that he is sesponsible for the 
present dating system, 

The names of the wives and the futhers-in-law were added before the author 
ceceived the list. These names have no relevance for those concerns which oc- 
cupied his attention. They hardly scem rlevant for his interest in the puriy of 
Tirae, for the problem of intermarriage among humans arose only after the flood. 
The use of the intermarriage between the Watchers and human wives to poiat 
out the wickedness of intermarriage (vss. 21-22) is based not on intermarriage 
among humans, but between divine beings and morals. On vss. 21-22 cf. pp. 8- 
84 

The names of the wives and the fathers-in-aw are the kind of details that easily 
might arise t0 sttl curiosit o to supply minute information for those intercsted 
in such things. OF course, the specific assignment of certain names might be the 
result of any of a number of factors, the simple association of two wise men, for 
example, as in the case of Enoch and Dan-cl. 

V. 18b is an interpretation of Enoch's calendar acivity (ve. 17) in terms of the 
jubilee calendar—ic.,in terms of sabbaths and years—as well 1s an interpretation 
of vs. 18. In the latter nstance, it tells what kind of testimony Enoch wrote. 

Vss. 17 and 184 are the kind of references found in places such as Gen. iv, 20, 
21, 20d 22, tracing certain elements of culture back o the carlist ancestors. Th 
precise motive for this will diffe from one occasion to the next. Vs. 17b inter- 
precs all three clements of vs. 17a. Enoch's witing was concerned with the knows- 
ledge of the way that time is ordered 

V. 184 originally may have been a rference to an early version of what is nov 
1 En. xciciv. As Chatles” version of 1 Enoch shows, the present text s filled with 
‘roblems of textual arzangements. CF. Charles, Paeidepigrapla, pp. 260-277. Pare 
of the diffculties might be salved by a form and redaction analysis, though this 
cannot concern us here. 

Had not vs. 184 been attached already to vs. 17 as A received it itis difficult to 
sce why he would have broken up the reference to the calenda and his interpre- 
tation of the calendar by nserting 
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same way that his introduction to the discourse enlarges the scope of 
what was revealed to Moses (i, 4b), and it displays the sume under- 
standing of the term festimony that is found in that introduction. In his 

och having written 
a testimony and has enlarged uponit. The testimony included all that 

will happen il the day of judgment. The day of judgment does not func- 
tion eschatologically here, but as the temporal limit to the vision. The 
reference s not intended to draw attention to itself, but to the scope 
of the vision.! 

The genealogical form resumes at vs. 20, and vss. 2122 are another 
addition to that form. They concern Enoch as one who testified to the 
Watchers, thus adding another wxample of Enoch’s activity in terms 

s siay in 

  

work at this point, R, has retained the motif of   

  of the written testimony motif. The measurement of Enoch 
terms of jubilees points to A as the one responsible for the present 
form of vs. 21.2 

© The use of the term day ofjudgnent poses a slight problem in idenifying the 
origin of the passage, R, nowhere clse used the term, even when speaking of the 
Scope of the angeic discourse, It would be 4 mistake 0 read too much nto such 
a stook term, howerer, especially in a passage in which an interpretation is not 

ded. 
he vision to which reference is made probably is the second vission in I En. 

Lxiii-xe, That i the only vision of which we have any knowledge which fits the 
description. That vision cnds with the coming of God's new rulee (sc, 37-38), but 
the narative in which the vision is enclosed ends with Enoch weeping over the 
firt vision—the vision of the flood (xc, 41-42). Moreove, most of the sccond 
vision itself consists of wasfare and suffering. The primary mood of the pissage 
i judgment. This might naturally lead R, to use the term day of udgnent without 
any rigid intention 2 to conteat. 

hat Enoch sa» and saderstood veryfhing would be an especilly appropriate com- 
ment in response to the vision just mentioned. It is a highly symbolic narrative of 
the history of the world portrayed by the use of bulls, sheep, heifers, oxes, wolves, 
boars, kites, and al sorts of animals. In fact, the same comment is found in I En. 
e, 2. The difficalty is that i that verse, Enoch is refeering not t0.a vision, but 
o his glimpse of the heavealy tablets. Moreover, 1 En, bxxx-lxcxiis made up of 
several pleces of material that have been interpoated into their present location, 
cither as a single body of material or at different times. The tradition now found 
in T En. bxxxi, 3, however, undoubtedly circulated in some form among those in- 
terested in Enoch before it was written in its present location. The expression could 
casily be borrowed from another context for the vission reference. 

Tnits present form, the vision in 1 En. bocxiil-xc is best dated sometime duri 
the Maceabean wars. Charles, Prendepigrapha, pp. 170-171; Rowley, Relovanc, pp. 
63.64, This places it during the time that R, worked. He could have had access to 
itin its present form, ot he may have known an earlier version. 

* T addition to our knowledge of the content of the gencalogy based on our 
knowledge of Genesis a5 a soutce, the word mareoser helps us (0 sce vs. 21 as the 
beginning of a new segment of materil. This word is an intzoduction of a rather 
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Vs. 221 is an interpretive remark, pointing out that the specific na- 
ture of the Watchers” sin was intermarriage with hus 
makes it clear that the testimony was agains? them. This interpretive 
remark fits quite well A’s concern that the Tsraclites not marry non- 
Tseaclites. By implication, he has interpreted the sin of the Watchers 
as analogous to Tsmaelite marriage to non-Tsmaelites. The function of 
the passage in the di iage is de- 
flement.1 

In vss. 23-24 we have a farther example of Enoch’s activity in 
terms of the written testimony. He is the heavenly record keeper who 
records men’s deeds. Vs. 23 is an interpretation of Gen. v, 242 A’s 
hand may be detected at vs. 24a. The flood is cited as proof that God 
does indeed deal with men on the basis of their wickedness, as Enoch 
records it. Vss. 23b, 24b—into which the interpretive vs. 24a has been 
inserted—however, s itself additional material explaining what Enoch 

an females. It   

  

ourse is to warn that such intermas   

  

  

does in Eden.3 Thus, what originally was a reference to Enoch’s trans- 

There i a slight problem with the time reference, fese s ubiles of years. T ot 
only has no anteceden, but ncither can it be reconciled with vs. 20. This could 
mean that vs. 21 has been interpolated without modification from some source 
also concerned with jubilee periods and that the phrase originally had  cleat an. 
tecedent. I is more likly that the text has been corrupted in transmission of trans. 
lation and that i originally read six yers o 1hs jubil 

+ Although we can sce that A has modified  summary statement about Enoch's 
activity in vs. 21 and in vs. 22, it is impossible to tell whether a form of vs. 21 al- 
ready was a part of the tradition as he received it, or whether he produced vs. 
2122 and added them to vs. 20. All we can say is that whether he found some such 
eradition already connected to the gencalogy or added it himself, be adapted it for 
his own purposes. 

T Jubs vii, 39 specific note is taken, in & comment that can hardly be from other 
than A, that Enoch was seveth in his gencration, This indicates that A might be 
interested cnough in Enioch to add material such s thatin the present passage, but 
itin no way proves that he did 

 Tn Jewish lose of the intertestamental period, Eden, for all practical purposes, 
was idéntifid with Paradise. It ws the place where the faithful go at deach. It s 
only natural that this interpretation of where Enoch went would atise, for his 
fuihfolness and piety e indicated in Gen. v, 22. He walked vith God. For a good 
survey of Jewish ideas about Eden, cf, Robert Graves and Raphacl Patai, Hbrew 
Mys (Garden City: Doubleday and Company, Inc., 1964), pp. 70-75. 

* That the interpretation has been added to vs. 23, rther than having been a 
simple continuation of vs. 234 from the very beginning, is indicated not only by 
the introductory formula And fake nae, but by the shift of emphasis, as well V. 
23n emphasizes the arsival of Enoch the reighteous man in honor and glory. Tt is 
a biographical comment. In vss. 23b-24, the emphasis has been placed on the rc- 
cords of men's wickedness that ace kept by Enoch in preparation for the day of 
judgment 

Since Gen. v, 24 was a part of the traditon upon which A drew:, a refer 
Enoch's translation is to be expected. Whether A has supplied the 
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lation has become first a reference to his activity as divine record 
keeper and then an occasion for warning about God’s judgment on 
wickedness.! 

‘The function of those terms in vss. 19 and 24 that traditionally are 
understood as eschatological subject matter, then, is not eschatological 
atall. In vs. 19 the day of judgment is the temporal limit of Enoch’s 
vision. ‘The emphasis is on the scope of the vision, not its end. In vs. 
24, the reference to the day of condemnation also functions as a tem- 
poral designation. Judgment will continue against men so long as the 
present world order continues.? 

Vss. 2526 portray Enoch as the heavenly high priest, whose s 
fices in Eden accomplish the renewal of the earth. V. 26 has b 

  

     
  tached to vs. 25 

to interpret vs. 25 as to expound upon Zion. The references to #he 
sanctuary and the Mount (vs. 25), and even to Eden (vs. 23), have been 
his point of departure. The reference to the new creation does not 

an expository comment. Its purpose is not so much 

    

    

function here as the subject matter for an eschatological discourse. We 
are told nothing of the nature of the new creation, excepting that the 
carth will be sanciified from guilt and its uncleanness throughout the 

x, is primarily concerned 
ich 

  generations of the earth. Even this, howe: 
with the glorification of Zion.? Since Zion is the mountain on wi 
the Temple stood, this verse should be regarded as an addition by R, 

Vs. 25, without the addition of vs. 26, describes an activity of Enoch 

  

  

  

of Enach's destination is impossible to say. At least, he has supplied the pronoun 
e in order to keep the description in the terms of the angelic discours. 

+The Enoch tradition reficted in these Jubilee verses became, in some circles, 
the kind of tradition found in 1 En. hex-xi. In the latter passage, Enoch is glori- 

fied and translated into the Son of Man, Charles refused to translate the Ethiopic 
i these verses of T Enoch as they stand, a refusal based on biss, rather than on 
scholarship. For 4 good summary of the problem of the Son of Man in I Enoch, 
of, Russell, Metbod, pp. 324-352. 

* ‘The anticipation of vss. 23b, 24b is that there will be a day of condemation. 
Enoch records the deedsthat wil be brough forth as evidence on that day. By his 
reference to the flood, however, the author has emphasized judgment as some- 
thing which comes even before that day. 

+ 'The sentence does not begin with 77 #/—meaning in the new creation—but 
lirough ir—meaning Zion. The third person singular of the verb sancrifed,in the 
next to the last sentence of vs. 26, shows that it is the predicate for AMount Zion only 

“The importance of the other mountains i faly clear. Eden is the spot of cre 
ation and the place where Enoch now sits. That it is o carfb el us nothing about 
sbere on earth, and the person who added the comment is no more interested in 
teaching sbout it than he is about the content of the new cx 
of the East probably is where the ark rested. CF. Charles, 
Sinai is where Torah was given. 

  

  

  

               
    
   

  

  

   

    

      
tion. The Mountin 
pucdepigropha, p. 19. 
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known nowhere else in the sources available to us from the pre-Chris- 
tian centuries.! Enoch is the heavenly intercessor before God. Ode- 
berg’s comment about the divine potency of the first man as the motif 
underlying vs. 23% also pertains here. Enoch’s sacrifices are beneficial 
for men on earth. To put it another way, life is not hopeless, for we 
have a mediator in the heavenly realm. 

Our sources and methods simply do not enable us to tell precisely 
when the verse became a part of the genealogy and who placed it 
there. IF A knew and included the tradition, he has made no attempt 
to interpret it the way that he interpreted the other elements of the 
genealogy.3 The absence of the mo 
ditions and the suspicion concerning A’s knowledge of it lead us to 
believe that R, is the one who not only has interpreted the verse, but 
has added it o the discourse. As in his other additions, he has not intet- 
preted the text before him, but has enlarged its scope to include the 
Temple and Mt. Zion as vital parts of its concen, 

   

if in our other known Enoch tra-   

    

B.x, 1-17 
Tnx, 1 the date she shird week of this jubike introduces a unit concern- 

ing the imprisonment of the spirits of the offspring of the Watchers 
(x, 1-17)4 The unit has been constructed from several separate tradi- 
tions,? and its purpose now is to warn the reader that although most of 
the evil demons were imprisoned, a tenth still remain to cause men to 

rom Torah. Vs. 17 reminds the reader that a record is kept of his 

  

* For a st of the rabbinic 
"Eviy,” TDNT, Vol. I, p. 

* o, 
* With no difficulty whatsoever he could have tumed it into support for the 

saceifcal laws i the discourse, He has supported other clements of his Torah by 
appealing to the hevenly zealm. The angels were born circumeised (xv, 27), they 
celebrated Shevuoth in heaven before it ws celebrated on eacth (v, 18), and they 
celebrated the Sabbath (i, 30). 

41 En. xv-xvi has a lengthy version of the origin of these spirits. 
& A tradition concerning the imprisonmen of the demons (vss. 1-9, 10b-11, 

13b) has been united with one about the responsibility of the Angels of the Presen- 
ce for instructing Noah in medicine (vss. 103, 12-13a, 14). The prayet in vs. 3 may 
originally have been 2 part of a collection of prayers and blessings of the ancestors. 
Otherwise, it s difficult o e why the prayer in vss. 3 s part poetzy, part prose. 
A licurgical fragment has been expanded. The biographical information in vss. 
1517 has been built on the information in Gen. ix, 28-29. It supplies the closing 
frumework for the material on Nosh. V. 17b, however,is not a statement about 

Noah, but about Enoch. It explaias why Enoch lived longer than Noah. Enoch 
was not more fathful than Noah. He simply had a function to perform. 

uces in which i is mentioned, cf, Hugo Odeberg,     
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deeds. The warning of judgment is implicit, but the term il the day of 
judgment s a stock expression. The emphasis is on the idea that a record 
s being kept, not on details of the day of judgment. 

C.x, 1826 

Jub. x, 18-26 is a unit about the Tower of Babel. Tts point is that 
God judges men for their pride. Unil fhe day of judgment men will live 
in tension and disunity because of that pride.! Again, the expression 
until the day of judgment is a stock phase. 

i unit s intcoduced with the standaed dating notation—And i e thirty- 
thid jubilte, in the frs ear, i the secnd wek... x, 18). The statement of the date in 

27 indicates that a new unit begins there. The two units are related, howerer, in 
that the scattering of men when the tower was destroyed led to Canaan's setdle- 
mentin a land not his own. 

“The purpose of the bulders has been modified from the biblical quest for rc- 
putation and security to a desire to climb to heaven. The emphasis has thus been 
shifted from the attempt to create their own fame and presige o the desir to 
have access to the home of the gods. The narrator of the present account simply 
has misunderstood the goal of the builders, not the point of the story. 
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TRANSLATION OF RELEVANT PASSAGES 

A. Prologue 
“This is an account of the division of the days of Torah and of the 

testimony—of the events of the years, of their weeks, of their jubilees 
throughout all the years of the world—as the Lord spoke to Moses 
Mt. Sinai when he went up to receive the tables of Torah and of the 
Commandment, in accordance with the voice of God as he told him, 
“Go up to the top of the mountain.” 

  

on 

B. Jubilees i 

(1) Now it came to pass in the fiest year of the Israclites’ exodus from 
Egypt—in the third month, on the sixteenth day of the month—that 
God spoke to Moses, saying, “Come up to me on the mountain, and I 
will give you the two stone tablets of Torah and of the commandment 
which T have written so that you may teach them.” 

(2) So Moses went up onto the mountain of God, and the glory of 
the Lord abode on Mount Sinai, anda cloud overshadowed it six days. 

(3) Then (God) called to Moses on the seventh day, out of the midst 
of the cloud, and the appearance of the Lord was like a flaming fire on 
the top of the mountain. 

(4) And Moses was on the mountain forty days and forty nights, and 
God made known to him an account of the past and the future, of the 
division of all the days of Torah and of the testimony. 

(5) And God said, “Incline your heart to every word which I shall 
speak to you on this mountain, and write them in a book so that their 
descendants may know that T have not forsaken them for all the evil 
which they have done in straying! and forsaking the covenant which T 
establish between myself and you this day on Mount Sinai for their 
genenations. (6) And thus it shall come to pass, when all these things 

  

   

 The Ethiopic is causative. 1 have translated sraying and forsakingus pasciciples, 
for this is the only way to make sense. There must be a corruption at some point 
i the transmission. And forcaking is the reading in the Britsh museum mss.
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come upon them, that they will recognize that T am more faithful® 
than they in all their judgments and in all their actions; and they will 
realize that T have truly been with them. 

(7) “And you, write for yourself all these words which 1 declate to 
you this day, for I know their rebellion and their stubborness before 
I bring them into the land which I swore to their fathers, to Abraham, 
to Isaac, and to Jacob, saying, ‘Unto your seed will I give a land flow- 
ing with milk and honey.” (8) And they will eat and be satisfied, and 
they will tumn to strange gods that cannot deliver them from any of 

  

their tribulation. And this testimony will be heard as a testimony 
against them; (9) for they will forget all my commandments—every 

of the Gentiles, 
ervetheir gods, 

    
thing that I command—and they will follow the 
copying their uncleannessand their shameful ways, and. 
and these will prove to bean offense for them, a tribulation, and affic- 

  

  

tion, and a snare, (10) and many will perish. And they will be taken 
captive and will fall into the hands of the enemy, because they have 
forsaken my ordinances and my commandments, and the festivals of 
my covenant, and my sabbaths, and my holy place, which I have hal- 
lowed for mysclf in their midst, and my tabernacle, and my sanctoary, 
which T have hallowed for mysclf in the midst of the land, making it 
a dwelling place for my name, which T set upon it. (1) And they will 

  

make for themselves high places and groves and graven images, and 
en image, so that all of them will go   cach will worship his own gra 

astray. Morcover, they will sacrifice their children to demons and to 
all those things which their rebellious hearts desire. 

(12) “And T shall send witnesses to them, so that I may bear witness 
ainst them, but they will not listen and will murder the witnesses 

   0. Morcover, they will persecute those who seek Torah, and they 
will ignore and let go of everything so s to work evil before my eyes. 

(13) “So I shall hide my face from them, and I will deliver them into 
the hands of the Gentiles for captivity, for prey, and for devouring; 
and I will remove them from the midst of the land and scatter them 

. (14) And they will forget all my commandments 
im and sabbaths 

  

among the Genti 
and all my judgments and will go astray 
and festivals and jubilees and ordinances, 

(15) “After this they will turn to me from among the Gentiles with 
all their heart and all their soul and all their strength, and Tshall gather 
them from among all the Gentiles. They will seek me, and I shall be 

to hode      

  

+ On the translation fethfl <. p. 21,
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seek me withall their heart and all their soul.    found by them when they 
And] shall disclose to them abounding peace in true faithfulness, (16) 
and with all my heart and all my soul T shall establish them as an up- 
right plant. They will be the object of blessing, not of curse; they will 
be the head, not the tail. (17) And I shall build my sanctuary in their 
midst, and 1 shall dwell with them. T shall be their God, and they shall 
be my people, in truth and in faithfalness.! (18) T shall never forsake 
them nor fail them; for Tam the Lord their God.” 

(19) Then Moses fell on his face and prayed, “O Lord, my God, do 
not forsake thy people and thine inheritance, lest they wander in the 
extor of their hearts. And do not deliver them into the hands of their 
enemies, the Gentiles, lest they rule over them and cause them o sin 
against thee. (20) Let thy mercy, O Lord, be lfied up on thy people, 

d create in them an upright attitude. Let not the spirit of Beliar rule 
over them to accuse them before thee, ensnaring them so as to keep 
    

them from all the paths of faithfulness, thus allowing them to perish 
before thee. (21) They are thy people and thine inheritance, which thou 
hast delivered by thy great power from the hands of the Egyptians. 
Give them steadfast loyalty and an unswerving devotion.? Let them 
not be ensnared in their sins—now or ever.” 

(22) And the Lord said to Moses,* T know their contrariness, their 

   

thoughts, and their stubbornness. They will not be obedient until they 
confess their own sin and the sin of their fathers. (23) Then, afterwards, 
they will turn to me in all uprightness, with complete devotion, and 
1 shall circumcise the foreskin of their heart and the foreskin of the 
heart of their children. T shall create in them a spirit of devotion, and 
T shall cleanse them so tha 
day forward. (24) They wil cling to me and to all my commandments, 
and they will obey my commandments; and I shall be their father, and 
they shall be my children. (25) They will ll be called children of the 
living God, and every angel and every spirit will know—yes, they 
will know—that these are my children, that I am their father, in up- 
tightness and in faithfulness, and that I love them. 

(26) You, write for yourself, therefore, all these things that I declare 
to you on this mountain, things past and things yet to be, which shall 

they shall not turn away from me from that 

  

  

come to pass in all the divisions of the days of Torah and of the testi- 
    

  

   

  

mony and in the weeks and the jubilees forever, until I descend and 
dwell with them forever.” 

* On the translation fuitfiess,cf. p. 21. 
* Lierally, Create i thems  clan beart and a conserated it 
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(27) And he said to the Angel of the Presence, “Write for Moses 
(the things) from the beginning of the creation until my sanctuary is 
established among them o last forever. (28) And the Lord will reveal 
himself for all to see, and all will know that T am the God of Isracl, 
the father of all the children of Jacob, and King on Mount Zion, for- 
ever, and Zion and Jerusalem will be holy.” 

(29) Then the Angel of the Presence, who went before the cump of 
Istacl, took the tables of the divisions of the years from the time of the 
ceation, the tables of Torah and of the testimony, of the weeks, of the 
jubilees according to their individual years, from the day of the cre. 
ation until the heavens and the earth are renewed and all that is in 

ted earth—until 

    

them—the powers of the heaven and the whole cre   

the sanctuary of the Lord is established in Jerusalem on Mount Zion 
and all the luminaries are renewed for healing, for peace, and for bles 
ing for all the elect of Israel. And thus it shall be throughout all the 
years of the earth. 

     
       

        

     

  

     

   

    

      

c 

  

Jubilees iv, 16-26 
(16) And in the eleventh jubilee, Jared took to himself a wife, and 

her name was Baraka, the daughter of Rasujal, a daughter of his father’s 
brother, in the fourth week of this jubilee. And she bore him a son in 
the fifth week, in the fourth year of the jubilee, and he called his name 
Enoch. (17) And Enoch was the first among men that ate bor on 
carth who learned writing, knowledge, and wisdom and who wrote 
down the signs of heaven according to the order of their months ina 
book, that men might know the seasons of the years according to the 

parate months. (18) And he was the first to write a 
testimony and he testified to the sons of men among the generations 
of the carth. He recounted the weeks of the jubilees, told them of the 
days of the years, set in order the months, and recounted the sabbaths. 
of the years as we revealed them to him. (19) And he saw the past and 
the future in a vision of his sleep—what will happen to the children of 
men throughout their generations until the day of judgment. He saw 

  

  

order of their s   

and understood everything, wrote his testimony, and placed his testi- 
mony on the carth for all the children of men and their generations. 

(20) And in the twelfth jubilee—in its second week—he took for 
himsclfa wifc. Her name was Edni, the daughter of Dan-el, the daugh- 

* Eehiopic: according o the posers.
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ter of his father’s brother. Tn the sixth year of this weck she bore him 
as0n, and he named him Methuselah. (21) Moreover, he was with the 
angles of God these six jubilees of years, and they showed him eves 
thing that is on earth and in the heavens—everything under the sun. 
And he wrote down everything. (22) And he testified to the Watchers, 
who had sinned with the daughters of men. For th 
intermarry with the daughters of men, defiling themselves. And Enoch 
testified against them all 

(23) And he was taken from among the children of men, and we 
conducted him into the Garden of Eden, in majesty and honor. And 
take note, there he records the condemnation and judgment of the 

of the children of men. (24) Because of it, 
God brought the flood waters on all the land of Eden. For there he 
was set a5 a sign, that he might testify against all the children of men, 
that he might recount all the deeds of the gencrations until the day 
of condemnation. 

(25) And he burned the incense of the sanctuary—sweet spices ac- 
ceptable before the Lord—on the Mount. (26) For the Lord has four 
places on the earth—the Garden of Eden, the Mount of the East, this 
mountain on which you are this day (Mount Sinai), and Mount Zion, 
which will be sanctified in the new creation for the sanctification of the 
carth. Through it the carth will be sanctified from all guilt and 

  

  

  

had begun to 

world—all the wickedne: 

    

   

uncleanness throughout the generations of the carth. 

D. Jubilees v, 1-19 

  

(1) And it came to ps 
upon the face of the 

when the children of men began to multiply 
carth and daughters were born to them, that the 

angels of God, in a ceetain year of this jubilee, saw that they were 
beautiful to look upon. And they took for themselves wives—anyone 
they chose—and they bore them sons. And they were giants. (2) And 
lawlessness increased upon the earth. Allflesh corrupted its way —men, 
cattle, bea 
them corrupted their ways and their orders, and they began to devour 

ch other. Lawlessness increased on the earth, and every imagination 
of the thoughts of all men was continually evil 

(3) And God looked upon the earth, and behold, it was corrupt. All 
ind all that were upon the earth had 
im. (4) And he said he would destroy 

5) But 

  

   

  

  

  

birds, and everything that walks on the carth. All of 

  

  

flesh had corrupted its orders, 

  

wrought all sorts of evil before 
man and all flesh he had created upon the face of the carth. 
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Noah found favor in the eyes of the Lord. (6) And against the angels 
he    ve an 
  
ad sent upon the earth he was extremely angry. And he g 

  

order to root them out of all their domain, and he ordered us to bind 
them in the depths of the earth. And behold, they are bound in the 
midst of those depths and are forsaken. (7) And against their sons went 
forth a command from before his face that they should be smitien 
with the sword and removed from under heaven. (8) And he said, 
“My spisit shall not rest on man forever; for they are flesh, and their 
days shall be one hundred and twenty years.” (9) And he sent his sword 
into their midst that each should murder his neighbor. And they began 
to kill each other until they all fell by the sword and were destroyed 
from the earth 

  

(10) And their fathers watched, and afterwards they were bound in 
the depths of the earth forever, until the day of the great condemnation, 
when judgment will be executed on all those who have corrupted 
their ways and their works before the Loxd 

(1) And he destroyed all from their places. And not one was left 
whom he did not judge according to all their wickedness. (12) And he 

  

made for all his works a new and faithful nature, so that they might 
not sin in their whole nature forever, but should all be faithful, each 
in his own kind, always. 

(13) And the judgment of all is ordained and written on the he: 
ly tablets concerning faithfulnessi—the judgment of all who depart 
from the path that is ordained for them to walk in. And if they do not 
walk therein, judgment is written for every creature and for every 
kind. 
(14) There is nothing in heaven or on earth, in light or in darkness 
(which will not be judged). All their judgments are ordained, written, 
and engraved. (15) With re 
cordance with his greatness and the small in accordance with his small- 
ness—cach in accordance with his own way. (16) And he is not one 
who will pay atention to the reputation of anyone. Noris he one who 

  

  

  

  rd to all, he will judge—the great in ac- 

will aceept a bribe. If he says he will execute judgment on each, and 

  

hing that is on the earth, he will not pay attention   someone gives ever 
o the gifts or the reputation of the man nor accept anything from his 
hands, for he is a faithful judge. 

(17) But of the children of Tsracl it has been writte: 
If they tun to him in faithfulness, he will forgive all their transgres 

  

and ordained:   

  
i 

+ On the wanslation faitbflnes, <f. p. 21
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ons and pardon all their sins. (18) It is written and ordained that he 
will show merey to all who turn from their guilt once a year. 

(19) Andas for all those who corrupted their ways and their thoughts 
before the flood, no man’s person was accepted, excepting that of 
Nosh alone. For his person was accepted in behalf of his sons, whom 
God saved from the flood waters on his account; for his heart was 
faithful in all his ways, with regard to everything that was commanded 
him, and he had not departed from anything that was ordained for 
him ! 

  

  

  

E. Jubilees ix, 14-15 
(14) Thus, the sons of Noah divided the land among their sons in 

the presence of Noah, their father, and he bound them all by an oath, 
ne who seeks to s   alling down a curse on every 

did not fall to his lot. (15) And they all said, “So be it; s0 be it,” for 
nerations 

a portion that 

  themselves and for their sons forever, throughout their 
till the day of judgment, on which the Lord God will judge them with 
asword and with fire for all the unclean wickedness of their exrors by 

  

which they have filled the earth with transgression, uncleannes 
nication, and sin. 

  

. Jubilees x, 1517 
(15) And Noah slept with his fathers and was buried on Mount 

Lubar in the land of Ararat. (16) Nine hundred and fifty years he com 
pleted in his life—nincteen jubilees, two weeks, and five years. (17) 
And in his earthly life he exceeded the children of men—excepting 
Enoch, because of his perfect faithfulness. For Enoch’s office was 

encrations of the world, for him to 
recount all the deeds of each generation unil the day of judgment. 

  

  

  

ordained as a testimon 

  

to the g    

  

G. Jubilees x, 22 
(The preceding verses tell of the evil spirits leading Noah’s grand- 

sons astray, the binding of the spirits—excepting a tenth, who remain 
firee to do Mastema’s bidding —Noah writing down the secrets of med- 
icine, and the grandsons of Noah building the Tower of Babel.) 

1 On the transltion faitfulness and faithfu, <f. p. 21 
+ On the translation faitfiunes, cf. p. 21 
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(22) And the Lord our God said to us: “Look, they are one people 
and have begun to work thus. Now nothing will be impossible for 

| them. Come, let us go down and confuse their language so that they 
cannot understand each other’s speech, and they will be scattered into 

m no longer   cities and towns; and a single purpose will abide with th 
undil the day of judgment. 

   
        

        
    
      

    

  

    
   
    

   

                  

     

H. Jubilees xv, 26, 33-34 
(The subject of the chapter is circumcision. The unit describes the 
origin and importance of the rite.) 

(26) And everyone who is born, the flesh of whose foreskin is 
not circumcised on the eighth day, belongs not to the children of the 

   

covenant which the Lord made with Abraham, but to the children 
of destruction. Nor is there any sign on him that he is the Lord’s 
Rather, he is destined to be destroyed, slain from the earth, and rooted 
out of the carth. For he has broken the covenant of the Lord our God. 

(33) And now T tell you that the children of Tsrael will not remain 
true to this ordinance. They will not circumcise their sons according 

ircumcision of the flesh of their   o this law. For they will omit this 
sons. All of them—sons of Beliar—will leave their sons uncircum- 
cised, just as they were born. (34) And there will be great wrath from 
the Lord against the children of Ismacl, because they have forssken his 

      

covenant, turned aside from his word, and provoked and blasphemed 
For they have 

treated their members s do the Gentiles. Thus, they shall be removed 

  

rve the ordinance of this   in that they do not obs 

and rooted out of the land. And there will no more be pardon or for- 
giveness for them for the sin of this eternal error.   

L Jubilees xvi, 9 
(The preceding verses tell both of the destruction of Sodom and 

Gomorrah and of the sin of Lot and his daughters.) 
(9) And note: it was commanded and engraven concerning all his 

sced on the heavenly tablets, to zemove them, root them out, execute 
dom, and to leave no seed    judgment on them like the judgment of S 

of the man on earth on the day of condemnation.
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J. Jubilees xxii, 20-21 

(20) Beware, my son, of taking a wife from any of the daughters 
of Canaan. For all his seed is to be rooted out of the earth. 

(21) For in the transgression of Ham, Canaan erred; 
And all his sced, all who remain of him, 

Shall be destroged from the earth; 
And none springing from him 

Shall be saved on the day of judgment 

K. Jubilees xxi, 9-31 
(8) And (Abraham) lived three jubilees and four weeks of years, 

one hundred and seventy-five years, and completed the days of his 
life, being old and full of years. 

(9) For the days of the lives of the forefathers were nineteen jubilees, 
butafer the flood they began to grow less than nineteen jubilees—to 
dectease in jubilecs, to grow old quickly, to diminish their days, and 
to finish their lives in much sickness and in the wickedness of their 
ways, with the exception of Abraham. (10) For Abraham was perfect 
1 all his deeds with the Lord, and he was pleasing in faithfulness? all 
the days of his life when he grew old in the face of the wickedness 
and was full of days, 

(11) And all the generations which arise from this time until the 
day of the great judgment shall grow old quickly, before they complete 
two jubilees; and their knowledge shall forsake them because of their 

(12) And in those days, 
of him, “He 

  

oldage; All their knowledge shall vanish aw   
if a man lives a jubilee and a half of years, they shall : 
has lived a long time, but the major part of his lifc is pa 
and tribulation, and there is no peace. (13) For calamity follows upon 
calamity, wound upon wound, tribulation, evil tidings upon evil tid- 

  

inand sorrow   

ings, illness upon illness. And all evil judgments such as these come 

  

cach with the other—illness, upset, snow, frost, ice, fever, chills, 
numbness, faminc, death, sword, captivity—all sorts of calamity and 
sickness.” 

(14) All these shall come upon an evil generation which incurrs 
guilt upon the earth through the uncleanness, the halotry, the pol- 

  

lution, and the abomination of their ways. 

* On the translation faitfulnes, <. p. 21
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(15) Then they shall say, “The days of the elders were many—up 
toa thousand years—and were good. But behold, the days of our life, 
i a man has lived many, are three score years and ten; and if he is 
strong, four score years. And these are evil. And there is no peace in 
the days of this evil generation.* 

(16) Tn that generation, the sons will convict their fathers and their 
elders of sin and unfaithfulness, of the words of their mouth, of the 
great wickedness which they do, and of their forsaking the covenant 

| which the Lord made between them and himself, that they should 
| observe and keep all his commandments and ordinances and all his 

instructions without departing either to the right hand or to the left. 
(172) For all have done evil; 
(17b) Every mouth speaks iniquity. 
(176) Al their deeds are an uncleanness and an abomination; 
(17d) All their ways are pollution, uncleanness, and destruction. 
(182) Behold, the earth shall be destroyed because of all their deeds, 
(18b) And there will be no seed of the vine and 10 oil. 

| (18¢) For the deeds of all are unfaithful, 
(18d) And they shall all perish together— 
(18¢) Beasts, cattle, birds, and all the fish of the sea— 
(18f) On account of all the childzen of men.! 
(19) And they shall strive with one another—the young with the 

old, the old with the young, the poor with the rich, the lowly with the 
great, and the beggar with the prince—because of Torah and the cov- 
enant; for they have forgotten commandment, covenant, feasts, 
‘months, sabbaths, and jubilees and all judgments. (20) And they 
shall stand with bows and swords to turn them back into the way; 
but they shall ot return until much blood has been shed on the earth 
one by another. (21) (And those who have escaped shall not 
return from their wickedness to the way of faithfolness,? for all of 
them shall elevate themselves to deceit and wealth, while each takes 
all that is his brothers. They also shall name the Great Name, but not 
in truth and not in faithfulness. And they shall defile the Holy of 
Holies with their uncleanness and their rotten impurity.) 

(22) A great punishment shall fall upon this generation from the 
Lord, and he will vibe them over to the sword, to judgment, to cap- 
tivity, to plunder, and to devouring. (23) And he will wake up against 
them the sinners of the Gentiles, 

  

  

  

+ On vs. 17-18 as poetey, . pp. 4243, 
+ On the translation feihjuers, . p. 21, 

Studla Post-Bitin, XX ?
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Who have neither mercy nor compassion 
And who respect no person, young or old, 

nor anyone; 

  

ox they are more wicked and are stronger to do evil 
“Than all the children of men. | 

And they will use violence against Tscacl 
And transgression against Jacob, 

And much blood will be shed upon the earth, 
And there will be none to gather 

and none to bury.! 
(24) In those days they will cry aloud 

And call and pray that they may be saved 
from the hands of the sinners of the nations; 

But none will be saved. 
(25) And the heads of the children will be white 

with gray hair, 
And a child of three weeks will appear old 

like a man of one hundred ye: 
And their stature will be destroyed 

by tribulation and oppression. 
(26) And in those days the children will begin 

to study the laws, 
And 0 seck the commandments, 
And to return to the paths of faithfulness.* 

(27) And the days will begin to multiply 
And to increase among the children of men. 

“Till their days grow nigh to almost a thousand 
years, 

To a greater number of years than was 

  

  

the number of the days before. 
(28) And there shall be no old man, 

Nor one who is (not) satisfied with his days, 
For all shall be as children and as yout 

(29) All of their days they shall live and complete 
in health and in joy, 

hall be no adversary 
nor any evil destroyer. 

  

.     

1 On vs. 23 as poetry, ef. p. 34, 
2 On the translation fuithfunes, <. p. 21. 
* On the translation adsersary, . pp. 3839
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“Thus, all their days shall be days of 
blessing and healing 

(30) At that time, the Lord will heal his servants, 
And they shall rise up and be made whole. 

| And drive out their adversaries, 
The faithful shall see and be thankful, 

And rejoice with joy forever, 
And shall see all their judgments 

And all their curses on their enemics. 
(31) Then their bones shall rest in the earth, 

And their spirits shall have much joy; 
And they shall know that it is the Lord 

who executes judgment, 

  

And shows mercy to hundreds and thousands, 
And to all that love him. 

   

       

                            

    

     

L. Jubilees xxiv, 28-33 
(28) And on that day Isaac cursed the Philistines and said: 

“Cursed be the Philistines, until the day of 
wrath and indignation, 

From the midst of all the nations. 
May God make them a derision, a curse, and 

an object of wrath and indignation 
In the hands of the sinners of the Gentiles 

ands of the Kittim. 
(29) And whoever escapes the sword of the enemy and the Kittim, 

may the faithful nation root out in judgment from under heaven. For 
they shall be the enemies of my children throughout their generations 
upon the earth. 

(30) And no remnant shall be left to them, 
Nor one that shall be saved 

on the day of the wrath of judgment. 
For destruction, rooting out, and expulsion 

from the earth 
Is the whole seed of the Philistines. 

hall no longer be left for 
these Caphtorim 

A name or a seed on the earth. 
(31) For though he ascend unto heaven, 

  

And in 

  

And there       
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From there shall he be brought down; 
And though he make himsclf strong on carth, 

Even from there shall he be rooted out. 
And though he descend into Sheol, 

There also shall his condemnation be great; 
Even there shall he have no peace. 

(52) And if he goes into capivity, 
By the hands of those that seck his life 
Shall they slay him on the way 

And neither name nor seed shall be left to him 
on all the earth; 

For into eternal malediction shall he 
depart.” 

(33) And thus it is written and engraved concerning him on the 
heavenly tablets to do to him on the day of judgment, so that he may 

  

be rooted out of the carth. 

M. Jubilees xxxi, 1220 
(12) And the spirit of prophecy came down into his mouth, and 

(Tsaac) took Levi by his right hand and Judah by his left. (13) Then 
he turned first to Levi and began to bless him first and said to him: 

“May the God of all, the Lord of all the ages, 
Bless you and your children 

throughout all the ages. 
(14) And may the Lord give you and your seed greatness and great 

glory, and cause your seed, from among all flesh, to approach him and 
to serve him in his sanctuary, as the Angels of the Presence and as the 
holy ones. As they, may the seed of your sons be glorified, made great, 
and sanctified, and may he make them great throughout all the ages.! 

(152) Judges, princes, and chiefs shall they be 
Over all the seed of Jacob. 

(15b) They shall speak the word of the Lord 
in faithfulness 

  

  

    

    

And declare all his judgments 
in faithfulness.? 

(15¢) They shall declare my ways to Jacob, 
And my paths to Tsracl 

1 On vs. 14 45 2 prose interiection, f. p. 60. 
+ On the translaion faiflfuess, o p. 21.
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(15d) ‘The blessing of the Lord shall be in their mouths 
To bless all the seed of the beloved. 

(162) Your mother has called your name Levi, 
And rightly has she named you; 

(16b) You shall be joined to the Lord 
And be the companion of all the 

sons of Jacob, 
(16¢) His table shall be yours, 

And you and your sosn shall eat thereof. 
(16d) May your table be filled unto all generations, 

And your food not fail throughout the ages. 
(17a) Let all who hate you fall before you, 

And let all your adversaries be rooted out 
and perish. 

  

(17b) Blessed be he that blesses you, 
And cursed be every nation that curses you.” 

(18a) And to Judsh he said: 
(18b) “The Lord give you strength and power 

To tread down all who hate you. 
(18¢) Judge shall you be, you and one of your sons, 

Over the sons of Jacob. 
(18d) May your name and the name of your sons go forth 

And traverse every land and region. 
(18¢) Then will 

And all the nations will quake; 
(And all the peoples will quake.) 

Gentiles tremble before you,    

(19) Tn you will be found the help of Jacob, 
And in you will be found the deliverance 

of Ismacl 
(202) When you sit on the throne of the honor 

of your faithfulness, 
(200) There will be great peace for all the sons 

of the beloved 
(20¢) Blessed be h 
(20d) But let all that hate, afflct, and curse you 

be rooted out, destroyed from the earth, 
and accursed. 

  

  

that blesses you,
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N. Jubilees xxxvi, 9-11 
(9) And if either of you devises evil against his brother, know that 

from now on everyone who devises evil against his brother shall fall 
into his hand and shall be rooted out of the land of the living. His 
seed shall be destroyed from under heaven. (10) And on the day of 
turbulence and execration and indignation and anger, with flaming, 
devouring fire, as he bured Sodom, so will he burn his land, his 
city, and all that s his. And he shall be blotted out of the book of the 
discipline of the children of men and not be recorded in the book of 
life, but in that wich is appointed to destruction. And he shall depart 
into etemal execration, so that their condemnation may always be 
renewed in hate and in execreation and in wrath and in torment and 
in indignation and in plagues and in disease forever. (11) I speak and 
testify to you, my sons, in accordance with the judgment which shall 
come upon the man who wishes to injure his brother. 

  

  

0. Jubilees 1,15 
(1) ‘Then, after this law, T revealed to you the days of the sabbaths 

in the desert of Sin, which is between Elim and Sinai. (2) And on 
Mount Sinai, T told you of the sabbaths of the land. And T told you 
of the jubilee years in the sabbaths of the years. (But I have ot told 
you of the year until you enter the land which you are to possess.) 
(3) And let the sabbaths of the land also be kept while they dwell 
upon i, and let them keep the jubilee y 
(4) o this end T have ordained for you the year weeks and the years 
and the jubilees. There are forty-nine jubilees from the days of Adsm 
until this day and one week and two years. And there are yet forty 
years for learning the commandments of the Lord, until they pass over 
into the land of Canaan, crossing over the Jordan to the west. (5) And 
the jubilees shall pass until Tsrael is cleansed from all guilt of for- 
nication and uncleanness and pollution and sin and error and dwells 
with confidence in the land. Then, no longer shall there be an adver- 
sary or any evil one, and the land shall be clean from this time for- 
evermore. 

  

  ar. 
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